MARK
INTRODUCTION
Mark a Jew from Jerusalem, whose full name was John Mark (Acts 12:12). His mother was Mary, whose house served as a meeting place for the first Christians (Acts 12:12). Mark was a cousin of Barnabas (Colossians 4:10) whom he accompanied when Barnabas and Paul left Jerusalem after the persecution of Herod Agrippa (Acts 12:25; 13:1). 
Paul decided not to take him with them on the second journey although Barnabas disagreed: “And Barnabas was determined to take with them John, called Mark. But Paul insisted that they should not take with them the one who had departed them in Pamphylia, and had not gone with them to the work” (Acts 15:37-38). Paul and Barnabas separated and Barnabas went with Mark to Cyprus (Acts 15:39).
Years later Mark joined Paul again (Colossians 4:10), and it seems that Paul had forgiven him and he calls him a “fellow-laborer” (Philemon 5:24). Mark probably assisted both Paul and Peter in Rome. A strong suggestion in this direction is contained in the Epistle of Peter 
“She (the church) who is in Babylon (Rome), elect together with you, greets you; and so does Mark my son” (1 Peter 5:13). This passage shows the relationship between Peter and Mark, and that both had been working in Rome. It has therefore been suggested that the Gospel of Mark had is origin in Rome, written for the Roman Christians.
THE GOSPEL OF MARK
The second of the four gospels in the New Testament canon. Since it is placed second in the New Testament arrangement of writings, and contains fewer teachings of Jesus and less narrative cohesiveness than the gospels of Matthew and Luke, it was relatively neglected in the Christian tradition until the modern period. 
(John, the fourth gospel, is difficult to compare to the other three, which scholars call the “synoptics,” because they are obviously related to one another in composition and can easily be compared).  Illustrated Dictionary & Concordance of the Bible G.G. The Jerusalem Publishing House LTD. Jerusalem
THE STRUCTURE OF THE BOOK AS A WHOLE
   “BEHOLD MY SERVANT” (Isaiah 42:1)

A     1:1-8          The Forerunner
  B      1:9-11         The Baptism: With water.

    C       1:12, 13       The Temptation:  In the Wilderness
      D        1:14-20        The Kingdom







Proclaimed            The Fourfold ministry of our Lord
         E        1:21-8:30      The King
         E        8:31-10:52     The King






Rejected.

      D       11:1-14:25    The Kingdom
    C        14:26-42       The Agony:  In the Garden.

  B      14:43-16:14   The Baptism:  Of suffering (Death, Burial and Resurrection.)
A   16:15-20      The Successors
Mark is a Roman (Latin) surname. His Hebrew forename was John (Acts 12:12). His Gospel was not derived, as alleged, from any human sources; such assertions are at the best only conjectures. His gospel was given to him, as Luke’s gospel was given to him, “from above” 
LUKE INTRODUCTION

(Luke 1:3 ‘And since these were seen by me also because I was near and considered them all very carefully; I will therefore write to you everything in its order, most honorable Theophilus.’ Luke 1:3 Peshitta Syriac Text This precludes all theories about “copying” and human “indicting” and “transcribing.” 
There are other reasons for the omission and inclusion of certain events, which depend on, and are to be gathered from, the Divine perfections of the Word of God. Such omissions and inclusions are to be explained by the special presentation of the Lord as Jehovah’s Servant.
To this special presentation of the Lord, found in Mark, is due the fact that while Jesus is addressed as “Lord” in the other three Gospels 73 times; by His disciples 37 times, and by others 36 times (5 of which are rendered “Sir”); Jesus is addressed as such in the Gospel of Mark, only twice;
Once by the Woman (a Greek or Gentile), 7:28, where it should be rendered “Sir;” and 9:24, where “Lord” is omitted by all the critical texts as well as by the ancient Syriac Peshitta text. Moreover, Jesus is spoken of as such by the Holy Spirit through the Evangelist only twice (16:19, 20), but that was after His ascension into heaven.
To this presentation of the Lord in this Gospel as Jehovah’s servant, are due also the minute references to His activities, not only to what He said, but how He said it; what He did, and how He did it. There are not due to any “peculiarity” of the human writer, but to the Divine supplements of the Holy Spirit. Hence we are told: 
1. How the disciples were sent forth “two and two” (6:7);

2. How the centurion “stood, by, over against” the Lord (15:39);

3. How the people were made to sit “in ranks” (6:40).

4. How the Lord went to pray (1:35);
5. How He withdrew “to the sea” (3:7); 

6. How He “sat in the boat, on the sea” (4:1);

7. How He was in the stern asleep “on a pillow” (4:38); How He sat (12:41; 13:3).

We are told also of the fear, astonishment, and sore amazement of the disciples (4:41; 6:51; 10:24, 26); and of the effect of the Lord’s words and works on the People (2:2, 3, 10, 20; 4:1; 5:21, 31; 6:31, 33; 8:1). The activities and movements of “Jehovah’s Servant” are always prominent, from the very “beginning;” which, without any preface, introduces the public ministry of the Lord: 
1. Setting forth on the one hand the very height of His Divine power (1:27, 31; 2:12; 3:10; 5:29; 6:56; 7:37); and 

2. On the other the depth of His feelings as man – His fatigue, &c. (4:38; 11:12; 14:36); 
3. His sympathies and compassion (6:34; 8:2); 
4. His love (10:21); 
5. His composure (4:38-40; 15:5); 
6. His seeking solitude (1:35; 6:30-32); 
7. His wonder (6:6); 
8. His grief (3:5); 
9. His sighing (7:34; 8:12); 
10. His anger and displeasure (3:5; 10:14).     The Companion Bible by Baxter
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OUTLINE

Key theme: Jesus Christ the servant

Key verse: Mk 10:45
I.
THE PRESENTATION OF THE SERVANT - 1:1-13 

II.
THE SERVANT'S MINISTRY IN GALILEE - 1:14-9:50 

A.
Period of popularity - 1:14-6:29

B.
Period of withdrawal - 6:30-9:32

C.
Period of completion - 9:33-50

III. THE SERVANT'S JOURNEY TO JERUSALEM - chapter 10 

IV.
THE SERVANT'S MINISTRY IN JERUSALEM - chapters 11-16 

A.
Public teaching and controversy - 11-12

B.
Private teaching and ministry - 13:1-14:31

C.
Arrest, trial, and crucifixion - 14:32-15:47

D.
Resurrection and ascension - 16

CONTENTS

1. God's Servant Is Here! (Mk 1)

2. What the Servant Offers You (Mk 2:1-3:12)

3. The Servant the Crowds, and the Kingdom (Mk 3:13-4:34)

4. The Servant Conquers! (Mk 4:35-5:43)

5. Will Anyone Trust Gods Servant? (Mk 6)

6. The Servant - Teacher (Mk 7:1-8:26)

7. The Servant's Secrets (Mk 8:27-9:50)

8. The Servant's Paradoxes (Mk 10)

9. The Servant in Jerusalem (Mk 11-12)

10. The Servant Unveils the Future (Mk 13)

11. The Servant Suffers (Mk 14:1-15:20)

12. The Servant Finishes His Work (Mk 15:21-16:20) 

Mark 1

GOD'S SERVANT IS HERE!

The Gospel is neither a discussion nor a debate," said Dr. Paul S. Rees. "It is an announcement!"

1. Mark wasted no time giving that announcement, for it is found in the opening words of his book. 
2. Matthew, who wrote primarily for the Jews, opened his book with a genealogy. After all, he had to prove to his readers that Jesus Christ is indeed the rightful Heir to David's throne. 
3. Since Luke focused mainly on the sympathetic ministry of the Son of man, he devoted the early chapters of his book to a record of the Savior’s birth. Luke emphasized Christ's humanity, for he knew that his Greek readers would identify with the perfect Babe who grew up to be the perfect Man.
4. John's Gospel begins with a statement about eternity! Why? Because John wrote to prove to the whole world that Jesus Christ of Nazareth is the Son of God (Jn 20:31). The subject of John's Gospel is the deity of Christ, but the object of his Gospel is to encourage his readers to believe on this Saviour and receive the gift of eternal life.

MARK INTRODUCTION

Where does Marks Gospel fit in? Mark wrote for the Romans and his theme is Jesus Christ the Servant. If we had to pick a "key verse" in this Gospel, it would be Mk 10:45 - "For even the Son of man came not to be ministered unto, but to minister, and to give His life a ransom for many."

The fact that Mark wrote with the Romans in mind helps us understand his style and approach. The emphasis in this Gospel is on activity. Mark describes Jesus as He busily moves from place to place and meets the physical and spiritual needs of all kinds of people. 
One of Mark's favorite words is "straightway," meaning "immediately." He uses it forty-one times. Mark does not record many of our Lord's sermons because his emphasis is on what Jesus did rather than what Jesus said. He reveals Jesus as God's Servant, sent to minister to suffering people and to die for the sins of the world. Mark gives us no account of our Lord's birth, nor does he record a genealogy, unnecessary in regard to a servant. (From The Bible Exposition Commentary. Copyright © 1989 by Chariot Victor Publishing, and imprint of Cook Communication Ministries. All rights reserved. Used by permission.)

1. Introduction. 

The Gospel according to Mark has raised numerous questions about its significance, authorship, date, place, audience and genre. Some of these issues are more critical than others for a proper understanding of Mark as a Gospel. 
Certainly the rediscovery of Mark as a narrative text to be viewed as a whole (see Literary Criticism) rather than merely a collection of its constituent parts have done much to recapture the dynamic thrust of the thought of this Gospel.

1.1. The Significance of Mark. How does this Gospel serve as a fundamental document for the Christian faith? 
Two contemporary NT scholars — one in Germany and one in the USA — have attributed the very story of Jesus found in all the Gospels to the creativity of the original author of this (B. Mack, Myth of Innocence, 1989) or its underlying (W. Schmithals, Das Evangelium nach Markus, 1979) Gospel. 
Mack goes so far as to attribute the "origin for the Christian view of Christian origins" to the genius of the writer of Mark's Gospel (357). These extreme views stem in part from the broad consensus that Mark's Gospel was indeed the first Gospel and provided the literary basis for the Gospels of Matthew and Luke (see Synoptic Problem).

Did Mark create the story of Jesus for the church (e.g., Schmithals, Mack) or did Mark create the literary genre (see Gospel [Genre]) of the Gospel (the broad consensus of NT scholars) for the church? In other words, just how foundational was Mark's Gospel as a document in the early church?

1.1.1. "The Beginning of the Gospel." The first clue to the role of Mark's Gospel comes in the opening words: 
"The beginning of the gospel of Jesus Messiah [Christ], Son of God" (1:1). Taken as an independent heading, as found in most English translations, and punctuated with a period at the end, the meaning of "beginning" and "gospel" can be and has been debated. For example, does "beginning" refer to:
(1) The Gospel itself as the "beginning (either as a point in time or as the rudimentary elements) of the gospel" or (a) the "beginning section" of the Gospel of Mark — that is, the opening verses? 
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(2) Does "gospel" then refers to: 
(a) The message preached by Jesus Messiah, Son of God (cf. 1:14; see Gospel [Good News]), 
(b) The message about Jesus Messiah, Son of God as under stood and proclaimed by the church or 
(c) The story that follows as the Gospel?

The common Jewish formula for a scriptural citation, "as has been written by..." in 1:2 removes these ambiguities. This citation formula always links what has gone before to what follows. It never begins a citation by referring forward to what follows (e.g., 1:4-8). 
Therefore, instead of placing a period at the end of "the beginning of the gospel of Jesus Messiah, Son of God" (1:1), one must continue with "as has been written by the prophet Isaiah" (1:1-2). 
Accordingly, Mark opens by stating that "the beginning" (1:1) occurs "as has been written by the prophet Isaiah." References — explicit or oblique — to Isaiah in the following verses set the boundaries of "the beginning of the gospel ... as has been written by Isaiah the prophet." Since Isaiah's promise underlies:

1. The coming of John the Baptizer (1:4-8, cf. Isa 40; see John the Baptist), 
2. The baptism of Jesus (1:9-11, cf. Isa 42:1; 61:1), 
3. Jesus' presence in the wilderness (1:12-13, cf. Isa 40; 65; see Mountain and Wilderness) and 
4. Jesus' proclamation of the "gospel of God" (1:14-15, cf. Isa 52:7; 61:1-2), 
5. 1:1-15 represents the "beginning of the gospel about Jesus Messiah, Son of God as has been written by the prophet Isaiah..." (1:1-2).
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If 1:1-15 represents the "beginning of the gospel..." in keeping with Isaiah's promise, then Mk 1:16-16:8 must be the rest of the "gospel concerning Jesus Messiah, Son of God" for which 1:1-15 is "the beginning." In other words, Mark refers to the following story about Jesus, which begins with the coming of John the Baptizer (1:4) and runs to the statement of the women's fear (16:8), as the "gospel." The story about Jesus is the "gospel."

1.1.2. Gospel Narrative before Mark. Paul's "gospel" by contrast does not focus at all on the story of the earthly ministry of Jesus. Rather it centers on statements about what God has done through Jesus' death (see Death of Jesus) on the cross and subsequent resurrection. Even the earliest Christian traditional expression of the "gospel" consists of creedal statements. 
"For I handed on to you [as tradition] of first importance what I in turn had received [as tradition]: 'that Christ died for our sins in accordance with the Scriptures, and that he was buried, and that he was raised on the third day in accordance with the scriptures, and that he appeared to Cephas, then to the Twelve'" (1 Cor. 15:2-5). 
Did Mark then, in place of this propositional gospel encapsulated in pithy formulas, create what he calls "the gospel about Jesus Messiah, Son of God," a gospel in narrative form that focused more on Jesus' earthly ministry as well as his death?

The answer may well lie in Peter's sermon in Acts 10:34-43. One finds in this brief summary the basic structure of the narrative Gospel common to Matthew, Mark, Luke and John. It sets the beginning with John the Baptizer and runs through Jesus' ministry, death, resurrection and appearance to witnesses (see Witness), all accompanied by allusions to the Scriptures. In fact the reference to preaching the gospel of peace of Isa 52:7 stands as the backdrop for this Gospel (cf. Acts 10:36).
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If the outline of Peter's sermon in Acts 10:34-43 reflects an early Christian form of preaching the gospel, then Mark would not have been the one to create the gospel in narrative form in contrast to the more propositional statement of the gospel as found in Paul. 
The use of the narrative or story of Jesus as the "gospel," consisting of traditional materials about his work and words, would antedate Mark's writing of his Gospel and preclude his having created the actual form and content of his Gospel (see Tradition Criticism). Where does Mark's foundational contribution then lie?

1.1.3. Gospel Narrative as Literary Form. On the basis of intensive comparative studies, a scholarly consensus affirms that Mark's Gospel was the earliest of the four Gospels (see Synoptic Problem). Furthermore, both Matthew and Luke appear to have used Mark's Gospel as the basis for writing their own. 
Lk 1:1 actually notes, "Many have undertaken to set down an orderly account (a "narrative") of the events that have been fulfilled among us." Whether John's Gospel was familiar with this or all three Synoptic Gospels is still debated (see Synoptics and John), but his narrative does follow the same broad structure of Mark and the summary in Acts 10:34-43. 
Therefore, Mark's foundational contribution lies in his having actually written the first of our four Gospels. He was the first to put into written or literary form a narrative of Jesus as the Gospel. Finally, Mark was the first and only Evangelist to refer to his narrative as "the gospel" (1:1; cf. Lk 1:1; Mt 1:1). 
By the turn of the first century, the four Gospels were known as "the Gospel according to Matthew, Mark, Luke and John" respectively. Thus Mark's opening reference to his story as "the gospel" most likely set the stage for the use of that term as a literary designation for the four distinctive literary works we now call our Gospels.

1.2. Authorship. Who was the innovative author of this foundational Gospel? Like the other three Gospels, this one is anonymous and contains neither allusions (cf. Lk 1:1-4; Jn 21:24) nor clues to author ship. Perhaps the author assumed the readers' knowledge of authorship (e.g., Lk 1:1-4; Acts 1:1). 
More likely the anonymity reflects the author's understanding that his Gospel was hardly a creative literary product but rather was an expression of the gospel from God promised by Isaiah (52:7; 61:1) and expressed in the teaching and stories of Jesus as preached in the early church (cf. 1:1,14). Since no single author could lay personal claim to creating this Gospel, the Gospel is anonymous.

Traditionally, however, it became known as the "Gospel according to Mark." Apart from this title, which with the titles of the other Gospels may date from the end of the first century, Papias, Bishop of Hierapolis, provides the earliest documental testimony attributing a literary work to one named Mark. 
But Papias, who’s five-volume work Interpretation of the Lord's Sayings (c. A.D. 120/30) was cited by Eusebius (History Eccl. 3.39 .15), claims to have learned this from another whom he calls the Elder: "And this is what the Elder said, 'Mark, who became Peter's interpreter, accurately wrote, though not in order, as many of the things said and done by the Lord as he had noted." 
The subsequent extant testimony of the late second century (e.g., the anti-Marcionite prolog; Irenaeus Haer. 3.1 .1; Clement of Alexandria as cited by Eusebius History Eccl. 6.14; cf. 2:15) appears to be derivative of this tradition.
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Who was Mark? Despite the very common occurrence of Mark (Marcus) as a Roman name, the association by Papias and the early church tradition of Mark with Peter has led to identifying the author as the "John Mark" known elsewhere in the NT (1 Peter 5:13; Acts 12:12,25; 13:13; 15:37-39 and in the Pauline corpus: Philemon 24; Colossians 4:10; 2 Timothy 4:11). 
Some more recent scholars have sought to distinguish between the Evangelist Mark, a companion of Peter (1 Peter 5:13), and John Mark, the associate of Paul in Acts and the Pauline corpus. This distinction, however, requires special pleading. 
Apart from the absence of any solid basis for this distinction in the tradition, the mention of both Silvanus and Mark in 1 Peter 5:12-13 makes clear that "Mark" was the "John Mark" of Acts and the Pauline corpus who with Silvanus (Silas) had also been a companion of Paul. 
Therefore, Mark was the companion of both Peter and Paul, a member of the primitive community in Jerusalem that met in the upper room of his mother's home (Acts 12:12) where Jesus might have celebrated the Last Supper (cf. Mk 14:14-15; Acts 1:13-14; see Last Supper).

In any case, the question of authorship need not have a bearing on one's reading of the Gospel. The author makes no pretense of giving either his own or another's eyewitness account of any events of the Gospel. Furthermore, his identity neither assists one's understanding nor guarantees the accuracy of the details. Consequently, his identity remains merely a historical curiosity, which the author fostered by his decision to remain anonymous.

1.3. Date. When did the author write this foundational document? According to our earliest tradition (anti-Marcionite prolog; Irenaeus Haer. 3.1 .1, c. A.D. 160/80), 

(1). Mark wrote after Peter's death in Rome, assumed to be c.  A.D. 64-65 during Nero's rule
(2). Clement of Alexandria (Eusebius History Eccl. 6.14 .5-7) places the writing during Peter's time in Rome (c. A.D. 45-65). 

(3). Most scholars, however, follow the earlier tradition and debate only whether he wrote before or after the fall of Jerusalem in A.D. 70 (see Destruction of Jerusalem).

The only relevant data in Mark may come in 13:14, when read against the historical background of the Jewish War of A.D. 67-70. The Evangelist sets the discourse in 13:3-37 in the context of the predicted fall of Jerusalem. Yet the reference to the "abomination of desolation" and the order for the Judeans to "flee to the hills" (see Apocalyptic Teaching) hardly makes sense after the destruction of the Temple. 
Not only does the "abomination" lack a personal referent in the events of the destruction of the Temple, but the summons to "flee to the hills" makes little sense after Rome completely surrounded Jerusalem with a tight military blockade in A.D. 67-69 preventing all entrance and exit. 
Perhaps a time c. A.D. 66-67, before the final siege of Jerusalem but when the inevitable end of Jerusalem and the Temple was in sight, corresponds more closely to the details than a date during or after the siege. As with authorship, however, apart from 13:14 one gains little advantage in interpreting Mark's Gospel by having a precise date for its inception. The story stands without any direct connection to any current historical events. 
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The nature of Mark's story, with its primary focus on Jesus' life and teaching as constitutive of the plot, may account for Mark's reticence to read his day and times back into the story of an earlier period. Consequently, the specific date of Mark's Gospel is more an issue of historical curiosity than a necessity or even an aid for correctly understanding Mark's text.

1.4. Place. Where did Mark write this Gospel? Various locales, including Galilee, the Decapolis, Tyre, Sidon, Syria, the East and Rome, have been suggested. Traditionally, the anti-Marcionite prolog places it in the "regions of Italy," with Clement of Alexandria locating it in Rome during Peter's ministry (Eusebius History Eccl. 2.15; 6.14 .6). John Chrysostom (Hom. Mt. 1 .3) even sets it in Egypt.

The diversity of proposed locales indicates how little evidence the Gospel itself gives in helping one determine its original setting. One of the strongest arguments for Rome or Italy, apart from the tradition al association of the Gospel with Peter, lies in the numerous Latinisms, several of which Mark simply transliterates into Greek. 
Furthermore, Mk 12:42 explains the "widow's mite," a Greek coin, as being a quadrans and "inside the courtyard" of 15:16 as being "the governor's headquarters." Both of the underlying Greek expressions would have needed little clarification for readers in the East, whereas they might be unfamiliar to an audience in the West and support a setting in Rome. 
The argument from language (see Languages of Palestine), however, is hardly conclusive, since many of the Latinisms do reflect semi-technical expressions common to military and trade and would be found in any area, such as the East, occupied by Roman forces. 
As with date and author, the lack of explicit references supporting any one locale means that the issue of place has little to do with how one reads or understands the Gospel. Consequently, time and space locators in Mark belong strictly to the narrative rather than to the historical setting of when and where the Gospel was written.

1.5. Audience. As with place and date one cannot specify the audience and occasion for this Gospel. The frequent explanation of Aramaic expressions as well as Jewish laws and customs may well indicate an audience unfamiliar with certain forms of Judaism. To say more goes beyond the limits of the text. 
Consequently, this generic quality of Mark gives it a universal character that addresses the modern disciple in much the same manner as it did its first readers. It is the "gospel concerning Jesus Messiah, Son of God" that itself summons one to "repent and believe the gospel" that God has acted and will act again to effect his sovereign, saving rule in and through Jesus Messiah, God's Son.

(From Dictionary of Jesus and the Gospels © 1992 by Inter Varsity Christian Fellowship/USA. All rights reserved.)
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