THE GOSPEL TO THE CHURCH
EPILOGUE

The close and purpose of the record (John 20:30, 31)

Bible Text.

John 20:30-31

30 And many other signs truly did Jesus in the presence of his disciples, which are not written in this book: 31 But these are written, that ye might believe that Jesus is the Christ, the Son of God; and that believing ye might have life through his name. KJV

20:30. The particle of connection in this verse is difficult to express (Many therefore…. but these….). The Evangelist seems to say, looking back upon the representative events, which he had related crowned by the events that he had related, crowned by the events of the Resurrection: 
(a) “So then, as naturally might be expected by any reader who has followed the course of my narrative, many other signs did Jesus…but out of the whole sum these are written…” (For the construction see Mark 16:19; Luke 3:18; Acts 8:4, and often; the many answers to these in v. 31, and the therefore marks the transition.). 
(b) The “signs” referred to cannot be limited to those of the Risen Christ, though these illuminated and interpreted the remainder. The clause “in the presence of His disciples,” however, belongs primarily to these, inasmuch as they were confined to the experience of believers. 
(c) The statement is of primary importance in connection with the scope of the Gospel. It was not John’s purpose to write a “Life” of the Lord. His work was a Gospel and not a biography.

20:31. That ye might…ye might have life through…] that ye may…ye may have life in…. The object of the Gospel is described under its two main aspects, intellectual and moral. It was designed to produce a two-fold conviction, and through this the enjoyment of a life-giving faith:
These things are written in order that readers may believe, that Jesus—perfect man—is the Christ, the fulfiller of the hopes and promises of the nation of Israel (compare Matthew 1:16), and also the Son of God (compare Luke 3:23, 38), the fulfiller of the destiny of mankind: and then, in virtue of this belief, held as a present power, may have life in His name, that is, in fellowship of His double nature.

This declaration of the purpose of his Epistle, (1 John 1:3, 4) In both cases a historic message is made the spring of the highest blessing of “life,” of divine “fellowship.”

Have life…] Compare (1 John 5:13).

5:13  “These things have I written unto you that believe on the name of the Son of God; that ye may know that ye have eternal life, and that ye may believe on the name of the Son of God.” 1 John 5:13 KJV

The general relation between the Christology of the Gospel and of the first Epistle of John is of the highest interest and significance: 
1. In the Gospel the Evangelist shows step by step that the historic Jesus was the Christ, the Son of God (opposed to mere “flesh”); 

2. In the Epistle he re-affirms that the Christ, the Son of God, was true man (opposed to mere “spirit:” 1 John 4:2). 
JOHN THE EPILOGUE
The correspondences and differences are equally striking. Remembering that John’s Gospel was written after the destruction of Jerusalem in 70 AD and that now it was likely the end of the century and so the Church had became established and they went out preaching the Gospel of Jesus Christ into all the world of that day.

The End of the Gospels:
1. The Gospel of Matthew
2. The Commission.
28:18  “And Jesus came and spake unto them, saying, All power is given unto me in heaven and in earth. 19 Go ye therefore, and teach all nations, baptizing them in the name of the Father, and of the Son, and of the Holy Ghost: 20 Teaching them to observe all things whatsoever I have commanded you: and, lo, I am with you alway, even unto the end of the world. Amen.” Matthew 28:18-20 KJV
1. The Gospel of Mark
2. The Believer.

16:16  “He that believeth and is baptized shall be saved; but he that believeth not shall be damned. 17 And these signs shall follow them that believe; in my name shall they cast out devils; they shall speak with new tongues; 18 they shall take up serpents; and if they drink any deadly thing, it shall not hurt them; they shall lay hands on the sick, and they shall recover. 19 So then after the Lord had spoken unto them; he was received up into heaven, and sat on the right hand of God. 20 And they went forth, and preached everywhere, the Lord working with them, and confirming the word with signs following. Amen.” 

Mark 16:16-20 KJV

1. The Gospel of Luke
2. The Power.

24:49  “And, behold, I send the promise of my Father upon you: but tarry ye in the city of Jerusalem, until ye be endued with power from on high. 50 And he led them out as far as to Bethany, and he lifted up his hands, and blessed them. 51 And it came to pass, while he blessed them, he was parted from them, and carried up into heaven. 52 And they worshipped him, and returned to Jerusalem with great joy: 53 and were continually in the temple, praising and blessing God. Amen” Luke 24:49-53 KJV
1. The Gospel of John
2. The Completion.

(A). The Prophecy. (John 13:38)
(B). The Fulfillment. (Luke 22:56-62)
(C). Three times denied now three times reaffirmed “Lovest thou Me”. (John 21:15-17)
(D). The Prophecy. (John 21:18)
John chapter 21
This chapter is evidently an appendix to the Gospel, which is completed by (John 20). 
JOHN THE EPILOGUE
It is impossible to suppose that it was the original design of the Evangelist to add the incidents of (John 21 after John 20:30), which verses form a solemn close to his record of the great history of the conflict of faith and unbelief in the life of Jesus Christ. And the general scope of the contents of this chapter is distinct from the development of the plan that is declared to be completed in (John 20). 
The manifestation of the Lord that is given in detail in it is not designed to create faith in the fact of His Resurrection, but to illustrate His action in the Society (the Church); He guides and supports and assigns their parts to His disciples. On the other hand it is equally clear that (John 21:1-23) was written by the author of the Gospel. 
The style and the general character of the language alike lead to this conclusion; and there is no evidence to show that the Gospel was published before the appendix was added to it. The occasion of the addition is probably to be found in the circulation of the saying of the Lord as to John (21:23). The clear exposition of this saying carried with it naturally a recital of the circumstances under which it was spoken. The contents of the chapter are peculiar to John.

The narrative falls into two main divisions:
1. The Lord and the body of disciples.  Their work:  His gift (John 21:1-14)
2. The Lord and individual disciples.  His determination of their work (John 21:15-23)
The two last verses (21:24, 25) contain an identification of the writer of the Gospel, and a renewed testimony (comp. John 20:30) to the infinite multiplicity of Christ’s works
1. The Lord and the Body of Disciples (1-14). This section falls into two parts:

(a) The work of the disciples first wrought of their own pleasure (1-3), and then in obedience to the Lord’s directions (4-11).

(b) The Lord’s gift of sustenance (12-14)
Bible Text.

John 21:1-11
21:1 After these things Jesus shewed himself again to the disciples at the sea of Tiberias; and on this wise shewed he himself. 2 There were together Simon Peter, and Thomas called Didymus, and Nathanael of Cana in Galilee, and the sons of Zebedee, and two other of his disciples. 3 Simon Peter saith unto them, I go a fishing. They say unto him, we also go with thee. They went forth, and entered into a ship immediately; and that night they caught nothing. 4 But when the morning was now come, Jesus stood on the shore: but the disciples knew not that it was Jesus. 5 Then Jesus saith unto them, Children, have ye any meat? They answered him, No. 6 and he said unto them, cast the net on the right side of the ship, and ye shall find. They cast therefore, and now they were not able to draw it for the multitude of fishes.

7 Therefore that disciple whom Jesus loved saith unto Peter, It is the Lord. Now when Simon Peter heard that it was the Lord, he girt his fisher's coat unto him, (for he was naked,) and did cast himself into the sea. 8 And the other disciples came in a little ship, (for they were not far from land, but as it were two hundred cubits,) dragging the net with fishes. 9 As soon then as they were come to land, they saw a fire of coals there, and fish laid thereon, and bread. 10 Jesus saith unto them Bring of the fish which ye have now caught. 11 Simon Peter went up, and drew the net to land full of great fishes, and hundred and fifty and three: and for all there were so many, yet was not the net broken. KJV
JOHN THE EPILOGUE
(a) The Work of the Disciples (John 21:1-11)
John 21:1.  After these things…] compare (John 5:1, 6:1). Such an indefinite mark of time is not unsuitable to the character of this narrative as an appendix to the original plan of the Gospel.

1. Showed himself…] rather, manifested himself. The same word is used to the appearances of the Lord after the Resurrection in the conclusion of Mark’s Gospel, (Mark 16:12, 14). The active form, that occurs in this verse only (contrast v. 14), marks the appearance as depending on the Lord’s will. 
He was so pleased to reveal Himself. Compare (John 2:11, 7:4). This special manifestation of the Risen Christ is part of the whole “manifestation” through the Incarnation (ch. 1:31; 1 John 1:2; 3:5, 8; compare 1 Timothy 3:16; 1 Peter 1:20), which is consummated at the Return (1 John 2:28, 3:2; compare Colossians 3:4; 1 Peter 5:4).

2. Again…] The word does not exclude the idea of other intervening manifestations, but places the narrative that follows as parallel with the former narratives in being a manifestation to “the disciples” (John 20:19, 24), that is, in all probability, the apostles, the disciples in the narrower sense, though “the twelve” were not all assembled on this occasion, but at most “seven” only. See note on (v. 2).

3. At the sea of Tiberias…] Compare (John 6:1). This name does not occur elsewhere in the Gospels. The return of the disciples to Galilee is indicated in (Matthew 28:7; Mark 16:7). Before the Ascension they came again to Jerusalem and continued there till after Pentecost (Acts 1:4). The words in (Luke 24:44) appear to be a summary of teaching at different times during the forty days. It is important to observe that: 
1. John takes account of both groups of appearances of the Risen Lord. 
2. Matthew only notices the appearance to “the eleven” in Galilee, and 
3. Luke only appearances at Jerusalem.
4. And on this wise showed he himself…] More exactly, and he manifested himself on this wise. The repetition of a prominent word is characteristic of John’s style. The Evangelist states the fact first, and then, as it were after a pause, goes back to recall the details of it. Compare (John 13:1).
21:3 Shim‘on Kefa said, “I'm going fishing.” He was going back to his old way of life, apparently unaware of what Yeshua's commission (20:21) meant. The others followed his example and went with him. The result of this self- rather than God-determined activity was that they didn't catch anything. When they allowed the Messiah to determine what they should do, they caught a netful (v. 11), compare Luke 5:3-7.

(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)

Homily 87 - John 21:1-5 HISTORICAL OUTLOOKS
"After these things, Jesus showed Himself again to the disciples at the sea of Tiberius."10 
See thou that He remaineth not with them continually, nor as before? He appeared, for instance, in the evening, and flew away; then after eight days again once, and again flew away; then after these things by the sea, and again with great terror. But what is the, "showed"? 
JOHN THE EPILOGUE
HISTORICAL OUTLOOKS CONTINUED
From this it is clear that He was not seen unless He condescended, because His body was henceforth incorruptible, and of unmixed purity.11 But wherefore hath the writer mentioned the place? To show that he had now taken away the greater part of their fear, so that they now ventured forth from they’re dwelling, and went about everywhere. 
For they were no longer shut up at home, but had gone into Galilee, avoiding the danger from the Jews. Simon, therefore, comes to fish. For since neither was He with them continually, nor was the Spirit yet given, nor they at that time yet entrusted with anything, having nothing to do, they went after their trade.

Ver. 2. "There were together Simon Peter, and Thomas, and Nathanael," (he that was called by Philip,) "and the sons of Zebedee, and two others."

Having then nothing to do, they went to their fishing,  and this same they did by night, because they were greatly afraid. This Luke also mentions;  but this is not the same occasion, but a different one. And the other disciples followed, 
Because they were henceforth bound to one another, and at the same time desired to see the fishing, and to bestow their leisure well. As they then were laboring and wearied, Jesus presented Himself before them, and doth not at once reveal Himself, so that they enter into converse with Him. He therefore saith to them, Ver. 5. "Have ye any meat?"       (Chrysostom A.D. 400)
21:2. There were together…] the enumeration that follows seems to show that all present belonged to the same neighborhood.

1. Thomas…] In (Acts 1:13), Thomas is joined with Philip, so that he may have been of Bethsaida (John 1:44).

2. Nathanael…] (See John 1:45) the addition “of Cana” throws light upon the connection of (John 1:45 and 2:1), where the detail is not given.

3. The sons of Zebedee…] (Matthew 20:20; 26:37; 27:56)
4. Two other…] the record of the first chapter suggests that these two may have been Andrew (John 1:41) and Philip (John 1:43). Yet it is more probable that these two were “disciples” in the wider sense, and that John places himself and his brother last among the apostles. Under any circumstances the position of “the sons of Zebedee” in the enumeration is not that, which any other writer than John would have given to them.

Note: Matthew says that when he wrote his Gospel it was still commonly bruited among the Jews. It continued to be received among them for centuries, and is one of the blaspheming follies, which was repeated and amplified twelve centuries afterwards in the Jewish work called Toldoth Jeshu (Reference Eisenmenger, Entdecktes Judenthum. i. Page 189).  (Life of Christ by Farrar Page 664) 
21:3. Simon Peter…] even here Peter takes the lead in action. The disciples seem to have continued their ordinary work (fishing), waiting calmly for the sign that should determine their future. Compare (Luke 22:36; 2 Thessalonians 3:8; Acts 18:3).

1. We also go…] literally, come.
JOHN THE EPILOGUE
2.They went forth…] from the house, probably at Capernaum or Bethsaida, in which they were now staying.

3. A ship (the ship)…] Omit immediately. Compare (John 6:17). In the first place where the word occurs (John 6:17) there is no article according to the true reading. Here “the ship” is mentioned as part of the ordinary equipment for the fisher’s work. It may be naturally supposed that when Peter “left all” (Luke 5:11) those who retained possession of his property respected his right when he reclaimed it. The word “immediately” must be omitted.
4. In that night…] the night was the most favorable time for fishing. Compare (Luke 6:5).

21:4. When the morning was now come…] the true reading (was come genomenees for the present participle ginomenees, “is coming.”); Jesus was not at once recognized by the disciples, owing in part, perhaps, to the imperfect light. This gives the more vivid picture: when the day was now breaking. The exact time is significant for the interpretation of the incident.

1. Stood…. on…] Came, as the phrase implies, from some unknown quarter, and stood on the beach. (See Acts 27:39; 21:5; Matthew 13:2, 48. Compare John 20:19, 26). Interpreters at all times have pointed to the significant contrast in the positions of the Lord and the disciples, him on the firm ground, them on the restless waters.

2. But (rather howbeit)…knew not…] the clause is added as something strange (John 4:27; 12:42). It is vain to give any simply natural explanation of the failure of the disciples to recognize Christ. After the Resurrection He was known as He pleased, and not necessarily at once (John 20:14; Luke 24:31). 
Yet it is easy to understand that the disciples were preoccupied with their work, or like above the poor light. Or like Mary Magdalene with her sorrow (John 20:14, an exact parallel), so that the vision of the divine was obscured.

Homily 87 - John 21:5-9 HISTORICAL OUTLOOKS
For a time He speaketh rather after a human manner, as if about to buy somewhat of them. But when they made signs that they had none, He bade them cast their nets to the right; and on casting they obtained a haul. But when they recognized Him, the disciples Peter and John again exhibited the peculiarities of their several tempers. 
The one was more fervent, the other more lofty; the one more keen, the other more clear-sighted. On this account John first recognized Jesus, Peter first came to Him. For no ordinary signs were they, which had taken place. What were they? 
1. First, that so many fish were caught; 
2. Then, that the net did not break; 
3. Then that before they landed, the coals had been found, and fish laid thereon, and bread. 
For He no longer made things out of matter already subsisting, as, through a certain dispensation, He did before the Crucifixion. When therefore Peter knew Him, he threw down all, both fish and nets, and girded himself. Seest thou his respect and love? Yet they were only two hundred cubits off, but not even so could Peter wait to go to Him in the boat, but reached the shore by swimming. What then doth Jesus?
  (Chrysostom A.D. 400)
JOHN THE EPILOGUE
21:5. Then Jesus (Jesus therefore)….] as desiring to bring them to knowledge of Himself. The words might be taken as the question of one who wished to buy what they had caught.

1. Children…] the original word (paidia or, “little children.”) marks the difference of age or position, and not the tie of relationship (John 13:33). Compare (1 John 2:13, 18 with 1 John 3:7, 18; 4:4; 5:21). Here it is probably no more than a familiar address. The form of the question in the original suggests a negative answer. (See John 4:29)
2. Meat…] probably something to eat with bread. This was commonly fish, so that the synonymous word came to be used for fish (John 6:9).

21:6. On the right side…] the definiteness of the command (contrast Luke 5:4) explains the readiness with, which it was obeyed.

1. To draw it…] up into the boat, as contrasted with the “dragging” it after the boat. In the end it was “drawn” up to the land (v. 11). (Wilson) speaks of the fish in the lake as being seen “in dense masses” (Ref. ‘Recovery of Jerusalem,’ Page 341).

21:7. Therefore that disciple…] He was able to read in a moment by certain sympathy with Christ the meaning of the sign. In this power of insight Christ’s love to him was illustrated, so that the title becomes, as it were, a thanksgiving. (See John 13:23)
1. Now when Simon Peter heard…] Simon Peter therefore having heard… The revelation came to him from without, and no longer from within (Matthew 16:17), but he at once acted upon it. He could not wait for the slow progress of the boat, but with swift resolve “cast himself into the sea” (contrast Matthew 14:28), 
2. Having first “girt his coat (an upper garment. See LXX 1 Samuel 18:4, “robe;” 2 Samuel 13:18; the word was adopted in later Hebrew for the “frock” of laborers) about him,” with instinctive reverence for the presence of his Master.
While engaged in his work he was “naked,” that is, probably, stripped of all but his light under-garment (compare 1 Samuel 19:24; Isaiah 20:2; Amos 2:16), though at present the word applies literally to Galilean fishermen; but these poor men, who have no boats, occupy a different position from the apostles (Ref. Tristram, ‘ Land of Israel,” pp. 425ff. ed. 3).
 ‘And Jonathan stripped himself of his upper garment, and gave it to David, and his mantle and even his sword and his bow, and his girdle.’   1 Basileion (Samuel) 18:4.LXX
‘Now she had on an embroidered robe; for such was the dress which the king’s daughters wore, who were virgins. So when the servant led her out, and shut the door after her,’ II Basileion (Samuel) 13:18. LXX
21:8. In a little ship…] in the boat. The change of word may point to the use of some smaller vessel that was attached to the “ship,” as the words are distinguished in (John 6:22); or it may be a more exact description of the vessel.

1. For they…] the clause explains how they could easily do what is described, and soon gain the shore. The distance was about a hundred yards.

JOHN THE EPILOGUE
21:9. As soon then as…they saw…] so when…they see… They hasten to meet the Lord before they have secured their prize (v. 10). The fire of coals, i.e. of charcoal (John 18:18), the fish, and the bread (loaf), are spoken of in such a way as to suggest the thought that they were provided supernaturally. The Lord provides, as He will, through human labour naturally, or otherwise.
4:3  “And when the tempter came to him, he said, if thou be the Son of God, command that these stones be made bread. 4 But he answered and said, it is written, Man shall not live by bread alone, but by every word that proceedeth out of the mouth of God.” Matthew 4:3-4 KJV
1. Fish…. bread…] Rather, a fish…a loaf… Compare (v. 13), the fish…the loaf… The thought of unity seems to be distinctly present (1 Corinthians 10:17).

21:10. The command was probably given in order to mark the gifts of the Lord as gifts to be used. Perhaps the use of (fish as food) here as contrasted with (fish generally) in the next verse emphasizes the idea.

21:11. Simon Peter therefore went up…] Peter at once—again first in action—enters the vessel to which the net was fastened, and then draws it up after him on to the land.

1. An hundred and fifty and three…] (Jerome) quotes an opinion that there were so many kinds of fish, and adds that one of each kind was taken to show the universality of the work of the apostles (Ref. ‘In Ezech.’ 47.9). For other interpretations see Additional Note.

Additional Note.

The precise statement of the number has naturally attracted the attention of commentators from early times, and the interpretations that have been assigned to it do more than form a sample of ingenious combinations. 
They illustrate a method of viewing Scripture that however different from our own, was at one time nearly universal. It will then be not without use and interest to notice one or two of the prominent explanations of the number that have been offered.

There is, as far as I have noted, no explanation of the number preserved in the great ante-Nicene fathers, Clement, Iranaeus, and Origen, Tertullian and Cyprian. But Cyril of Alexandria (AD 444) and Augustine (AD 430) have probably preserved earlier interpretations in their own comments.

Cyril of Alexandria, followed by Ammonius the Presbyter, Euthymius (doubtfully) and Theophylact, regards the number as being significant in its three simple elements: 100+50+3. 
1. The 100, he says, represents the fullness of the Gentiles, for 100 (=10x10) is “the fullest number,” and as such it is used to describe the Lord’s full flock (Matthew 18:12) and full fertility (Matthew 13:8).

2. The 50 represent “the remnant of Israel according to election,” which falls short of completeness (50=100over 2). 
3. The 3 indicate the Holy Trinity. To whose glory all alike are gathered.

JOHN THE EPILOGUE
Augustine (Ref. ‘in John. Tr.’ CXXII.) Adopts a more complicated interpretation:

1. Ten, he says, is the number of the Law. But the Law without grace kills. 
2. To the number of the Law therefore we add seven, the number of the Spirit, in order to obtain the fullness of the divine revelation as a power of life.
3. But, he then adds, the sum of the numbers from one to seventeen inclusive is one hundred and fifty three (1+2+3 &c. +17 = 153).
4.  So that the number 153 signifies all those who are included in the saving operation of divine grace, which makes reconciliation with the Law. Nor is this all. 
5. The three is the symbol of the Trinity; 
6. And the triple fifty brings out the idea of unity in the Spirit, 
7. Who is revealed in a sevenfold operation (50=7x7+1).

Gregory the Great adopts in part the symbolism of Augustine, but employs it even more ingeniously. The Evangelist, he writes, would not have given the exact number unless he had deemed that it contained a mystery. All action under the: 
1. Old Testament is ruled by the Decalogue (10 Commandments); 
2. And under the New Testament by the seven gifts of the Spirit (Isaiah 11:2)
3. Our action, therefore, under both aspects can be represented by 10+7.
4. But it is by faith in the Holy Trinity (One God in three manifestations, Father, Son and Holy Spirit –Paul the Learner), that action is made effectual. 
5. We therefore multiply 17 by 3 and obtain the number 51, which expresses the idea of true rest, being unity added to the number of the year of jubilee.
6. This symbol of rest (51) is again multiplied by three and we gain the result 153, 
7. The symbol of the elect citizens of the heavenly country, the final heirs of rest (Ref. ‘Hom.’ 24.4).

Rupert of Deutz (Ref. ‘In John’ 14) regards the three numbers as representing the proportions of three different classes united in one faith:

1. The “hundred” are the married, who are the most numerous, 
2. The “fifty” the widowed or continent who are less numerous, 
3. The “three,” the least in number, are the virgins.

“But,” he adds, “There is much that has been profitably written on this 153 by learned divines, which the careful reader will easily find.”

Bruno Astensis (10th-12th century), the homilies were wrongly published under the name of (Eusebius of Emesa) adopts a simpler view:
1. “Three,” he says, “has the same significance as 150=3x50. 
2. There are three parts of the world, Asia, Africa, and Europe. 
3. Therefore 150+3 represents the sum of all the faithful throughout the world.” (Ref. In loc. [Hom. LXXI.] Migne, ‘Patrol.’ CXLV. 599).

JOHN THE EPILOGUE
It may be worthwhile to add, if such interpretations seem alien from our way of thinking, which (Volkmar) has recently surpassed them in extravagance. He gravely argues (Ref. ‘Mose Prophetie’ 61f.) that the number represents Simeon Bar Jona Kepha. To obtain this result he is obliged to leave out one letter in Kepha, and to give the Hebrew letters values inconsistent with ancient usage. Westcott
Now a modern interpretation of this subject. Jerry Lucas and Del Washburn take this from Theomatics. Stein and Day Publishers New York.

Jesus, the Way and the Door.  (Pages 93-95)

In a sense, however, the number 153 does speak of the redeemed, but the implications of this number go much deeper than that. Even though some marvelous designs can be shown with it, we will readily admit that, of all the numbers to be presented in this book, this is by far the one we least understand. 
The reason for this is that it flows through so many different topics, which on the surface do not appear related to each other, but in essence are related. For example: 
1. We have uncovered a complete design of 153 related to the topic of resurrection. 
2. There is also a design of 153 flowing through the passages that refer to the seed of Abraham.

Much research remains to be done, however, before all of the pieces of this design fit together. As our research developed, we realized that it was going to be necessary for us to obtain a statistical method, which would unequivocally prove that God had written His entire Word mathematically—by the number values of the Hebrew and Greek letters. 
Earlier, in Chapter 2, we showed that each letter in the Hebrew and Greek alphabets has a number or theomatic value assigned to it by God. Using this method, this is what they found.

1. Drew the net to land full of great fishes, (John 21:11), 153 X 54.
2. Fishes (Luke 9:13), 153 X 8.
The net, which actually caught the 153 fishes, has been commonly accepted as being typical of the kingdom of God. It also has a theomatic value of 1,224, or 153 X 8.

3. The net (John 21:11), 153 X 8.
In Scripture, the sea has always been understood to represent mankind, (Daniel 7:3 ‘And four great beasts came up from the sea…) or the human race as a whole. The 153 fishes (a specific amount) are brought out of humanity into the net and carried safely to shore. 
The fact that both “fishes” and “the net” have the same number values of 153 X 8 shows that their purpose is unified and one in the same. It is the net that draws the fishes out of the sea and protects them as they are carried to land. Let’s see some more examples.

4. Casting a net into the sea (Matthew 4:18), 153 X 20.
5. For they were fishermen (Matthew 4:18), 153 X 4.
6. Cast the net on the right side of the ship and ye shall find (John 21:6), 153 X 27.
7. And they were not able to haul it in because of the multitude of fishes (John 21:6), 153 X 47.
8. Multitude of fishes (Luke 5:6), 153 X 16.
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9. Follow me (Mark 8:34), 153 X 12.
10. Fishers of men (Mark 1:17), 153 X 14.
11. And immediately leaving the nets, they followed Him (Mark 1:18), 153 X 36.
12. He called them, and they immediately left the boat, and their father, and followed Him (Matthew 4:21-22), 153 X 64.
Before moving on, let’s examine the probability on just five of the previous features given.

Fishes

                        153 X 8
The net


153 X 8.

Casting a net into the sea
153 X 20.

Multitude of fishes

153 X 16

Fishers of men

153 X 14

I think almost everyone would agree that these five are unquestionably the most outstanding, popular, and clear-cut features possible as they relate to fish and fishing in the Bible. The chance that these five could all work out to be multiples of 153 is only 1 chance in 254,646. 
That’s two hundred and fifty-four thousand, six hundred and forty-six. To top it all off the most exciting thing about the number 153 is that it states right in the text that the disciples caught 153 fishes. This bears out the marvelous truth that nothing occurs in God’s Word by chance.
Here are some more examples:
I am the way 153 X 8 (John 14:6).

Way, truth, life 153 X 8 (John 14:6).

I say to you that I am the door of the sheep 153 X 37 (John 10:7).

Enter by the door into the sheepfold 153 X 41 (John 10:1).

Conclusion:

1. The writers took the words in the Hebrew Language.

2. They then put the letters into there numerical value.

3. Then they added up the different letters for a total value
4. And then divided them by the number 153.  Paul the Learner
To learn more about the meaning of the Greek letters and there numerical numbers please see www.lakesideministries.com under First Covenant- Genesis-Preface-The Structure. 

I believe that this covers the subject for now.
Paul the Learner

21:11. The record of the exact number probably marks nothing more than the care with, which the disciples reckoned their wonderful draught. (Westcott 18th Century)
The significant differences between the circumstances of the miraculous draught of fishes at the beginning of the Lord’s ministry (Luke 5:1), and of this after the Resurrection have frequently been noted. (Augustine) draws them out very well: (Ref. ‘In John ‘CXXII. 7):
JOHN THE EPILOGUE
1. The one miracle, he says, was the symbol of the Church at present, 

2. The other of the Church perfected.

3. In the one we have good and bad,
4. In the other good only.
5. There Christ also is on the water,

6. Here He is on the land.
7. There the draught is left in the boats,

8. Here it is landed on the beach.
9. There the nets are let down as it might be,

10. Here in a special part.
11. There the nets are rending,

12. Here they are not broken.
13. There the boats are on the point of sinking with their load,

14. Here they are not laden.
15. There the fish are not numbered,

16. Here the number is exactly given
It seems impossible not to acknowledge that there is a spiritual meaning in these variations of the two narratives that consistently converge to distinct ends.

(b) The Lord’s Gift (John 21:12-14)
The completion of the apostles’ work, hallowed now by the offering of first fruits, is followed by the bestowal of the Lord’s blessing. As He had made their labour fruitful, so now He gives them of His Own. The absence of connecting particles in the true text of (vv. 12) gives a peculiar solemnity to the description.
Bible Text.

John 21:12-14
12 Jesus saith unto them Come and dine. And none of the disciples durst ask him, who art thou? Knowing that it was the Lord. 13 Jesus then cometh, and taketh bread, and giveth them, and fish likewise.

14 This is now the third time that Jesus shewed himself to his disciples, after that he was risen from the dead. KJV

Homily 87 - John 21:12-14 HISTORICAL OUTLOOKS
Ver. 12. "Come," He saith, "dine." "And none of them durst ask Him." 
For they no longer had the same boldness, nor were they so confident, nor did they now approach Him with speech, but with silence and great fear and reverence, sat down giving heed to Him.

"For they knew that  it was the Lord."
And therefore they did not ask Him, "Who art Thou?" But seeing that His form was altered, and full of much awfulness, they were greatly amazed, and desired to ask somewhat concerning it; but fear, and their knowledge that He was not some other, but the same, checked the enquiry, and they only ate what He created for them  with a greater exertion of power than before. 
JOHN THE EPILOGUE
HISTORICAL OUTLOOKS CONTINUED

21:12-14

For here He no more looketh to heaven, nor performed those human acts, showing that those also which He did were done by way of condescension. And to show that He remained not with them continually, nor in like manner as before, it saith that,
Ver. 14. "This was the third time that Jesus appeared to them, after that He arose from the dead."

And He biddeth them "to bring of the fish," to show that what they saw was no appearance. But here indeed it saith not that He ate with them, but Luke, in another place, saith that He did, for "He was eating together with them." (Acts 1:4.) But the, "how," it is not ours to say; for these things came to pass in too strange a manner, not as though His nature now needed food, but from an act of condescension, in proof of the Resurrection.

(Chrysostom A.D. 400)
21:12. Dine…] rather, breakfast. 

John 21:12
Dine aristeesate (NT: 709). Rather, "breakfast." In Attic Greek ariston (NT: 712) signified the "mid-day meal;" the "evening meal" being known as deipnon (NT: 1173). The regular hour for the ariston (NT: 712) cannot be fixed with precision. 
The drift of authority among Greek writers seems to be in favor of noon. The meal described here, however, evidently took place at an earlier hour, and would seem to have answered more nearly to the [akratisma], or "breakfast" of the Greeks, which was taken directly upon rising. 




(Vincent's Word Studies of the New Testament) 
1. The aristeesate “breakfast” was the morning meal, as contrasted with the afternoon meal (deipnon). Compare (Luke 14:12). In (Matthew 22:4), the guests invited to “the breakfast” refuse the invitation and go away to their day’s work. 
The Lord seems to have been still standing at some little distance when He gave the invitation. The disciples held back in awe. They “knew that it was the Lord,” and still it is evident that He was in some way changed.

2. And none…ask…] Omit And. The original word for asks describes precise and careful inquiry and examination, (Matthew 2:8; 10:11). There is a conviction of reality that (in a sense) precludes certain forms of investigation as unfitting.

21:13. Jesus then…] omit then. As the disciples hang back “Jesus cometh,” and gives to them of “the bread” and “the fish” that He had Himself provided. The articles in the original (the bread, the fish) point back to (v. 9). Nothing is said either as to the use of the fish caught (v. 10) or have the Lord Himself sharing the meal. He brings, and this fact probably explains the absence of the customary “blessings” or “thanksgiving” (John 6:11; Luke 24:30).

21:14. This is now…] (2 Peter 3:1. Compare John 21:1). The “third” time most probably refers to manifestations to “the disciples” in a body. John himself relates three appearances before this, the first being to Mary Magdalene, (John 20:11). 
JOHN THE EPILOGUE
21:14
Perhaps the form of expression (this is now…) may be chosen with a view to distinguish this appearance, which was not preserved in the popular tradition, from the later appearances that were preserved in it. It is possible also that “the third time” may describe “groups” or “days” of appearances; the appearances on the first day being reckoned as one appearance; but the exact interpretation of the words seems to be more natural.

1. Showed himself…] was manifested. (See v. 1).

2. The Lord and Individual Disciples (John 21:15-23).

This section also falls into two parts:

(A) The work of Peter: to act (John 21:15-19).

(B) The work of John: to wait (John 21:20-23).

Bible Text.

John 21:15-19
15 So when they had dined, Jesus saith to Simon Peter, Simon, son of Jonas, lovest thou me more than these? He saith unto him, Yea, Lord; thou knowest that I love thee. He saith unto him, Feed my lambs.
16 He saith to him again the second time, Simon, son of Jonas, lovest thou me? He saith unto him, Yea, Lord; thou knowest that I love thee. He saith unto him, Feed my sheep. 17 He saith unto him the third time, Simon, son of Jonas, lovest thou me? Peter was grieved because he said unto him the third time, Lovest thou me? And he said unto him, Lord, thou knowest all things; thou knowest that I love thee. Jesus saith unto him, Feed my sheep. 18 Verily, verily, I say unto thee, when thou wast young, thou girdedst thyself, and walkedst whither thou wouldest: but when thou shalt be old, thou shalt stretch forth thy hands, and another shall gird thee, and carry thee whither thou wouldest not.

19 This spake he, signifying by what death he should glorify God. And when he had spoken this, he saith unto him, Follow me. KJV

‘The happy meal ended in silence, and then Jesus said to His weak and fond Apostle, “Simon” – (it was no time as yet to restore to him the name of Peter) – 1. “Simon, son of Jonas, honorest thou Me more than these?” “Yea, Lord, Thou knowest that I love Thee.”
“Feed My little lambs.”

Simon had felt in his inmost heart what was meant by that kind rebuke – “more than these.” It called back to his penitent soul those boastful words, uttered so confidently among his brethren, “Although all shall be offended, yet will not I,” Failure had taught him humility, and therefore he will neither claim a pre-eminence in affection, 
Nor adopt the word of the Savior’s question (Agape’s NT: 25 Lovest thou), which involved deep honor and devotion and esteem; but will substitute for it that weaker word, which yet best expressed the warm human affection of his heart. 
And the next time the question reminded him less painfully of his old self-confidence, for Jesus said to him only – 2. “Simon, son of Jones, honorest thou Me?” Again the Apostle humbly answered in the same words as before – “Yea, Lord, thou knowest that I love thee.”
JOHN THE EPILOGUE
“Tend my sheep.”

But Simon had thrice denied, and therefore it was fitting that he should thrice confess. Again, after a brief pause, came the question – and this time the weaker but warmer word, which the Apostle himself had chosen –3.  “Simon, son of Jonas, Lovest thou Me?” And Simon, deeply humbled and distressed exclaimed, “Lord, Thou knowest all things; Thou seest that I love Thee.”

“Feed My beloved sheep.” 

Then very solemnly He added this prophecy concerning him:
“Verily, verily, I say unto thee, When you were younger you did gird thyself, and walk where you would; but when you are old you will stretch out your hands, and another shall gird you, and shall lead you where you don’t want to go.”

The Apostle understood Him; he knew that this implied the years of his future service, the pangs of his future martyrdom; but now he was no longer “Simon,” but “Peter” – the heart of rock was in him; he was ready, even to the death, to obey the voice, which said to him, “Follow Me.” 
While the conversation had been taking place he had been walking by the side of Jesus, a few steps in front of his comrades. Looking back he saw John, his only favorite companion, and the disciple whom Jesus loved, slowly following them.

Pointing to him [John], he asked, “Lord, and what shall he do?” The answer checked the spirit of idle curiosity – “If I will that he tarry till I come, what is that to thee? Follow thou Me.” Peter dared ask no more, and the answer – which was intentionally vague – led to the wide misapprehension prevalent in the early Church, that John was not to die until Jesus came.’       (Life of Christ by Farrar)

21:15-17 Two Greek verbs with related meanings are used in this passage: 
1. Greek agapaœ is selfless, self-giving love, the kind of love God has for his human creations;

2. “Phileœ” is the love friends or brothers have for each other (Philadelphia, the city of brotherly love). 
Scholars are divided on the degree to, which the use of these two different words for “love” affects the sense of this exchange between Yeshua and Kefa. The exchange goes like this: “Do you agapaœ me?” “I phileœ you.” “Feed my lambs. Do you agapaœ me?” “I phileœ you.” “Shepherd my sheep. Do you phileœ me?” “You know I phileœ you.” “Feed my sheep.” Some translators use “love” throughout, believing the two words are used only for variety.

The books of Acts, 1 Kefa [Peter] and 2 Kefa [Peter] demonstrate that Kefa more than rose to the occasion and fulfilled Yeshua's calling.

21:19 The kind of death by, which Kefa would glorify God. Tradition has it that he was crucified upside-down, because he said he was unworthy to be crucified in the same position as his Lord. He is believed to have died in Rome in the mid-60's C. E.
    (Jewish New Testament Commentary) 

JOHN THE EPILOGUE
Note: The manner of the death of John we do not know, but we know that he outlived all his brother disciples, and that he survived that terrible overthrow of his nation.

(A) The work of Peter - The apostolic charge (21:15-17) - the personal issue (21:18, 19).

21:15. So when they had dined (breakfasted)…] after the common meal the personal charge followed naturally.

1. Saith to Simon Peter, Simon, son of Jonas (John and so vv. 16, 17; see John 1:42 note)…] the contrast of the names is significant. The address of the Lord, thrice repeated, recalls the first words addressed to Peter (John 1:42), when he received the surname Cephas (Peter). 
At the same time it must be observed that the Lord never addressed to Peter (John 1:42), when he received the surname Cephas [Kefa Peter). At the same time it must be observed that the Lord never address Peter by his new surname; nor does Paul speak of him by the Greek form of it (Peter) according to the true text, but only as Cephas.

2. On the other hand, the surname is commonly used either alone or with Simon in the narrative of the Gospels, and always in the Greek form. This varying usage, that exactly corresponds with the circumstances under, which the title was substituted for the original name, is a striking indication of the exactness of the records, and especially of the exactness of the record of the Lord’s words (Matthew 16:17, 17:25; Mark 14:37; Luke 22:31; compare Acts 10:5.).

3. Son of Jonas (John)…] the mention of Peter’s natural descent here (compare John 1:42; Matthew 16:17) appears to direct attention in the first place to the man in the fullness of his natural character, as distinguished from the apostle.

4. Lovest (agapes (NT: 25). Jesus uses the more dignified), thou me more than these?] I.e. more than these, thy fellow-disciples love me. The reference is probably to Peter’s words (John 13:37; Matthew 26:33), in which he had claimed for himself the possession of supreme devotion (compare John 15:12).

In the record of Matthew this profession is placed in immediate connection with the Lord’s promise of an appearance in Galilee after His Resurrection that gives peculiar force to the question. It is unnatural to suppose that “these” is neuter, and that the Lord refers to the instruments or fruits of the fisher’s craft.
5. Lovest (agapas, Vulgate diligis)…] It will be noticed that the foundation of the apostolic office is laid in love and not in belief. Love in its true form includes Faith (compare 1 Corinthians 13:13).
John 13:35

13:35  “By this shall all men know that ye are my disciples, if ye have love one to another.” John 13:35 
6. Yea, Lord…] Peter in his answer affirms his personal attachment to the Lord, appealing to the Lord’s own knowledge; but his profession differs in two important points from the question proposed: 
1. He does not assume any superiority over others (more than these) 
2. And he lays claim only to the feeling of natural love (filoo (NT: 5368), Peter substitutes the warmer, more affectionate word), of which he could be sure. 
JOHN THE EPILOGUE
He does not venture to say that he has attained to that higher love (agapas) which was to be the spring of the Christian life (John 13:34; 14:15, 21, 28). Moreover now he says nothing of the manifestation of his love (John 13:37).

7. Thou (emphatic) knowest…] Experience had taught Peter to distrust his own judgment of himself. Even when the fact is one of immediate consciousness he rests his assertion on the Lord’s direct insight.

8. Feed my lambs…] in response to the sincere confession the Lord imposes a charge that shows that He accepts the apostle’s answer. The privilege and the work of love are identical. The image is now changed. The fisher’s work is followed by the shepherd’s work. Those who are brought together and taken out of “the many waters” need to be fed and tended. This office of the shepherd with which Peter is entrusted is regarded under three different aspects: 
(1). The first portrayed here is the simplest and humblest. The little ones in Christ’s flock need support, which they cannot obtain of themselves; this apostle is charged to give them.

9. Feed…] the original word, which occurs again in (v. 17) is found elsewhere in the New Testament only of swine (Matthew 8:30). As distinguished from the word, which follows (verse 16) it expresses the providing with food.

Homily 88 - John 21:15, 16, 17, 18 HISTORICAL OUTLOOKS
"So when they had dined, Jesus saith to Simon Peter, Simon, son of Jonas, Lovest thou Me more than these? He saith unto Him, Yea, Lord, Thou knowest that I love Thee."
There are indeed many other things, which are able to give us boldness towards God, and to show us bright and approved, but that, which most of all brings good will from on high, is tender care for our neighbor. Which therefore Christ requireth of Peter. 
For when their eating was ended, Jesus saith to Simon Peter, "Simon, son of Jonas, Lovest thou Me more than these? He saith unto Him, Yea, Lord, Thou knowest that I love Thee." "He saith unto him, Feed My sheep." And why, having passed by the others, doth He speak with Peter on these matters? 
He was the chosen one of the Apostles, the mouth of the disciples, the leader of the band; on this account also Paul went up upon a time to enquire of him rather than the others. And at the same time to show him that he must now be of good cheer, since the denial was done away,  Jesus put into his hands the chief authority among the brethren; and He bringeth not forward the denial, nor reproached him with what had taken place, but saith, 
"If thou Lovest Me, preside over thy brethren, and the warm love which thou didst ever manifest, and in which thou didst rejoice, show thou now; and the life which thou saidst thou wouldest lay down for Me, now give for My sheep."
When then having been asked once and again, he called Him to witness who knoweth the secrets of the heart,  and then was asked even a third time,  he was troubled, fearing a repetition of what had happened before, (for then, having been strong in assertion, he was afterwards convicted,) and therefore he again betakes himself to Him. For the saying,
Ver. 17. "Thou knowest all things," meaneth, "things present, and things to come." Seest thou how he had become better and more sober, being no more self-willed, or contradicting? 
JOHN THE EPILOGUE
For on this account he was troubled, "lest perchance I think that I love, and love not, as before when I thought and affirmed much, yet I was convicted at last." But Jesus asketh him the third time, and the third time giveth him the same injunction, to show at what a price He setteth the care of His own sheep, and that this especially is a sign of love towards Him. 
And having spoken to him concerning the love towards Himself, He foretell to him the martyrdom, which he should undergo, showing that He said not to Him what he said as distrusting, but as greatly trusting him; wishing besides to point out a proof of love towards Him, and to instruct us in what manner especially we ought to love Him. Wherefore He saith, 
Ver. 18. "When thou wast young, thou girded thyself, and walkest whither thou wouldest; but when thou art old, others shall gird thee, 7 and carry thee whither thou wiliest not." (Bishop Chrysostom AD 400)
21:16. A short pause, as we must suppose, followed, and then the question was repeated a second time, but so that the thought of comparison is omitted: 
(a) Simon, son of John, lovest (agapas) thou me? 
(b) Peter’s answer is identically the same as before. He still shrinks from taking to himself the loftier word. 
(c) In reply the Lord lays upon him a new part of the shepherd’s duty: 
(2) Tend—be shepherd of—my sheep. 
The lambs require to be fed; the sheep require to be guided. The watchful care and rule to be exercised over the mature Christians calls for greater skill and tenderness then the feeding of the young and simple.

21:16. Feed…] tend (poimaine NT: 4165). A different word: “tend,” In (John 21:15) the word used is (boske NT: 1006 feed). (Acts 20:28; 1 Peter 5:2; Matthew 2:6. Compare Revelation 2:27; Jude 12). The Vulgate does not distinguish feed and tend (pasce, pasce).

21:17 Lovest thou (fileis Vulgate amas) me…] When the Lord puts the question “the third time,” He adopts the word that Peter had used. Just as the idea of comparison was given up before, so now the idea of the loftiest love is also given up. It is as if the Lord would test the truth of the feeling that Peter claimed.      Westcott

John 21:17

Lovest fileis (NT: 5368). Here Jesus adopts Peter's word. Dr. Westcott, however, ascribes Peter's use of fileoo (NT: 5368), to his humility, and his hesitation in claiming that higher love, which is implied in agapas (NT: 25). This seems to me to be less natural, and to be refining too much.   (Vincent)
I think that it is good to see the different opinions of these Bible scholars of the 18th Century. 
   Paul the Learner
The three questions could not but recall the three denials; and the form of this last question could not but vividly bring back the thought of the failure of personal devotion at the moment of trial. So Peter was grieved not only that the question was put again, but that this third time the phrase was changed; 
JOHN THE EPILOGUE
That the question was not only put once again, but at the same time put so as to raise a doubt whether he could indeed rightly claim that modified love that he had professed. His “grief” lay in the deep sense that such a doubt might well be suggested by the past, even if it were at the time ungrounded. 
Men might reasonably distrust his profession of sincerity after his fall, but he appealed to the Lord (Thou knowest…). The answer of Peter meets the points in the changed question. He leaves out the affirmation (Yea, Lord) of his former reply and throws himself wholly on the Lord, upon His absolute knowledge, and upon His special knowledge. 
Lord, Thou knowest all things, and at this moment Thou seest that I love Thee. The knowledge to, which he appeals, is not only that of divine intuition, but of immediate observation. Compare (John 2:25, note). The Vulgate again fails to distinguish the two words. 
In reply the Lord completed His commission, boske ta probata feed my sheep. The mature no less than the young Christians require their appropriate sustenance. Provision must be made for their support as well as for their guidance. And this is the last and most difficult part of the pastor’s office.

1 Timothy 3:1-7


The Pastor
3:1 Here is a trustworthy saying: If anyone sets his heart on being an overseer, he desires a noble task. 2 Now the overseer must be above reproach, the husband of but one wife, temperate, self-controlled, respectable, hospitable, able to teach, 3 not given to drunkenness, not violent but gentle, not quarrelsome, not a lover of money. 4 He must manage his own family well and see that his children obey him with proper respect. 5 (If anyone does not know how to manage his own family, how can he take care of God's church?) 6 He must not be a recent convert, or he may become conceited and fall under the same judgment as the devil. 7 He must also have a good reputation with outsiders, so that he will not fall into disgrace and into the devil's trap. NIV

21:17 My lambs…my sheep…my sheep…] these are the Lords and not ours and it will be noticed that the Lord retains His own right to those who are committed to the apostle’s care. Compare (1 Peter 5:2-4).

5:2  “Feed the flock of God, which is among you, taking the oversight thereof, not by constraint, but willingly; not for filthy lucre, but of a ready mind; 3 Neither as being lords over God's heritage, but being ensamples to the flock. 4 And when the chief Shepherd shall appear, ye shall receive a crown of glory that fadeth not away.” 1 Peter 5:1-4 KJV

21:18. The threefold apostolic charge resting on the assurance of personal love was given. The revelation of the personal issues of that love followed. There was a most true sense in, which the bold declaration of the apostle (John 13:37) was destined to find a literal fulfillment: Verily, verily, I say to thee…
1. Verily, verily…] The Risen Christ uses once more His familiar formula.

PROPHECY
The Nature of Prophecy. The predictive element was a frequent part of the content of the prophet's message. But this is not the only element. The prophets frequently appeared in the role of social and political reformers, stirring preachers of righteousness and religious revivalists in addition to being predictors of judgment or blessing, as the occasion demanded. 
JOHN THE EPILOGUE 





SECTION TWO
Prophecy Continued
The prophet's message was ever religious and spiritual, announcing the will of God to men and calling for complete obedience. Often the prophetic element shone out in the prophet's preaching and writing. 
This element cannot be dispensed with, as some modern critics would think. Neither can the opposite extreme of regarding the prophet's message as solely predictive be defended as tenable. 
Prophetic prognostication was not mere foretelling to appeal to idle curiosity or even to maintain the integrity of the prophet, although that was occasionally the case (cf. Deuteronomy 18:22). The genius of prophecy was rather a prediction of the future arising from the conditions of the present and was inseparably connected with the profoundly religious and spiritual message the prophet was called to proclaim to his own generation. 
(The New Unger’s Bible Dictionary)
21:18 When thou wast young (neooteros NT: 3501-“younger.” Peter was apparently in middle age. See Matthew 8:14.)…] The earlier outward freedom of Peter in his youth is contrasted with his final complete outward bondage. At the moment he stood between the two states. Perhaps the thought of a converse growth of spiritual freedom underlies the image:
1. Stretch forth thy hands…] as helpless and seeking help.

2. Gird thee…] bind thee as a condemned criminal.

3. Whither thou wouldest not…] the way to a violent death must always be terrible, because unnatural; and that exactly in proportion as the violation of nature by such an end is realized. Comp. (John 12:27)
I think that it is interesting that as Jesus the Prophet in (Matthew 24, Mark 13, Luke 21) Jesus told of the destruction of Jerusalem by Titus of Rome but He also quoted from Daniel and told the Church of that day that When Jerusalem is compassed with armies (this happened by Cestius, see Josephus Pg. 632), 
That they should flee to the mountains (which they did to Perea) for reference (see Lit. Accompl. Of Prophecy pp. 69-70) this was Jesus the man, Prophet of God. Now this prophecy here is not from Jesus the man but from The Word (creative force) of God who indeed knows all that was and that is and that shall surely come to pass.      Paul the Learner
HISTORICAL OUTLOOKS
John 21:15-25
And yet this he did will, and desired; on, which account also He hath revealed it to him. For since Peter had continually said, "I will lay down my life for Thee" (13:37), and, "Though I should die with Thee, yet will I not deny Thee" (Matthew 26:35): 
(a) He hath given him back  his desire. What then is the, "Whither thou willest not"? 
(b) He speaketh of natural feeling, and the necessity of the flesh, and that the soul is unwillingly torn away from the body. 
(c) So that even though the will were firm, yet still even then nature would be found in fault.
(d) For no one lays aside the body without feeling, God, as I said before, having suitably ordained this, that violent deaths might not be many. 
(e) For if, as things are, the devil has been able to affect this, and has led ten thousand to precipices and pits; 
JOHN THE EPILOGUE
HISTORICAL OUTLOOKS CONTINUED 

21:15-25
(f) Had not the soul felt such a desire for the body, the many would have rushed to this under any common discouragement. 
(g) The, "whither thou willest not," is then the expression of one signifying natural feeling.

But how after having said, "When thou wast young," doth He again says, "When thou art old"? For this is the expression of one declaring that he was not then young; (nor was he; nor yet old, but a man of middle age. Wherefore then did He recall to his memory his former life? 
Signifying, that this is the nature of what belongeth to Him. In things of this life the young man is useful, the old useless; "but in Mine," He saith, "not so; but when old age hath come on, then is excellence brighter, then is manliness more illustrious, being nothing hindered by the time of life." 
This He said not to terrify, but to rouse Him; for He knew his love, and that he long had yearned for this blessing. At the same time He declareth the kind of death. For since Peter ever desired to be in the dangers which were for His sake, "Be of good cheer," He saith, "I will so satisfy thy desire, that, what thou sufferers not when young, thou must suffer when thou art old." Then the Evangelist, to rouse the hearer, has added,

Ver. 19. "This spake He, signifying by what death he should glorify God."

21:19. This spake he (Now this he spake) signifying (compare John 12:33; 18:32) by what (what manner of) death…] the crucifixion of Peter at Rome is attested by (Tertullian (Ref. ‘Scorp.’ 15) And later writers. (Origen) further stated that he was crucified with his head downwards at his own request (Ref. Eusebius ‘H.E.’ III. 1). 
Though the language of the Lord has very commonly been adapted to the details of crucifixion, it does not appear that it points directly, to anything more than martyrdom, when “another girded him,” and he was taken “whither he would not.” The “stretching forth the hands” can hardly be referred primarily to the position on the cross, since this detail is placed first.
1. He should glorify God…] literally, he shall glorify. The construction in (John 18:32) is different. The Evangelist throws himself back to the time when the death of Peter was as yet future. As martyrdom was a “glorifying God,” so conversely the martyr himself was said to be “glorified” by his death. Compare  (John 7:39; 12:23).

2. Follow me…] the end of martyrdom having now been shown, the Lord repeated the command given before under different circumstances to others (John 1:43; Matthew 8:22; 9:9; 19:21), “Follow me.” What had been impossible before the apostle’s fall became possible for him now (John 13:36). 
The command itself, as given before and after the Resurrection, has necessarily different though analogous meanings. During the Lord’s earthly life following Him implied the abandonment of previous occupations (Matthew 9:9) and duties (Matthew 8:22); attendance upon Him even when He entered on strange and mysterious paths; participation in disgrace and danger (Matthew 10:38). 
JOHN THE EPILOGUE

HISTORICAL OUTLOOKS CONTINUED

21:15-25
Now to “follow Christ” required further: 

1. The perception of His course; 

2. The spiritual discernment by, which His movements can still be discovered; 

3. And yet further the readiness to accept martyrdom as the end.

These different thoughts appear to have a place in the words follow me, but the command had also, as appears from the next verse (following), a literal meaning also, though it is impossible to decide for what purpose the Lord called Peter away from the other disciples.

He said not, "Should die," but, "Should glorify God," that thou mayest learn, that to suffer for Christ, is glory and honor to the sufferer. "And when He had spoken this, He saith,  Follow Me." Here again He alluded to his tender carefulness, and to his being very closely attached to Himself. 
And if any should say, "How then did James receive the chair at Jerusalem?" I would make this reply, that He appointed Peter  teacher, not of the chair, but of the world.

Ver. 20, 21. "Then Peter turning about, seeth the disciple whom Jesus loved following; who also leaned on His breast at supper; and saith, Lord, and what shall this man do?" (Archbishop John Chrysostom)
(From Nicene and Post-Nicene Fathers, Series 1, Volume 14, PC Study Bible formatted electronic database Copyright © 2003, 2006 by Biblesoft, Inc. All rights reserved.)
Note: You must remember that at the time of Archbishop Chrysostom in 400 AD. The Church had its head in Rome and Peter was chosen as the Head of the Church worldwide. After Constantine Ruler of Rome accepted Christianity he made Rome the center of the world church of Jesus Christ. 

Paul the Learner
a. The work of John (John 21:20-23)
Bible Text.

John 21:20-23
20 Then Peter, turning about, seeth the disciple whom Jesus loved following; which also leaned on his breast at supper, and said, Lord, which is he that betrayeth thee? 21 Peter seeing him saith to Jesus, Lord, and what shall this man do? 22 Jesus saith unto him, If I will that he tarry till I come, what is that to thee? Follow thou me. 23 Then went this saying abroad among the brethren, that that disciple should not die: yet Jesus said not unto him, He shall not die; but, If I will that he tarry till I come, what is that to thee?   KJV
21:20. Peter (omit Then), turning about…] the command of the Lord appears to have been accompanied by some symbolic action. As Peter literally obeyed the call thus expressed under a figure, and moved away from the group of the apostles, something attracted his attention, and he “turned about” to the direction indicated (Mark 5:30). The whole picture is full of life.

1. The disciple…] Compare (John 13:23 note).
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21:20

2. Which also leaned (leaned back)…the supper…] the reference is to the special act of the apostle, and not to the position that he occupied at the table (John 13:23). The notice is added here to explain the close connection of John with Peter, and the confidence with which John ventured to follow even without a special invitation.

21:21. Peter therefore…] No question could be more natural. The fact that John was following was itself an unspoken question as to the future, an asking of the Lord’s will.

1. Lord, and…] the original is singularly brief and pregnant, “Lord, and this man, what?” What of him? What shall he suffer or do? What shall be his lot?

Ver. 22. "If I will that he tarry till I come, what is that to thee?" 
Since he spake from strong affection, and wishing not to be torn away from him, Christ, to show that however much he might love, he could not go beyond His love, saith, "If I will that he tarry-what is that to thee?" 
By these words teaching us not to be impatient, or curious beyond what seemeth good to Him. For because Peter was ever hot, and springing forward to enquiries such as this, to cut short his warmth, and to teach him not to enquire farther, He saith this.
Ver. 23. "Then went this saying abroad among the brethren, that that disciple should not die; yet Jesus said not that he shall not die; but, If I will that he tarry till I come, what is that to thee?"

"Do not thou on any account suppose," He saith, "that I order your matters after a single rule." And this He did to withdraw them from their unseasonable sympathy for each other; for since they were about to receive the charge of the world, it was necessary that they should no longer be closely associated together, for assuredly this would have been a great loss to the world. 
Wherefore He saith unto him, "Thou hast had a work entrusted to thee, look to it, and accomplish it, labor and struggle. What if I will that he tarry here? Look thou to and care for thine own matters." And observe, I pray thee, here also the absence of pride in the Evangelist, 
for having mentioned the opinion of the disciples, he corrects it, as though they had not comprehended what Jesus meant. "Jesus said not," he tells us, "that 'he shall not die, but if I will that he tarries.'"            (Chrysostom A.D. 400)
21:22. In the Lord’s answer the emphasis is laid upon the pronouns “him” and “thou” (If him I desire…thou me follow). The thought is of the individual offices of disciples. Peter’s fortune corresponded with his work, and so too John’s.
1. If I will (compare John 17:24 note)…] the hypothetical form of the sentence veils the divine counsel. Experience has shown what that was.

2. Abide till I come…] the exact force of the original is rather “while I am coming” (heoos erchomai). The “coming” is not regarded as a definite point in future time, but rather as a fact that is in slow and continuous realization. The prominent idea is of the interval to be passed over rather than of the end to be reached. Compare (John 9:4; 12:35; Mark 6:45; 1 Timothy 4:13; Luke 19:13; Matthew 5:25).
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3.  “Abiding” is the correlative to “following;” and according to the manifold significance of this word it expresses the calm waiting for further light, the patient resting in a fixed position, the continuance in life.
The “coming” of the Lord is no doubt primarily “the second coming” (1 John 2:28); but at the same time the idea of Christ’s “coming” includes thoughts of His personal coming in death to each believer. 
And yet further the coming of Christ to the Society is not absolutely one. He “came” in the destruction of Jerusalem. Thus John did tarry till the great “coming,” nor is they’re anything fanciful in seeing an allusion to the course of the history of the Church under the image of the history of the apostles. 
The type of doctrine and character represented by John is the last in the order of development. In this sense he abides still. Compare (John 14:3, note; and Revelation 2:5, 16; 3:11; 16:15; 22:7, 12, 20).

4. What is that to thee?] The arrangement of the various parts in the whole body of the Church does not concern men. That rests with the divine will, and the divine will is unfolded in the course of life.

21:23. Then went this saying…] this saying (word) therefore went…the words that the Lord had spoken. These were inexactly repeated, and taken to affirm “that that disciple did not die yet.” The tradition that John was sleeping in his grave at Ephesus, and that the moving dust witnessed to the breathing of the saint beneath, survived for a long time. Augustine (early Church Father), mentions it doubtfully “on the authority of grave men” (Ref. ‘In John.’ CXXIV. 2).

1. Among the brethren…] this use of the phrase that is common in the book of the Acts (9:30 etc) is found here only in the Gospels (compare John 20:17; Luke 22:32).

2. Yet Jesus…] the manner in, which the error is corrected seems to show clearly that it had not been refuted by fact, or, in other words, that this Epilogue to the Gospel was written by John. The apostle, still alive and looking to the uncertainty of the future, rests on the simple repetition of the precise language of the Lord.
He does not claim to know all that He meant; he repeats what He said. The true interpretation of the words was for history to decide. It is obvious that Peter and John occupy in this narrative representative positions both as to their work and as to the issue of their work. 
The one is the minister of action whose service is consummated by the martyrdom of death: the other is the minister of thought and teaching whose service is perfected in the martyrdom of life.
Concluding Notes:  (John 21:24, 25).

Bible Text.

John 21:24-25
24 This is the disciple, which testifieth of these things, and wrote these things: and we know that his testimony is true. 25 And there are also many other things, which Jesus did, the which, if they should be written every one, I suppose that even the world itself could not contain the books that should be written. Amen. KJV
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21:24, 25
These two verses appear to be separate notes attached to the Gospel before its publication. The form of (v. 24), contrasted with that of (John 19:35), shows conclusively that it is not the witness of the Evangelist. The Ephesians elders, to whom the preceding narrative had been given both orally and in writing, probably added the words. 
The change of person in (v. 25) (I suppose, compared with we know) marks a change of authorship. It is quite possible that this verse may contain words of John (compare John 20:30), set here by those who had heard them.
21:25 Many other things Yeshua [Jesus] did. For the purpose given in 20:31 a complete biography of Yeshua is not needed, yet this has not prevented wild speculation about his “silent years”; see Luke 2:52 N. But a full biography would suffocate the earth. As Buckminster Fuller used to say, “Less is more.”

(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)

HISTORICAL OUTLOOKS

John 21:24, 25
Ver. 24. "This is the disciple which testifieth of these things, and wrote these things, and we know that his testimony is true."

Why is it, that then, when none of the others do so, he alone uses these words, and that for the second time, witnessing to himself? For it seems to be offensive to the hearers. What then is the cause? He is said to have been the last that came to writing, Christ having moved and roused him to the work; and on this account he continually sets forth his love, alluding to the cause by, which he was impelled to write. 
Therefore also he continually makes mention of it, to make his record trustworthy, and to show, that, moved from thence, he came to this work. "And I know," he saith, "that the things are true which he saith. And if the many believe not, it is permitted them to believe from this." "From what?" From that, which is said next.
Ver. 25. "There are also many other things which Jesus did, the which, if they should be written every one, I suppose that even the world itself could not contain the books that should be written."
"Whence it is clear that I could not have written to court favor; for I who, when the miracles were so many, have not even related so many as the others have, but omitting most of them, have brought forward:

1. The plots of the Jews, 
2. The stonings, 
3. The hatred, 
4. The insults,
5. The revilings, 
6. And have shown how they called Him a demoniac and a deceiver, 
7. Certainly could not have acted to gain favor.
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HISTORICAL OUTLOOKS CONTINUED

21:25

For it behooved one who courted favor to do the contrary, to reject  the reproachful, to set forth the glorious.  Since then he wrote what he did from full assurance, he does not decline to produce his own testimony, challenging men separately to enquire into and scrutinize the circumstances. 
For it is a custom with us, when we think that we are speaking exactly true, never to refuse our testimony; and if we do this, much more would he who wrote by the Spirit. What then the other Apostles when they preached declared, he also saith; "We are witnesses of the things spoken,  and the Spirit which He hath given  to them that obey Him." (Acts 5:32.) 
And besides, he was present at all, and did not desert Him even when being crucified, and had His mother entrusted to him; all which things are signs of his love for Him, and of his knowing all things exactly. And if he has said that so many miracles had taken place, marvel thou not, but, considering the ineffable power of the Doer, receive with faith what is spoken. 
For it was as easy for Him to do whatever He would, as it is for us to speak, or rather much easier; for it sufficed that He should will only, and all followed.
(Chrysostom A.D. 400)
21:24. Testified…testimony…] beareth witness…witness. The witness is spoken of as present, but the form of the phrase (who bears witness, contrast who wrote) does not in itself show conclusively that the apostle was alive at the time when the note was written (comp. John 1:15), though this is the most natural interpretation (compare John 5:32, 33).

1. These things…] the phrase may be referred to the whole contents of the Gospel (John 20:31), or be limited to the narrative of (John 21).

2. We know…] the plural (contrast John 19:35) taken in connection with this is the disciple and I suppose (v. 25) seems to be undoubtedly a true plural, and not a usage like (1 John 1:1. Compare Colossians 4:3), where there is a corresponding change from the apostolic group (Colossians 1:1) to Paul himself.

3. True…] true in fact. The thought is not brought out here as in (John 19:35), that it satisfies the ideal conditions of testimony. The words read like an echo of (3 John 12).

12 “Demetrius hath good report of all men, and of the truth itself: yea, and we also bear record; and ye know that our record is true.” 3 John 12 KJV
21:25. I suppose…] the word (I suppose oimai) is rare in the New Testament (compare Philippians 1:17; James 1:7). From the form of the sentence (if they should be written…. would contain) it appears that the recollection of the other deeds was still fresh, so that the record of them was possible.

1. Could not contain…] the bold expression answers to a deep truth. A complete account (every one) of the perfect human (Jesus) life of the Lord would be practically infinite.

2. Amen…] is no part of the original text.




 

Between us and His visible presence—between that and us glorified Redeemer who now sitteth at the right hand of God—which clouds still rolls. But the eye of Faith can pierce it; the incense of true prayer can rise above it; through it the dew of blessing can descend.
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And if He is gone away, yet He has given us in His Holy Spirit a nearer sense of His presence, a closer enfolding in the arms of His tenderness, than we could have enjoyed, even if we had lived with Him of old in the home of Nazareth, or sailed with Him in the little boat over the crystal waters of Gennesareth.


The Life of Christ Frederic W. Farrar. Page 671

This thus ends the study of the Gospel to the Church.                             Paul the Learner 2/19/07
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