Titus
Chapter Three
Titus 3:1-8
‎3:1Graces of the Heirs of Grace 
Remind them to be subject to rulers and authorities, to obey, to be ready for every good work, 2to speak evil of no one, to be peaceable, gentle, showing all humility to all men. 3For we ourselves were also once foolish, disobedient, deceived, serving various lusts and pleasures, living in malice and envy, hateful and hating one another. 4But when the kindness and the love of God our Savior toward man appeared, 5not by works of righteousness which we have done, but according to His mercy He saved us, through the washing of regeneration and renewing of the Holy Spirit, 6whom He poured out on us abundantly through Jesus Christ our Savior, 7that having been justified by His grace we should become heirs according to the hope of eternal life. 8This is a faithful saying, and these things I want you to affirm constantly, that those who have believed in God should be careful to maintain good works. These things are good and profitable to men. NKJV
Titus 3:1-3
Since the Cretans were naturally intractable, Paul warns Titus to be careful to insist upon obedience to the properly constituted civil authorities (Expositors). "Put in mind" is ‎hupomimniskœ‎, "to cause one to remember, bring to remembrance." "Be subject" is ‎hupotassœ‎, used here in the direct middle voice, "to put one's self in subjection to or under the authority of" some person. 
"Principalities" is ‎arch¢‎, "the person or thing that commences, the first person or thing in a series, the first place, the rule, magistracy." The word speaks here of the persons first in order of Rulership in a community, "the first ones" in the town. "Powers" is ‎exousia‎, which speaks of delegated authority. Here the word qualifies the civil rulers as those having duly constituted authority. 
The word "and" is not in the Nestle text. 
‘Put them in mind to be subject to the principalities and powers, [Be-under-reminding them to-originals to-authorities] to obey magistrates, to be ready to every good work. [to-be-being-under-set to-be-yielding and toward every act good ready].’ Titus 3:1 + Concordant Greek Text 400 AD
"To obey magistrates" is ‎peitharcheœ‎, "to obey a ruler or superior." Expositor says that the word here is best taken in its wider sense "to be obedient," rather than merely to obey magistrates. "No brawlers" is ‎amachos‎, "abstaining from fighting, not contentious." "Gentle" is ‎epieikeia‎. Trench has a valuable note on this word. 
Ver. 2
"The mere existence of such a word as ‎epieikeia‎, is itself a signal evidence of the highest development of ethics among the Greeks. It expresses exactly that moderation which recognizes the impossibility cleaving to all formal law, of anticipating and providing for all cases that will emerge and present themselves to it for decision. 

Which with this, recognizes the danger that ever waits upon the assertion of legal rights, lest they should be pushed to moral wrongs ...  which, therefore urges not its own rights to the uttermost, but, going back in part or in the whole from these, rectifies and redresses the injustices of justice. 
CHAPTER THREE
It is thus more truly just than strict justice would have been." The word could be translated, "sweet reasonableness, being satisfied with less than is due you." "Meekness" is ‎praut¢s‎. Trench says of this word: "The scriptural ‎praot¢s‎ (related word to ‎praut¢s‎) is not in man's outward behavior only; nor yet in his relations to his fellowmen; as little in his mere natural disposition. 
Rather is it an inwrought grace of the soul; and the exercises of it are first and chiefly towards God (Matt 11:29; James 1:21). It is that temper of spirit in which we accept His dealings with us as good, and therefore without disputing and resisting; it is closely linked with ‎tapeinophrosune¢‎ (humility), and follows directly upon it (Eph 4:2; Col 3:12; cf. Zeph 3:12); because it is only the humble heart which is also the meek; and which, as such, ‎does not fight against God, and more or less struggle and contend with Him. 
This meekness, however, being first of all meekness before God, is also such in the face of men, even of evil men, out of a sense that these, with the insults and injuries which they may inflict, are permitted and employed by Him for the chastening and purifying of His elect. This was the root of David's ‎praot¢s‎, when Shimei cursed and flung stones at him — the consideration that the Lord had bidden him (2 Sam 16:11), that it was just for him to suffer these things, however unjustly the other might inflict them; and out of like convictions all true Christian ‎praot¢s‎ must spring. 
He that is meek indeed will know himself a sinner among sinners; — or, if there was One who could not know Himself such, yet He too bore a sinner's doom, and endured therefore the contradiction of sinners (Luke 9:35,36; John 18:22,23); — and this knowledge of his own sin will teach him to endure meekly the provocations with which they may provoke him, and not withdraw himself from the burdens which their sin may impose (Gal 6:1; 2 Tim 2:25; Titus 2:2)." 
Ver. 3
"Foolish" is ‎ano¢tos‎, "not understanding, unwise; without understanding" of spiritual things, as in Prov 17:28. "Disobedient" is ‎apeith¢s‎, from ‎peithomai‎, "to persuade," and Alpha privative, "impersuasible, uncompliant." "Living" is ‎diagœ‎, "to lead through, to pass the time." "Hateful" is ‎stug¢tos‎, "hated, detestable." 
Translation. Be constantly reminding them to put themselves in subjection to rulers who have been delegated their authority, to be obedient, to be ready to every good work, to be speaking evil of not even one person, to abstain from being contentious, sweetly reasonable, exhibiting all meekness to all men. For we were at one time also foolish, impersuasible, deceived, rendering a slave's obedience to variegated pleasures, in malice and envy passing the time, detestable, hating one another.
(from Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)
Homily 5 - Titus 3:1-3 John Chrysostom AD 400

Chapter 3:1. "Put them in mind to be subject to principalities and powers, to obey magistrates, to be ready to every good work, to speak evil of no man, to be no brawlers."
What then? Even when men do evil, may we not revile them? Nay, but "to be ready to every good work, to speak evil of no man." Hear the exhortation, "To speak evil of no man." Our lips should be pure from reviling. For if our reproaches are true, it is not for us to utter them, but for the Judge to enquire into the matter. 

CHAPTER THREE
"For why," he says, "Dost thou judge thy brother?" (Rom 14:10.) But if they are not true, how great the fire. Hear what the thief says to his fellow-thief. "For we are also in the same condemnation." (Luke 23:40.) We are running the same hazard. If thou revile others, thou wilt soon fall into the same sins. Therefore the blessed Paul admonishes us: "Let him that standeth, take heed lest he fall."(1 Cor 10:12.)

Ver. 2
"To be no brawlers, but gentle, showing all meekness unto all men."

Unto Greeks and Jews, to the wicked and the evil. For when he says, "Let him that standeth take heed lest he fall," he wakens their fears from the future; but here, on the contrary, he exhorts them from the consideration of the past, and the same in what follows;

Ver. 3. "For we ourselves also were sometimes foolish."

Thus also he does in his Epistle to the Galatians, where he says, "Even so we, when we were children, were in bondage under the elements of the world." (Gal 4:4.) Therefore he says, Revile no one, for such also thou wast thyself.

Ver. 3 "For we ourselves also were sometimes foolish, disobedient, deceived, serving diver’s lusts and pleasures, living in malice and envy, hateful, and hating one another."

Therefore we ought to be thus to all, to be gently disposed. For he who was formerly in such a state, and has been delivered from it, ought not to reproach others, but to pray, to be thankful to Him who has granted both to him and them deliverance from such evils. Let no one boast; for all have sinned. If then, doing well thyself, thou art inclined to revile others, consider thy own former life, and the uncertainty of the future, and restrain thy anger. 
For if thou hast lived virtuously from thy earliest youth, yet nevertheless thou mayest have many sins; and if thou hast not, as thou Thinkest, consider that this is not the effect of thy virtue, but of the grace of God. For if He had not called thy forefathers, thou wouldest have been disobedient. See here how he mentions every sort of wickedness. How many things has not God dispensed by the Prophets and all other means? Have we heard?
"For we," he says, "were once deceived"

(from Nicene and Post-Nicene Fathers, Series 1, Volume 13, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
Titus 3:4-7

"Love toward man" is ‎philanthrœpia‎, from ‎phileœ‎, "to be fond of, to show affection to," and ‎anthrœpos‎, the racial term for "man." Our word philanthropy comes from this word. The Greek has it, "not by works, those in the sphere of righteousness which we have done, but according to His mercy He saved us." 
Ver. 5
Paul is using the term "righteousness" in its classical sense, for he is speaking of the effort of an unsaved person attempting to merit salvation by the performance of deeds done in the sphere of righteousness as conceived of by the pagan Greeks. He uses the word in a like sense in Rom 5:7, "For scarcely for a righteous man will one die," namely, a man who lives an outwardly moral, respectable, upright life. 
CHAPTER THREE
"According to" is ‎kata‎, the root idea of which is "down" and suggests dominance, control. God, in saving sinners, is dominated in His act by the mercy that flows spontaneously from His heart. Pure mercy on the part of God shown to the sinner does not take into account any so-called good works the latter may do. 





OF REGENERATION   Palingenesias
NT: 3824 *palingenesía.
A. The Usage outside the NT. Deriving from ‎pálin‎ and ‎génesis‎, and thus meaning either: 

a. "return to existence" or 

b. "renewal to higher existence," 

This word takes its distinctive impress from Stoicism with a cosmic and then an individual sense. It then spreads to educated circles with a more general reference, and occurs later in the mysteries, though not in Orphic or Pythagorean writings. Philo has it for restoration of life and the reconstitution of the world after the flood, and Josephus for the reestablishment of the people after the exile, but the only LXX instance is in Job 14:14. In Judaism existence in the new aeon is not just a repetition of this life but an existence in righteousness following the definitive crisis of the last judgment. 

B.  palingenesía in the NT.
1. In Matt 19:28 the reference is to individual resurrection and cosmic renewal in the Jewish sense (cf. Luke 22:30: the kingdom; Mark 10:30: the age to come). 

2. In Titus 3:5 the term embraces both moral renewal and new life, but with a stress on the latter (cf. v. 7). The grace of God works here by instruction and personal fellowship, not by magical incantation; hence the origin of the use is to be found in the Jewish adaptation of Stoicism, not in the mysteries. [F. BÜCHSEL„ I, 681-89] 
(from Theological Dictionary of the New Testament, abridged edition, Copyright © 1985 by William B. Eerdmans Publishing Company. All rights reserved.)

After indicating the factor that motivated God in saving the sinner, Paul speaks of the process. "Regeneration" is ‎palinggenesia‎. In heathen and Jewish Greek it meant "a recovery, a restoration, and a revival." The word is a compound of ‎palin‎, "again," and ‎ginomai‎, "to become." It is the new-birth of the believing sinner to which Paul refers here. 
Our Lord spoke of it in John 3:3-7. There He speaks of the necessity of the sinner being born again. The word "again" is ‎anœthen‎, "the repetition of an act, the repeated act having the same source as the first act." The source of the repeated act, namely, regeneration, is the Holy Spirit. The repeated act is the impartation of divine life to the believing sinner. 
‘Jesus answered and said unto him, If a man love me, he will keep my words: and my Father will love him, and we will come unto him, [the Baptism of the Holy Spirit] and make out abode with him.’ But the Comforter, which is the Holy Ghost, whom the Father will send in my name, he shall teach you all things, and bring all things to your remembrance, whatsoever I have said unto you.’  John 14:23, 26
CHAPTER THREE
The source of the first act is the Word of God the creative force of God, and the act was that of the impartation of divine life to Adam in his creation (Gen 2:7). The first Adam lost that life for the human race in the fall, and the Last Adam which is the Word of God in human form recovered it for those who put their trust in Him through His atoning work on the Cross. 
FACT AND TYPE:

1. The Word of God [John 1:1-3; Colossians 1:15-17; Hebrews 1:2-3] is the one [fact] who gave divine life to Adam [Gen. 2:7]. First Adam [type] lost that life for the human race in the fall. [The whole human race declared sinners]
2. The Word of God [John 1:14, 15; Matthew 17:2-9; Revelation 19:2-16] recovered that divine life [fact] that Adam lost [type]; as the second Adam through His atoning work on the Cross. [those who accept Jesus Christ Acts 2:38 are born again no longer sinners]
"Washing" is ‎loutron‎. ‎Loúœ‎ means, "To bathe, perform a complete ablution." Our Lord uses the word in John 13:10, "He that has been completely bathed with the present result that he is bathed, (‎louœ‎ perfect tense), needeth not save to wash (‎niptœ‎) his feet." The first refers to the cleansing of the sinner in the Fountain filled with Blood drawn from Immanuel's veins. 
The second refers to the need for the daily cleansing of the saint in his walk. The first has to do with justification, the second with sanctification. In regeneration there is also a cleansing, in that a new life is introduced into the believing sinner. 
Trench defines ‎palinggenesia‎ as follows: "that free act of God's mercy and power, whereby He causes the sinner to pass out of the kingdom of darkness into that of light, out of death into life." This ultimately results in the introduction of righteousness and holiness into the life, thus, purifying and cleansing it. 
"Renewing" is ‎anakainœsis‎, ‎kainos‎, "new," and ‎ana‎, "again." "This is the gradual conforming of the man more and more to that new spiritual world into which he has been introduced, and in which he now lives and moves; the restoration of the divine image" (Trench). This is the work of the Holy Spirit in sanctification. 
Ver. 6
"Which" is the relative pronoun referring back to the words, "Holy Ghost," which is neuter gender in the Greek text. The pronoun as to form could be either neuter or masculine. Since the Holy Spirit is a manifestation of God, we translate according to sense rather than grammar, and render it "whom." 
Translation. But when the kindness and love of God our Saviour toward man appeared, not by works, those in the sphere of righteousness, which we did, but according to His mercy He saved us, through the washing of regeneration and renewing of the Holy Spirit whom He poured forth upon us abundantly through our Saviour, Jesus Christ, in order that, having been justified by His grace, we might become heirs according to the hope of life eternal.
(from Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)





HEIRS   Kleeronomoi

NT: 2818

CHAPTER THREE
E. The Group in the NT.
1. The Usage.‎kl¢ronómos‎ means "heir" in Mark 12:7, "heir" religiously in Gal 4:1; Rom 8:17, and "recipient" of the divine promises in Rom 4:13-14; Titus 3:7; Heb 6:17; James 2:5. ‎synkl¢ronómos‎ occurs for "fellow heir" in Rom 8:17; Heb 11:9; 1 Peter 3:7; Eph 3:6. 
‎Kl¢ronoméœ‎ means "to inherit" in Gal 4:30; Heb 1:4(Christ) and "to receive" God's gifts or promises in Matt 5:5; 19:29; Luke 10:25; 1 Cor 6:9-10; Gal 5:21; Heb 1:14; 6:12. ‎katakl¢ronoméœ‎ means "to give in possession" (Acts 13:9). ‎kl¢ronomía‎ means "inheritance" in Mark 12:7 and Gal 3:18, "possession" in Acts 7:5; Heb 11:8, and "eternal inheritance" in Acts 20:32; Eph 1:4, 18; Col 3:24; Heb 9:15; 1 Peter 1:4. 

2. The Theological Usage. A special NT sense may be seen in the parable of Mark 12:1ff. Where the Son is the heir and the inheritance is the kingdom. This links sonship and inheritance much more closely than in the OT and Judaism. Paul expresses the same thought when he relates inheritance to sonship in Rom 8:17-18(cf. Gal 3:29; 4:7). 
Similarly Heb 1:2 says that the Son is appointed heir of all things. In the parable inheritance does not yet denote actual possession; only the risen Lord enters upon this (Matt 28:18). Inheritance is expressly linked with the kingdom in Matt 21:43; this frees it from earthly limitations and equates it with the new world of God's sovereign rule. 
If Christ is heir, his people are fellow heirs, yet only by divine call and appointment. The children of the kingdom are shut out (Matt 8:11-12). Inheritance is by a new creation (1 Cor 15:5), or by adoption (Rom 8:23), and as such it is an object of hope: 
1. Salvation (Heb 1:4), 

2. Glory (Rom 8:17), 

3. Redemption (8:23), 

4. Grace (1 Peter 3:7), 

5. Blessing (3:9), 

6. In sum, eternal life (Titus 3:7), 
Constitutes the content of the inheritance. Spatial ideas are unimportant, even in Matt 5:5. Reigning with God is the issue (Rom 5:17; Rev 5:10). Rev 21:2ff. Indicates clearly what is meant by the inheritance (cf. v. 7). The heavenly portion (1 Peter 1:4) does not denote a spatially distinct part of heaven but a part in God's eternal rule. 
Inheritance is not acquired but rests on filial relationship to God, and there is no reference to a parallel inheriting of hell. In Galatians Paul meets the Judaizing view that only those who keep the law may rank as the children of Abraham who inherit the promises. This involves the contradiction that inheritance is no longer by promise but by law (Gal 3:18). 
In fact, however, this promise precedes the law, faith makes Abraham its recipient, Christ is the seed to whom the promise is given, and all those who belong to him by faith are the true progeny of Abraham, not by natural descent but by adoption (4:5ff.). The emphasis here is on the eschatological promise to Abraham which has found initiatory fulfillment in Christ. 
CHAPTER THREE
Similar lines of thought occur in Rom 4:13-14 and Eph 3:6. Hebrews, too, regards ‎kl¢ronomía‎ as the content of the OT promise (9:15). Christians are heirs of the promise (6:17) as those who have taken it over and attained to it. Yet the promise, guaranteed by God, is set before the readers in order that by faith and patience they may receive it. Like the fathers (cf. 11) they live in the "not yet" of the inheritance. They are not to be irreligious as Esau was, who, when he desired to inherit the blessing, was rejected (12:16-17). [W. FOERSTER, III, 776-85]

(From Theological Dictionary of the New Testament, abridged edition, Copyright © 1985 by William B. Eerdmans Publishing Company. All rights reserved.)
Homily 5 - Titus 3:4-7
Ver. 4. "But after that the kindness and love of God our Saviour toward man appeared." 
Ver. 5. How? "Not by works of righteousness which we have done, but according to His mercy He saved us, by the washing of regeneration, and renewing of the Holy Ghost."
Strange! How were we drowned in wickedness, so that we could not be purified, but needed a new birth? For this is implied by "Regeneration." For as when a house is in a ruinous state no one places props under it, nor makes any addition to the old building, but pulls it down to its foundations, and rebuilds it anew; so in our case, God has not repaired us, but has made us anew. 
For this is "the renewing of the Holy Ghost." He has made us new men. How? "By His Spirit"; and to show this further, he adds,

Ver. 6. "Which He shed on us abundantly through Jesus Christ our Saviour."

Thus we need the Spirit abundantly.

Ver. 7 "That being justified by His grace"-again by grace and not by debt-"we may be made heirs according to the hope of eternal life."

At the same time there is an incitement to humility and a hope for the future. For if when we were so abandoned, as to require to be born again, to be saved by grace, to have no good in us, if then He saved us, much more will He save us in the world to come.

(from Nicene and Post-Nicene Fathers, Series 1, Volume 13, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
Titus 3:8
"Faithful" is ‎pistos‎, in the sense of "trustworthy" here. "Saying" is ‎logos‎, "a word," the emphasis being upon the word as a concept of thought. Thus, ‎logos‎ refers to the doctrines as given in verses 4-7, and their contents. "Affirm" is ‎diabainœ‎, "to assert strongly, to asseverate." The word "constantly" comes from the prefixed preposition which has a perfective force, which intensifies the already existing idea in the verb. 

The idea is not "constantly" in the sense of continually, but uniformly. Vincent translates, "affirm steadfastly." "Be careful" is ‎phrontizœ‎, "to think or consider, to take careful thought." "Maintain" is ‎proist¢mi‎, "to set or place before, to give attention to, to be forward in." Expositors translates, "occupy themselves in good works." 

Translation. Trustworthy is the word. And concerning these things I desire you to be strongly assertive, in order that those who have believed God may take careful thought to be forward in good works. (From Wuest's Word Studies from the Greek New Testament, Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)

CHAPTER THREE

Homily 6 - Titus 3:8-11 John Chrysostom AD 400
3:8-11. "These things I will that thou affirm constantly, that they which have believed in God might be careful to maintain good works. These things are good and profitable unto men. But avoid foolish questions, and genealogies, and contentions, and strivings about the law, for they are unprofitable and vain. A man that is an heretic after the first and second admonition reject. Knowing that he that is such is subverted, and sinneth, being condemned of himself."
Having spoken of the love of God to man, of His ineffable regard for us, of what we were and what He has done for us, he has added, "These things I will that thou affirm constantly, that they which have believed in God might be careful to maintain good works"; that is, Discourse of these things, and from a consideration of them exhort to almsgiving. 
For what has been said will not only apply to humility, to the not being puffed up, and not reviling others, but to every other virtue. So also in arguing with the Corinthians, he says, "Ye know that our Lord being rich became poor, that we through His poverty might be rich." (2 Cor 8:9.) 
Having considered the care and exceeding love of God for man, he thence exhorts them to almsgiving, and that not in a common and slight manner, but "that they may be careful," he says, "to maintain good works," that is, both to succor the injured, not only by money, but by patronage and protection, and to defend the widows and orphans, and to afford a refuge to all that are afflicted. 
Titus 3:9-15
9Avoid Dissension 
But avoid foolish disputes, genealogies, contentions, and strivings about the law; for they are unprofitable and useless. 10Reject a divisive man after the first and second admonition, 11knowing that such a person is warped and sinning, being self-condemned. 
12Final Messages 
When I send Artemas to you, or Tychicus, be diligent to come to me at Nicopolis, for I have decided to spend the winter there. 13Send Zenas the lawyer and Apollos on their journey with haste, that they may lack nothing. 14And let our people also learn to maintain good works, to meet urgent needs, that they may not be unfruitful.

15Farewell 
All who are with me greet you. Greet those who love us in the faith. Grace be with you all. Amen. NKJV
Ver. 9
For this is to maintain good works. For these things, he says, are good and profitable unto men. "But avoid foolish questions, and genealogies, and contentions, and strivings about the law, for they are unprofitable and vain." What do these "genealogies" mean? For in his Epistle to Timothy he mentions "fables and endless genealogies." (1 Tim 1:4.) 
[Perhaps both here and there glancing at the Jews, who, priding themselves on having Abraham for their forefather, neglected their own part. On this account he calls them both "foolish and unprofitable"; for it is the part of folly to confide in things unprofitable. ] 
CHAPTER THREE
"Contentions," he means, with heretics, in which he would not have us labor to no purpose, where nothing is to be gained, for they end in nothing. For when a man is perverted and predetermined not to change his mind, whatever may happen, why shouldest thou labor in vain, sowing upon a rock, when thou shouldest spend thy honorable toil upon thy own people, in discoursing with them upon almsgiving and every other virtue? 
Ver. 10
How then does he elsewhere say, "If God peradventure will give them repentance" (2 Tim 2:25); but here, "A man that is an heretic after the first and second admonition reject, knowing that he that is such is subverted and sinneth, being condemned of himself"? In the former passage he speaks of the correction of those of whom he had hope, and who had simply made opposition. 
Ver. 11
But when he is known and manifest to all, why dost thou contend in vain? Why dost thou beat the air? What means, "Being condemned of himself"? Because he cannot say that no one has told him, no one admonished him; since therefore after admonition he continues the same, he is self-condemned.
(from Nicene and Post-Nicene Fathers, Series 1, Volume 13, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
Titus 3:9
"Avoid" is ‎periist¢mi‎, in the middle voice as used here, "to turn one's self about" for the purpose of avoiding something. Thus, "to avoid, shun." "Foolish" is ‎mœros‎, "dull, sluggish, stupid." "Questions" is ‎z¢t¢sis‎, "questionings." On "genealogies" see notes on 1 Tim 1:4. "Vain" is ‎mataios‎, "aimless, resultless," thus, "in vain." 

Translation. But stupid questionings and genealogies and wranglings and contentions about laws turn away from and shun, for they are without profit and in vain.
Titus 3:10-11
"Heretick" is ‎hairetikos‎, from the verb ‎haireœ‎, "to take, to take for one's self, to choose, prefer." The noun means, "Fitted or able to take or choose, schismatic, factious." A heretic is one therefore who refuses to accept true doctrine as it is revealed in the Bible, and prefers to choose for himself what he is to believe. 

"Subverted" is ‎ektrepœ‎, "to turn or twist out," used in a medical sense of limbs; "to turn aside." Vincent says: "More than turned away from the right path: rather, turned inside out." "Condemned of himself" is ‎autokatakritos‎, literally, "self-condemned," made up of ‎autos‎, "self," ‎kata‎, "down," and ‎krinœ‎, "to judge," thus, "to judge one's self down," thus, "to condemn one's self." 

Translation. A schismatic individual, after one or two admonitions be rejecting, knowing that he that is of such a character, is turned inside out, and keeps on constantly sinning, being self-condemned.
(from Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)
3 effects of heresy (v. 11):

(1) Subversion, to turn out of the way in which one may be saved.

(2) Sin, miss a mark or aim.

(3) Self-condemnation.

CHAPTER THREE

Homily 6 - Titus 3:12-15
Ver. 12. "When I shall send Artemas unto thee, or Tychicus; be diligent to come unto me to Nicopolis." 

What sayest thou? After having appointed him to preside over Crete, dost thou again summon him to thyself? It was not to withdraw him from that occupation, but to discipline him the more for it. For that he does not call him to attend upon him, as if he took him everywhere with him as his follower appears from what he adds:
"For I have determined there to winter."

Now Nicopolis is a city of Thrace.

Ver. 13. "Bring Zenas the lawyer and Apollos on their journey diligently, that nothing be wanting unto them."

These were not of the number to whom Churches had been intrusted, but of the number of his companions. But Apollos was the more vehement, being "an eloquent man, and mighty in the Scriptures." (Acts 18:24.) But if Zenas was a lawyer, you say, he ought not to have been supported by others. But by a lawyer here is meant one versed in the laws of the Jews. And he seems to say, supply their wants abundantly, that nothing may be lacking to them.

Ver. 14, 15. "And let ours also learn to maintain good works for necessary uses, that they be not unfruitful. All that are with me salute thee. Greet them that love us in the faith."

That is, either those that love Paul himself, or those men that are faithful.

"Grace be with you all. Amen."

(from Nicene and Post-Nicene Fathers, Series 1, Volume 13, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
Titus 3:12
As to Nicopolis, Vincent says that there were three cities of that name, one in Cilicia, one in Thrace, and one in Epirus. Expositors reports that the city in Epirus has found more favor with modern scholars. Either Artemas or Tychicus was to relieve Titus at Crete and assume his duties so that the latter could join Paul at Nicopolis. 

"Be diligent" is ‎spoudazœ‎, "do your best," the word translated in 2 Tim 2:15, "study." See note there for more detailed word study. "Determined" is ‎krinœ‎, "to separate, put asunder, pick out, select, choose, approve, prefer," thus, "to determine, resolve." It is in the perfect tense which speaks of an action completed in past time having present results. 

The use of this tense by Paul is indicative of a person who thinks a matter through and finally comes to a conclusion where he is so sure of himself that he is settled in his determination to follow a certain course of action. Paul thought the matter through carefully as to the advisability of spending the winter season in which travel by land was difficult, and by sea impossible, at Nicopolis, and came to the settled conclusion that that city was the best place at which he could stay. 

Translation. When I shall send Artemas to you or Tychicus do your best to come to me at Nicopolis, for there I have determined to spend the winter.
(from Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)
CHAPTER THREE

Titus 3:13-15
(3:13) As to the word "lawyer," Expositors says: "In the absence of any example of this word being used as referring to the legal profession, it seems best to assume that Zenas was a ‎nomikos‎ (lawyer) in the usual N.T. sense, an expert in the Mosaic law." 
Translation. Zenas the lawyer, and Apollos, diligently set forward on their journey in order that not even one thing be lacking to them.
(3:14 "Ours" (‎h¢meteros‎) refers to the Christian brethren in Crete. "Maintain" is ‎proist¢mi‎, "to give attention to." On the word "unfruitful," Vincent says: "Not only in supplying the needs, but in cultivating Christian graces in themselves by acts of kindness." 
Translation. And let those also who are ours, learn to give attention to good works for necessary needs in order that they may not be unfruitful.
(3:15 "Salute" is ‎aspazomai‎, "to salute one (not in a military sense), greet, wish well to." 

Translation. All those with me send greetings to you. Greet those who love us in the Faith. The grace be with you all.
(from Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)
THIS ENDS THE STUDY OF TITUS.
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