THE GOSPEL TO THE CHURCH
LESSON THIRTEEN
Historical - Farrar

“Away with this man.”    “Loose unto us Bar Abbas.”   “Crucify!  Crucify!”

For a moment Pilate seemed utterly to yield to the storm. He let Bar-Abbas free; he delivered Jesus over to be scourged. The word used for the scourging (emastigoosen NT: 3146) implies that it was done, not with rods (virgae), for Pilate had no lectors, but with what (Horace) calls the “horrible flagellum,” of which the Russian knout is the only modern representative.  (Life of Christ by Farrar)
John 19:1
Scourged emastigoosen (NT: 3146). Matthew and Mark use the Greek form of the Latin word flagellate, fragellooo (NT: 5417), which occurs only in those two instances in the New Testament. John uses the more common Greek word, though he has fragellion (NT: 5416) (flagellum), "scourge," at (John 2:15). Matthew and Mark, however, both use mastigooo (NT: 3146) elsewhere (Matt 10:17; 20:29; Mark 10:34). 

(From Vincent's Word Studies of the New Testament, Electronic Database. Copyright (c) 1997 by Biblesoft)

Note: (Matthew 27:26). Luke, with a deep touch of pathos, merely says that Pilate “gave up Jesus to their will,” and then, as though he wished to drop a veil on all that followed, he does not even tell us that they led Him away, but adds, “And as they led Him away” (Luke 23:25, 26). This scourging was the ordinary preliminary to crucifixion and other forms of capital punishment. 
We are not told the number of the blows usually inflicted; they depended on the greater or less brutality of the presiding authority. The forty mentioned in the Acts of Pilate are clearly a reminiscence of Jewish customs. It was a punishment so truly horrible, that the mind revolts at it; and it has long been abolished by that compassion of mankind that has been so greatly intensified, and in some degree even created, by the gradual comprehension of Christian truth. 
The unhappy sufferer was: 

1. Publicly stripped, 

2. Was tied by the hands in a bent position to a pillar, and then, 

3. On the tense quivering nerves of the naked back, the blows were inflicted with leathern thongs, weighted with jagged edges of bone and lead; 

4. Sometimes even the blows fell by accident—

5. Sometimes, with terrible barbarity, were purposely struck—

6. On the face and eyes. (Ref. Cicero, Verr. V. 54; Hor. Sat. i. 3)
It was a punishment so hideous that, under its lacerating agony, the victim generally fainted, often died; still more frequently a man was sent away to perish under the mortification and nervous exhaustion that ensued. And this awful cruelty, on which we dare not dwell—this cruelty, which makes the heart shudder and grow cold—was followed immediately by the third and bitterest derision—the derision of Christ as King. 
Josephus gives us several instances of the insane wantonness with, which the soldiers delighted to insult the detested race (Jews) among, which they were stationed (Ref. Josephus B.J. 2. 12 & 1; 5. 11 & 1; Annt. 19. 9 & 1). 
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In sight of these hardened ruffians they went through the whole heartless ceremony of a mock coronation, a mock investiture, and a mock homage. Around the brows of Jesus, in wanton mimicry of the Emperor’s laurel, they twisted a green wreath of thorny leaves; this was likely the nubk (zizyphus lotus):              
1. In His tied and trembling hands they placed a reed for scepter; 
2. From His torn and bleeding shoulders they stripped the white robe with which Herod had mocked Him—which must now have been all soaked with blood—
3. And flung on Him an old scarlet paludament—some cast-off cloak, with its purple laticlave, from the Praetorian wardrobe. 
Matthew calls it “scarlet,” Mark “purple.” The ancients discriminated colors very loosely; or rather, very differently from what we do. Our nomenclature dwells chiefly on differences of hue, and their implicit analysis was of another kind. (Ref. Mr. Gladstone’s Juventus Mundi, Page 540; Ruskin, Modern Painter, iii. Pg. 225)

4. Now each with his derisive homage of bended knee—
5. Each with his infamous spitting—
6. Each with the blow over the head from the reed-scepter, which His bound hands could not hold
7. They kept passing before Him with their mock salutation of “Hail, King of the Jews!”
Even now, even yet, Pilate wished, hoped, even strove to save Him. And as Jesus came forth—as He stood beside him with that martyr-form on the beautiful mosaic of the tribunal—the spots of blood upon His green wreath of torture, the mark of blows and spitting on His countenance, 
The weariness of His deathful agony upon the sleepless eyes, the sagum of faded scarlet, darkened by the weals of His lacerated back, and dropping, it may be, its stains of crimson upon the tessellated floor—even then, even so, in that hour of His extremist humiliation

Yet, as He stood in the grandeur of His holy calm on that lofty tribunal above the yelling crowd, there shone all over Him so Godlike a pre-eminence, so divine a nobleness, that Pilate broke forth with that involuntary exclamation that has thrilled with emotion so many million hearts—


“Behold The Man!”

But his appeal only woke a fierce outbreak of the scream, “Crucify! Crucify!” the mere sight of Him, even in this His unspeakable shame and sorrow, seemed to add fresh fuel to their hate. The Roman who had shed blood like water, on the field of battle, in open massacre, in secret assassination, might well be supposed to have an icy and a stony heart; but yet icier and stonier was the heart of those scrupulous hypocrites and worldly priests. 
“Take ye Him, and crucify Him,” said Pilate, in utter disgust, “for I find no fault in Him.” What an admission from a Roman judge! They see their power. They see that this bloodstained Governor dares not hold out against them; they know that the Roman statecraft is tolerant of concessions to local superstition. Boldly, therefore, they fling to the winds all question of a political offence, and with all their hypocritical pretences calcined by the heat of their passion, they shout, “We have a law, and by our law He ought to die, because He made Himself a Son of God.”
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Note: “It is not Tiberius’s pleasure that any of our laws should be violated.” (Ref. Philo, ubi supra, and Tac. Ann. I. 9).
(Life of Christ by Farrar Pages 626, 627)

Bible Text.

John 19:1-8
19:1 Then Pilate therefore took Jesus, and scourged him. 2 And the soldiers platted a crown of thorns, and put it on his head, and they put on him a purple robe, 3 and said, Hail, King of the Jews! And they smote him with their hands. 4 Pilate therefore went forth again, and saith unto them, Behold, I bring him forth to you, that ye may know that I find no fault in him. 5 Then came Jesus forth, wearing the crown of thorns, and the purple robe. And Pilate saith unto them, Behold the man! 
6 When the chief priests therefore and officers saw him, they cried out, saying, crucify him, crucify him. Pilate saith unto them, Take ye him, and crucify him: for I find no fault in him. 7 The Jews answered him, we have a law, and by our law he ought to die, because he made himself the Son of God. 8 When Pilate therefore heard that saying, he was the more afraid; KJV
4. 19:1-3.  Within the Praetorium - The governor’s punishment - The soldier’s mockery
19:1-3. The narrative of John leaves no doubt that the “scourging” was inflicted by Pilate as a punishment likely to satisfy the Jews. They had only just used the ominous word “crucify” (Luke 23:21), though they pointed to it from the first (John 18:31). 
The governor therefore thought that as he had humored them by the release of Barabbas they might be contented with the ignominy inflicted on the alleged pretender to royalty without insisting on His death. This is distinctly brought out in (Luke 23:22 (“I will therefore chastise him, and let him go”). It is not however to be supposed that when Christ was condemned to be crucified the scourging was repeated. 
The passing references in Matthew (27:26) and Mark (15:15)—Luke is silent, --though they would convey the impression that the scourging immediately preceded the crucifixion, according to the common, but not universal, custom, do not necessarily bear that meaning. There is therefore no real discrepancy between the accounts of the other Gospels and of John. 
The accounts of the mockery by the soldiers are to be explained otherwise. From the narrative of John it is evident that the emblems of mock royalty insulted the Lord before His condemnation. From the narrative of Matthew it is no less evident that mockery of the same kind took place after His condemnation (Matthew 27:31, and when…they took off…and led…). 
Mark is less definite as to the time, and Luke is silent altogether about the incident. In addition to this difference as to the time, there are also some minor differences in the details of the two narratives: 

1. Matthew and Mark both mention emphatically “the gathering of the whole band” (Matthew 27:27; Mark 15:16);

2. Both mention the insulting homage; Matthew mentions and Mark implies the reed-scepter;

3. The outrages described in Matthew and Mark represents a more deliberate and systematic mockery than that described by John.
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It is not perhaps difficult to imagine the whole course of the mockery. The conduct of Herod (Luke 23:11) probably suggested the idea of it. Pilate found it fell in with his own design to release Jesus as being too insignificant for serious treatment. The design failed. 
The crown and the robe were therefore removed; for it is not conceivable that any prisoner could be brought so disguised before a judge for sentence. But after the sentence was given, the men who had already entered into the spirit of the travesty made use of their opportunity to carry out the contemptuous exhibition more completely; 
And “the soldiers of the governor” invited “the whole band” (Matthew 27:27) to join them in their fierce sport. There does not appear to be anything artificial in this interpretation of the recorded facts or inconsistent with the character of the actors. John (as in other places) gives that, which explains the origin of the proceeding.
Homily 84 - John 19:4, 5, 6, 7 HISTORICAL OUTLOOKS
Ver. 4, 5 "I find no fault against him. He therefore went forth, wearing the crown." 

But not even so was their rage quenched, but they cried out,

Ver. 6. "Crucify him, crucify him." 

Then Pilate, seeing that all was done in vain, said, "Take ye him, and crucify him." Whence it is clear that he had permitted what had been done before, because of their madness. "For I," he saith, "find no fault in him." See in how many ways the judge makes His defense, continually acquitting Him of the charges; but none of these things shamed the dogs from their purpose. 
For the, "Take ye him and crucify him," is the expression of one clearing himself of the guilt, and thrusting them forward to an action not permitted to them. They therefore had brought Him, in order that the thing might be done by the decision of the governor; but the contrary fell out, that He was rather acquitted than condemned by the governor's decision. 
Then, because they were ashamed, Verse 7. "We have," they said, "a law, and by our law he ought to die, because he made himself the Son of God."  (Archbishop John Chrysostom A.D. 400)
(From Nicene and Post-Nicene Fathers, Series 1, Volume 14, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)  
19:1. Then Pilate therefore…] Pilate’s last appeal to the Jews (John 18:39) had failed, and he now endeavors to save the life of Christ by inflicting such a punishment as might move His enemies to pity. This was his punishment (Pilate took…and scourged… contrasted with v. 6, Take ye…and crucify…).

Scourging was itself part of a capital sentence, but in this case it was inflicted arbitrarily by Pilate without any formal judgment. (Matthew 27:26 and Mark 15:15) refer to the scourging simply as having taken place before the Lord was given over for execution. (Luke 23:22) records Pilate’s offered to inflict the punishment without saying more. John brings the two notices into union.
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19:1. Recent investigations at Jerusalem have disclosed what may have been the scene of the punishment. In a subterranean chamber, discovered by Captain Warren, on what Mr. Fergusson holds to be the site of Antonia—Pilate’s Praetorium—
“Stands a truncated column, no part of the construction, for the chamber is vaulted above the pillar, but just such a pillar is criminals would be tried to be scourged.” The chamber “cannot be later than the time of Herod” (Ref. Fergusson, ‘The Temples of the Jews,’ Page 176; compare Page 242) 
I saw this pillar in 1972 Paul the Learner.

19:2. A crown of thorns…] the thought is rather of the victor’s wreath (as Tiberius’ wreath of laurel, which was seen upon his arms: (Ref. Suet. ‘Tib.’ C. 17) than of the royal diadem.

Matthew 27:29
A crown of thorns stefanon (NT: 4735) ex (NT: 1537) akanthoon (NT: 173). They wove a crown out of thorns that would grow even in the palace grounds. It is immaterial whether they were young and tender thorn bushes, as probable in the spring, or hard bushes with sharp prongs. The soldiers would not care, for they were after ridicule and mockery even if it caused pain. 
It was more like a victor's garland stefanon (NT: 4735) than a royal diadem diadeema (NT: 1238), but it served the purpose. So with the reed kalamon (NT: 2563), a stalk of common cane grass, which served as scepter. The soldiers were familiar with the Ave Caesar and copy it in their mockery of Jesus:

(From Robertson's Word Pictures in the New Testament, Electronic Database. Copyright (c) 1997 by Biblesoft & Robertson's Word Pictures in the New Testament. Copyright (c) 1985 by Broadman Press)

1. A purple robe…] Reference has naturally been made to (Revelation 19:13) 
(Isaiah 73:1 ‘Who is this who is coming from Edom? What redness of mantles from Bosor! He so magnificent in apparel? He marcheth with majesty! LXX). 
This bloodstained robe was the true dress of a kingly conqueror.

19:3. And said…] According to the best authorities, and they came unto Him and said. This vivid detail does not occur in the narratives of the parallel incident. The imperfect (Greek eerchonto, Vulgate Latin veniebant) gives the picture of the separate formal acts of homage rendered by the soldiers in succession. 

1. Hail, King of the Jews…] the words are evidently a mocking echo of what they had heard. Like Pilate, they ridicule the people no less than the Lord.

2. Smote him…] some old versions add “on the face.” This is probably the true idea. The savage blow took the place of the kiss of homage. Compare (John 18:22).

One of the best authorities
[‘And they said be joying the king of the Juda-ans and they give to him slaps.’   John 19:3 4th Century Greek translation Codex Alexandrinus (A).]
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5. 19:4-7.Without the Praetorium Pilate: “Behold, the man.” The Jews: “He made himself the Son of God.
19:4. Pilate therefore…] and Pilate… According to the most probable reading the action is not so much a consequence (therefore) as a part of what has gone before, (v. 1 (Pilate therefore…and the soldiers…and Pilate…).

1. Again…] (John 18:38) Pilate had returned within the Praetorium to order the scourging.

2. Unto them…] the chief actors (John 18:38) remain constantly present to the mind of the Evangelist, though the episode (vv. 1-3) has interrupted the narrative.

3. I bring him…that ye may know…no fault (charge, i.e. crime)…] If the charge had seemed reasonable the governor would naturally have let the law take its course. That he had not done so, but brought the accused out again, was a clear proof that he held the charge against Him to be groundless. Yet with strange inconsistency he had treated Him as partly guilty in order to conciliate unrighteous accusers.

But to scourge a prisoner whom he pronounced innocent seemed nothing in his eyes if he could by such means gain his end. His words therefore are an appeal at once to: 

1. The sense of humanity and 
2. To the sense of justice in Christ’s accusers. (See also Acts 22:24)
4. Forth…] Up to this time Christ had been within the Praetorium, (John 18:28).

19:5. Then came Jesus…] Jesus therefore came… In obedience to the governor’s will Christ follows His judge into the presence of the people. He knows all, and so knowing endures all in absolute submission.

1.Wearing…] each emphatic detail is repeated (the crown of thorns, the purple robe). This array of mockery is presented as the natural dress of Christ (Compare Matthew 11:8; James 2:3; Romans 13:4). So He was through life the suffering King, the true Soldier.

2. And he (Pilate) saith unto them…] though the name of the Lord has intervened, Pilate is the chief actor now in the apostle’s mind. Comp. (v. 4 (them). Roman and Jew stand face to face before Christ; and Pilate now, as Caiaphas before (John 11:49), is an unconscious prophet.

3. Behold, the man!] Contrast (v. 14) “Behold, your King!” These words of half-contemptuous pity were designed to change the fierceness of the spectators into compassion. Fear alike and envy, Pilate argues, must disappear at the sight of one enduring with absolute patience such humiliation.  “Behold” is an interjection and not a verb (Greek figure of speech): “See, here is before you the man” 

John 19:5
Behold, the man Idou (NT: 2400) ho (NT: 3588) anthroopos (NT: 444). "Ecce Homo!" by Pilate. This exclamatory introduction of Jesus in mock coronation robes to the mob was clearly intended to excite pity and to show how absurd the charge of the Sanhedrin was that such a pitiable figure should be guilty of treason. Pilate failed utterly in this effort and did not dream that he was calling attention to the greatest figure of history, the Man of the ages. (Robertson’s Word Pictures in the New Testament)
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4. What lies behind that phrase is unspoken and not thought correctly. It is however natural for us to compare the Lord’s prophecy as to Himself with the High Priest’s appeal (Matthew 26:63, “Tell us whether thou be…the Son of God”…. “Thou hast said: nevertheless I say unto you: From henceforth ye shall see the Son of man”).

19:6. The chief priests…and officers (the officers)…] the chief priests and their subordinates at once, when they saw him, anticipated any possible outburst of pity. They “saw” not an object of compassion, but only Him whom they had already doomed. Therefore they give the signal and the command to others. With “loud cries” they demand death, and the death of the vilest malefactor. 
For the first time the name of the cross is openly used. The sharp, short sentence, staurooson Crucify, staurooson crucify, exactly reproduces the feelings of the moment, and expresses the answer to Pilate’s half measures. The thought is wholly of the punishment. (Contrast Mark 15:13, “Crucify him.”) 
Death, the death of a slave, nothing short of this, is the purpose of the accusers. All the Evangelists agree in representing the special demand for crucifixion as being made towards the end of the trial, after the offer to release a prisoner according to the custom of the feast (Matt. 27:22; Mark 15:13; Luke 23:21).

1. Take ye him…no fault…] Take him yourselves…no charge (crime)… Pilate met the peremptory demand of the priests as before (John 18:31, Take Him yourselves and…judge…) by ironically referring the whole case to their own action. He will not, so he seems to say, simply ratifies their decisions. They ask for crucifixion: well, let them crucify—a thing impossible—if his voice is not to be heard.

John 19:6
For I find no crime in him egoo (NT: 1473) gar (NT: 1063) ouch (NT: 3756) heuriskoo (NT: 2147). This is the third time Pilate has rendered his opinion of Christ's innocence (John 18:38; 19:4). And here he surrenders in a fret to the mob and gives as his reason gar (NT: 1063), for) for his surrender the innocence of Jesus (the strangest judicial decision ever rendered)]. Perhaps Pilate was only more frank than some judges!  (Robertson’s Word Pictures in the New Testament)
19:7. The Jews take up Pilate’s challenge and Pilate’s judgment in an unexpected manner. He had said Take him yourselves. They answer, If you appeal to us, we have a power that we have not yet invoked. 
We have a law to, which you are bound to give effect, whatever you may think of it, and according to the law he ought to die. The emphatic “we” answers at once to the emphatic “ye” and to the emphatic “I” of the governor.

1. By our law…] rather according to the law. (Leviticus 24:16. Compare Matthew 26:63, 65).

24:16  “And he that blasphemeth the name of the LORD [Yahweh OT: 3460], he shall surely be put to death, and all the congregation shall certainly stone him: as well the stranger, as he that is born in the land, when he blasphemeth the name of the LORD, shall be put to death.” Leviticus 24:16 KJV
Note: The only one who could be identified with the name of the LORD [YHWH] was the one who claimed that name to Moses as the Yahweh who we now know as Jesus the Messiah of Israel. For reference see Genesis 2:4 The Lord Yahweh God Elohim as the creator of all, also John 1:3; Colossians 1:16 and Hebrews 1:2 we know Him as Jesus the Messiah of Israel.       Paul the Learner                                                                                         
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2. Made himself…] (John 5:18; 10:33; 8:53) The form of expression emphasizes the heinousness of the charge. The claim was asserted in action and not only in word. Compare (v. 12, “maketh himself a king.”)
3. The Son of God…] the absence of the article fixes attention upon the general character of the nature claimed (Son of God) as distinguished from the special personality (compare John 1:1 notes). A Roman would have no distinct idea of one to whom alone the title “Son of God” truly belongs.
John 19:7
Because he made himself the Son of God hoti (NT: 3754) huion (NT: 5207) Theou (NT: 2316) heauton (NT: 1438) epoieesen (NT: 4160). Here at last the Sanhedrin give the real ground for their hostility to Jesus, one of long standing for probably three years (John 5:18) and the one on, which the Sanhedrin voted the condemnation of Jesus (Mark 14:61-64 = Matt 27:23-66), but even now they do not mention their own decision to Pilate, for they had no legal right to vote Christ's death before Pilate's consent, which they now have secured. 
Robertson’s Word Pictures
Homily 84 - John 19:10 – 12 HISTORICAL OUTLOOKS
Ver. 10. "Knowest thou not that I have power to crucify thee?" 

Seest thou how he condemned himself beforehand; for, "if the whole rests with thee, why dost not thou let Him go, when thou hast found no fault in Him?" When then Pilate had uttered the sentence against himself, then He saith, Ver. 11. "He that delivered Me unto thee hath the greater sin." Showing that he also was guilty of sin. 
Then, to pull down his pride and arrogance, He saith, "Thou wouldst have no power except it were given thee." Showing that this did not come to pass merely in the common order of events, but that it was accomplished mystically. 
Then lest, when thou hearest, "Except it were given thee," thou shouldest deem that Pilate was exempt from all blame, on this account therefore He said, "Therefore he that delivered Me unto thee hath the greater sin."  "And yet if it was given, neither he nor they were liable to any charge." 
"Thou objects idly; for the 'given' in this place means what is 'allowed'; as though He had said, 'He hath permitted these things to be, yet not for that are ye clear of the wickedness.'" He awed Pilate by the words, and proffered a clear defense. On, which account that person sought to release Him; but they again cried out, saying, 
Ver. 12. "If thou let this man go, thou art not Caesar's friend." For when they profited nothing by bringing charges drawn from their own law, they wickedly betook themselves to external laws, saying, "Every one that maketh himself a king speaketh against Caesar."  (Chrysostom)
6. 19:8-11. Within the Praetorium. The origin of Christ untold: the origin of authority revealed.
19:8. Pilate had already recognized something mysterious in the Person and charge before him (see John 18:29 notes). 
JOHN SECTION 13 NUMBER 3 CHAPTER 19
The fact that Christ was said to have claimed a divine origin naturally deepened the strange fear that His presence inspired: 
(a) Pilate not only was afraid, but he was more afraid. 
(b) Could he have ignominiously scourged one who was in some sense sent by the national divinity?

(c) A Roman at this time, when Eastern religions were making themselves felt throughout the empire, would be able to attach a real if vague meaning to the title “Son of God;” 
(d) And superstition goes with unbelief. 
(e) Compare (Matthew 27:54), where we have an obvious echo of the same words.
1. 19:8. That saying…] rather, this saying or word (Logos): i.e. the general charge now brought against Christ, and not the exact title itself.

Bible Text

John 19:9-15
9 And went again into the judgment hall, and saith unto Jesus, Whence art thou? But Jesus gave him no answer. 10 Then saith Pilate unto him, Speakest thou not unto me? Knowest thou not that I have power to crucify thee, and have power to release thee? 11 Jesus answered, Thou couldest have no power at all against me, except it was given thee from above: therefore he that delivered me unto thee hath the greater sin. 12 And from thenceforth Pilate sought to release him: but the Jews cried out, saying, If thou let this man go, thou art not Caesar's friend: whosoever maketh himself a king speaketh against Caesar. 13 When Pilate therefore heard that saying, he brought Jesus forth, and sat down in the judgment seat in a place that is called the Pavement, but in the Hebrew, Gabbatha. 14 And it was the preparation of the Passover, and about the sixth hour: and he saith unto the Jews, Behold your King! 15 But they cried out, Away with him, away with him, crucify him. Pilate saith unto them, Shall I crucify your King? The chief priest answered, we have no king but Caesar. KJV

Historical - Farrar
A Son of God! The notion was far less strange and repulsive to a heathen than to a Jew; and this word, unheard before, startled Pilate with the third omen that made him tremble at the crime into, which he was being dragged by guilt and fear. 
Once more, leaving the yelling multitude without, he takes Jesus with him into the quiet Judgment Hall, and –as (Tertullian) so finely observes (Ref. Tert. Apol. 21)—asks Him in awe-struck accents, “Whence art thou?” Alas! It was too late to answer now. 
Pilate was too deeply committed to his gross cruelty and injustice; for him Jesus had spoken enough already; for the wild beasts that raged without, He had no more to say. He did not answer. Then, almost angrily, Pilate broke out with the exclamation, “Dost thou not speak even to me? The position of the (emoi =me) is emphatic. It amounted to contempt of court with all of Pilate’s real “authority” exousian, better here than “power.”  
Dost Thou not know that I have power [exousian authority] to set thee free, and have power to crucify Thee?” Power—how so?
1. Was justice nothing, then? 
2. Truth nothing? 
3. Innocence nothing? 
4. Conscience nothing? 
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In the reality of things Pilate had no such power; even in the arbitrary sense of the tyrant it was an idle boast, for at this very moment he was letting “I dare not” wait upon “I would.” And Jesus pitied the hopeless bewilderment of this man, whom guilt had changed from a ruler into a slave. 
Not taunting, not confuting him—nay, even extenuating rather than aggravating his sin—Jesus gently answered, “Thou hast no power against Me whatever, had it not been given thee from above; therefore he that betrayed me to thee hath the greater sin.” Thou art indeed committing a great crime—but Judas, Annas, Caiaphas, these priests and Jews are more to blame than thou. 
Thus, with infinite dignity, and yet with infinite tenderness, did Jesus judge His judge. In the very depths of his inmost soul Pilate felt the truth of the words—silently acknowledged the superiority of his bound and lacerated victim. 
All that remained in him of human and of noble……… All of his soul that was not eaten away by pride and cruelty thrilled back an unwonted echo to these few calm words of the Son of God. Jesus had condemned his sin, and so far from being offended, the judgment only deepened his awe of this mysterious Being, whose utter impotence seemed grander and more awful than the loftiest power.



The Judge at work
20:11  “And I saw a great white throne, and him that sat on it, from whose face the earth and the heaven fled away; and there was found no place for them. 12 And I saw the dead, small and great, stand before God; and the books were opened: and another book was opened, which is the book of life: and the dead were judged out of those things which were written in the books, according to their works.” Revelation 20:11, 12 KJV
From that time Pilate was even yet more anxious to save Him. With all his conscience in a tumult, for the third and last time he mounted his tribunal, and made one more desperate effort. He led Jesus forth, and looking at Him, as He stood silent and in agony, but calm, on that shining Gabbatha, above the brutal agitations of the multitude, he said to those frantic rioters, as with a flash of genuine conviction,


“Behold Your King!”

But to the Jews it sounded like shameful scorn to call that beaten insulted Sufferer their King. A darker stream mingled with the passions of the raging, swaying crowed. Among the shouts of “Crucify,” ominous threatening began for the first time to be mingled. 
It was now nine o’clock, and for nearly three hours (As to the hour there is a well-known discrepancy between John 19:14, “And it was…about the sixth hour; and he saith unto the Jews, Behold your king;” and Mark 15:25, “And it was the third hour, and they crucified Him…”  
There are various suggestions for removing this difficulty, but the only ones worth mentioning are:
1. That in the word “crucified” Mark practically includes all the preparations for the crucifixion, and therefore much of the trial: this is untenable, because he uses the aorist crucify, not the imperfect.
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2. That one of the Evangelists is less accurate than the other. (Remember John was there and Peter was not and Mark received his information from Peter for His Gospel). If no other solution of the difficulty were simple and natural, I should feel no difficulty in admitting this. 
3. But as the general, and even the minute, accuracy of the Evangelists seems to me demonstrable in innumerable cases, it is contrary to the commonest principles of fairness to insist that there must be an inaccuracy when another explanation is possible.

4. That John adopts the Roman civil reckoning of hours. But (a), the Romans had no such reckoning (see John 4:6, 52; 11:9); and (b), this will make Pilate’s exclamation to have been uttered at six in the morning, in which case the trial could hardly have begun at daylight, as no time is left for the intermediate incidents.

5. That the (third) in (John 19:14), has by a very early error been altered into (sixth).

6. It is true (and probably the answer) that the ancients, as a rule, were much looser than we are in their notes of time.
‘Was yet preparation of the Passover hour was as third {A, B, sixth} and he-is-saying to-the Juda-ans be-perceiving the king of-you’   John 19:14 4th Century Greek Text [They even differ concerning time]

Paul the Learner
Note pages 67-70 Lesson 9 on this subject.
The Jews had been raging and waiting there all this time. The name of Caesar (Tiberius) began to be heard in wrathful murmurs. “Shall I crucify your King?” he had asked, venting the rage and soreness of his heart in taunts on them. “We have no king but Caesar,” answered the Sadducees and Priests, flinging to the winds every national impulse and every Messianic hope.

8:6  “But the thing displeased Samuel, when they said; Give us a king to judge us. And Samuel prayed unto the LORD. 7 And the LORD said unto Samuel, Hearken unto the voice of the people in all that they say unto thee: for they have not rejected thee, but they have rejected me, that I should not reign over them.” 1 Samuel 8:6-7 KJV
“If thou let this man go,” shouted the mob again and again, “thou art not Caesar’s friend. Every one who tries to make himself a king speaketh against Caesar.” 
Note: Agrippa I inscribed his coins with the title Caesar’s friend (Ref. Akerman, Page 30). 
And at the dark terrible name of Caesar, Pilate trembled. It was a name to conjure with. It mastered him. He thought of that terrible implement of tyranny, the accusation of laesa majestas, “He knew very well,” says Agrippa (Ref. Ap. Philon, ubi supr.) 
“The inflexible severity of Tiberius;” and this was some years earlier—before the gloom of the Emperor’s mind had become so deep and savage as was now the case. An Apocryphal book (Revenges of the Saviour), with scarcely an exaggeration, says that Tiberius was “full of ulcers and fevers, and had nine sorts of leprosy.” (Ref. TAC. Ann. 4. 57; Suet. Tib. 68; Julian Caes. Page 309)
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Tiberius had caused blood to flow like water in the streets of Rome. He thought of Tiberius, the aged gloomy Emperor, then hiding at Capri:

1. His ulcerous features, 
2. His poisonous suspicions, 
3. His sick infamies, 
4. His desperate revenge.
At this very time he had been maddened into a yet more sanguinary and misanthropic ferocity by the detected falsity and treason of his only friend and minister, Sejanus, himself that Pilate is said to have owed his position. What a place to be in. There might be secret informers in that very mob. Panic-stricken, the unjust judge, in obedience to his own terrors, consciously betrayed the innocent victim to the anguish of death:

1. He, who had so often prostituted justice, was now unable to achieve the one act of justice that he desired, 
2. He, who had so often murdered pity, was now forbidden to taste the sweetness of a pity for, which he longed. 
3. He, who had so often abused authority, was now rendered impotent to exercise it, for once, on the side of right.

Truly for him, sin had become its own Erinnys, and his pleasant vices had been converted into the instrument of his punishment! Did the solemn and noble words of the Law of the Twelve Tables (Ref. Lex. 12. De Poenis) come across his memory with accents of reproach as he delivered Jesus Bar (son of) Abbas and condemned Jesus Bar Jehovah? It may have been so. 
At any rate his conscience did not leave him at ease. At this, or some early period of the trial, he went through the solemn farce of trying to absolve his conscience from the guilt.  He sent for water; he washed his hands before the multitude! He said, “I am innocent of the blood of this just person; see ye to it.” 
Did he think thus to wash away his guilt? He could wash his hands; could he wash his heart? Then all of sudden he heard a yell, the most awful, the most hideous, the most memorable that History records.


“His blood be on us and on our children.”

Then Pilate finally gave way. The fatal “Ibis ad crucem” was uttered with reluctant wrath. He delivered Him unto them, that He might be crucified.”

And now mark, for one moment, the revenges of History. Has not His blood been on them, and on their children? Has it not fallen most of all on those most nearly concerned in that deep tragedy:

1. For the Jews Read Josephus history of the war of the Jews. Cestius Pg. 632.

2. Before the dread sacrifice was consummated, Judas died in the horrors of a loathsome suicide.

3. Caiaphas was deposed the year following.

4. Herod died in infamy and exile.
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5. Stripped of his Procurator ship very shortly afterwards, on the very charges he had tried by a wicked concession to avoid, Pilate, wearied out with misfortunes, died in suicide and banishment, leaving behind him an execrated name.     (Life of Christ by Farrar)
And they must all stand before the Great Judge of all the earth, the creator of all things. The Word of God who we call    Jesus Christ…………                 Paul the Learner
19:9 and went…judgment hall…] and he went…palace (praetorium). The clause marks a new scene.

1. Whence art thou?] The question is put in a general form. Pilate looks to the answer for the relief or the confirmation of his misgivings. 
2. This indecision of the questioner, who indirectly asks from the Lord a revelation of Himself (compare John 8:25; 10:24), explains the silence with, which he was met. 
3. The silence was fitted to lead Pilate to reflect on what he had already heard (John 18:36); and a direct answer would have been either misleading or unintelligible. 
4. Moreover, the claim of justice, that was now in question, was not in any way affected by the circumstances of the Lord’s descent. 
5. Compare the parallel incident in (Matthew 27:13. See also Isaiah 53:7) ‘and he, on account of his affliction, openeth not his mouth. He was led as a lamb to be slaughtered. And as a sheep before it’s sheerer is dumb, so he openeth not his mouth.’ (Isaiah 53:7 LXX)
19:10 Then saith Pilate (Pilate therefore saith)…Speakest thou not unto me?] The pronoun (To me) stands with emphasis at the head of the sentence: silence before others might have been intelligible, but Pilate was supreme. His sentence was the final voice not of a party but of the law and the government: I have power—rightful authority…

1. To crucify…to release…] Better, to release…to crucify… The alternatives are presented with the most impressive distinctness. The order in the best authorities places the motive of hope before that of fear, which seems in it to be more natural.

19:11. Jesus answered him, Thou couldest (wouldest) have…] the claim of Pilate to the absolute possession of right to act as he pleases leads the Lord to speak again. There was truth and error in the claim. The two required to be distinguished in order that the real relation of the civil and the theocratic powers to the death of Christ might be laid open. 
In the order of the world Pilate had the authority that he claimed to have. It had been given to him to exercise authority. As the representative of the Emperor his judgment was legally decisive (Romans 13:1).

13:1 “let every soul be subject unto the higher powers. For there is no power but of God: the powers that be are ordained of God.” Romans 13:1 KJV
1. But still his right to exercise authority was derived, not inherent. Human government is only valid as the expression of the divine will. He therefore who exercises it is responsible, whatever he may suppose, to a higher power. 
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19:11
So far however as any immediate result was concerned Pilate acted within the scope of the “authority which it had been given to him to exercise.” “For this reason” the High Priest, representing the theocracy, was guiltier:

1. Pilate was guilty in using wrongfully his civil power. 
2. The High priest was doubly guilty, both in using wrongfully a higher (spiritual) power and in transgressing his legitimate rules of action.

2. He had failed to fulfill his duty and he had violated its rules. It was the privilege of his office to recognize the Messiah, and to preserve the true spiritual independence of the people. By appealing to a heathen power to execute an unjust (John 11:49) sentence on Jesus Christ, he had sinned against God by unfaithfulness, as well as by unrighteousness.

3. Given thee…] it does not appear that there is (as is commonly supposed) any reference to the fact that Pilate was an unconscious instrument of the divine will. In this respect the Chief Priests were in the same position; and there was nothing in the fulfillment of the counsel of God to modify the guilt of one or the other (compare Acts 2:23).

2:23  “Him, being delivered by the determinate counsel and foreknowledge of God, ye have taken, and by wicked hands have crucified and slain:” Acts 2:23 KJV
That which “was given,” it must be noticed, is not the authority itself, but the possession and exercise of it.

4. From above…] i.e. from God. Compare (Romans 13:1). The words correct Pilate’s assertion of independence. The notion that the clause refers to the reference of the case from “a higher tribunal” (the Sanhedrin) to the Roman Court is wholly unnatural, though it has the confident support of (Coleridge). 
In speaking of the source of Pilate’s authority it has been rightly felt that the Lord indicates the source of His own being (whence…?). He spoke of that which He knew and as one who knew (John 3:11). 

5. Therefore…] for this reason, because power is a divine trust.

6. He that delivered me unto thee…] Caiaphas, the personal representative of “the Jew” (John 18:30-35; compare Matthew 27:2). The responsibility for the act is concentrated in him. There can be no reference to Judas in the surrender to Pilate (to thee).

Matthew 27:2
What they had done was all a form and a farce. Pilate had the power of death, but they had greatly enjoyed the condemnation and the buffering of Jesus now in their power bound as a condemned criminal. He was no longer the master of assemblies in the temple, able to make the Sanhedrin cower before him. He had been bound in the garden and was bound before Annas (John 18:12, 24), but may have been unbound before Caiaphas.         (Robertson’s Word Pictures in the New Testament)
19:11. Hath…sin…] (John 15:22 notes)
JOHN SECTION 13 NUMBER 3 CHAPTER 19
19:12. And from thenceforth…If thou let this man go…] upon this (omit and)…If thou release this man…upon this, i.e. “in consequence of this answer” (compare John 6:66 notes), and simply “after this.” The calm majesty of the Lord’s words confirmed Pilate’s fears. He now actively “sought” himself to release Jesus: before he had endeavored to lead the Jews to suggest his release.

1. The Jews…] the national title stands out in contrast with the plea that they urge. Pilate had refused to carry out a sentence based upon Jewish opinion. The official chiefs of the theocracy convert themselves therefore into jealous guardians of the rights of the empire, and accuse Pilate of negligence. The simple acceptance of the title of “king” is, they argue, a declaration of antagonism to the one emperor. 
The change in the tactics of the priests is remarkable. Under ordinary circumstances a Roman governor would not have scrupled to give effect to a sentence based on a national religious law. Perhaps the accusers felt that their proceedings had been irregular, and in the face of opposition judged it better to press a political rather than a religious offence. 

2. Cried out…] According to the most probable reading the thought found expression in one loud simultaneous cry, as distinguished from the repeated cries of a multitude (John 12:13). (See vv. 6, 15; 18:40) On each occasion John notices the loud, decisive utterance, though this may have found echoes. Compare (Mark 15:14 with Matthew 27:23).

3. Caesar’s friend…] the phrase was a title of honor frequently given to provincial governors (Ref. Weststein ad loc, Josephus ‘Antt.’ 14. 10. 2 ;); but here it is probably used in a general and not in a technical sense: “a loyal supporter of the emperor.”

4. Whosoever (literally, every one that) maketh…speaketh against…] i.e. controverts the emperor’s authority, and so virtually sets himself against him in rebellion. Compare (Rom. 10:21 (Isaiah 65:2). 
‘I stretched out My hands all the day long to a disobedient and gainsaying people, who were walking not in a good way, but following their own sins.’  (Isaiah 65:2 LXX)
It will be observed how completely the successive charges of the Jews noticed by John correspond with the natural progress of the examination:

1. They first bring a general accusation of “evil doing.” Pilate refuses to accept their judgment.

2. They then press the title “King of the Jews” (implied in John 18:33) as seditious. Pilate dismisses the charge (John 18:39).

3. They next bring forward a religious offence against their own law. This increases Pilate’s unwillingness to act (John 19:12).
4. So lastly, letting drop the formal accusations, civil and ecclesiastical, they appeal to Pilate’s own fears. In this way they obtained their end by personal motives (Acts 13:28, Compare Luke 23:24).

19:13. When Pilate therefore…that saying (these words)…] the new plea left Pilate to choose between yielding to an indefinite sense of reverence and right, and escaping the danger of a plausible accusation at Rome, before such a man as Tiberius (Ref. Tac. ‘Ann.’ III. 38).
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19:13
If a late date be assigned to the Crucifixion, Pilate’s fear at that time would have been greater, for the suspicious of Tiberius became more cruel after the fall of Sejanus, Pilate’s patron (A.D. 31, Suetonius ‘Tiberius.’ Page 61) It was natural therefore that his fear of the emperor overcame his fear of Jesus the Christ of God.
His misrule gave him good cause for alarm, and he could easily persuade himself that there would be real peril in neglecting the information that was laid before him. A popular outbreak might follow, even against the will of the Leader whom he believed to be innocent of violent designs. His decision therefore was taken without any further discussion.

1. These words…] the imputation on his loyalty, the suggestion of rebellion.
2. Brought…forth (without)…] After the Ecce homo the Lord had been taken within the Praetorium (v. 9). The formal sentence was given in the open court. The judgment seat (tribunal) was placed upon a conspicuous spot that was called in Hebrew (Aramaic) Gabbatha, and in Greek Lithostroton, “a pavement.” 
The courts of the temple were paved (Ref. 2 Chronicles 7:3, Josephus ‘B.J.’ 6. 1. 8), and it is not unlikely that there was a paved platform at the head of the steps leading from the temple to Antonia (Acts 21:40), where Pilate’s tribunal could be conveniently placed. There can be no reference under the Hebrew name, to such a portable mosaic floor as Julius Caesar carried about with him for his judgment seat (Ref. Suet. ‘ Caes.’ Page. 46).

3. Sat down in the judgment seat…] It has been suggested that the verb (sat down) is transitive (1 Corinthians 6:4; Ephesians 1:20), and that the sense is, “Pilate placed Him (Christ) on a seat,” completing in this way the scene of the “Ecce Homo,” by showing the King on His throne. 
At first sight the interpretation is attractive, but the action does not seem to fall in with the position of a Roman governor, and the usage of the phrase elsewhere (Acts 12:21; 25:6, 17) appears to be decisive against it. John, it may be added, never uses the verb (sat down) transitively. The absence of the article (the) before “judgment seat,” in the original 
[‘The then Pilate hearing of the sayings these led out the Jesus and he is seated on platform into place being said stone strew to Hebrew ye Gabbatha.’ John 19:13 4th Century.], 
4. Probably indicates that this was an improvised, and not a regular tribunal. Contrast (Acts 12:21; 25:6, 17) In (Matthew 27:19) the verb is different. Compare (Josephus ‘B.J. II. 14. 8).

John 19:13

Sat down on the judgement seat ekathisen (NT: 2523) epi (NT: 1909) beematos (NT: 968). 

Matthew 27:19

The weak Pilate as he sat on the judgment-seat epi (NT: 1909) tou (NT: 3588) beematos (NT: 968)
5. In the Hebrew…] in Hebrew, i.e. the vernacular dialect. (Vv. 17, 20; 5:2; 20:16; Rev. 9:11; 16:16) 
The adverb is found only in these places. Compare (Acts 21:40; 22:2; 26:14).
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19:13
6. Gabbatha…] There can be little doubt that this represents Hebrew Gab Baitha, “the ridge (back) of the House,” i.e. the temple. (Compare Talmud Jerusalem ‘San.’ F. 18 d, quoted by Wunsche).

19:14. The preparation of the Passover…] the day before—the “Eve” of—the Passover. 

And about (it was about) the sixth hour…] i.e. about 6 a.m.

Additional Notes.

John’s Reckoning of Hours.

John mentions a definite hour of the day on four occasions:

1. John 1:39      about the tenth hour
2. John 4:6        about the sixth hour
3. John 4:52      at the seventh hour
4. John 19:14    about the sixth hour
He also records this saying of the Lord, “Are there not twelve hours in the day?” (John 11:9).
The question therefore arises whether the incidents of, which the time is given furnish any clue to the mode of reckoning: 
a. Whether, that is, the hours were reckoned from 6 p.m. to 6 a.m. and from 6 a.m. to 6 p.m. according to the common ancient mode followed by the Jews, 
b. Or from midnight to noon, and from noon to midnight, according to the modern Western mode.
c. The different passage will first be examined separately, in order that it may be seen how far the context helps to determine the answer.

1. John 1:39 After the mention of the hour, it is said that the disciples abode with Jesus “that day.” It appears likely also that Jesus left the Baptist early in the day (John 1:35). It is then scarcely conceivable that it was 4 p.m. (4 a.m. is out of the question) before He reached the place “where He abode;” 
And even less conceivable that the short space of the day then remaining should be called “that day,” which, in fact, appears to have been full of incident. On the other hand, 10 a.m. suits both conditions. It is an hour by, which a wayfarer would seek to have ended his journey; and it would leave practically “a day” for interaction with others.

2. John 4:6 In this case the hour marks a pause on a journey: the visit of the disciples to a town to purchase provisions; a coming of a woman to the well to draw water. It can scarcely be questioned that these three things fall in better with 6 p.m. than with noon. It is most unlikely that a woman would come from a distance at midday to the well, 
And on the other hand, evening was the usual time: (Genesis 24:11). It is more natural that the purchases would be made when the day’s journey from within the borders of Judaea, and arrangements would probably be made to spend the night outside the city, which was afterwards entered by special invitation (John 4:30, 40). If the incident fell in summer there would be ample time for the conversation and the return to the city.
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3. John 4:52 The uncertainty of the site of Cana causes a little difficulty in determining the time required for the journey from Capernaum to Cana. This may however be fairly reckoned at about four or five hours. 
(Comp. Josephus ‘Vit.’ C. 17: a night journey from Cana to Tiberias) It is then passable that the father may have planned that his journey to and from Cana should be included in one natural day, and that he did not meet his servants till after 6 p.m. 
When they would perhaps speak of 1 p.m. as “yesterday” appears to be distinctly at variance with John’s own usage of “day” (John 20:19 (compare Luke 24:29, 33). Still it is more likely that the words of Jesus were spoken to the nobleman at Cana in the evening at seven o’clock, when it was already too late for him to return home that night, and that he returned to Capernaum on the next morning, when his servants met him on the way. In this case, of course, the sense, and not the phrase of the servants is given.

4. John 19:14 (Our verse) In this place it is admitted that the date of noon cannot be brought into harmony with the dates of Mark (15:25). But if we suppose that the time approximately described was about 6:30 a.m. it is not difficult to fit in all the events of the trial. 
So far then the examination of the passages themselves is decidedly favorable to the supposition that John follows the modern Western reckoning of the hours. The mention of “twelve hours in the day” has no bearing on the decision one-way or other; for we commonly use the same phrase though we reckon from midnight to noon. 
It must however be admitted that this mode of reckoning hours was unusual in ancient times. The Romans (Ref. Mart. 4.8) and Greeks, no less than the Jews, reckoned their hours from sunrise. But the Romans reckoned their civil days from midnight (Ref. Aul. Gell. III 2; compare (Matthew 27:19), “this day,”) and not from sunrise, or from sunset (as the Jews)
And there are also traces of reckoning the hours from midnight in Asia Minor. (Polycarp) is said (Ref. ‘Mart. Pol.’ C. 21) to have been martyred at Smyrna “at the eighth hour.” This, from the circumstances, must have been 8 a.m. (Pionius) again is said to have been martyred (at Smyrna also) at “the tenth hour,” which can hardly have been 4 p.m., 
Since such exhibitions usually took place before noon. These two passages furnish a sufficient presumption that John, in using what is the modern reckoning, followed a practice of the province in which he was living and for which he was writing.

19:14 the marking of the day and hour fixes attention on the crisis of the history.

1. Behold, your King!] The words are spoken with bitterness. The people had refused to regard the appeal to their humanity (v. 5); and Pilate now implies that the wounded and mocked Prisoner is alone fit to represent them (saith to the Jews). 
At the same time, too, he may intend to remind them of the welcome that Christ had received at His entry into Jerusalem. This was the end of that enthusiasm. The priests had overawed the people. “Behold” is here, as in (v. 5), an interjection: “See, here is the king, of whom you spoke, and who befits you!”
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19:15. But they…] they therefore. The pronoun (hoi. The best texts read ekeinoi they or “those” (people). This pronoun of remote reference isolates and sharply distinguishes them from Jesus. With one loud universal cry they disclaim all connection with the King whom Pilate assigned to them: 
(a) “Away, away with him.”
(b) Pilate, however, still presses his reproaches: 
(c) Shall (Must) I crucify your King? 
(d) The emphasis lies on the last words. 
(e) From the beginning to the end the thought of kingship runs through the whole examination before Pilate.

1. The chief priests…] There is singular force in the exact definition of the speakers here. They are not simply described as “the Jews” (John 18:31; 19:7), nor yet as “the chief priests and the officers” (John 19:6). The official organs of the theocracy themselves proclaim that they have abandoned the faith by, which the nation had lived. 
The sentence “We have no king but Caesar” (the foreign emperor) is the legitimate end of their policy, the formal abdication of the Messianic hope. The kingdom of God, in the confession of its rulers, has become the kingdom of the world. In the place of the Christ [Messiah] they have found the emperor. They first rejected Jesus as the Christ, and then, driven by the irony of circumstances, they rejected the Christ altogether.

Bible Text.

John 19:16

16 “Then delivered he him therefore unto them to be crucified. And they took Jesus, and led him away.” KJV
Homily 85 - John 19:16-18 HISTORICAL OUTLOOKS
John 19:16-18
"Then delivered he Him therefore unto them to be crucified. And they took Jesus, and led Him away. And He, bearing His Cross, went forth into a place called the place of a skull, where they crucified Him." 

'Successes' have terrible power to cast down or draw aside those who take not heed:
1. Thus the Jews, who at first enjoyed the influence of God, sought the law of royalty from the Gentiles,

2. And in the wilderness after the manna remembered the onions. 
3. In the same way here, refusing the Kingdom of Christ, they invited to themselves that of Caesar. 
Wherefore God set a king over them, according to their own decision. When then Pilate heard these things, he delivered Him to be crucified. Utterly without reason. For when he ought to have enquired whether Christ had aimed at sovereign power, he pronounced the sentence through fear alone. 
Yet that this might not befall him, Christ said beforehand, "My kingdom is not of this world"; but he having given himself wholly up to present things, would practice no great amount of wisdom. And yet his wife's dream should have been sufficient to terrify him; but by none of these things was he made better, nor did he look to heaven, but delivered Him up. 
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SECTION TWO

HISTORICAL OUTLOOKS CONTINUED

19:16-18
And now they laid the cross upon Him as a malefactor. For even the wood they abominated, and endured not even to touch it. This was also the case in the type; for Isaac bares the wood. But then the matter stopped at the will of his father, for it was the type; while here it proceeded to action, for it was the reality.

"And He came to the place of a skull." Some say that Adam died there, and there lays; and that Jesus in this place where death had reigned, there also set up the trophy. For He went forth bearing the Cross as a trophy over the tyranny of death: 
A. And as conquerors do, so He bares upon His shoulders the symbol of victory. 
B. What matter if the Jews did these things with a different intent. 
C. They crucified Him too with thieves, in this also unintentionally fulfilling prophecy; 
D. For what they did for insult contributed to the truth, that thou mayest learn how great is its power, since the Prophet had foretold of old, that 
E. "He was numbered with the transgressors." (Isaiah 53:12.) 
The devil therefore wished to cast a veil over what was done, but was unable; for the three were crucified, but Jesus alone was glorious, that thou mayest learn, that His power effected all. Yet the miracles took place when the three had been nailed to the cross; but no one attributed anything of what was done to either of those others, 
But to Jesus only; so entirely was the plot of the devil rendered vain, and all returned upon his own head. For even of these two, one was saved. He therefore did not insult the glory of the Cross-, but contributed to it not a little. For it was not a less matter than shaking the rocks, to change a thief upon the cross, and to bring him unto Paradise.
(Chrysostom)
Points to Ponder:

1. ‘Then came the soldiers and brake the legs of the first, and of the other which was crucified with him. 33 But when they came to Jesus…’ John 19:32, 33 The soldiers broke the legs of the first two [malefactors kakourgoi Greek] and coming to Jesus saw that He was already dead. Then they went to the other two [robbers lestai Greek] and broke their legs (which is not recorded in Scripture). So altogether there were five men hanging on cross’s. 

2.  Pilate wrote a saying for the cross, the priests had him change it and then at the cross, another title was placed on the cross  [Reference: 
(1). John 19:19, 21;  
(2) Matthew 27:37 so the 1st taken down, and 2nd put up. 
(3) Luke 23:38 then the last one was set up. 
In John 19:20 Hebrew, Greek, Latin and in Luke 23:38 Greek, Latin, Hebrew THIS IS THE KING OF THE JEWS].        Paul the Learner                                                                           
Conclusion – 5 crucified, 3 different planks put up on the cross. 
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19:16. Then therefore he delivered…] There was now no longer room for delay. The end was reached. The last word had been spoken. So the zealots for the Roman Empire were empowered to work their will. But Pilate pronounced no sentence himself. He simply let the chief priests have their way (compare Matthew 27:26; Mark 15:15; Luke 23:25). 
He had conceded a little against justice in false policy (v. 1), and he was driven to concede all against his will. From Matthew it appears that he typically abjured the responsibility for the act, while the Jews took Christ’s blood upon themselves (Matthew 27:24, 25).

So they (the Jews) became the real executioners, and carried out the foreign law (he delivered Him up to them). Yet even so their dependence was also indicated: the last clause runs not that they should crucify (v. 6), but that he should be crucified.

In this last issue it will be noticed that the Jews and Pilate were self-condemned of a double treason:

1. The Jews of treason to their true king, on the plea of religion.

2. Pilate of treason to his office on the plea of loyalty.
Historical - Farrar

THE CRUCIFIXION
“I, MILES, EXPEDI CRUCEM” (“Go, soldier, get ready the cross”)
In some such formula of terrible import Pilate must have given his final order. That Pilate sent some official account of the trial and crucifixion to Tiberius would be a priori probable, and seems to be all but certain (Ref. Just. Mart. Apol. I. Page 76; Tert. Apol.  Page 21; Eusebius History Eccl. Ii. Page 2; Lardner, 6. Page 606)
They had forced the Romans to crucify their Christ, and though they regarded this punishment with especial horror (Ref. Josephus B.J. 7. 6 & 4), they and their children were themselves crucified in myriads by the Romans outside their own walls, till room was wanting and wood failed, and the soldiers had to ransack a fertile inventiveness of cruelty for fresh methods of inflicting this insulting form of death. 

Note:

1. “So that they who had nothing but ‘crucify’ in their mouths were there with paid home in their own bodies’ (Ref. Sir T. Browne, Vulg. Err. 5. 21)
2. The common notion, that having bought Christ for thirty pieces of silver, they were sold by thirties for one piece of silver (a possibility but probably a forgery called The Revenging of the Savior).

3. Still it is true that “the blood of Jesus shed for the salvation of the world” became to them a curse….

They had accepted the guilt of blood, and the last pages of their history were glued together with the rivers of their blood, and that blood continued to be shed in wanton cruelties from age to age. Like the mark of Cain upon the forehead of their race, the guilt of that blood has seemed to cling to them—as it ever must until that same blood effaced it. 
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It was now probably about nine o’clock, and the execution followed immediately upon the judgment. The time required for the necessary preparation would not be very long, and during this brief pause the soldiers, whose duty it was to see that the sentence was carried out, stripped Jesus of the scarlet war-cloak, now dyed with the yet deeper stains of blood, and clad Him again in His own garments. 
There was no second scourging at this time so (Matthew 27:26) would be looked on as retrospective in nature. A single scourging could kill a man; two would have been too much. Pilate considered the scourging as preliminary to crucifixion and so he let it pass as inquisitorial.

When the cross-had been prepared they laid it—or possibly only one of the beams of it—upon His shoulders, and led Him to the place of punishment. The nearness of the great feast, the myriads that were present in Jerusalem, made it desirable to seize the opportunity for striking terror into all Jewish malefactors. 
Two were, therefore, selected for execution at the same time with Jesus—two brigands and rebels of the lowest stamp. Their crosses were laid upon them; a maniple of soldiers in full armor was marshaled under the command of their centurion, and, amid thousands of spectators, coldly inquisitive or furiously hostile, the procession started on its way. 
The cross was not, and could not have been, the massive and lofty structure with, which such myriads of pictures have made us familiar. Crucifixion was among the Romans a very common punishment, and it is clear that they would not waste any trouble in constructing the instrument of shame and torture.
It would undoubtedly be made of the very commonest wood that came to hand, perhaps olive or sycamore, and knocked together in the very rudest fashion. Still, to support the body of a man, a cross would require being of a certain size and weight; and to one enfeebled by the horrible severity of the previous scourging, the carrying of such a burden would be an additional misery. 
It is not certain whether the condemned carried their entire cross or only a part of it.  If the entire cross was carried, it is probable that the two beams were not (as in pictures) nailed to each other, but simply fastened together by a rope, and carried like a V (furea). If, as tradition says (Ref. Acts of Pilate, B. 10), the hands were tied, the difficulties of supporting the burden would be further enhanced.

Jesus was also enfeebled not only by this cruelty, but also by previous days of violent struggle and agitation: 
1. By an evening of deep and overwhelming emotion, 
2. By a night of sleepless anxiety and suffering, 
3. By the mental agony of the garden,
4. By three trials and three sentences of death before the Jews, 
5. By the long and exhausting scenes in the Praetorium,
6. By the examination before Herod, and 
7. By the brutal and painful derisions, which He had undergone, 
First at the hands of the Sanhedrin and their servants, then from Herod’s bodyguard, and lastly from the Roman cohort. All these, superadded to the sickening lacerations of scourging, had utterly broken down His physical strength.  His tottering footsteps, if not His actual falls under that fearful load, made it evident that He lacked the physical strength to carry it from the Praetorium to Golgotha. 
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Even if they did not pity His feebleness, the Roman soldiers would naturally object to the consequent hindrance and delay. They had not proceeded farther than the city gate, (Ref. Act. Pilat. 10) When they met a man coming from the country, who was known to the early Christians as “Simon of Cyrene, the father of Alexander and Rufus;” they impressed him without the least scruple into their odious service. 
It seems to have been a common thing for Roman soldiers to impress people to carry burdens for them (Ref. Epict. Dissert. 4. 1) The miserable procession resumed its course, and though the apocryphal traditions of the Roman Church many incidents of the Via Dolorosa, only one such incident is recorded in the Gospel history. 
The so-called Via Dolorosa does not seem to be mentioned earlier than the fourteenth century. That Jesus, before being eased of His burden, was scourged and goaded onward is but too sadly probable (Ref. Plau. Most. I i. 53) Luke tells us that among the vast multitude of people who followed Jesus were many women. From the men in that moving crowd He does not appear to have received one word of pity or of sympathy: 
(A). Some there must surely have been who had seen His miracles, 
(B). Some who had heard His words; 
(C). Some of those who had been almost, if no utterly, convinced of His Messiah ship, as they hung upon His lips while He had uttered His great discourses in the Temple; 
(D). Some of the eager crowd who had accompanied Him from Bethlehem five days before with shouted hosannas and waving palms.

But these women, more quick to pity, less susceptible to controlling influences, could not and would not conceal the grief and amazement with, which this spectacle filled them. They beat upon their breasts and rent the air with their lamentations, till Jesus Himself hushed their shrill cries with words of solemn warning. Turning to them—which He could not have done had He still been staggering under the burden of His cross—He said to them,






THE PROPHECY


“Daughters of Jerusalem, weep not for me: but for yourselves weep, and for your children.


For lo! Days are coming in which they shall say, blessed are the barren, and the wombs


Which bare not, and the breasts which gave not suck.”

“Then shall they begin to say to the mountains, Fall on us, and to the hills, Cover us; for if they do these things in the green tree, what shall be done in the dry?”

Theirs was but an emotional outburst of womanly tenderness, which they could not repress as they saw the great Prophet of mankind in His hour of shame and weakness, with the herald proclaiming before Him the crimes with, which He was charged, and the Roman soldiers carrying the title of derision or sometimes hung around the neck (Ref. Suet. Calig. 32) And Simon bending under the weight of the wood to, which He was to be nailed.

The Fulfillment of the Prophecy
‘Many of them, and the majority of their children would live to see such rivers of bloodshed, such complications of agony, as the world had never known before—days, which would seem to overpass the capacities of human suffering, and would make men seek to hide themselves, if it might be, under the very roots of the hill on, which their city stood. (See Hosea 9:12-16; 10:8; Isaiah 2:10; Rev. 6:16) 
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These words of Jesus met with a painfully literal illustration when hundreds of the unhappy Jews at the siege of Jerusalem (70 A.D.) hid themselves in the darkest and vilest subterranean recesses, and when besides those who were hunted out, no less than 2,000 were killed by being buried under the ruins of their hiding places’ (Ref. Josephus B.J. 6. 9&4).

The solemn warning, the last sermon of Jesus Christ on earth, was meant primarily for those who heard it; but, like all the words of Christ, it has deeper and wider meaning for all mankind. And so with this sole sad episode, they came to the fatal place, called Golgotha, or, in its Latin form, Calvary—that is, “a skull.” Why it is so called is not known. 
It may conceivably have been a well known place of execution; or possibly the name may imply a bare, rounded, scalp like elevation. It is constantly called the “hill of Golgotha,” or of Calvary; but the Gospels merely call it “a place,” and not a hill. (See Matthew 27:33; Mark 15:22) 
There seems to be a rabbinic exegesis on (Proverbs 31:6), consisted in giving to the condemned, immediately before his execution, a draught of wine medicated with some powerful opiate. Mark calls it “myrrh-mingled wine;” it is not likely that the exact ingredients would be known. The Romans called these medicated cups “sopores” (Ref. Plin. 20.18. Sen. Ep. 83). The two malefactors probably took it freely, but when they offered it to Jesus He would not take it. 
The refusal was an act of sublimest heroism. The effect of the draught was:
1. To dull the nerves, 
2. To cloud the intellect, 
3. To provide an anesthetic against some part, at least, of the lingering agonies of that dreadful death.

But He preferred “to look Death in the face”—to meet the king of terrors without striving to deaden the force of one agonizing anticipation, or to still the throbbing of one lacerated nerve. The three crosses were laid on the ground—that of Jesus, which was doubtless taller (for the sign), than the other two, being placed in bitter scorn in the midst. 
Perhaps the cross-beam was now nailed to the upright, and certainly the title, which had either been borne by Jesus, fastened round His neck, or carried by one of the soldiers in front of Him, was now nailed to the summit of His cross.

Notice:

18:39  “But ye have a custom that I should release unto you one at the Passover: will ye therefore that I release unto you the King of the Jews?” John 18:39 KJV

19:14  “And it was the preparation of the Passover, and about the sixth hour: and he saith unto the Jews, Behold your King!” John 19:14 KJV
19:19  “And Pilate wrote a title, and put it on the cross. And the writing was, JESUS OF NAZARETH THE KING OF THE JEWS.” John 19:19 KJV
I guess you could say that Pilate got his way in one thing.

19:22 “Pilate answered, what I have written I have written.” John 19:22 KJV
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THE PROCESS:

1. Then He was stripped naked of all His clothes, if this was so it was exceptional, and the evidence of later martyrdoms—even of women—points the other way, as does also the Jewish custom. And then followed the most awful moment of all.

2. He was laid down upon the implement of torture. His arms were stretched along the cross-beams; and at the center of the open palms, the point of a huge iron nail was placed, which, by the blow of a mallet, was driven home into the wood. The Romans from the Phoenicians probably copied the hideous custom. The Egyptians simply bound the hands and feet, leaving the sufferer to die mainly of starvation.
3. Then through either foot separately, or possibly through both together as they were placed one over the other, another huge nail tore its way through the quivering flesh. A man named Cyprian, who had witnessed crucifixions, speaks of four nails (Ref. De Pass.).
4. Whether the sufferer was also bound to the cross we do not know; but to prevent the hands and feet being torn away by the weight of the body, which could not “rest upon nothing but four great wounds,” there was, about the center of the cross, a wooden projection strong enough to support, at least in part, a human body, which soon became a weight of agony.

5. On the other hand, there was no suppedaneum, or “foot-rest;” though it is still repeated in modern pictures.

It was probably at this moment of inconceivable horror that the voice of the Son of Man was heard uplifted, not in a scream of natural agony at that fearful torture, but calmly praying in Divine compassion for His brutal and pitiless murderers—also for all who in their sinful ignorance crucify Him afresh for ever—“Father, forgive them, for they know not what, they do.”

6. And then the accursed tree—with its living human burden hanging upon it in helpless agony, and suffering fresh tortures as every movement irritated the fresh rents in hands and feet—was slowly heaved up by strong arms, and the end of it fixed firmly in a hole dug deep in the ground for that purpose.

7. The feet were but a little raised above the earth. The victim was in full reach of every hand that might choose to strike, in close proximity to every gesture of insult and hatred. He might hang for hours to be abused, outraged, even tortured 
By the ever-moving multitude who, with that desire to see what is horrible, which always characterizes the coarsest hearts, had thronged to gaze upon a sight, which should rather have made them weep tears of blood.

8. And there, in tortures that grew ever more insupportable, ever more maddening as time flowed on, the unhappy victims might linger in a living death so cruelly intolerable, that often they were driven to entreat and implore the spectators, or the executioners, for dear pity’s sake, to put an end to anguish too awful for man to bear—conscious to the last, and often, with tear of abject misery, beseeching from their enemies the priceless boon of death. Some have bought by large bribes this mournful but merciful privilege (Ref. Cic. Verr. 2, 45)
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For indeed a death by crucifixion seems to include all that pain and death can have of horrible and ghastly—dizziness, cramp, thirst, starvation, sleeplessness, traumatic fever, tetanus, publicity of shame, long continuance of torment, horror of anticipation, mortification of untended wounds—all intensified just up to the point at, which they can be endured at all, but all stopping just short of the point, which would give to the sufferer the relief of unconsciousness.

1. The unnatural position made every movement painful; 
2. The lacerated veins and crushed tendons throbbed with incessant anguish;
3. The wounds, inflamed by exposure, gradually gangrened; 
4. The arteries—especially of the head and stomach—
5. Became swollen and oppressed with surcharged blood; 
6. And while each variety of misery went on gradually increasing, 
7. There was added to them the intolerable pang of a burning and raging thirst; 
And all these physical complications caused an internal excitement and anxiety, which made the prospect of death itself—bear the aspect of a delicious and exquisite release. 
                    (Ref. Epitome of Richter [a German physician] in Jahn’s Archaeol. Bibl. Page 261)
Such was the death to, which Christ was doomed; and though for Him it was happily shortened by all that He had previously endured, yet He hung from soon after noon until nearly sunset, before “He gave up His soul to death.” 
When the cross was uplifted, the leading Jews, for the first time, prominently noticed the deadly insult in, which Pilate had vented his indignation. Before, in their blind rage, that had imagined that the manner of His crucifixion was an insult aimed at Jesus; but now that they saw Him hanging between the two robbers, on a cross yet loftier, it suddenly flashed upon them that it was a public scorn inflicted upon them. 
For on the white wooden tablet smeared with gypsum, which was to be seen so conspicuously over the head of Jesus on the cross, ran, in black letters, an inscription in the three civilized languages of the ancient world

The three languages of, which one at least was certain to be known by every single man in that assembled multitude—in the official Latin, in the current Greek, in the vernacular Aramaic—informing all that this Man who was thus enduring a shameful, servile death—this Man thus crucified between two sicarii in the sight of the world, was




“THE KING OF THE JEWS.”

We cannot tell, which of the Evangelists gives the exact title: it is, however, possible that the longest one is accurately given by John (19:19), and that it was the one in Aramaic, which would require least room. 
‘Pilate also wrote on a stone tablet, and placed it on his cross. And the writing was This is Jesus The Nazarene, the King of the Jews. (THIS IS JESUS THE NAZARENE, THE KING OF THE JEWS.).’ John 19:19 Syriac [Aramaic] Peshitta text
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The King was not unworthy of His kingdom, but the kingdom of the King. There was something loftier even than royalty in the glazing eyes that never ceased to look with sorrow on the City of Righteousness, which had now become a city of murderers. The Jews felt the intensity of the scorn with, which Pilate had treated them. 
It so completely poisoned their hour of triumph, that they sent their chief priests in deputation, begging the Governor to alter the obnoxious title. “Write not,” they said, “‘The King of the Jews,’ but that ‘He said, I am the King of the Jews.’” 

But Pilate’s courage, which had oozed away so rapidly at the name of Caesar, had now revived. He was glad in any and every way to browbeat and thwart the men whose seditious clamor had forced him in the morning to act against his will. Few men had the power of giving expression to a sovereign contempt more effectually than the Romans. 
Without deigning any justification of what he had done, Pilate summarily dismissed these solemn hierarchs with the curt and contemptuous reply, “What I have written, I have written.” Such conduct on the part of Pilate would probably have been called “mythical,” if we did not find (Philo) attributing to him just the same “malicious intention to vex the people” (Ref. Leg. Ad Caium. Page 38)
In order to prevent the possibility of any rescue, even at the last moment—since instances had been known of men taken from the cross and restored to life—At the request of Josephus, who prostrated himself at the feet of Titus, three men who had been crucified were taken down alive, and every possible effort made to save them; but in spite, two of the three died (Ref. Vit. 75)

A quaternion of soldiers with their centurion was left on the ground to guard the cross. The clothes of the victims always fell as perquisites to the men who had to perform so weary and disagreeable an office. Little dreaming how exactly they were fulfilling the mystic intimation of olden Jewish prophecy, they proceeded, therefore, to divide between them the garments of Jesus. 

1. The tallith they tore into four parts, probably ripping it down the seams—this was the ordinary dress of the poor in Galilee—
2. But the tetoneth, or under-garment, was formed of one continuous woven texture, and to tear would have been to spoil it; they therefore contented themselves with letting it become the property of any one of the four to whom it should fall by lot.

27:35  “And they crucified him, and parted his garments, casting lots: that it might be fulfilled which was spoken by the prophet, ‘They parted my garments among them, and upon my vesture did they cast lots’.” Matthew 27:35 KJV
Homily 85 - John 19:16-18 HISTORICAL OUTLOOKS
Ver. 19. "And Pilate wrote a title." 

At the same time requiting the Jews, and making a defense for Christ. 
1. Matthew 27:37                 ‘This is Jesus, the King of the Jews.’
2. Luke 23:38                       ‘This is the King of the Jews.’
3. John 19:19                        ‘ Jesus of Nazareth, the King of the Jews.’
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For since, they had given Him up as worthless, and attempted to confirm this sentence by making Him share the punishment of the robbers, in order that for the future it might be in no maws power to prefer evil charges against him, 
Or to accuse him as a worthless and wicked person, to close moreover their mouths and the mouths of all who might desire to accuse Him, and to show that they had risen up against their own King, Pilate thus placed, as on a trophy, those letters, which utter a clear voice, and show forth His Victory, and proclaim His Kingdom, though not in its completeness. 
And this he made manifest not in a single tongue, but in three languages; for since it was likely that there would be a mixed multitude among the Jews on account of the Feast, in order that none might be ignorant of the defense, he publicly recorded the madness of the Jews, in all the languages. 
For they bore malice against Him even when crucified. "Yet what did this harm you? Nothing. For if He was a mortal and weak, and was about to become extinct, why did ye fear the letters asserting that He is the King of the Jews?" 
And what do they ask? "Say that 'he said.' For now it is an assertion, and a general sentence, but if 'he said' be added, the charge is shown to be one arising from his own rashness and arrogance." Still Pilate was not turned aside, but stood to his first decision. And it is no little thing that is dispensed even from this circumstance, but the whole matter. 
For since the wood of the cross was buried, because no one was careful to take it up, inasmuch as fear was pressing, and the believers were hurrying to other urgent matters; and since it was in after times to be sought for, and it was likely that the three crosses would lie together, in order that the Lord's might not be unknown, it was made manifest to all, first by its lying in the middle, and then by the title. For those of the thieves had no titles.

The soldiers parted the garments, but not the coat. See the prophecies in every instance fulfilled by their wickedness’s; for this also had been predicted of old; yet there were three crucified, but the matters of the prophecies were fulfilled in Him. For why did they not this in the case of the others, but in His case only? Consider too, I pray you, the exactness of the prophecy. 
For the Prophet saith not only, that they "parted," but that they "did not part." The rest therefore they divided the coat they divided not, but committed the matter to a decision by lot. And the, "Woven from the top" (ver. 23) is not put without a purpose; but some say that a figurative assertion is declared by it, that the Crucified was not simply man, but had also the Divinity from above. Others say that the Evangelist describes the very form of the coat. 
For since in Palestine they put together two strips of cloth and so weave their garments, John, to show that the coat was of this kind, saith, "Woven from the top"; and to me he seems to say this, alluding to the poorness of the garments, and that as in all other things, so in dress also, He followed a simple fashion.

(From Nicene and Post-Nicene Fathers, Series 1, Volume 14, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.) Bishop Chrysostom AD 400
III.    THE END   (John 19:17-42).
The record of the last scene of the Passion contains very much that is peculiar to John:
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1. The challenging of the title (John 19:20-22)
2. The last bequest (John 19:25-27)
3. Two words (John 19:28-30)
4. The piercing of the side (John 19:31-37)
5. The ministry of Nicodemus (John 19:39)
6. For a time at least John was an eye-witness (John 19:26, 35)
The narrative falls into the following sections:

1. The Crucifixion (19:17-22)
2. The two groups of bystanders (19:23-27)
3. The fulfillment (19:28-30)
4. The two requests (19:31-42)
Generally it will be observed that John dwells on the fulfillment of the Old Covenant, on prophecies and types (vv. 24, 28, 36, 37), and on the Majesty of the Lord in suffering. In all the will of God and the will of Christ is seen to be accomplished. In especial John seems to insist on details (v. 29) that tended to identify the Lord with the Paschal Lamb, both as offered and as consumed.
1. 19:17-22 The Crucifixion - The two and the King - The title challenged and confirmed
19:16b They therefore took (received) Jesus, and he…] Pilate “delivered up” and the “chief priests” “received Jesus:” 
(a) The word (received) may serve to recall the phrase at the beginning of the Gospel: 
(b) His own received Him not (John 1:11). 
(c) The Jews received Christ from the hands of the Roman governor for death: 
(d) They did not receive Him from the teaching of their own prophets for life. 
(e) They “received” Him and “crucified” Him (v. 18), 
(f) Though the Roman soldiers were their instruments (v. 23; Matthew 27:27). 
(g) The act was theirs, even while they carried it out “by the hand of lawless men (i.e. Gentiles)” (Acts 2:23; compare 3:15).

LISTEN TO WHAT THE JEWS SAY TODAY CONCERNING THIS TRIAL OF JESUS
‘Jews are sensitive to the accusation that they are collectively responsible for the death of Jesus. This accusation is a prime source of anti-Semitism. Let’s see an Analysis of the Trial using Mishnaic Law:
1. None of Jesus’ words or deeds is blasphemous according to Jewish law. According to the Mishnah the misuse of the holy divine name, YHWH (Mishnah Sanhedrin 7:5), and Jesus was never accused of this, so he could not have been found guilty of blasphemy.

2. Jesus could not have been tried on a capital offense in the manner told in the gospel. According to the Mishnah there were many judicial rules designed to protect defendant’s accused of a capital crime (Reference Sanhedrin 4:1). 
The trial had to be held before a full court. Conviction required a majority of at least two, but if all the judges voted to convict, the defendant was acquitted. Both the trial and the sentencing hearing had to be held during the daylight hours.
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3. The court could not convict on the day of the trial. They had to hear evidence one day and vote on the next day. Jewish courts did not meet on festival or Sabbath days according to the Mishnah. Since a capital case required a two-day trial, no capital trial was initiated on the eve of a festival. This contradicts both the Synoptics’ (Matthew, Mark and Luke) timetable and John’s.

4. We must conclude from this evidence that Jesus was not tried by a legally established Jewish court. He must have been tried by a kangaroo court called together by the high priest Caiaphas, a notorious lackey of the Romans. Caiaphas must have been acting on orders from the Romans, who wanted Jesus dead because they feared he would foment a rebellion.

5. From the above evidence we would have to conclude that the Romans were responsible for Jesus’ death.       The Jews in the Time of Jesus Stephen M. Wylen [a Jew]
NOTE: I put this in so that you could see how the Jews pass the blame on to the Romans and off of themselves. But in reality it was neither the Romans nor the Jews who crucified Jesus it was all mankind because of our sin.     Paul the Learner
19:17 Carrying the stake himself until Shim‘on of Cyrene took it (Luke 23:26). Compare with Yeshua's suffering this extract from a Midrash compiled in the 9th century C. E.:
“In the seven years prior to the coming of the son of David, they will bring iron beams and load them on his neck until his body doubles over and he cries and weeps. Then his voice will rise to the highest places of heaven, and he will say to God, ‘Master of the Universe, how much can my strength endure? How much my spirit, my soul, my limbs? Am I not flesh and blood?’ 
It was because of this suffering of the son of David that David wept, saying, ‘My strength is dried up like a potsherd’ (Psalm 22:16(15)). During this ordeal the Holy One, blessed be he, will say to the son of David, ‘Efrayim, my true Messiah, you took this suffering on yourself long ago, during the six days of creation. 
And right now, your pain is like my pain [due to the destruction of the Temple].’ At this the Messiah will reply, ‘Now I am at peace. It is enough for a servant to be like his master.’” (Pesikta Rabbati 36:2)

Several other features of this passage echo the New Testament. The seven years is taken from Daniel in the Tanakh, but the New Testament refers it to Yeshua's second coming (Revelation 12:14; compare Daniel 7:25, 9:24-27, 12:7). 
Psalm 22 is frequently cited in the New Testament, notably its initial words by Yeshua himself on the execution-stake (Mt 27:46&N). On the pre-existence of the Messiah see 1:1a & Notes. On a servant's being like his master, see Yeshua's remarks to his talmidim at 13:14-17 above.

(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)

19:17. Bearing his cross…] or, according to the better reading, bearing the cross for himself. From the other Gospels (Matthew 27:32; Mark 15:21; Luke 23:26) it appears that on the way Simon of Cyrene was taken either to carry or to assist in carrying the cross. This the Lord at first bore for Himself; and the remarkable language of Mark (15:22) lends countenance to the belief that He sank beneath the burden. 
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19:17
1. Went forth…] Compare (Hebrews 13:12). This “going forth” (John 18:1) from the city answers to the “coming in” (John 12:12): the “Via Dolorosa” to the line of triumph.

2. Golgotha…] (See Matthew 27:33).

Matt 27:33
Golgotha Golgotha (NT: 1115). Chaldee or Aramaic Gulgatha, Hebrew Gulgoleth (OT: 1538), place of a skull-shaped mount, not place of skulls. Latin Vulgate "Calvariae locus," hence, our "Calvary." 

         (Robertson's Word Pictures in the New Testament) 

19:18. They crucified…] i.e. the Jews, not indeed directly but acting through the Roman soldiers (v. 23), to whom the charge of the execution was committed. For the nature of the punishment, (see Matt. 27:35).

1. Two other…] described as “robbers” (compare John 18:40) by Matthew (27:38) and Mark (15:27), and as “malefactors” (compare John 18:30) by Luke (23:32). It may have been of design that these criminals were put to death with the Lord, in order to place His allege offence of treason on a level with theirs. Compare (John 18:40 notes).
2. In the midst…] as holding the position of pre-eminence in that scene of uttermost shame. Even in suffering Christ appears as a King. John by the addition of this clause emphasizes the thought that the other Evangelists leave to be deduced (Matthew 27:38; Mark 15:27; Luke 23:33).

19:19. And Pilate…title also, and…] It was not unusual to attach to the cross the name and offence of the sufferer. This John calls by the technical Roman term “titulus.”

1. And the writing was…] and there was written. It appears likely that John has preserved exactly one of the forms of the “title” (the Greek). The other Evangelists speak of “the inscription of his accusation.”

Matthew 27:37
His accusation teen (NT: 3588) aitian (NT: 156) autou (NT: 846). The title titlos (NT: 5102), (John 19:19) or placard of the crime (the inscription, hee (NT: 3588) epigrafee (NT: 1923) which was carried before the victim or hung around his neck as he walked to execution was now placed above ep (NT: 1909) anoo (NT: 507) the head of Jesus on the projecting piece (crux immurus). 
This inscription gave the name and home, "Jesus of Nazareth," and the charge on, which he was convicted, "the King of the Jews" and the identification, This is. The four reports all give the charge and vary in the others. The inscription in full was: This is Jesus of Nazareth the King of the Jews. 
The three languages are mentioned only by John (John 19:20), Latin for law, Hebrew (Aramaic) for the Jews, Greek for everybody. The accusation (charge, cause, aitia (NT: 156)) correctly told the facts of the condemnation.        (Robertson's Word Pictures in the New Testament,) 
The facts that Pilate himself drew up the inscription and caused it to be placed (wrote…and placed it) on the cross are mentioned only by John. The act appears to have been an afterthought; or the form of expression may perhaps imply that the placing of the Lord “in the midst” was due to Pilate’s direction.

The form of the sentence, which throws the emphasis on “title” and not on “Pilate,” is in favor of this view. 
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In either case the Roman governor found expression to the last for the bitterness that had been called out in him by the opposition of the Jews (vv. 14, 15). The incidents, which have been related before, explain perfectly why the title was written, and how the heathen governor completed the unwilling testimony of the Jewish priest (John 11:49).

19:20. In Hebrew, and Greek, and Latin…] Rather, according to the best authorities, in Hebrew, and in Latin, and in Greek. This detail also is peculiar to John, for the corresponding clause in (Luke 23:38) is an interpolation. 
(Westcott)

23:38  “And a superscription also was written over him in letters of Greek, and Latin, and Hebrew, THIS IS THE KING OF THE JEWS.” Luke 23:38 KJV
1. ‘And on writing having been on written on Him to letters Grecian and Romaic and Hebraic The King of the Juda-ans’ Greek transliteration 4th Century text
2. ‘There was also an inscription, which was written over him, in Greek and Roman and Hebrew—Aramaic, the language of the Jews—This Is The King Of The Jews.’      Peshitta text
You judge was it added after the Gospel was written or not.

19:20. Such multilingual inscriptions were not uncommon in the Roman provinces. The correspondence between the different texts (it may be added) was in all probability not so much verbal as substantial.

The order of the languages, according to the true reading, answers to the position that they would naturally occupy:
The national dialect, the official dialect, and the common dialect. These three languages gathered up the results of the religious, the social, the intellectual, preparation for Christ, and in each witness was given to His office.

19:20-22 In Yochanan John only. We see Pilate unwilling to bother himself over the point that offended the head cohanim priest, distinguishing between Yeshua's supposedly erroneous claim to kingship and the implication of Pilate's sign that Yeshua was in fact the king of the Jews (or: “of the Judeans”; see 1:19, Mt 2:2 N). 
Yochanan therefore reports the incident to show that God used Pilate's sign, intended by him to mock the people in general and only incidentally to mock Yeshua in particular, to announce an eternal truth to the whole community and, by implication (and by inclusion here), to the whole world.

       (Jewish New Testament Commentary) 
19:21. Then said the chief priests…] the chief priests…said therefore… The place was public, and the inscription was so written as to be intelligible (perhaps) to all the visitors at the Feast. “The chief priests of the Jews” were consequently anxious to make it clear that they and all whom they represented were not compromised by the condemnation of “the King.”

1. Pilate’s shaft went home. Perhaps we may see in the difference of form between the title assigned by Pilate, “The King of the Jews” and that suggested by the priests as claimed by Jesus, “King of the Jews”, an instinctive unwillingness on their part to connect in any way the Messianic dignity—“the Kingship”—with Him whom they had condemned. 
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19:21
They wished to make Him a mere ordinary usurper (compare v. 12). Or it may have been that they would not acknowledge even by implication that such a title was possible, keeping, as pure secularists, to their former assertion, “We have no king but Caesar.”

2. The chief priests of the Jews…] this unique title appears to be used here to emphasize the contrast between the faithless priests and the true King; and also to indicate that this priesthood had given way to another. Compare (John 2:6, 13 notes).

19:22. When there was no longer personal danger Pilate held to his purpose. The trait corresponds perfectly with his character, and the form of the answer is characteristically Roman, though it is found also in rabbinic writings. The account which (Philo) gives of the character of Pilate (Ref. ‘Leg. Ad Caium, & 38), “self-willed at once and implacable,” illustrates John’s description. 
When the people besought him to remove the shields, which he had set up in Herod’s place in honor of the emperor, he was unwilling alike to undo what he had done and to gratify any popular wish. At the same time he was greatly alarmed lest the Jews should expose to Tiberius his various acts of “corruption, outrage, robbery, insult, contumely; his indiscriminate and continuous murders; his unceasing and most vexatious cruelty.”
Bible Text.

John 19:17-22
17 And he bearing his cross went forth into a place called the place of a skull, which is called in the Hebrew Golgotha: 18 Where they crucified him and two other with him, on either side one, and Jesus in the midst. 19 And Pilate wrote a title, and put it on the cross. And the writing was, JESUS OF NAZARETH THE KING OF THE JEWS. 20 This title then read many of the Jews: for the place where Jesus was crucified was nigh to the city: and it was written in Hebrew, and Greek, and Latin. 21 Then said the chief priests of the Jews to Pilate, Write not, The King of the Jews; but that he said, I am King of the Jews. 22 Pilate answered, what I have written I have written. KJV
Historical - Farrar
Unrestrained by the noble patience of the Sufferer, unseated by the accomplishment of their wicked vengeance, unmoved by the sight of helpless anguish and the look of eyes that began to glaze in death, they congratulate one another (Mark 15:31), under His cross with scornful insolence—“He saved others, Himself He cannot save.” “Let this Christ, this King of Israel, descend now from the cross that we may see and believe.”

Even the poor wretches who were crucified with Him caught the hideous infection; comrades, perhaps, of the criminal Bar-Abbas—heirs of the rebellious fury of a Judas the Gaulonite—trained to recognize no Messiah but a Messiah of the sword, they reproachfully bade Him, if His claims were true, to save Himself and them. 
There is no contradiction in the text, yet I have only translated correctly (Matthew 27:44), the reproach in, which the robbers at first joined, and the (Luke 23:44), reproach in, which the robbers at first joined, and the (Luke 23:39), furious reviling of, which only the unrepentant one was guilty. For reference (see Lange, 5. Page 398) 
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So all the voices about Him rang with blasphemy and spite, and in that long slow agony His dying ear caught no accent of gratitude, of pity, or of love. Baseness, falsehood, savagery, and stupidity—such were the characteristics of the world that thrust itself into hideous prominence before the Savior’s last consciousness—such the muddy and miserable stream that rolled under the cross before His dying eyes.

But amid this chorus of infamy Jesus spoke not. He could have spoken. The pains of crucifixion did not confuse the intellect, or paralyze the powers of speech. We read of crucified men who, for hours together upon the cross, vented their sorrow, their rage, or their despair in the manner that best accorded with their character, of some who raved and cursed, and spat at their enemies.
Of others who protest to the last against the iniquity of their sentence; of others who implored compassion with abject entreaties; of one even who, from the cross, as from a tribunal, harangued the multitude of his countrymen, and upbraided them with their wickedness and vice. (Ref. Keim, III, ii. 431—e.g. Gavius, see also Josephus B.J. 7 6 & 4).

But, except to bless and to encourage, and to add to the happiness and hope of others, Jesus spoke not. He maintained unbroken His kingly silence. But that silence, joined to His patient majesty and the divine holiness and innocence that radiated from Him like a halo, was more eloquent than any words.
One of the robbers may have heard Jesus at one time and the words of Jesus found some room in the good ground of his heart; they had not all fallen upon stony places. Even at this hour of shame and death, when he was suffering the just consequence of his past evil deeds, faith triumphed. 
As a flame sometimes leaps up among dying embers, so amid the white ashes of a sinful life that lay so thick upon his heart, the flame of love towards his God and his Saviour was not quite quenched. Even in the self-congratulations of the priests we catch an undertone of dread. 
Suppose that even now that martyr-form should burst indeed into Messianic splendor, and the King, who seemed to be in the slow misery of death, should suddenly with a great voice summon His legions of angels, and springing from His cross upon the rolling clouds of heaven, come in flaming fire to take vengeance upon His enemies? And the air seemed to be full of signs. There was:

1. A gloom of gathering darkness in the sky, 
2. A thrill and tremor in the solid earth, 

3. A haunting presence as of ghostly visitants who chilled the heart and hovered in awful witness above that scene.

The dying robber had long ceased to utter any reproachful words; he now rebuked his comrade’s blasphemies. Ought not the suffering innocence of Him who hung between them, to shame into silence their just punishment and flagrant guilt? And so, turning his head to Jesus, he uttered the intense appeal, 
“O Jesus, remember me when Thou comest in Thy kingdom. Then He, who had been mute amid invectives, spake at once in surpassing answer to that humble prayer, “Verily, I say to thee, today shalt thou be with Me in Paradise.”

At a distance stood a number of women looking on, and perhaps, even at that dread hour, expecting His immediate deliverance. Many of these were women who had ministered to His and the disciples needs in Galilee, and had come from thence in the great band of Galilean pilgrims.  
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Conspicuous among this heart-stricken group were His mother Mary, Mary of Magdala, Mary the wife of Clopas, mother of James and Joses, and Salome the wife of Zebedee. Some of them, as the hours advanced, stole nearer and nearer to the cross, 
And at length the filming eye of the Savior fell on his own mother Mary, as, with the sword piercing through and through her heart, she stood with the disciple whom He loved. (John 19:25) Jesus remembers she who had bent over His infant slumbers, and with whom He had shared those thirty years in the cottage at Nazareth. 
Tenderly and sadly He thought of the future that awaited her during the remaining years of her life on earth, troubled, as they must be by the tumults and persecutions of a struggling and nascent faith.

After His resurrection her lot was wholly cast among His Apostles, and the Apostle whom He loved the most, the Apostle who was nearest to Him in heart and life, seemed the fittest to take care of her. 
To him, therefore—to John whom He had loved more than His brethren—to John whose head had leaned upon His breast at the Last Supper, He consigned her as a sacred charge. “Woman,” He said to her, in fewest words, but in words which breathed the uttermost spirit of tenderness, “Behold thy Son;” and then to John, “Behold thy Mother.”

He could make no gesture with those pierced hands, but He could bend His head. They listened in speechless emotion, but from that hour—perhaps from that very moment—leading her away from a spectacle that did but torture her soul with unavailing agony, that disciple took her to his own home.

(See John 19:27) 
Perhaps this furnishes us with a fresh proof that John was more closely connected with Jerusalem than the other Apostles, which would account for his full knowledge and record of the Judaean ministry. It was now noon, and at the Holy City the sunshine should have been burning over that scene of horror with a power such as it has in the full depth of an English summer time. 
But instead of this, the face of the heavens was black, and the noonday sun was “turned into darkness,” on “this great and terrible day of the Lord.” It could have been no darkness of any natural eclipse, for the Paschal moon was at the full; but it was one of those “signs from heaven” for which, during the ministry of Jesus, the Pharisees had so often clamored in vain. 
The early Church Fathers appealed to Pagan authorities—the historian (Phallus, the chronicler Phlegon)—for such darkness; but we have no means of testing the accuracy of these references, and it is quite possible that the darkness was a local gloom that hung densely over the guilty city and its immediate neighborhood. 
Of the incidents of those last three hours we are told nothing, and that awful obscuration of the noonday sun may well have overawed every heart into an inaction respecting, which there was nothing to relate. What Jesus suffered then for us men and our salvation we cannot know, for during those three hours He hung upon His cross in silence and darkness; or, if He spoke, there were none there to record His words. 
But towards the close of that time His anguish culminated, and—emptied to the very uttermost of that glory which He had since the world began—drinking to the very deepest dregs the cup of humiliation and bitterness—enduring, not only to have taken upon Him the form of a servant, 
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But also to suffer the last infamy which human hatred could impose on servile helplessness—He uttered that mysterious cry, of which the full significance will never be fathomed my man—

 Eli, Eli, Lama Sabacthani

“Eli, Eli, Lama Sabacthani?” (“My God, my God, why hast thou forsaken me?”)

In those words, quoting (Psalm 22:1) in, which the early Fathers rightly saw a far-off prophecy of the whole passion of Christ, borrowed from David’s utter agony the expression of His own. In that hour He was alone. Sinking from depth to depth of unfathomable suffering, 
Until, at the close approach of a death, which—because He was God, and yet had been made man—it seemed as if even His Divine Humanity could endure no more. Amid the darkness, and confused noise, and dull footsteps of the moving multitude, there were some who did not hear what He had said. They had caught only the first syllable, and said to one another that He had called on the name of Elijah. 
It has been urged that it would be impossible to confuse Eloi with Elihahu, and that every Jew would have known what Eloi meant. There might be many in this motley multitude—the Paschal gathering of pilgrims from all nations—to whom Aramaic was by no means familiar.
For Elijah, the great prophet of the Old Covenant was inextricably mingled with all the Jewish expectations of a Messiah, and these expectations were full of wrath. The coming of Elijah would be the coming of a day of fire, in which the sun should be turned into blackness and the moon into blood, and the powers of heaven should be shaken. 
The vague anticipation of conscious guilt was unfulfilled. Not such as yet was to be the method of God’s workings. His messages to man for many ages more were not to be in the thunder and earthquake, not in rushing wind or roaring flame, but in the “still small voice” speaking always amid the apparent silences of Time in whispers intelligible to man’s heart, but in which there is neither speech nor language, though the voice is heard.
But now the end was very rapidly approaching, and Jesus, who had been hanging for nearly six hours upon the cross, was suffering from that torment of thirst, which is most difficult of all for the human frame to bear—perhaps the most unmitigated of the many separate sources of anguish which were combined in this worst form of death. 
And so He uttered all the hours in, which He had endured the extreme of all that man can inflict had wrung the one sole word of physical suffering that from Him. He cried aloud.


“I thirst”

Probably a few hours before, the cry would have only provoked a roar of frantic mockery; but now the lookers-on were reduced by awe to a readier humanity. Near the cross there lay on the ground the large earthen vessel containing the posca, which was the ordinary drink of the Roman soldiers. The mouth of it was filled with a piece of sponge, which served as a cork. 
Instantly some one—we know not whether he was friend or enemy, or merely one who was there out of idle curiosity—took out the sponge and dipped it in the posca to give it to Jesus. (Mark 15:36). But low as was the elevation of the cross, the head of the Sufferer, as it rested on the horizontal beam of the accursed tree, was just beyond the man’s reach; 
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And therefore he put the sponge at the end of a stalk of hyssop which was either a species of marjoram, or the caper-plant (Capparis spinosa), of which the stem is woody (Ref. Royle, Journ. Sacr. Lit. Oct. 1849) this stem was about a foot long and he held it up to the parched and dying lips. 
Even this simple act of pity, which Jesus did not refuse, seemed to jar upon the condition of nervous excitement with, which some of the multitudes were looking on. And now the end was come. Once more, in the words of the sweet Psalmist of Israel, (Psalms 31:5. Cf. Acts 7:59; 1 Pet. 2:23), but adding to them that title of trustful love which, through Him, is permitted to the use of all mankind.

                 “Father,” He said, “Into Thy hands I commend my spirit.”

Then with one more great effort He uttered the last cry—the one victorious word tetelestai, “It is finished.” It may be that that great cry ruptured some of the vessels of His heart; for no sooner had it been uttered than He bowed His head upon His breast, and yielded His life, “ ransom for many”—a willing sacrifice to His Heavenly Father.  (Life of Christ by Farrar)
Note: “No man takes my life, I give it.”  Remember:

1. He did Judas’s Job for him and 
2. Did the Job for the Jewish rulers for them and now 
3. He is doing the Job for the Romans for them.

“Finished was His holy life; with His life His struggle, with His struggle His work, with His work the redemption, with the redemption the foundation of the new world.”     (Lange. 5. Page 420)
1:22  “For the Jews require a sign, and the Greeks seek after wisdom:” 1 Corinthians 1:22 KJV

At that moment the vail of the Temple was rent in twain from the top to the bottom. (See Hebrews 6:19; 9:3; 10:19, 20) The vail intended must be the parocheth, or inner vail. The Gospel to the Hebrews said that at the same moment a vast beam over the Temple lintel was shattered (Ref. Jer. Ad. Matt. 27:51).  
An earthquake shook the earth and split the rocks, and as it rolled away from their places the great stones, which closed and covered the cavern sepulchers of the Jews, so it seemed to have disimprisoned the spirits of the dead, and to have filled the air with ghostly visitants, who after Christ had risen appeared to linger in the Holy city. (See Matthew 27:52, 53). 
On the centurion, who was in command of them, the whole scene had exercised a yet deeper influence. As he stood opposite to the cross and saw the Savior die, he glorified God, and exclaimed, “This Man was in truth righteous”—nay, more, “This Man was a Son of God.”

2. 19:23-27   The bystanders. Departure seen from two points of view: 
(a) The soldiers: unfeeling selfishness. The last despoiling (19:23, 23) 
(b) The friends: waiting love. The Last bequest (19:25-27)
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Bible Text.

John 19:23-27
23 Then the soldiers, when they had crucified Jesus, took his garments, and made four parts, to every soldier a part; and also his coat: now the coat was without seam, woven from the top throughout. 24 They said therefore among themselves; Let us not rend it, but cast lots for it, whose it shall be: that the scripture might be fulfilled, which saith, they parted my raiment among them, and for my vesture they did cast lots. These things therefore the soldiers did. 25 Now there stood by the cross of Jesus his mother, and his mother's sister, Mary the wife of Cleophas, and Mary Magdalene. 26 When Jesus therefore saw his mother, and the disciple standing by, whom he loved, he saith unto his mother, Woman, behold thy son!

27 Then saith he to the disciple, Behold thy mother! And from that hour that disciple took her unto his own home. KJV

19:23. Then the soldiers…] the soldiers therefore… as carrying out in the customary manner the sentence that they had to execute (v. 18). John describes in minute detail what the other Evangelists state summarily (Matthew 27:35; Mark 15:24; Luke 23:34), and explains what they say of “casting lots.”

1. His garments…also the coat…] the large loose, outer dress with girdle and the close-fitting inner tunic or vest. The former could be conveniently divided but not the latter.

2. Four parts…] Compare (Acts. 12:4 (quaternion of soldiers).

3. Without seam…] such was the tunic of the high-priest, (Ref. Jos. ‘Antt.’  III 6. 4).

Crysostom, who may write from personal knowledge, thinks that the detail is added to show “the poorness of the Lord’s garments, and that in dress, as in all other things, He followed a simple fashion.”

Homily 85 - John 19:24 HISTORICAL OUTLOOKS
Ver. 24. "These things the soldiers did." 
But He on the Cross-committed His mother to the disciple, teaching us even to our last breath to show every care for our parents. When indeed she unseasonably troubled Him, He said, "Woman, what have I to do with thee?" (2:4.) And, "Who is My mother?"(Matthew 12:48.) 
But here He showeth much loving affection, and committeth her to the disciple whom He loved. Again John conceals himself, in modesty; for had he desired to boast, he would have also put in the cause for, which he was loved, since probably it was some great and wonderful one. But wherefore doth He converse on nothing else with John, nor comfort him when desponding? 
Because it was no time for comforting by words; besides, it was no little thing for him to be honored with such honor, and to receive the reward of steadfastness. But do thou consider, I pray, how even on the cross He did everything without being troubled:

1. Speaking with the disciple concerning His mother, 
2. Fulfilling prophecies, 
3. Holding forth good hopes to the thief. 
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HISTORICAL OUTLOOKS CONTINUED
19:24
Yet before He was crucified He appeareth sweating, agonized, and fearing. What then can this mean? Nothing difficult, nothing doubtful. There indeed the weakness of nature had been shown, here was being shown the excess of Power. 
Besides, by these two things He teacheth us, even if before things terrible we be troubled, not on that account to shrink from things terrible, but when we have embarked in the contest to deem all things possible and easy. 
Let us then not tremble at death. Our soul hath by nature the love of life, but it lies with us either to loose the bands of nature, and make this desire weak; or else to tighten them, and make the desire more tyrannous. 
(Chrysostom A.D. 400)
19:24. They said therefore among themselves (one to another, John 16:17)…] It is easy to imagine how John (v. 26) watched earnestly each act, and listened as the soldiers talked over their work.

1. That the Scripture…] Omit, which saith. The central thought in the original context (Psalms 22:18) is that the enemies of the Lord’s Anointed treated Him as already dead, and so disposed of His raiment. Part was torn asunder; part was to be worn by another. 
John marks how this double appropriation of Christ’s dress was brought about; and he appears to have had in mind the contrast that exists in the original between the over-clothing and the body-dress, though this is obscured in the LXX translation which he quotes. 
‘They have parted my garments among them, and for my vesture have cast lots;’ Ps. 22:18 LXX This reference to the psalm, it may be noticed, has been inserted from this place in (Matthew 27:35).

27:35  “And they crucified him, and parted his garments, casting lots: that it might be fulfilled which was spoken by the prophet, they parted my garments among them, and upon my vesture did they cast lots.” Matthew 27:35 KJV
2. My raiment…] my garments. The same word is used as in (v. 23).

19:25. There were others at the Cross-besides the soldiers. The two groups are placed in significant contrast (“the soldiers on the one hand”…”On the other there were standing…”). At the very moment when His executioners fulfill the last part of their office, Christ in calm sovereignty works for others. The soldiers at there will dispose of His raiment, but He Himself, even from the Cross-, determines the relationship of life.

19:25. Now there stood…] More exactly, But there were standing (Imperfect tense). This group seems to have formed the more courageous part of “the many beholding from afar,” mentioned by Matthew (27:55), who therefore notices the three by name, though he does not record that they approached the Cross.
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SECTION THREE
19:26. When Jesus therefore…] all who were present at the scene acted according to their true natures: priests (v. 21), soldiers (vv. 23, 24), Jews (v. 31); and so Christ fulfilled the last office of filial piety. The soldiers treated Him as already dead (v. 24), and He still exercised His royal power over the souls of men.
1. Whom He loved…] (See John 13:23 notes) The clause is at once an explanation of what follows, and a word of thanksgiving; of humility, not of pride.

2. Women…] Compare (John 2:4 notes). Special earthly relationships are now at an end. For Christ the title of parentage (“Mother”) is exchanged for the common title of respect Gunai “Woman”. If, as appears most likely, the “brethren” of Christ were the sons of Joseph by a former marriage, 
And John was the son of the sister of the Lord’s mother, the difficulty that has been felt as to the charge that he received in preference to the brethren, who appear among the first believers (Acts. 1:14), wholly disappears. John was nearest to the Virgin by ties of blood.

19:27. Behold, thy mother!] Here no title of address is used. To John the Lord stood in the same relation as before. The absence of a vocative in this clause (Hebrews 2:11) fixes attention on the meaning of that, which was used before. 
The four exclamations in this chapter, the two of Pilate, Behold, the man! (v. 5), Behold, your King! (v. 14), and these two of the Lord, Behold, thy son! Behold, thy mother! Form a remarkable picture of what Christ is and what He reveals men to be. The word “Behold” is in each case an interjection.

1. And from that hour…] the words are to be understood literally, but it does not follow that John’s “home” was at Jerusalem but (see Mark 1:20).

Mark 1:20
‘With the hired servants. Peculiar to Mark. It may imply that Zebedee carried on his business on a larger scale than ordinary fishermen.’
(Vincent)
John at once accepted and fulfilled the duties of his new son ship. The crisis of Christ’s Passion (“His hour,” compare John 13:1) closed finally His individual relation, as man, to His earthly mother. The simple connection of the word and the deed (and, not therefore) is full of meaning. The act was not so much a consequence drawn from that which the Lord had said as something felt to be included in it. 
Perhaps John conveyed the mother of the Lord at once to his own lodging at Jerusalem, and then returned, so that he was able to record more information first hand in stead of getting it second hand as the other writers of their Gospels. Peter to Mark, Paul to Luke Nothing is known with reasonable certainty of the later life of the mother of the Lord. 
(Epiphanius) was evidently unacquainted with any accepted tradition upon the subject (Ref. ‘Haer.’ LXXVII. II). He leaves it in doubt whether she accompanied John to Asia Minor or not. But in the course of time surmises were converted into facts; and (Nicaphorus Callisti) ( 1350 Adm ‘Hist. Eccles.’ II. 3) relates that she lived with John at Jerusalem for eleven years after the death of the Lord, and died there in her 59th year. 
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The site of the “Tomb of the Virgin,” just to the north of the garden of Gethsemane, is not mentioned by any traveler of the first six centuries, and the later tradition that the church was built by Helena is certainly false. It appears that, according to another tradition, the mother of the Lord accompanied John to Ephesus and was buried there.  (Life of Christ by Farrar)

3.  19:28-30.  The work accomplished: the willing death.
Bible Text.

John 19:28-30
28 After this, Jesus knowing that all things were now accomplished that the scripture might be fulfilled saith I thirst. 29 Now there was set a vessel full of vinegar: and they filled a sponge with vinegar, and put it upon hyssop, and put it to his mouth. 30 When Jesus therefore had received the vinegar, he said, It is finished: and he bowed his head, and gave up the ghost. KJV

19:28-29 In response to Yeshua's “I'm thirsty,” people offer him a sponge soaked in what Mattityahu calls “vinegar” (Mt 27:48) and Yochanan calls cheap sour wine (a little earlier he had been offered “bitter gall,” which he had refused, Mt 27:34). 
They pass it up to him on what Mattityahu calls a “stick” and Yochanan a hyssop branch. Hyssop is a variety of oregano with a pungent cooling taste; it grows wild on the hill by my house, and its branches are 12-18 inches long.

19:30 Delivered up his spirit, or, putting euphemism aside, “died.”

        (Jewish New Testament Commentary) 
Homily 85 - John 19:28-30 HISTORICAL OUTLOOKS
Ver. 28. "After this, Jesus knowing that all things were now accomplished."

That is, "that nothing was wanting to the Dispensation." For He was everywhere desirous to show, that this Death was of a new kind, if indeed the whole lay in the power of the Person dying, and death came not on the Body before He willed it; and He willed it after He had fulfilled all things. Therefore also He said, "I have power to lay down My life; and I have power to take it again." (10:18.) Knowing therefore that all things were fulfilled, He saith,

"I thirst." 

Here again fulfilling a prophecy. But consider, I pray, the accursed nature of the bystanders. Though we have ten thousand enemies, and have suffered intolerable things at their hands, yet when we see them perishing, we relent; 
But they did not even so make peace with Him, nor were tamed by what they saw, but rather became more savage, and increased their irony; and having brought to Him vinegar on a sponge, as men bring it to the condemned, thus they gave Him to drink; since it is on this account that the hyssop is added.

Ver. 30. "Having therefore received it, He saith, It is finished."

See thou how He doth all things calmly, and with power? And what follows shows this. For when all had been completed,
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HISTORICAL OUTLOOKS CONTINUED

19:30
"He bowed His head, (this had not been nailed,) and gave up the ghost."

That is, "died." Yet to expire does not come after the bowing the head; but here, on the contrary, it doth. For He did not, when He had expired, bow His head, as happens with us, but when He had bent His head, and then He expired. 
By all which things the Evangelist hath shown that He was Lord of all. But the Jews, on the other hand, who swallowed the camel and strained at the gnat, having wrought so atrocious a deed, are very precise concerning the day.
(Chrysostom A.D. 400)
19:28. After this…] the phrase is not indefinite, as “after these things,” (see John 5:1). The ministry of Christ to others was ended. Then notice is taken of His own suffering. But all thought is concentrated upon the Lord Himself, upon His words and His actions; and it may be for this reason that John omits all mention of the three hours’ darkness (Matthew 27:45; Mark 15:32).

1. Knowing…] Compare (John 13:1).

2. Were now accomplished…] are now finished. Notice the striking parallel between this clause “are now finished” and what follows, “It is finished.”

3. That the scripture might be fulfilled…] this clause can be connected either with the words, which proceed (“were now accomplished that the…”) or with the words that follow (“…accomplished, that the scripture might be fulfilled, saith…”)

The stress that the Evangelist lays upon the fulfillment of prophetic words in each detail of Christ’s sufferings appears to show that the latter interpretation is the correct one. The “thirst,” the keen expression of bodily exhaustion, was specified as part of the agony of the Servant of God (Psalms 79:21) ‘
They indeed have given me gall for my food, and for my thirst, have made me drink vinegar.’  (Ps. 79:21 LXX), and this Messiah endured to the uttermost. The incident loses its full significance unless it is regarded as one element in the foreshadowed course of the Passion. Nor is there any difficulty in the phrase “are now finished” as preceding it. 
The “thirst” was already felt, and the feeling included the confession of it. The fulfillment of the Scripture (it need scarcely be added) was not the object that the Lord had in view in uttering the word, but there was a necessary correspondence between His acts and the divine foreshadowing of them.

Be fulfilled…] be accomplished, perfected. It appears to mark not the isolated fulfilling of a particular trait in the scriptural picture, but the perfect completion of the whole prophetic image. The utterance of physical suffering was the last thing required that Messiah might be “made perfect” (Hebrews 2:10; 5:7), and so the ideal of prophecy “made perfect” in Him. 
Or, to express the same thought otherwise, that “work” that Christ came to “make perfect” (John 4:34; 17:4) was written in Scripture, and by the realization of the work the Scripture was “perfected.” 
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19:28
Thus under different aspects of this word and of that which it implies:

1. Prophecy, 
2. And the earthly work of Christ, 
3. And Christ Himself, were “made perfect.”

19:29. The act on this occasion (contrast Luke 23:36) appears to have been a natural act of compassion, and not at all of mockery. The emphasis is laid upon the physical suffering of the Lord, and not upon the manner in, which it was met.

1. Now there was…vessel…. vinegar…] it seems to be certain from (Luke 23:36) that the “vinegar” was thin sour wine, the ordinary drink of the soldiers. They may have brought this for their own use during the long watch. The mention of the “vessel set” is peculiar to John.

2. And they filled…and put it…] having therefore placed a sponge full of the vinegar upon hyssop they put it… John narrative leaves the persons undetermined. Luke (23:36) speaks of “the soldiers” as having offered “vinegar” to the Lord earlier so it could have been one of these, not from mockery as before but from compassion.

19:30. Received…] The Lord, it will be noticed, asked for and received this slight refreshment, that restored His natural forces, while He refused the stupefying potion, which was before offered to him. He gave up life while in full possession of the powers of life.

1. It is finished…] Compare (v. 28) the earthly life had been carried to its issue. Every essential point in the prophetic portraiture of Messiah had been realized (Acts 13:29). The last suffering for sin had been endured. The “end” of all had been gained. Nothing was left undone or unborn. The absence of a definite subject forces the reader to call up each work that was now brought to an end.

2. Gave up the ghost (His spirit)…] the death itself is described as a voluntary act. In connection with John’s language here it may be noticed that in the Revelation he seems to avoid the word “died” in speaking of the Lord: (Revelation 1:18; 2:8)
The “Seven words from the Cross
1. “Father, forgive them; for they know not what they do”    (Luke 23:34)
2. “Verily I say, to day shalt thou be with me in paradise”    (Luke 23:43)
(a) Before the darkness
3. “Woman, behold thy Son…. Behold, thy mother!         (John 19:2)
4. “My God, my God, why didst thou forsake me?”               (Matt. 27:46; Mark 15:34) (b) Darkness
5. “I thirst”






 (John 19:28)
6. “It is finished”





 (John 19:30)
 (c) Close of Darkness  

7. “Father, into thy hands I commend my spirit”

 (Luke 23:46)
John 19:30

62. A Perfect Salvation 

THE PERFECT tense in Greek is very expressive. It speaks of an action that took place in the past, which was completed in past time, and the existence of its finished results. For instance: "I have closed the door," speaks of a past-completed action. But the implication is that as a result the door is still closed. Thus, the entire meaning is, "I have closed the door and it is closed at present."
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In John 19:30 our Lord cries from the Cross, "It is finished," referring to His work of procuring for lost sinners a salvation from sin through the blood of His Cross. The entire sense is, "It was finished and as a result it is forever done." "It stands finished" would be a good translation. The priests in the tabernacle always stood when ministering in the sacrifices. But our great High Priest is seated. His work is finished. He need never arise and offer another sacrifice. 

In Matthew 4:4, our Lord answers Satan, "It is written." The perfect tense is used. He quoted from Deuteronomy. The words had been written by Moses 1500 years before, but are still on record. David said, "Forever, O Lord, thy word is settled in heaven." A good translation reads, "It stands written." It is the eternal word of God. 

In Ephesians 2:8 we have, "For by the grace are ye saved." The definite article appears in the Greek. God's salvation does not merely issue from a gracious attitude on His part. It precedes from that particular gracious act of God the Son in dying upon the Cross-to pay man's penalty incurred by him through sin. It is the particular grace that issues from Calvary that saves sinners.

The words, "ye are saved," are in the perfect tense in Greek. That is, a Christian was given a perfect salvation in past time when he believed, and as a result of that past completed work of Jesus Christ on the Cross and his past acceptance of the same, he at present is a saved person. 
His present possession of salvation is based upon one thing only, what Jesus did on the Cross-for him and his past acceptance of that work. That means that the works of an individual, past or present, do not enter into his acceptance or retention of salvation. Salvation is the alone work of Christ. The believer is the recipient. 
That means that the believer is saved and saved forever, for as he reads this text, the present results of the perfect tense are always present with the reader. And to strengthen the assertion, Paul adds another word in the present tense to show not only the existence but also the persistence of the results. The full translation is, "By the grace ye were saved and as a result are in a saved state at the present time."  

(From Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)

Note: as long as we remain in Jesus Christ we are saved forever, if we leave Christ we are lost.

  Paul the Learner
4. 
19:31-42.  The two requests: shame turned to honor.
(a) The request of the Jews.  The sign of life in the crucified Lord (vv. 31-37)
Bible Text.

John 19:31-42
31 The Jews therefore, because it was the preparation, that the bodies should not remain upon the cross on the Sabbath day, (for that Sabbath day was a high day,) besought Pilate that their legs might be broken, and that they might be taken away. 32 Then came the soldiers, and break the legs of the first, and of the other, which was crucified with him. 33 But when they came to Jesus, and saw that he was dead already, they break not his legs: 34 But one of the soldiers with a spear pierced his side, and forthwith came there out blood and water. 35 And he that saw it bare record and his record is true: and he knoweth that he saith true, that ye might believe. 
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19:31-42
36 For these things were done, that the scripture should be fulfilled, and a bone of him shall not be broken. 37 And again another scripture saith, they shall look on him whom they pierced. 38 And after this Joseph of Arimathaea, being a disciple of Jesus, but secretly for fear of the Jews, besought Pilate that he might take away the body of Jesus: and Pilate gave him leave. He came therefore, and took the body of Jesus. 39 And there came also Nicodemus, which at the first came to Jesus by night, and brought a mixture of myrrh and aloes, about a hundred pound weight. 40 Then took they the body of Jesus, and wound it in linen clothes with the spices, as the manner of the Jews is to bury. 41 Now in the place where he was crucified there was a garden; and in the garden a new sepulchre, wherein was never man yet laid. 42 There laid they Jesus therefore because of the Jews' preparation day; for the sepulchre was nigh at hand. KJV

19:31-37. The main thought of this section is that of the Life of the Lord in Death. The sign of life is called out by wanton insult: the unconscious agency of enemies effects the fulfillment of the divine purpose. The incidents are peculiar to John. Yet see the early addition to (Matthew 27:49), “But another took a spear and pierced His side, and there came out water and blood.”
19:31 Preparation Day. The day before a Shabbat Sabbath or festival when food is cooked and other preparations made, since no work is to be done on the holyday itself. This particular Preparation Day was also the first day of Pesach Passover  (see 18:28). 
But may one cook for Shabbat on a festival day? Yes; the halakhah requires an ‘eruv tavshilin, which is a special agreement allowing cooking for Shabbat to be done on the festival day, provided it was commenced before the festival began.

The Judeans did not want the bodies to remain on the stake after nightfall (when the Shabbat, or any next day, begins), because of Deuteronomy 21:22-23 (see Galatians 3:13&N).

An especially important Shabbat, or, possibly: “Shabbat HaGadol” (the “Great Sabbath”); since the Greek text reads, “great was the day of that Shabbat.” But what is today called Shabbat HaGadol is the Shabbat immediately preceding Passover week, not the one that falls during its seven days, as is the case here; and I am unaware that the terminology was different in Yeshua's day. 
Obviously the Shabbat of Pesach week, when millions of Jews were in Jerusalem on pilgrimage, would be an important one. The modern synagogue ritual for this Shabbat calls for reading Ezekiel 37:1-14, the vision of the Valley of Dry Bones, as the haftarah (the concluding Scripture reading, from the Prophets); the passage links Pesach with Messianic times by speaking of a future redemption for Israel just as Passover itself celebrates a past one.
   (Jewish New Testament Commentary) 

Homily 85 - John 19:31-35 HISTORICAL OUTLOOKS
Ver. 31. "Because it was the Preparation, that the bodies should not remain upon the cross - they besought Pilate that their legs might be broken." 

Seest thou how strong a thing is truth? By means of the very things, which are the objects of their zeal, prophecy is fulfilled, for by occasion of those things, this plain prediction, unconnected with them, receives its accomplishment. For the soldiers when they came, break the legs of the others, but not those of Christ. Yet these to gratify the Jews pierced His side with a spear, and now insulted the dead body. 
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HISTORICAL OUTLOOKS CONTINUED

19:31-35
O abominable and accursed purpose!  Yet, beloved, be not thou confounded, be not thou desponding; for the things, which these men did from a wicked will, fought on the side of the truth. Since there was a prophecy, saying, (from this circumstance, "They shall look on Him whom they pierced." (Ver. 37; Zech 12:10.) 
And not this only, but the deed then dared was a demonstration of the faith, to those who should afterwards disbelieve; as to Thomas, and those like him. With this too an ineffable mystery was accomplished. For "there came forth water and blood." 
Not without a purpose, or by chance, did those founts come forth, but because by means of these two together the Church consisted. And the initiated know it, being by water indeed regenerate, and nourished by the Blood and the Flesh. Hence the Mysteries take their beginning; that when thou approaches to that awful cup [the communion cup], thou mayest so approach, as drinking from the very side.
Note: This is called by the Roman Church the ‘doctrine of transubstanuation’ or the doctrine of being identified with the blood of Christ through the communion cup, which of course is not according to scripture for the apostle Paul tells us in (1 Corinthians 11:24-26) 
11:24  “and when He had given thanks, He broke it and said, "Take, eat; this is My body which is broken for you; do this in remembrance of Me." 25 In the same manner He also took the cup after supper, saying, "This cup is the new covenant in My blood. This do, as often as you drink it, in remembrance of Me."  

26 For as often as you eat this bread and drink this cup, you proclaim the Lord's death till He comes.” 

1 Corinthians 11:24-26 NKJV 

What Paul is trying to show is that the bread [a type of the flesh of Christ] and the wine [also a type of the blood of Christ] was not the true flesh or blood of the man because that would have been against the scriptures of the Old Testament, but these items were only a type and so the blood of Jesus Christ as our atoning sacrifice is applied when we come to Christ and are born again. When we take communion we are in a sense proclaiming the Lord’s death and we should do this until He comes back for us. 

      Paul the Learner
Ver. 35. "And he that saw it bare record and his record is true." 

That is, "I heard it not from others, but was myself present and saw it, and the testimony is true." As may be supposed. For he relates an insult done; he relates not anything great and admirable, that thou shouldest suspect his narrative; but securing the mouths of heretics, and loudly proclaiming beforehand the Mysteries that should be, and beholding the treasure laid up in them, he is very exact concerning what took place. And that prophecy also is fulfilled,    (Chrysostom A.D. 400)
19:31. The Jews therefore…] the connection is not with that which immediately proceeds, for the Jews did not yet know of Christ’s death. But the narrative goes back to follow out the conduct of the chief actors in the tragedy (vv. 7, 20); they had wrought their will, and now they were eager to satisfy the letter of the Law: (Deuteronomy 21:22). (Josephus ‘B.J.’ 4. 5. 2. Compare 18. 28).
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21:22  “And if a man have committed a sin worthy of death, and he be to be put to death, and thou hang him on a tree: 23 His body shall not remain all night upon the tree, but thou shalt in any wise bury him that day…” Deuteronomy 21:22, 23
Under any circumstances the dead bodies ought to have been removed before night; but this obligation became more urgent on the day of the Crucifixion, since that day preceded a great Festival, “the first day of unleavened bread” (Exodus 12:16; Leviticus 23:7), which, according to the common view, coincided on this occasion with the weekly Sabbath, so that the day was “a great day” in itself, and by the concurrence of two “Sabbaths.”

Example:
1. Say Saturday of that week was the 1st Sabbath [the day of rest],

2. Then Sunday of that week would be the 2nd Sabbath [also a day of rest],

3. Then from then on through out the year the Sabbath would be celebrated on Sunday as the Sabbath until the next time that the two Sabbath’s occurred,

4. And then the 1st Sabbath would be Sunday and the 2nd Sabbath would then be on a Monday for that year.

5. This would continue until the next double Sabbath. And as such every day of the week would then have become a Sabbath. 

Note: for those who think that you can only worship God on Saturday or Sunday.  Paul the Learner
14:5  “One person esteems one day above another; another esteems every day alike. Let each be fully convinced in his own mind. 6 He who observes the day, observes it to the Lord; and he who does not observe the day, to the Lord he does not observe it. He, who eats, eats to the Lord, for he gives God thanks; and he who does not eat, to the Lord he does not eat, and gives God thanks. 7 For none of us lives to himself and no one dies to himself.” Romans 14:5-7 NKJV

1. Besought…] rather, asked, as for that, which they might reasonably expect to be granted.

2. Legs…. broken…] this “crurifragium” was done with a heavy mallet and ended the sufferings of the victim. Legs skellee. An old word here only in the New Testament. This terrible punishment was inflicted (like crucifixion) upon slaves (Ref. Sen. ‘De ira,’ III. 32) and others who had incurred the anger of irresponsible masters (Ref. Suet. ‘Aug.’ 67; ‘Tib.’ 44; Sen. ‘De ira,’ III. 18; compare Eusebius. ‘H.E.’ 5. 21). 
It was no part of the punishment of crucifixion itself, but was inflicted in this case and perhaps generally in Jewish crucifixions (Ref. Lact. 4. 26), in order to hasten death. The punishment was abolished, together with crucifixion, by the first Christian emperor Constantine (Ref. Lipsius, III. 14).
19:32. Then…the soldiers…] the soldiers therefore, --to whom the carrying out of the execution had been committed—came from their place of guard to fulfill these new instructions.

19:33. The first…. the other…] starting perhaps from the two sides at which they had been stationed.
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19:34. The wantonness of the soldiers’ violence was in part checked (they break not his legs), but one of them, in order, no doubt, to learn the certainty of the Lord’s death, pierced His side. The word, which describes the wound enuxen pierced used only here in the New Testament. Here there is no doubt that a deep gash is described, both from the weapon used, the long lance of a horseman and from the object of the blow.

19:34. Blood and water…] it has been argued (with the greatest plausibility and authority by Dr. Stroud, ‘The physical cause of the Death of Christ,’ ed. 2, 1871) that this is a natural phenomenon. The immediate cause of death was (it is said) 
‘A rupture of the heart, which was followed by a large effusion of blood into the pericardium. This blood, it is supposed, rapidly separated into its more solid and liquid parts (crassamentum and serum), which flowed forth in a mingled stream, when the spear pierced the pericardium from below’. 
But it appears that both this and the other naturalistic explanations of the sign are not only inadequate but also inconsistent with the real facts. The Sign by, which this revelation was made becomes intelligible from the use of the terms “blood” and “water” to the ideas that underlie the two Sacraments and, which are brought home to faith in and through them; 
And the teaching of the third and sixth chapters is placed at once in connection with the Passion. It is through the death of Christ and His new Life by Death, that the life of the Spirit and the support of the whole complex fullness of human life are assured to men. The symbols of the Old Covenant (Hebrews 9:19) found their fulfillment in the New.
9:19  “For when Moses had spoken every precept to all the people according to the law, he took the blood of calves and of goats, with water, and scarlet wool, and hyssop, and sprinkled both the book, and all the people,” Hebrews 9:19 KJV
Compare (1 John 5:6). Lightfoot quotes a remarkable tradition from (Ref. Talmud ‘Shemoth R.’ 122 a,), based on the interpretation of (Psalms 78:20, that ‘Moses struck the rock twice, and first it gushed out blood and then water.”

For a summary of the Early Church Fathers interpretation of the passage see Additional Note, 
      Additional Note
On the Patristic Interpretation of John 19:34
The Early Church Fathers interpretation of (John 19:34) offers an instructive example of the method and characteristics of ancient commentators. Remember even Spirit filled Preachers some times disagree with the Scriptures. We still only see in part as the Apostle Paul said.

1.  Greek Fathers:
The earliest writer who distinctly refers to the passage is Claudius Apollinaris (c. 170 A.D.).

Apollinaris speaks of the Lord as Him “who had His holy side pierced (John 19:37), who poured forth from His side the two elements that again purify, water and blood (the order is changed), word and spirit.” (Ref. Routh, ‘Rell.’ I, 161) the introduction of the word “again” appears to connect the water and the blood with the use of water and blood under the old Covenant. 
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Additional Note Continued
As to the deeper meaning of the sign, Apollinaris, according to the most probable view, interprets it of the word of the gospel (logos), and of the sanctification of the spirit, that is of the historic and of the inward testimony. There may be also a further but obscure reference to the human and divine natures of the Lord.

Origen in two places dwells upon the phenomenon as a divine sign. “In the case of all other dead bodies,” he writes, “the blood is coagulated, and pure water does not flow from them. But in the case of Jesus the marvel in His dead body was that even in the dead body there was blood and water poured forth from His sides” (Ref. ‘c. Cel.’ II. C. 36; cf. c. 69.). 
“How great,” he writes again, “was His mercy that for our salvation He not only was made Flesh, but descended even to the dead, and in death itself has the marks of the living. For water and blood came forth from His side” (Ref. ‘Comm. In Thess.” 4. 15, quoted by Jerome ‘Ep. Ad Minerv. Et Alex.’ &10), if indeed the quotation from Origen extends so far. In a fragment of his commentary on the Galatians [5. 268 ed. Lommatzsch] he treats the sign as a proof of the reality of the Lord’s body).

Eusebius of Caesarea (Ref. ‘Dem. Ev.’ 10. 8, Page 504) treats the passage as a fulfillment of (Psalms 22:14), “I am poured out like water,” without dwelling further upon it.

2. Latin Fathers:
Tertullian regarded the twofold issue as typical of the two baptisms of water and of blood. In another place he compares the death of Christ with the sleep of Adam (Gen. 2:21), for He so died “that from the wound inflicted on His side the Church, the true Mother of the living, might be shaped.” (Ref. ‘De An.’ C XLIII. Page 304)
Ambrose said and again: “Why water? Why blood? Water to cleanse: blood to redeem. Why from the side? Because whence came the guilt, thence came the grace. The guilt was through the woman: the grace through the Lord Jesus Christ.”  (Ref. ‘De sacram.’ 5. 1)
Rufinus (Ref. ‘Comm. In Symb.’ & 23) also interprets the sign of the two baptisms with the addition of some new thoughts. “This,” he writes, “has a mystical meaning, for Christ had said that out of his belly shall proceed living waters (John 7:38). But He cause blood to issue also, which the Jews prayed to come upon themselves and upon their children.
Hence He caused water to issue to wash the believing, and blood to condemn the faithless. It may also be understood to represent the two-fold grace of baptism: the one which is given by the baptism of water, the other which is sought through martyrdom by the shedding of blood: for both have the names of baptism.

There are many more quotations but I believe that you have here some good examples.

Paul the Learner

19:34 Blood and water flowed out. Apart from whatever symbolism may suggest itself, such as of immersion or communion, the p’shat, the simple sense of the text, is that Yeshua, who had been a living man, was now dead. According to medical opinion, the “blood and water” are signs that the final cause of death was massive heart failure. Thus refuted are teachings, already current among heretical groups when Yochanan wrote, that Yeshua had not been a flesh-and-blood human being (see 1 John 4:2&N). 
JOHN LESSON TWELVE
This false doctrine (Docetism) is echoed by modern cults that speak of a “Christ-figure” who only faked being human. At the same time this report disproves the “swoon theory,” probably equally ancient, that Yeshua did not die but only lost consciousness and was later revived by his talmidim, who then invented the “resurrection myth.” The most imaginative recent restatement of this ancient canard is The Passover Plot, by the apostate Messianic Jew Hugh J. Schonfield (1901-1988).

19:35 The man who saw it. Either Yochanan is writing of himself in the third person, or friends are affirming his honesty, as at 21:24. The purpose of reporting that Yeshua actually did die is the same as the purpose of the whole Gospel (20:31)—so that you too can trust.

19:36 Exodus 12:46 specifies that no bone of the Passover lamb is to be broken; Numbers 9:12 says the same thing. Yeshua is himself “the lamb of God” (1:29, 36), our Passover lamb (1 Corinthians 5:8&N). Psalm 34:21(20) says: “Many are the afflictions of the righteous, but Adonai delivers him out of them all. He keeps all his bones; not one of them is broken.”

(Jewish New Testament Commentary) 
19:35. The second passage, which, like the former one, comes into the narrative parenthetically, is in some respects more remarkable. After speaking of the piercing of the Lord’s side, the writer adds, and forthwith came there out blood and water. And he that hath seen hath borne witness, and his witness is true: and he knoweth that he saith true, that ye also may believe. For these things came to pass that…. (John 19:35)
One point in this passage, the contrast between the two words rendered true, cannot be given adequately in an English version:

1. The witness is described as “fulfilling the true conception of witness” (aleethinee =a person “as possessing the quality which is the point in question in an eminent or even exclusive degree”), 
2. And not simply as being correct (aleethee=true things); it is true to the idea of what witness should be, and not only true to the fact in this special instance, so far as the statement is true. 
There is therefore no repetition in the original in the two clauses, as there appears to be in the English versions. This detail is not without significance for the right understanding of the whole comment. It brings out clearly the two conditions which testimony ought to satisfy:
1. The first that he who gives it should be competent to speak with authority.

2. The second that the account of his experience should be exact.

[‘And the one-having-seen has-witnessed and true of-him is the witness and that-one has-perceived that true he-is-saying that and ye should-be-believing.’ John 19:35 4th Century Greek]
[And he who saw it testified, and his testimony is true; and he knows well that what he said is true, that you also may believe.’ John 19:35 Peshitta Text]
Note: The first true in this verse is the Greek word aleethinee (N.T. 228) and it means truthful. In the second time the word true is used, it is the Greek word aleethee (N.T. 227) and this time it means as not concealing.
Paul the Learner
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19:35. His witness is true…] i.e. it answers to the full conception of adequate testimony. Compare (John 8:16, 14 note).

1. Ye…] ye also, even as the apostle himself, who had had the privilege of witnessing these signs of the truth of the Gospel.

2. Believe…] on this absolute use of the word (see John 1:7).

Homily 85 - John 19:36 – 38 HISTORICAL OUTLOOKS
Vet. 36. "A bone of Him shall not be broken." (Exodus 12:46; Numbers 9:12.)

For even if this was said with reference to the lamb of the Jews, still it was for the sake of the reality that the type preceded, and in Him the prophecy was more fully accomplished. On this account the Evangelist brought forward the Prophet. 
For since by continually producing himself as witness he would have seemed unworthy of credit, he brings Moses to help him, and saith, that neither did this come to pass without a purpose, but was written before of old.  And this is the meaning of the words, "A bone of Him shall not be broken." Again he confirms the Prophet's words by his own witness. 
"These things," saith he, "I have told you, and that ye might learn that great is the connection of the type with the reality." Seest thou what pains he takes to make that believed, which seemed to be matter of reproach, and bringing shame? For that the soldier should insult even the dead body, was far worse than being crucified. 
"But still, even these things," he saith, "I have told, and told with much earnestness, 'that ye might believe.' (Ver. 35.) Let none then be unbelieving, nor through shame injure our cause. For the things, which appear to be most shameful, are the very venerable records of our good things."
Ver. 38. "After this came Joseph of Arimathaea, being a disciple." 

Not one of the twelve, but perhaps one of the seventy. For now deeming that the anger of the Jews was quenched by the Cross-, they approached without fear, and took charge of His funeral. Joseph therefore came and asked the favor from Pilate, which he granted; why should he not? Nicodemus also assists him, and furnishes a costly burial. For they were still disposed to think of Him as a mere man. 
And they brought those spices whose especial nature is to preserve the body for a long time, and not to allow it quickly to yield to corruption, which was an act of men imagining nothing great respecting Him; but anyhow, they exhibited very loving affection. 
But how did no one of the twelve come, neither John, nor Peter, or any other of the more distinguished disciples? Nor doth the writer conceal this point. If any one say that it was from fear of the Jews, these men also were occupied by the same fear; for Joseph too was, it saith, "A secret (disciple) for fear of the Jews." 
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HISTORICAL OUTLOOKS CONTINUED

19:38
And not one can say that Joseph acted thus because he greatly despised them, but though himself afraid, still he came. But John who was present, and had seen Him expire, did nothing of the kind. It seems to me that Joseph was a man of high rank, (as is clear from the funeral,) and known to Pilate, on which account also he obtained the favor; and then he buried Him, not as a criminal, but magnificently, after the Jewish fashion, as some great and admirable one.
  (Chrysostom A.D. 400)
19:36. For these things were done (rather, came to pass)…] the stress is laid upon the correspondence of the two facts with the details of type and prophecy. It was wonderful, as the events fell out, that the legs of Christ were not broken: it was further wonderful, when He had escaped this indignity, that His side was pierced. 
The first fact pointed the student of Scripture (that’s you), to the fulfillment in Him of the promises as to the representative of Jehovah. For the two passages quoted are not to be regarded only as isolated quotations, but also as indicating the two great lines of preparatory teaching to which they severally belong.

1. The Scripture…] i.e. the passage of scripture. (See John 2:22 notes).

2. A bone…] (Exodus 12:46; (Numbers 9:12). Compare (1 Corinthians 5:7). The ordinance extended to the burnt offerings (Leviticus 1:6, into his pieces). That, which was offered to God might not be arbitrarily mutilated. It was fitting that it should be brought to Him in its full strength. 
And conversely God preserves “the righteous” (Acts 3:14), so that “not one of his bones is broken” (Psalms 34:20), even in his uttermost distress. The spiritual correspondence of the fact with the phrase in the Psalm should not be overlooked.

34:20  “He keepeth all his bones: not one of them is broken.” Psalms 34:20 KJV

19:37 Yochanan quotes a most important Messianic prophecy, in which Adonai says,

“I will pour out upon the house of David and upon the inhabitants of Jerusalem the spirit of grace and of supplication; and they will look upon me whom they have pierced, and they will mourn for him as one mourns for an only son, and they will be in bitterness over him as one that is in bitterness for a firstborn.” (Zechariah 12:10)

Adonai is the “me” who is pierced and the “him” who is mourned over, but Yochanan identifies the latter as Yeshua Jesus; thus, by implication, Yeshua is once again in some sense equated with Adonai (see 14:9&N).

The “they” of “they have pierced” is the house of David and the inhabitants of Jerusalem. Some Jewish translations into English go back to Zechariah 12:9, where the Hebrew word “goyim” is used, and explicitly substitute “the nations” for “they” in v. 10. 
In my judgment this is an instance of an over determined translation in the service of defensive theologizing against Messianic Jewish and Christian recognition of this text as a prophecy of Yeshua. It is most natural to understand “they” as referring to the closest preceding plural noun (“the house of David and...The inhabitants of Yerushalayim”) 
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34:20
And unnatural to skip over it and go back to “the nations” for the referent. Moreover, at least one Talmudic source regards this passage of Zechariah as being Messianic in application (Sukkah 52 a; for more see Galatians 3:13 N, also Revelation 1:7&N).

Note: It is like Pilate washing his hands, there are some Jews who want to joint him in hand washing.


Paul the Learner
Nevertheless, it may be that Yochanan understands this piercing as involving both Jews and Gentiles. It was done directly by the “nations” in the persons of Pilate and the Roman soldiers, yet it would not have happened without pressure from the Judeans (see Acts 2:22-23&N). 
If this understanding is correct, then both Jews and Gentiles pierced Yeshua, share responsibility for his death, and will regret what they did when they look upon him—whether spiritually now or literally when he returns. Zechariah 12:10 also points to the future salvation of national Israel, which the New Testament confirms by Sha’ul's Saul or Paul’s words, “...all Israel will be saved” (Romans 11:26 a &N).      (Jewish New Testament Commentary) 
Note: we are talking about a future salvation of national Israel, after the Day of Judgment has passed, and the Lord is coming to bring justice to the earth: 

a. The Jews who have taken the mark of the beast will be lost forever according to the scriptures, 

b. And the Jews who are counted in the 144,000, which are the remnant of Israel will be saved, 

c. And the Jews who accepted Yeshua [Jesus] as their Messiah during this great persecution and who give their lives for Jesus will be saved. 

d. The Jews who are still alive and have not taken the mark, and have not as yet accepted Yeshua, and who see the Lord coming back, and repent and accept Yeshua will be saved by the will of God.

This is my understanding of the words in Romans 11:26.  Paul the Learner
19:37. They shall look…] (Zechariah 12:10).

12:10  “And I will pour upon the house of David, and upon the inhabitants of Jerusalem, the spirit of grace and of supplications: and they shall look upon me whom they have pierced, and they shall mourn for him, as one mourneth for his only son, and shall be in bitterness for him, as one that is in bitterness for his firstborn.” Zechariah 12:10 KJV
 (b) The request of Joseph of Arimathea - The quickening of love in disciples (19:38-42).

19:38-42. Just as the last section deals with the unconscious ministry of enemies, these deals with the devoted ministry of friends. The Death of the Lord evoked in disciples that courage that had been latent during His lifetime (secretly, v. 38, by night at the first, v. 39). From this point of sight it is natural that the ministry of the women should be passed over (Matt. 27:61; Mark 15:47; Luke 23:55): 
Their continued service revealed no sudden growth of love or self-sacrifice. All the Evangelists record the request of Joseph. John alone notices the offering and the presence of Nicodemus (vv. 39).
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19:38. After this…] more exactly, after these things: the phrase marks an indefinite, general sequence and not a direct sequence. Comp. (John 6:1 notes). The form of expression is of importance here because it shows that the Evangelist does not (as has been supposed) place the request of Joseph after the incident related in (vv. 32), but simply after the issue of the crucifixion: compare (Mark 15:44).

1. Joseph of Arimathaea…] (Matthew 27:57. (A rich man); (Mark 15:43 (an honorable councilor, i.e. a member of the Sanhedrin); (Luke 23:50 (a good man and just…).

2. For fear of the Jews…] (John 12:42; 7:13). Mark adds most significantly, with a clear reference to this fact: Joseph…went in boldly unto Pilate…. literally, having dared, having ventured on an act foreign to his natural temper.

3. Take away…] the permission given to Joseph is in complete harmony with the instructions given to the soldiers (v. 31 that they might be taken away). Joseph would be able to prefer his request after the death of the Lord (Mark 15:44), and before the bodies were removed in the ordinary course. Thus he “took down” the Lord’s Body (Mark 15:46; Luke 23:53), either assisting in or directing the act.

4. Gave him leave…] this was in accordance with Roman law except in extreme cases. See the passage quoted by (Wetstein on Matthew 27:58). An avaricious governor was able to see the privilege of burial (Ref. Cic. ‘Verr.’ 5. 45), yet Pilate did not do this (Mark 15:45), contrast (Matthew 28:14). Compare also the burial of the bodies of John the Baptist (Matthew 14:12) and Stephen (Acts 8:2) by their friends.

5. The body of Jesus…] is according to the best authorities, his body.

Homily 85 - John 19:39 -42 HISTORICAL OUTLOOKS
And because they were straitened by the time, (since the Death took place at the ninth hour, and it is probable, that what with going to Pilate and what with taking down the body, evening would come upon them when it was not lawful to work,) they laid Him in the tomb that was near. And it is providentially ordered, that He should be placed in a new tomb, wherein no one had been placed before, that His: 
1. Resurrection might not be deemed to be that of some other who lay there with Him; 
2. And that the disciples might be able easily to come and be spectators of what came to pass, 
3. Because the place was near; and that not they alone should be witnesses of His burial, 
4. But His enemies also, for the placing seals on the tomb, and the sitting by of the soldiers to watch it, were the actions of men testifying to the burial. 
5. For Christ earnestly desired that this should be confessed, no less than the Resurrection. 
6. Wherefore also the disciples are very earnest about this, the showing that lies died. 
7. For the Resurrection all succeeding time would confirm, 
But the Death, if at that time it had been partially concealed, or not made very manifest, was likely to harm the account of the Resurrection. Nor was it for these reasons only that He was laid near, but also that the story about the stealing might be proved false.
"The first day of the week" (that is, the Lord's day) "cometh Mary Magdalene, very early in the morning, and seeth the stone taken away from the sepulcher."  (Archbishop John Chrysostom A.D. 400)
(From Nicene and Post-Nicene Fathers, Series 1, Volume 14, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
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19:39. And there came also…] the order of the words, corresponding to that in the former clause, seems to suggest the thought that the act of Joseph gave Nicodemus courage to join him.

1. Which…came to Jesus (to him)…] (John 3:1; 7:50). The addition of the words “by night” here is designed apparently to contrast this open act of reverence to Jesus Christ, done before the day had closed, with the secrecy of his first visit. The use of the phrase “at the first” probably implies at the same time that Nicodemus had come to Christ on other occasions; though it may indicate only the beginning of the Lord’s ministry (compare John 10:40).

And brought (bringing) a mixture (or, according to a probable reading, a roll) of myrrh and aloes…] Compare (Psalms 45:8 LXX) ‘There is myrrh and stacte and cassia for thy garments—for the ivory rooms of state from, which kings’ daughters gladdened thee.’  (Psalms 45:8 LXX) The compound was made of the gum of the myrrh tree and a powder of the fragrant aloe wood. (Ref. Matthew 2:11; ‘Dictionary of Bible,’ s.v.) 
The amount of the preparation (‘about a hundred pound weight,” that is, a hundred Roman pounds of nearly twelve ounces) has caused some needless difficulty. The intention of Nicodemus was, without doubt, to cover the Body completely with the mass of aromatics (compare 2 Chronicles 16:14): for this purpose the quantity was not excessive as a costly gift of devotion.
19:38-39 a Yosef of Ramatayim (Matthew 27:57, Mark 15:43, Luke 23:50) and Nakdimon (3:1, 7:50) were two highly placed Messianic Jews, both members of the Sanhedrin (Lk 23:50-51, John 7:50-52); both secret believers. Yochanan does not disparage them for hiding their faith (see 9:22&N, Lk 12:8-9). 
But their period of secrecy was brief, for the act reported here made their beliefs known. While no one is required to make a public announcement of his convictions the moment he comes to faith, he should, after acquiring some knowledge enabling him to defend his views, be willing to set fear aside and stand openly with Yeshua the Messiah.

19:39b-40 They took Yeshua's body and wrapped it in linen sheets. It continues to be Jewish burial practice to wrap the body in a shroud, but spices no longer are. Spices function against the rapid deterioration of the body in a hot climate and may serve an embalming function.

19:41 In the garden was a new tomb. The Church of the Holy Sepulchre, in the Old City of Jerusalem, was built on the site venerated as Yeshua's burial location at least since the early fourth century, when it was found by Helen, the mother of Roman Emperor Constantine, as she investigated local traditions. 
It was outside the “first” and “second” walls surrounding Jerusalem in Yeshua's day, but inside the “third” wall; it is inside the present-day wall built by sultan Suleiman I “the Great,” who ruled the Ottoman Empire from 1520 to 1566.

Some identify Yeshua's burial location with a spot outside today's walls called the Garden Tomb. The British Colonel Gordon did not advocate it as a possible site until the nineteenth century few archeologists are convinced. The place has been made into a garden and is open to tourists; it does have a tomb, perhaps from the first century and probably much like the one in, which Yeshua was buried, which one can enter and see. Occasionally evidence is credibly marshaled for other locations.

(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)
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19:40. Then took they…] they took therefore…as uniting in the pious service.

1. Wound (bound) it in linen clothes (cloths)…] the exact word used (othoniois –in linen cloths) is found also in (Luke 24:12), a verse, which appears to have been a very early addition to Luke’s Gospel. The diminutive form that is used in Greek medical writings for bandages seems to distinguish these “swathes” in, which the Body was bound from “the linen cloth” mentioned by the other Evangelists in, which it was “wrapped.”

2. The manner of the Jews…] as contrasted with that of the Egyptians, who removed parts of the body before embalming (Ref. Herod. II. 86) the phrase may, however, only mark the Jewish custom of embalming as contrasted with burning: (Ref. Compare Tac. ‘History” 5. 3)
3. To bury…] or more exactly, to prepare for burial. Compare (John 12:7; Matthew 26:12; Mark 14:8). The same word is used in the LXX for the “embalming” of Jacob (Genesis 50:2). The process indicated is the simple wrapping of the dead body in swathes of linen cloth covered with thick layers of the aromatic preparation.

19:41. A garden…] Compare (John 18:1). The scene of the betrayal and the scene of the triumphant rest answer one to the other. The detail is peculiar to John. (Josephus) relates of Uzziah (Ref. ‘Ant.’ 9.10.4), and of Manasseh (‘Ant.’ 10.3, 2,), that they were buried in their “gardens.”

1. A new sepulchre…] Matthew adds that it belonged to Joseph (Matthew 27:60), and all the Synoptists notice that it was cut in the rock. The fact that “no one had ever yet been laid in it” (compare Luke 23:53) is emphasized (as it appears) to show that the Lord was not brought into contact with corruption. 
Note: the Sacrifice must in all ways be perfect and holy and uncorrupted to be worthy for God.

19:42. There…because…] the embalmment could not (according to their views) be deferred, and for this ample provision was made. But it is implied that the sepulchre in, which the Lord was laid was not chosen as His final resting-place.

1. Laid they…] from another point of view it is said most naturally (Acts 13:29) of “the Jews and their rulers” generally, that “they placed” Christ in the tomb. It was the act of both, on the one side from the aspect of devotion and on the other from the aspect of hatred.
2. The Jews’ preparation day…] Compare (John 2:13; 11:55), “the Passover of the Jews;” (John 19:21), “the chief priests of the Jews.” This use of the term “preparation” is unfavorable to the view that it is used simply for the day of the week (Friday).

Note: Now we have Jesus buried and going to Paradise [Luke 23:43]. But let us look to other sources for what happened on that third day. In 1856 a man named H. C. Whydaman told the story of seeing a library in the city of Rome containing five hundred and sixty thousand volumes. 
These were the records of Tiberius Caesar, and in what was called the Acta Pilati (the acts of Pilate), which was an account of the apprehension, trial, and crucifixion of Jesus of Nazareth. So this is the background of what we are going to present from the side of Rome concerning the resurrection of Jesus of Nazareth.   Paul the Learner
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What Jesus looked like
‘One day in passing by the place of Siloe, where there was a great concourse of people, I observed in the midst of the group a young man who was leaning against a tree, calmly addressing the multitude. I was told it was Jesus. This I could easily have suspected, so great was the difference between him and those listening to him.

His golden-colored hair and beard gave to his appearance a celestial aspect. He appeared to be about thirty years of age. Never have I seen a sweeter or more serene countenance. What a contrast between him and his hearers, with their black beards and tawny complexions!            Pilate’s report Page 131

Some teaching of Jesus not found in Scripture.

‘The Nazarene calmly replied: ‘Prince of the earth, your words proceed not from true wisdom. Say to the torrent to stop in the midst of the mountain-gorge: it will uproot the trees of the valley. The torrent will answer you that it obeys the laws of nature and the creator. God alone knows whither flow the waters of the torrent. Verily I say unto you, before the rose of Sharon blossoms the blood of the just shall be spilt.’









Jesus to Pilate Page 131

‘A few days after the sepulchre was found empty. His disciples proclaimed all over the country that Jesus had risen from the dead, as he had foretold. This created more excitement even than the crucifixion. As to its truth I cannot say for certain, but I have made some investigation of the matter; so you can examine for yourself, and see if I am in fault, as Herod represents.
1. The day after Jesus was buried one of the priests came to the praetorium and said they were apprehensive that his disciples intended to steal the body of Jesus and hide it, and then make it appear that he had risen from the dead, as he had foretold, and of, which they were perfectly convinced.

2. I sent him to the captain of the royal guard (Malcus) to tell him to take the Jewish soldiers, place as many around the sepulchre as were needed; then if anything should happen they could blame themselves, and not the Romans.

3. I sent for Malcus, who told me he had placed his lieutenant, Ben Isham, with one hundred soldiers, around the sepulchre.

4. Isham, who related to me, as near as I can recollect, the following circumstances:
(A) He said that at about the beginning of the fourth watch they saw a soft and beautiful light over the sepulchre. 

(B) He at first thought that the women had come to embalm the body of Jesus, as was their custom, but he could not see how they had gotten through the guards.

(C) While these thoughts were passing through his mind, behold, the whole place was lighted up

(D) And there seemed to be crowds of the dead in their grave clothes.

(E) All seemed to be shouting and filled with ecstasy, while all around and above was the most beautiful music he had ever heard; and the whole air seemed to be full of voices praising God.

(F) At this time there seemed to be a reeling and swimming of the earth, so that he turned so sick and faint that he could not stand on his feet. He said the earth seemed to swim from under him, and his senses left him, so that he knew not what did occur.

‘I asked him in what condition he was when he came to himself. He said he was lying on the ground with his face down. I asked him if he could not have been mistaken as to the light. Was it not day that was coming in the East? 
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He said at first he thought of that, but at a stone’s cast it was exceedingly dark; and then he remembered it was too early for day. I asked him if his dizziness might not have come from being wakened up and getting up too suddenly, as it sometimes had that effect. He said he was not, and had not been asleep all night, as the penalty was death for him to sleep on duty. 
He said he had let some of the soldiers sleep at a time. Some were asleep then. I asked him how long the scene lasted. He said he did not know, but he thought nearly an hour. He said it was hid by the light of day. I asked him if he went to the sepulchre after he had come to himself. He said no, because he was afraid; that just as soon as relief came they all went to their quarters.
I am almost ready to say, as did Manlius at the cross, “Truly this was the Son of God.”   The Archko Volume Pages 144-147       Pontius Pilate
CHAPTER 20   

4. The New Life
1. John record of the Resurrection corresponds with his record of the Passion. It is not simply a history, still less an exhaustive history, but a revelation of spiritual truth through outward facts. Writing in the center of a Christian Church 
To those who were familiar with the historic ground work of the Gospel, the Evangelist recounts from his own experience just those incidents that called out in the disciples the fullness of belief triumphant over personal sorrow, and common fear, and individual doubt.

2. Each historical character is also typical: each detail has a permanent lesson. And as related to the whole plan of the Gospel John’s narrative of the Resurrection is the counterpart and complement to his narrative of the Passion.

3. His history of the Passion is the history of the descent of selfishness to apostasy: his history of the Resurrection is the history of the elevation of love into absolute faith. It lies open a new Life in Christ, and a new life in men. 

A. The incidents recorded by more than one of the other Evangelists that are omitted by John are:

“The angel’s message to the two Mary’s and Salome
(Matthew, Mark).

“The appearance to two disciples, not apostles

(Luke, Mark).

“The last charge and promise



(Matthew, Mark).

B. Other incidents omitted by John are recorded by single Evangelists:

Matthew.

The earthquake: the descent of the angel who removes the stone: the panic of the guards.

The report of the guards, and the device of the high priests (Matthew 28:1)
Words at the appearance on the Galilean mount.  (Compare Mark 16:15)
Mark.

Reproaches of the disciples for unbelief (Mark 16:14)
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Luke.

An appearance to Peter (Luke 24:34; comp. 1 Corinthians 15:5)
The conversation on the way to Emmaus (Luke 24:13; compare Mark 16:12)
Words at the meeting with the eleven and others (Luke 24:36)
The appearance before the Ascension (Luke 24:44)
Compare Also (Acts. 1:1-12; 2:24-33; 3:15; 5:30; 10:40; 1 Corinthians 15:5-8)
The enumeration of the appearances of the Lord “raised on the third day according to the Scriptures.” Which Paul gives in this last passage, is of the deepest interest. The introduction of the phrase “he was seen” in (vv. 5, 6, 7, 8) breaks them up into four groups, separated (as it may be reasonably concluded) in time and place:
(1) To Peter: to the “twelve” (Jerusalem)
(2) To above five hundred brethren at once (Galilee)
(3) To James: to “all the apostles” (Jerusalem)
(4) To Paul himself
It will be observed that John says nothing of the appearance to Mary Magdalene. He is silent indeed as to all the events directly connected with the sepulcher. The use of the phrase he was seen in no way limits the appearance to a vision as distinguished from a real personal manifestation of the Risen Christ. (Acts 7:26. Compare Acts 13:31).

C. The main incidents peculiar to John are:

The gift of the power of absolution.

The appearance on the second Lord’s Day.

To these must be added the incidents of (John 21)
That however which is most characteristic of John here, as elsewhere, is the clear revelation of individual traits by the course of the events; Peter, John, Mary Magdalene, Thomas, stand out with a distinct personality in these two last chapters.

D. While there are very great differences in the details of the several Evangelic narratives, there are also remarkable points of agreement between them, both as to the general features of the history, and as to its circumstances.

All the Evangelist concurs in the following main particulars:

No description is given of the act of Resurrection.

The manifestations were made only to believers.
The manifestations were made not only to separate persons, but to companies.
They were determined by the Lord’s pleasure: He showed Himself.

They were received with hesitation at first. No mere report was accepted.

The Revelation issued in a conviction of the presence of the Living Lord with the disciples.

There is agreement also as to several characteristic circumstances:
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SECTION FOUR
The visit of women to the sepulchre in the early morning was the starting point of hope.

The removal of the stone first raised questionings.

The revelations of angels preceded the manifestation of the Lord Himself.

The Lord revealed Himself to Mary Magdalene first.

E. It is most difficult to construct with any certainty a consecutive view of the few unconnected incidents that have been preserved. The following table gives a provisional arrangement of the facts connected with the first Lords-Day. [Sunday]
Just before 6 p.m. Saturday.
Mary Magdalene and Mary the [mother] of James go to view the sepulchre





(Mark 28:1).

After 6 p.m. Saturday.
The purchase of spices by Mary Magdalene, Mary the [mother] of James 





And Salome (Mark 16:1)
Very early on Sunday
The Resurrection, followed by the earthquake, the descent of the angel, the





Opening of the tomb (Matthew 28:2-4).

     5 a.m.


Mary Magdalene, Mary the [mother] of James and Salome, probably with





Others, start for the sepulchre in the twilight. Mary Magdalene goes before





The others, and returns at once to Peter and John (John 20:1).

     5:30 a.m.


Her companions reach the sepulchre when the sun had risen (Mark 16:2).





A vision of an angel. Message to the disciples (Matt. 28:5; Mk. 16:5).

     6 a.m.


Another party, among whom is Joanna, come a little later, but still in the





Early morning (Luke 24:1) Compare (Mark 16:1).





A vision of “two young men.” Words of comfort & instruction (Lk. 24:4)
    6:30 a.m.


The visit of Peter and John (Jn. 20:3-10) A vision of two angels to Mary





Magdalene (Jn. 20:11-13) About the same time the company of women





Carry their tidings to the apostles (Lk. 24:10)
    7 a.m.


The Lord reveals Himself to Mary Magdalene (Jn. 20:14-18; Mark 16:9)
Not long after He reveals Himself, as it appears, to the company of women who are returning to the sepulchre. Charge to the brethren to go to Galilee (Matthew 28:9).

4-6 p.m. (Approximate)
The appearance to the two disciples on the way to Emmaus (Luke 24:13;




Mark. 16:12)
After 4 p.m.


An appearance to Peter (Luke 24:34; compare 1 Corinthians 15:5)
8 p.m.



The appearance to the eleven and others (Luke. 24:36; Mark 16:14; 


                       John 20:19.
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The main difficulties are due to the extreme compression of Matthew’s narrative, in which there is no clear distinction of points of time. The incidents and the spectators are brought together in a general picture. (Compare Matthew 28:9).

F. It will strike the careful student that there is a remarkable order in the types of faith in the Lord’s Resurrection that John notices successively:

1. The “beloved disciple” “believes” in consequence of a triple sign, without any manifestation of the Lord Himself (John 20:8).

2. Mary Magdalene believes, not through sight or even through sound, but through the personal voice of love (John 20:14-16).

3. The “disciples” believe when they see the Lord’s wounds (John 20:20).

4. Thomas believes when his own test is offered to him (John 20:27).

It seems impossible to regard these slowly widening victories of love without feeling the permanent significance of their common lesson. There is however a faith higher than all these which is various degrees depended on outward experience (John 20:29).

G. The main record of John falls into four divisions:

(1) The actual facts. The triple sign verified (John 20:1-9)
(2) The revelation to personal love. The Lord transfigures devotion (20:10-18)
(3) The revelation to fearful disciples. The Lord gives peace and authority to His society (20:19-23)
(4) The revelation to the anxious questioner. The Lord gives conviction by sight and blessing to faith (20:24-29).

The central thought of the whole is the passage from sight to faith. After the narrative of the Resurrection is completed there follows a brief notice of the scope of the Gospel (20:30).

(1) The actual facts - The triple sign verified.  (John 20:1-9)

Bible Text.

John 20:1-9
20:1 The first day of the week cometh Mary Magdalene early, when it was yet dark, unto the sepulchre, and seeth the stone taken away from the sepulcher. 2 Then she runneth, and cometh to Simon Peter, and to the other disciple, whom Jesus loved, and saith unto them, they have taken away the Lord out of the sepulchre, and we know not where they have laid him. 3 Peter therefore went forth, and that other disciple, and came to the sepulcher. 4 So they ran both together: and the other disciple did outrun Peter, and came first to the sepulcher. 5 And he stooping down, and looking in, saw the linen clothes lying; yet went he not in. 6 Then cometh Simon Peter following him, and went into the sepulchre, and seeth the linen clothes lie, 7 And the napkin, that was about his head, not lying with the linen clothes, but wrapped together in a place by itself. 8 Then went in also that other disciple, which came first to the sepulchre, and he saw, and believed. 9 For as yet they knew not the scripture that he must rise again from the dead. KJV
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This section falls into two parts:

1. The evidence of Mary Magdalene (vv. 1) 
2. The evidence of Peter and John (vv. 3-9) 
Mary attests the first sign, the opened sepulchre; Peter and John attest the two other signs, the empty sepulchre, and the carefully ordered grave-clothes. Compare (Matt. 28:1; Mark 16:1; Luke 24:10-12)
Historical - Farrar
At the moment when Christ died, nothing could have seemed more abjectly weak, more pitifully hopeless, more absolutely doomed to scorn, and extinction, and despair, than the Church that he had founded. It numbered but a handful of weak followers, of which the boldest had denied his Lord with blasphemy, and the most devoted had forsaken Him and fled. 
They were poor, they were ignorant, and they were hopeless. They could not claim a single synagogue or a single sword. If they spoke their own language, it betrayed them by its mongrel dialect; if they spoke the current Greek, it was despised as a miserable patois.
So feeble were they and insignificant, that it would have looked like foolish partiality to prophesy for them the limited existence of a Galilean sect. How was it that these dull and ignorant men, with their cross of wood, triumphed over the deadly fascinations of sensual mythologies, conquered kings and their armies, and overcame the world? 
What was it that thus caused strength to be made perfect out of abject weakness? There is one, and one only possible answer—the resurrection from the dead. All this vast revolution was due to the power of Christ’s resurrection.  (Life of Christ by Farrar)
“If we measure what seemed to be the hopeless ignominy of the catastrophe by, which His work was ended, and the Divine prerogatives, which are claimed for Him, not in spite of, but in consequence of that suffering and shame, 
We shall feel the utter hopelessness of reconciling the fact, and that triumphant deduction from it, without some intervening fact as certain as Christ’s passion, and glorious enough to transfigure its sorrow.  (Westcott, Gospel of the Resurrection, Page 111).  
Westcott also adds: “If Christ did not rise, we have not only to explain how the belief in his resurrection came to be received without any previous hopes, which could lead to its reception, but also how it came to be received with that intensity of personal conviction, which could invest the life and person of Christ with attributes never before assigned to any one, and that by Jews who had been reared in the strictest monotheism (the belief in one God).”  (Page 112)

5:39 “But if it be of God, ye cannot overthrow it; lest haply ye be found even to fight against God.” Acts 5:39 KJV

20:1 Early on the first day of the week, while it was still dark. Here, definitely Sunday morning before dawn, see Matthew 28:1 & Notes
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20:5-8 The burial clothes consisted of a shroud around the body and a head-cloth (compare 11:44). Yochanan's painstaking description of their undisturbed location, especially the separate position of the still folded head cloth (v. 7), tells us that Yeshua's body was miraculously loosed from the burial clothes, so that they collapsed in place. This is why the other talmidim...saw, and he trusted.

(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)

Homily 85 - John 20:1, 2 HISTORICAL OUTLOOKS
For He arose while both stone and seals lay over Him; but because it was necessary that others should be fully satisfied, the tomb was opened after the Resurrection, and thus what had come to pass was confirmed. 
This then was what moved Mary. For being entirely full of loving affection towards her Master, when the Sabbath was past, she could not bear to rest, but came very early in the morning, desiring to find some consolation from the place. 
But when she saw the place, and the stone taken away, she neither entered in nor stooped down, but ran to the disciples, in the greatness of her longing; for this was what she earnestly desired, she wished very speedily to learn what had become of the body. 
This was the meaning of her running, and her words declare it. Ver. 2. "They have taken away," she saith, "my Lord, and I know not where they have laid Him." (Archbishop John Chrysostom A.D. 400)
(From Nicene and Post-Nicene Fathers, Series 1, Volume 14, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
20:1. The first day of the week…] But on the…. Compare (Matthew 28:1)
Matthew 28:1
Now late on the Sabbath as it began to dawn toward the first day of the week opse (NT: 3796) de (NT: 1161) sabbatoon (NT: 4521), tee (NT: 3588) epifooskousee (NT: 2020) eis (NT: 1519) mian (NT: 3391) sabbatoon (NT: 4521). This careful chronological statement according to Jewish days clearly means: 

1. That before the Sabbath was over, that is before six P.M., 
2. This visit by the women was made "to see the sepulchre" theoreesai (NT: 2334) ton (NT: 3588) tafon (NT: 5028). 
3. They had seen the place of burial on Friday afternoon (Mark 15:47; Matt 27:61; Luke 23:55). 
4. They had rested on the Sabbath after preparing spices and ointments for the body of Jesus (Luke 23:56), a Sabbath of unutterable sorrow and woe. 
5. They will buy other spices after sundown when the new day has dawned and the Sabbath is over (Mark 16:1). 
6. Both Matthew here and Luke (Luke 23:54) use dawn epifooskoo (NT: 2020) for the dawning of the 24-hour day at sunset, not of the dawning of the twelve-hour day at sunrise. The Aramaic used the verb for dawn in both senses. 
7. The so-called Gospel of Peter has epifooskoo (NT: 2020) in the same sense as Matthew and Luke as does a late papyrus. 
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20:1
Apparently, the Jewish sense of "dawn" is here expressed by this Greek verb. (Allen) thinks that Matthew misunderstands Mark at this point, but clearly Mark is speaking of sunrise and Matthew of sunset. Why allow only one visit for the anxious women?

(From Robertson's Word Pictures in the New Testament, Electronic Database. Copyright (c) 1997 by Biblesoft & Robertson's Word Pictures in the New Testament. Copyright (c) 1985 by Broadman Press)

20:1. Mary Magdalene…] Compare (John 19:25). Luke alone of the Evangelists mentions her before the history of the Passion, (Luke 8:2).

1. When it was yet dark…] Mary Magdalene appears to have reached the sepulchre before the other women of her company. Compare (Matthew 28:1; Mark 16:2). Luke combines the varied ministry and testimony of all the women in one notice, (Luke 23:55; 24:10).

2. The stone…from the sepulchre…] All the Evangelists mention the removal of “the stone,” and Mark notices this especially as the sight, which first attracted the attention of the visitants to the sepulchre, (Mark 16:4). The Synoptists speak of “rolling away” the stone (compare Tristram, ‘Land of Israel,’ pp. 396 ed. 3). The phrase used by John is very peculiar, “taken, lifted out of”, as filling up the opening of the sepulchre.

20:2. Then she runneth…] She runneth therefore… Apparently Mary Magdalene made no further search. She hastily (if rightly) concluded that the sepulchre must be empty from what she saw at a distance. The stone would not have been removed unless with the object of taking away the body. 

It is clear that she had no vision of angels before she returned, and received no message, as those with whom she is associated by Mark (Mark 16:1) and Matthew (Matt. 28:1).

1. Cometh to Simon Peter…] In spite of his fall, which was by this time probably known Peter was still regarded as one of the natural leaders among the disciples, compare (Luke 22:32).

2. The other disciple, whom Jesus loved (John)…] the word here used for loved (efilei =the word for personal affection) is different from that used in (John 13:23; 21:7, 20 (eegapa). At the same time the difference of this phrase (“the other disciple whom…”) from the corresponding phrase (“that disciple whom…” John 21:7) leads to the conclusion that both disciples alike are described here as objects of the same feeling. 
Simon Peter was one marked by the personal affection of the Lord even as John was “the other.” The repetition of the preposition (“to Simon Peter…” “To the other…”) suggests some distinction in their place of lodging. The mother of the Lord, it cannot be forgotten, was now with John.

3. They have taken…] the rapid boldness of the conclusion is characteristic of a woman’s eager nature. The subject is indefinite: it may be “the Jews” (compare John 19:4), or it may be “those who provided the temporary resting-place (John 19:42, compare v. 15)
4. The Lord…] for her the dead body is still “the Lord.” Compare (John 19:42). 

5. We know not…] by the plural Mary identifies herself with those who had started on the visit with her, though in fact she had not waited till they came to the tomb. Compare (v. 13, “I know not,” in connection with “my Lord,” spoken in her solitude to (apparent) strangers.
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Homily 85 - John 20:3-5 HISTORICAL OUTLOOKS
See thou how she knew not as yet anything clearly concerning the Resurrection, but thought there had been a removal of the body, and tells all simply to the disciples? And the Evangelist hath not deprived the woman of such praise, nor thought it shame that they should have learnt these things first from her who had passed the night in watching. 
Thus everywhere doth the truth-loving nature of his disposition shine forth. When then she came and said these things, they hearing them, draw near with great eagerness to the sepulcher, and see the linen clothes lying, which was a sign of the Resurrection. 
For neither, if any persons had removed the body, would they before doing so have stripped it; nor if any had stolen it, would they have taken the trouble to remove the napkin, and roll it up, and lay it in a place by itself; but how? They would have taken the body as it was. 
On this account John tells us by anticipation that it was buried with much myrrh, which glues linen to the body not less firmly than lead; in order that when thou hearest that the napkins lay apart, thou mayest not endure those who say that He was stolen. 
For a thief would not have been so foolish as to spend so much trouble on a superfluous matter. For why should he undo the clothes? And how could he have escaped detection if he had done so? Since he would probably have spent much time in so doing, and be found out by delaying and loitering. 
But why do the clothes lie apart, while the napkin was wrapped together by itself? That thou mayest learn that it was not the action of men in confusion or haste, the placing some in one place, some in another, and the wrapping them together. From this they believed in the Resurrection.
On this account Christ afterwards appeared to them, when they were convinced by what they had seen. Observe too here again the absence of boastfulness in the Evangelist, how he witnesses to the exactness of Peter's search. 
For he himself having gotten before Peter, and having seen the linen clothes, enquired not farther, but withdrew; but that fervent one passing farther in, looked at everything carefully, and saw somewhat more, and then the other too was summoned to the sight. For he entering after Peter, saw the grave-clothes lying, and separate. 
(Chrysostom A.D. 400)
20:3. The form of the sentence is singularly expressive. Peter at once takes the lead (“went forth,” Greek aorist); the other disciple attaches himself, as it were, to his decisive guidance, then both are represented on their way, and they went on their way toward (not, and came to) the sepulchre.

John 20:3
Came to eerchonto (NT: 2064) eis (NT: 1519). Wrong. The tense is the imperfect; "they were coming." The English Revised Version (1885): "they went toward."

(From Vincent's Word Studies of the New Testament, Electronic Database. Copyright (c) 1997 by Biblesoft)
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For the incident compare (Luke 24:12, 24)
Luke 24:12
This entire verse is a Western non-interpolation. This incident is given in complete form in (John 18:2-10) and most of the words in this verse are there also. It is of a piece with many items in this chapter about, which it is not easy to reach a final conclusion.   (Robertson’s Word Pictures)
[‘But Simon rose up and ran to the tomb; and he looked in and saw the linen laid by itself, and he went away wondering in himself concerning what had happened.’ Luke 24:12 Peshitta text]
[‘The yet Peter up-standing ran on the memorial-vault and beside-bending is-looking the sheet only and he-from-came toward self marveling the having-become.’ Luke 24:12 Greek text 400 A.D.] 
Note: I enjoy when a theologian says that a verse or verses is a mistake, that it was not in the originals, considering that they go back to the very books that I use, to prove them wrong.  Paul the Learner
20:4. So they ran both together…] Literally, But they began to run, the two together. Mary is naturally forgotten in the description. John recalls that, which was most vividly impressed upon him at the time.

Did outrun…] literally, ran on in front more quickly than Peter, as the younger man; starting on suddenly (so the Greek tense seems to imply), perhaps when he came in sight of the sepulchre.

20:5. Stooping down, and looking in…] the original word (parakupsas), which is thus paraphrased, occurs in (v. 11) and in the parallel passage, (Luke 24:12), and again in (1 Peter 1:12; James 1:25). The idea that it conveys is that of looking intently with eager desire and effort (literally bending beside) at that, which is partially concealed. Compare (Ecclesiasticus. 14:23, 21:23; (Jewish work); Song of Solomon 2:9)
2:9  “My beloved is like a roe or a young hart: behold, he standeth behind our wall, he looketh forth at the windows, shewing himself through the lattice.” Solomon’s Song 2:9 KJV
Note: Jesus ben Sira was a Jewish teacher who compiled a book of wise sayings and instructions in Hebrew in about 190 B.C. The book has several names, which can be somewhat confusing. It is known as “Sirach” or “Ecclesiasticus” between Catholic and Orthodox Christians.

An Example of Sira’s work
40:10 ‘Evil is created for the wicked, and because of them destruction hastens. 40:11 All that is from the earth returns to earth, and what is from above returns above. 40:12 All that is of falsehood and injustice will be wiped out, but what is true will last forever.’  The Dead Sea Scrolls Bible Pages 600, 601

Note: Many confuse our book of Ecclesiastes written by Solomon and Ecclesiasticus written by Sira. I don’t have his comments on Ecclesiastics 14:23 or 21:23.                          Paul the Learner
Saw…] seeth. The simple sight here is distinguished from the intent regard of Peter when he entered the sepulchre; and in this connection it is significant that John does not see “the napkin,” the small cloth, lying apart.
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20:5

1. Yet went he not in…] A natural feeling of awe would arrest one of the characters of John. He had already seen enough to fill his soul with anxious thoughts.

2:19 “Jesus answered and said unto them, Destroy this temple, and in three days I will raise it up.” John 2:19 KJV
20:6. Then cometh Simon Peter…] Simon Peter therefore also cometh, while John still lingers outside.

1. Went into…] at once without a look or a pause.

2. And seeth the linen clothes lying…] and he beholdeth the linen cloths (and v. 7) lying. The abrupt change of tense marks a break in the progress of the thought. The entrance is courageously made: then follows the experience. The word beholdeth (theoorein = aorist active and present) expresses the earnest intent gaze of the apostle as his eye passes from point to point.

20:7. The napkin…] compare (John 11:44).

1. About (upon) his head…] the absence of the name is noticeable. The mind of the writer is filled with the thought of Christ. Compare (v. 15)
2. Wrapped together in a place by itself…] literally, apart in one place. There were no traces of haste. The deserted tomb bore the marks of perfect calm. The grave-clothes had been carefully removed, which would be a work of time and difficulty, and lay in two separate places. It was clear therefore that enemies had not stolen the body; it was scarcely less clear that friends had taken it away.

20:8. Then (Therefore) went in also that (the) other…] He no longer shrank from entering the grave that had been now certainly found empty. He went in…and saw and believed. All is gathered in one sentence without break or change of form (contrast v. 6). He “saw” what Peter had seen, the clear signs of the removal of the body of the Lord, and “believed.” 
The exact interpretation of the word (episteusan) “believed” is difficult. It is not likely that it means simply “believed that the body had been removed as Mary Magdalene reported.” Such a conclusion was rather a matter of natural and immediate inference from what he saw. The use of the word absolutely rather points to the calm patient acceptance of a mystery as yet in part explicable with full confidence in the divine love.

The Threefold Sign
The Threefold sign of: 
1. The stone removed, 
2. The empty sepulcher,
3. The grave-clothes leisurely arranged, 
Indicated something still to be more fully shown and the apostle waited in trustful expectation for the interpretation. Perhaps the word may have even a fuller sense, and imply that John believed in some way that the lord was alive. There is thus a sharp contrast between “believed” and “knew” (comp. John 6:69). 
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In such a case there ought to have been no scope for faith; the fact should have been one of knowledge. If the apostles had really entered into the meaning of the Scriptures they would have known that the Life, the Resurrection, of Christ was a divine necessity for, which death was only a condition. 
But John, like the other disciples (“they knew not”), had failed to read the lesson of the Old Testament, even by the help of the Lord’s teaching. New he is in some sense separated from them (he believed…they knew not).

20:9 The Tanakh teaches that the Messiah has to rise from the dead at Isaiah 53:9-12 and Psalm 16:10 (cited at Acts 2:24-32).
(Jewish New Testament Commentary) 
20:9. For as yet…] Compare (Luke 24:21; Mark 16:14). The belief in the Resurrection was produced in spite of the most complete not being ready on the part of the disciples to accept it. So far from being based on a previous interpretation of scripture, the fact itself first illuminated the sense of scripture. Compare (Luke 24:25, 45). 
The chief priests knew of the Lord’s words as to His rising again, and in their fear took measures to counteract them (Matthew 27:63 see below), while the disciples in their love failed to recall the same words for their consolation.

Matthew 27:63
We remember emneestheemen (NT: 3415). Literally, "we remembered:" i.e., it occurred to us: we have just remembered, and have come to tell you before it shall be too late.
(Vincent)
This contrast is a revelation of character, and will be recognized as profoundly true, if account were taken of the different conceptions that unbelievers and disciples had of the Person and of the Death and of the Resurrection of Jesus Christ.
1. The scripture…] the reference is probably to (Psalms 16:10 LXX) ‘that Thou wilt not leave my soul in the mansion of the dead nor suffer thine Holy One to see corruption.’ Also remember the scripture in (1 Peter 3:19).

3:19 “By which also he went and preached unto the spirits in prison;” 1 Peter 3:19 KJV
HELL
Sheol. Without entering into the discussion as to the derivation or root meaning of this term in the OT, it may be sufficient to say that it occurs several times in Scripture. The general idea is "the place of the dead"; and by this is meant, not the grave, but the place of those who have departed from this life. The term is thus used with reference to both the righteous and the wicked: 
(a) Of the righteous (Psalms 16:10; 30:3; Isaiah 38:10; etc.) 
(b) Of the wicked (Numbers 16:33; Job 24:19; Psalms 9:17; etc.)

This is in accordance with the general character of the OT revelation, which presents much less clearly and strongly than the NT the doctrine of the future life with its distinct allotments of doom. But there are many hints, and more than hints, of the difference in the conditions of the departed. The psalmist prays: "Do not drag me away with the wicked and with those who work iniquity" (28:3; see also Isaiah 33:14; 66:24; Daniel 12:2).       (From The New Unger’s Bible Dictionary)
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20:9. Must…] this divine necessity is shown to run through the last unexpected events of the Lord’s earthly life; (Matthew 26:54; Mark 8:31; Luke 9:22, 17:25; 22:37; 24:7, 26, 44 (46); John 3:14; 12:34, notes; Acts 1:16).


(2) The revelation to personal love - The Lord transfigures devotion (John 20:10-18).

Bible Text.

John 20:10-18
10 Then the disciples went away again unto their own home. 11 But Mary stood without at the sepulchre weeping: and as she wept, she stooped down, and looked into the sepulcher, 12 and seeth two angels in white sitting, the one at the head, and the other at the feet, where the body of Jesus had lain. 13 And they say unto her, Woman, why weepest thou? She saith unto them, because they have taken away my Lord, and I know not where they have laid him. 14 And when she had thus said, she turned herself back, and saw Jesus standing, and knew not that it was Jesus. 15 Jesus saith unto her, Woman, why weepest thou? Whom seekest thou? She, supposing him to be the gardener saith unto him, Sir, if thou have borne him hence, tell me where thou hast laid him, and I will take him away. 16 Jesus saith unto her, Mary. She turned herself, and saith unto him, Rabboni; which is to say, Master. 17 Jesus saith unto her, Touch me not; for I am not yet ascended to my Father: but go to my brethren, and say unto them, I ascend unto my Father, and your Father; and to my God, and your God. 18 Mary Magdalene came and told the disciples that she had seen the Lord, and that he had spoken these things unto her. KJV
The details of this section are peculiar to John. The bare fact is mentioned, (Mark 16:9). It is significant that the first manifestation of the Risen Lord was granted to the patient watching of love. In this sense, (Proverbs 8:17 LXX) ‘Them who love me, I love: and they who seek me shall find me.’ Found fulfillment. The late tradition (Sedul. ‘Carm. Pasch.’ 5. Page 361) which represents the Lord as appearing first to His mother rests on no authority.

Homily 86 - John 20:10 – 13 HISTORICAL OUTLOOKS
John 20:10, 11
"Then the disciples went away again unto their own home. But Mary stood without at the sepulcher, weeping."

Full of feeling somehow is the female sex, and more inclined to pity. I say this, lest thou shouldest wonder how it could be that Mary wept bitterly at the tomb, while Peter was in no way so affected. For, "The disciples," it saith, "went away unto their own home"; but she stood shedding tears. 
Because hers was a feeble nature, and she as yet knew not accurately the account of the Resurrection; whereas they have seen the linen clothes and believed, departed to their own homes in astonishment. And wherefore went they not straightway to Galilee, as had been commanded them before the Passion? 
They waited for the others, perhaps, and besides they were yet at the height of their amazement. These then went their way: but she stood at the place, for, as I have said, even the sight of the tomb tended greatly to comfort her. At any rate, thou seest her, the more to ease her grief, stooping down, and desiring to behold the place where the body lay. 
And therefore she received no small reward for this her great zeal. For what the disciples saw not, this saw the woman first, Angels sitting, the one at the feet, the other at the head, in white; even the dress was full of much radiance and joy. 
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Since the mind of the woman was not sufficiently elevated to accept the Resurrection from the proof of the napkins, something more takes place, she beholdeth something more; Angels sitting in shining garments, so as to raise her thus awhile from her passionate sorrow, and to comfort her. 
But they said nothing to her concerning the Resurrection, yet is she gently led forward in this doctrine. She saw countenances bright and unusual; she saw shining garments, she heard a sympathizing voice. For what saith (the Angel)?

Ver. 13. "Woman, why weepiest thou?"

By all these circumstances, as though a door was being opened for her, she was led by little and little to the knowledge of the Resurrection. And the manner of their sitting invited her to question them, for they showed that they knew what had taken place; on which account they did not sit together either, but apart from one another. 
For because it was not likely that she would dare at once to question them, both by questioning her, and by the manner of their sitting, they bring her to converse. What then saith she? She speaks very warmly and affectionately; "They have taken away my Lord, and I know not where they have laid Him."


(Chrysostom)
20:10. Then the disciples went away…] the disciples therefore… as feeling that nothing more could be learnt upon the spot. The angels who had been seen by the women did not appear to the apostles. Such manifestations necessarily follow the laws of a spiritual economy. Compare (verse 12).

20:11. But Mary…]

1. But as yet no eye had seen Him; and to Mary of Magdala—to her who loved most because she had been forgiven most, and out of whose soul, now ardent as flame and clear as crystal, He had cast seven devils—was this glorious honor first vouchsafed.   Farrar Page 662
2. Whose return has not been noticed, remained when the apostles went away: “A stronger affection riveted to the spot one of a weaker nature” (Augustine).

3. Yet she did not venture to enter the sepulchre, even after the apostles had done so. She continued standing at the sepulchre without, (see John 1:35 notes).

20:12. And seeth…the one (one) at the head, and the other (one) at the feet…] like the cherubim on the mercy seat, between, which the “Lord of hosts dwelt,” (Exodus 25:22; 1 Sam. 4:4; 2 Sam. 6:2).
Exodus 25:20-22
 "And let the cherubs be stretching out wings on high, screening (cokªkiym (OT: 5526), suskia'zontes) with their wings above the capporeth, and their faces (turned) one to the other; towards the capporeth let the faces of the cherubs be." 
That is to say, the cherubs were to spread out their wings in such a manner as to form a screen over the capporeth, with their faces turned towards one another, but inclining or stooping towards the capporeth. The reason for this is given in v. 22.  
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20:12
There-viz., above the capporeth that was placed upon the ark containing the testimony-Jehovah would present Himself to Moses (now`ad, from yaa`ad (OT: 3259) to appoint, to present one's self to a person at an appointed place, to meet with him), and talk with him "from above the capporeth, out from between the two cherubs upon the ark of testimony, all that I shall command thee for the sons of Israel" (cf. Exodus 29:42).

(From Keil & Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright (c) 1996 by Hendrickson Publishers, Inc.)

Note: the capporeth is called the mercy seat and this is the place that the blood was applied for the salvation of the nation on the Day of Atonement. See our study on Exodus on our web site at the following www.lakesideministries.com  
Paul the Learner.

20:12. Seeth…] beholdeth. Both here and in (v. 14) the word (theoorein) suggests the idea of a silent contemplation for a time.
1. Two angels…] Compare (verse 10 notes). This is the only place where angels are mentioned in the narrative of the Evangelist. Compare (John 1:52; 12:29).

2. In white…] (Matthew 28:3; Mark 16:5; Acts 1:10). The same elliptical phrase is used in (Revelation 3:4). Compare (Matthew 17:2, and parallels, Revelation 3:5, 18; 4:4; 6:11; 7:9, 13; 19:14).

3:4 “Thou hast a few names even in Sardis which have not defiled their garments; and they shall walk with me in white: for they are worthy.” Revelation 3:4 KJV
20:13. They say unto her…] the pronoun (they), which is inserted here, like the name that is inserted in (verse 15), marks the pause during, which Mary regarded those before her without speaking. Mary repeats, with two significant variations, the words, which she had addressed to the apostles (v. 2) 
“They have taken away my Lord out of the sepulchre, and I know not where they have laid Him.” It is easy to understand how they were repeated in her heart again and again as the sum of all her thoughts; but she now says My Lord (not the Lord), and I know (not we know); the relation and the loss are, in this case, regarded as personal, and not as general.

The familiar boldness of the words, spoken without special excitement or alarm, shows how the whole soul of the speaker was absorbed in one object. The extreme simplicity of the narrative, it may be added, reflects something of the solemn majesty of the scene. 
The sentences follow without any connecting particles till (v. 19). With her whole heart absorbed in this thought she turned away—and lo! Jesus Himself is standing before her. It was Jesus, but not as she had known Him. 
There was something spiritual, something not of earth, in that risen and glorified body. Some accident of dress, or appearance, made her fancy that it was the keeper of the garden, and in the eager hope that he can explain to her the secret of that empty and angel-haunted grave, 
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She exclaims to Him in an agony of appeal—turning her head aside as she addressed Him, perhaps that she might hide her streaming tears—“Oh, sir, if you took Him away, tell me where you put Him, and I will take Him.” Jesus saith to her, “Mary”
(Life of Christ by Farrar Page 662, 663)
“And when she had thus said, she turned herself back, and saw Jesus standing, and knew not that it was Jesus.”      John 20:14
20:15 Thinking he was the gardener. Gardening is the oldest profession—Adam was to be a gardener (Genesis 2:15). Yeshua Jesus, the “second Adam” (1 Corinthians 15:45, Romans 5:12-21), is also perceived as a gardener.

20:16 “Rabbani!” (That is, “Teacher!”), literally, “My great one!” or “My teacher!” As a title “rabban” was conferred only on the heads of the central academy and of the Sanhedrin. Gamaliel I, quoted at Acts 5:34-39, is known in Jewish history as Rabban Gamli’el. Apparently the term was used more broadly in informal conversation. Although there is no evidence that Yeshua was ever ordained a rabbi, it is implied at Matthew 23:8 that he and his talmidim disciples regarded him as one.

20:17 Stop holding onto me, not, as in KJV, “Do not touch me,” which suggests a fragility about his post-resurrection physical state contradicted by the rest of Yochanan's gospel. Yeshua had work to do and was not to be kept from it even by Miryam's joyful attention. Jewish New Testament Commentary 

Question: What did Jesus look like before His resurrection?

To find the answer to that question we go back into history to tradition handed down from the days of Irenaeus, Papias, and John. (Nicephorus), quoting from a description given by (John of Damascus), in the eighth century, says that:

He resembled the Virgin Mary; that He was beautiful and strikingly tall, with fair and


Slightly curling locks, on which no hand but His mother’s had ever passed, with dark


Eyebrows, an oval countenance, a pale and olive complexion, bright eyes, an attitude


Slightly stooping and a look expressive of patience, nobility, and wisdom.




(Ref. Winder, Realw. S.v. Jesus;” Nicephorus, History Eccl. 1:40)

There is also another tradition taken from the twelfth century by a person named (Lentulus).


There has appeared in our times,” it says, “a man of great virtue, named Christ Jesus...


He is a man of lofty stature, beautiful, having a noble countenance, so that they who


Look on Him may both love and fear. He has wavy hair, rather crisp, of the color


Of wine, and glittering as it flows down from His shoulders, with a parting in the 


Middle of the head after the manner of the Nararenes (Nazarites). 
His forehead is:

Pure and even, and His face without any spot or wrinkle, but glowing with a delicate


Flush. His nose and mouth are of faultless beauty; He has a beard abundant and of


The same hazel color as His hair, not long, but forked. His eyes are blue and very


Bright (more than one of these touches recalls the description of the youthful David 


[1 Samuel 16:12] He is terrible in rebuke, calm and loving in admonition, cheerful


But preserving gravity. He has never been seen to laugh, but oftentimes to weep. 


His stature is erect, and his hands and limbs are beautiful to look upon. In speech He


Is grave, reserved, and modest; and He is fair among the children of men.


                   (Ref. B.H. Cowper, The Apocr. Gospels, p. 221-294; Hase, p. 80).

JOHN SECTION 13 NUMBER 3 CHAPTER 20
Since this is only tradition, I give it to you not as fact but only a possibility to consider.

Daniel 7:9
"Thrones were set in place, 

And the Ancient of Days took his seat. 


Description of the Word of God
His clothing was as white as snow; 

The hair of his head was white like wool. 

NIV

Revelation 1:13-17

And in the midst of the seven lamps stands One like the Son of Man, clothed with a garment down to the feet and girded about the chest with a golden band. 14 His head and hair were white like wool, as white as snow, and His eyes like a flame of fire; 15 His feet were like fine brass, as if refined in a furnace, and His voice as the sound of many waters; 16 He had in His right hand seven stars, out of His mouth went a sharp two-edged sword, and His countenance was like the sun shining in its strength. 17 And when I saw Him, NKJV






Description of the Word of God
Revelation 1:17-18

 "Do not be afraid; I am the First and the Last. 18 I am He who lives, and was dead, and behold, I am alive forevermore. Amen. And I have the keys of Hades and of Death”. NKJV (We call Him Jesus)
We have an example in the life of Jesus of a change of appearance. This is found in the Gospel of Matthew 17 Chapter.

Matthew 16:28-17:1-3
28 Verily I say unto you, There be some standing here, which shall not taste of death, till they see the Son of man coming in his kingdom.
Matthew 17 

17:1 And after six days Jesus taketh Peter, James, and John his brother, and bringeth them up into an high mountain apart, 2 And was transfigured before them: and his face did shine as the sun, and his raiment was white as the light. 3 And, behold, there appeared unto them Moses and Elias talking with him. KJV
Jesus was showing His disciples how He would appear when He comes back for His Church (‘coming in his kingdom), Moses representing the Raptured Dead and Elias (Elijah) the Raptured Living. His appearance is as the Ancient of Days of Dan. 7:9 and as the Son of Man of Revelation 1:13-17. We find that He is no longer called Jesus (Jehovah has become our Salvation) but He is called The Word of God.

Revelation 19:11-16
11 I saw heaven standing open and there before me was a white horse, whose rider is called Faithful and True. With justice he judges and makes war.  12 His eyes are like blazing fire, and on his head are many crowns. He has a name written on him that no one knows but he himself. 13 He is dressed in a robe dipped in blood, and his name is the Word of God. 14 The armies of heaven were following him, riding on white horses and dressed in fine linen, white and clean. 15 Out of his mouth comes a sharp sword with which to strike down the nations. "He will rule them with an iron scepter." He treads the winepress of the fury of the wrath of God Almighty. 16 On his robe and on his thigh he has this name written: 

KING OF KINGS AND LORD OF LORDS. NIV
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His Appearance:
1. Mary Magdalene
2. The other women
3. Peter

4. Two disciples on their way to Emmaus
5. To ten of His disciples in a room with closed doors. (Another tradition – A fragment of Clemens Alexandrinus on (John 1:1) that John the disciples of Jesus touching the body, found no substance there; his hand passed through it (Ref. Quoted by Keim, III. Ii. 568)
6. Eleven disciples including this time Thomas and Jesus answer his doubt (‘my Lord and my God’).

7. Seven Apostles by the Sea of Galilee
8. Before 500 at Tabor or the Mountain of Beatitudes, we do not know.

9. By James the brother of the Lord
10. Forty days had now elapsed since the Crucifixion. During those forty days nine times had He been visibly present to human eyes, and had been touched by human hands. The time had now come when His earthly presence should be taken away from them forever, until He returned in glory to judge the world. 
11. He met them in Jerusalem, and as He led them with Him towards Bethany (Luke 24:50) ….He blessed them, was parted from them, and as He passed from before their yearning eyes “a cloud received Him out of their sight.”

12. Last He was seen of the Apostle Paul.

Homily 86 - John 20:14, 15 HISTORICAL OUTLOOKS
Ver. 14. "And when she had thus said, she turned herself back." 

And by what kind of consequence is it that she having spoken to them, and not having yet heard anything from them, turned back? Me-thinks that while she was speaking, Christ suddenly appearing behind her, struck the Angels with awe; and that they having beheld their Ruler, showed immediately by their bearing, their look, their movements, that they saw the Lord; and this drew the woman's attention, and caused her to turn herself backwards. 
To them then He appeared on this wise, but not so to the woman, in order not at the first sight to terrify her, but in a meaner and ordinary form, as is clear from her supposing that He was the gardener. It was meet to lead one of so lowly a mind to high matters, not all at once, but gently. He therefore in turn asketh her,
Ver. 15. "Woman, why weepiest thou? Whom sleekest thou?"

This showed that He knew what she wished to ask, and led her to make answer. And the woman, understanding this, doth not again mention the name of Jesus, but as though her questioner knew the subject of her enquiry replies, "Sir, if thou have borne him hence, tell me where thou hast laid him, and I will take him away."

Again she speaks of laying down, and taking away, and carrying, as though speaking of a corpse. But her meaning is this; "If ye have borne him hence for fear of the Jews, tell me, and I will take him." Great is the kindness and loving affection of the woman, but as yet there is nothing lofty with her. Wherefore He now setteth the matter before her, not by appearance, but by Voice. 
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HISTORICAL OUTLOOKS CONTINUED

20:15
For as He was at one time known to the Jews, and at another time unperceived though present; so too in speaking, He, when He chose, then made Himself known; as also when He said to the Jews, "Whom seek ye?" they knew neither the Countenance nor the Voice until He chose. And this was the case here. And He named her name only, reproaching and blaming her that she entertained such fancies concerning One who lived. But how was it that,     (Chrysostom A.D. 400)
20:14. When (omit and) she had thus said, she turned…] as unwilling to continue a conversation, which promised no help. The vision of angels makes no impression upon her. We can imagine also that she became conscious of another Presence, as we often feel the approach of a visitor without distinctly seeing or hearing him. It may be too that the angels looking towards the Lord showed some sign of His coming.

And saw…] and beholdeth… Compare (Vv. 6, 12)
Knew not…] She was pre-occupied with her own reflections. We see that only, which we have the inward power of seeing. Till Mary was placed in something of spiritual harmony with the Lord she could not recognize Him. Unless the Lord opened the eyes of those around Him, they could not recognize Him; His outward appearance had changed from the man Jesus back to the Word of God who was from the beginning of all things. Compare (Luke 24:16; Matthew 28:17; John 21:4).

20:15. The first words of the Lord, His first recorded words after the Resurrection, are a repetition of the angel’s words, but with an important addition. He partly interprets the grief of the mourner by asking, whom seekest thou? She has lost some one (not something; John 1:38 what seek ye?).

20:15. The gardener…] and therefore a friend, (Matthew 27:60; John 19:41). The conjecture was natural, both from the place (the Garden) and also from the time.

If thou (emphatic; “if thou and not our enemies,”) have (hast) borne Him…Him…Him…] Mary makes no answer to the inquiry. Her heart is so full of the Person to whom it referred that she assumes that He is known to her questioner: The trait is one of those direct reflections of life that mark John’s Gospel.

And I…] Love makes her strength appear to be sufficient.

Homily 86 - John 20:10, 11 HISTORICAL OUTLOOKS
Ver. 16. "She turned herself, and saith," 
If so be that He was speaking to her? It seems to me, that after having said, "Where have ye laid him?" she turned to the Angels to ask why they were astonished, and that then Christ, by calling her by name, turned her to Himself from them, and revealed Himself by His Voice; for when He called her "Mary," then she knew Him; so that the recognition was not by His appearance, but by His Voice.
And if any say, "Whence is it clear that the Angels were awestruck, and that on this account the woman turned herself," they will in this place say, "whence is it clear that she would have touched Him, and fallen at His feet?" Now as this is clear from His saying, "Touch Me not," so is the other clear from it’s saying, that she turned herself. But wherefore, said He,
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HISTORICAL OUTLOOKS CONTINUED
Ver. 17. "Touch Me not"?

Methinks that she wished still to converse with Him as before and that in her joy she perceived nothing great in Him, although He had become far more excellent in the Flesh. To lead her therefore from this idea, and that she might speak to Him with much awe, (for neither with the disciples doth He henceforth appear so familiar as before,) He raiseth her thoughts, that she should give more reverent heed to Him. 
To have said, "Approach Me not as ye did before, for matters are not in the same state, nor shall I henceforth be with you in the same way," would have been harsh and high-sounding; but the saying,

"I am not yet ascended to the Father," though not painful to hear, was the saying of One declaring the same thing. 
For by saying, "I am not yet ascended," He showeth that He hasteth and pressed thither; and that it was not meet that One about to depart thither, and no longer to converse with men, should be looked on with the same feelings as before. And the sequel shows that this is the case. "Go and say unto the brethren, that I go unto My Father, and your Father, unto My God and your God."  (Chrysostom A.D. 400)
Note: Now from another aspect from the ancient Peshitta Text  ‘Jesus said to her, Do not come near me; for I have not yet ascended to my Father; but go to my brethren and say to them, I am ascending to my Father and your Father, and my God and your God.’ John 20:17  [From Syriac not Greek]


Paul the Learner
Note: Just a thought, the Sacrifice of the Lamb of God must be perfect and undefiled in any way. So Jesus had to complete the picture as offering that sacrifice to His Father. 

5:6  “And I looked, and behold, in the midst of the throne and of the four living creatures, and in the midst of the elders, stood a Lamb as though it had been slain, having seven horns and seven eyes, which are the seven Spirits of God sent out into all the earth. 7 Then He came and took the scroll out of the right hand of Him who sat on the throne.” Revelation 5:6, 7 NKJV
20:16. We must suppose a short pause, during, which Mary resumes her former position, and receiving no answer, become lost in her grief again. While she is thus lost Jesus “called her by name,” Mary (Mariam. Aramaic form. 
Clearly the old familiar tone of Jesus was in the pronunciation of her name), and in that direct personal address awakens the true self (Luke 8:2; Mark 16:9). What the word of common interest (women) could not do, the word of individual sympathy does at once (compare John 10:3).

1. She turned…] once again (as in v. 14), but this time with a clear answer of reverent recognition, and saith unto him, in Hebrew, Rabboni, (Rabbouni. Aramaic again for Didaskale (Teacher), “my Teacher.”  Yet the title, while it reveals her devotion, reveals also the imperfection of her faith (contrast v. 28).
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2. In Hebrew…] the words must be added to the text. The exact term in the original text (Rabbouni) is 
found only in John’s Gospel and in the Book of Revelation. The notice of this detail for Greek readers seems to mark clearly what was the language of the most intimate relationship of the Lord and His disciples. Compare (Acts 22:2; 26:14).

3. Rabboni (Rabbuni)…] the word occurs also in (Mark 10:51). It is strictly “my Master,” but, as in Rabbi, the pronominal affix ceased to have any very distinct force. Here only is the term “Master” applied to the Lord after the Resurrection. The exact term (mibchaar O.T: 4006) “the prince of God,” the Targum uses the word Ribbona; a prince before the Lord art thou, is used as a title of respect in the Targum’s (Genesis 23:15). 
The interpretation “Master,” which is added by the Evangelist, fixes the meaning, and excludes the higher sense of “the divine Lord”, which has been sometimes given to it, as if it expressed recognition of the Lord’s higher Nature.

The preservation of the form is one of those little touches that stamp the Evangelist as a Jew of Palestine. It is said that the form preserved in the original text (Rabbuni) which has been lost in the Vulgate and A.V. (Rabboni), is “Galilean” (Ref. Bottcher, ‘Lehrb.’ & 64): if this is so, the trait is more significant.

20:17. Touch me not; for I am… (Mee mou haptou)…] Mary started up and ran to Christ, perhaps to clasp His feet (compare Matthew 28:9), and the exact form here implies further that she was already clinging to Him when He spoke. 
It meant that the day for personal, physical presence, for merely human affection, for the grasp of human tenderness, was over now. Henceforth He was to be with His people more nearly, more intimately, because in spirit.

1. For…] Ascension of the Lord would be regarded as forbidding the old forms of earthly relationships, the ascension would be presented as the beginning and condition of a new union with mankind. There is yet something beyond the outward restoration to earth 
That must be realized, before that fellowship towards, which you reach can be established as abiding. I am not yet ascended to the Father. When that last triumph is accomplished, then you will be able to enjoy the communion that is as yet impossible.

2. Touch…] the idea appears to be that of “holding,” in the desire to retain, and not of “touching” with a view to ascertain the corporeal reality of the Presence. Under other circumstances the Lord invited the disciples to “handle” His Person, (Luke 24:39, v. 27; compare 1 John 1:1).

1:1 “That which was from the beginning, which we have heard, which we have seen with our eyes, which we have looked upon, and our hands have handled, of the Word of life;” 1 John 1:1 KJV 
3. My Father…] the most ancient authorities omit the pronoun, reading the Father. The general conception of Fatherhood is given first, and this is afterwards defined and distinguished.

At this point I wish to express a theory of mine.


Paul the Learner
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Point # 1

25:9  “According to all that I shew thee, after the pattern of the tabernacle, and the pattern of all the instruments thereof, even so shall ye make it.” Exodus 25:9 KJV
There is the real tabernacle and all the instruments in heaven. The one on earth was made according to it.

Point # 2

25:22  “And there I will meet with thee, and I will commune with thee from above the mercy seat, from between the two cherubim’s which are upon the ark of the testimony, of all things which I will give thee in commandment unto the children of Israel.” Exodus 25:22 KJV
This is the place of meeting between God and mankind.
 
Point # 3

16:14  “And he shall take of the blood of the bullock, and sprinkle it with his finger upon the mercy seat eastward; and before the mercy seat shall he sprinkle of the blood with his finger seven times.” Leviticus 16:14 KJV
Could Jesus have ascended to heaven to offer His blood on the mercy seat of the heavenly Ark?


Point # 4

19:13  “And he was clothed with a vesture dipped in blood: and his name is called The Word of God.” Revelation 19:13 KJV
Question: ware did Jesus get the blood from on His vesture, if not from the mercy seat, showing no more mercy only judgment. (‘My Spirit will not always strive with man’).    Paul the Learner
Homily 86 - John 20:17, 18, 19 HISTORICAL OUTLOOKS
"Go and say unto the brethren, that I go unto My Father, and you’re Father, unto My God and you’re God."

Yet He was not about to do so immediately, but after forty days. How then saith He this? With a desire to raise their minds, and to persuade them that He departeth into the heavens. But the, "To My Father and your Father, to My God, and your God," belongs to the Dispensation, since the "ascending" also belongs to His Flesh. For He speaketh these words to one who had no high thoughts. 
"Is then the Father His in one way, and ours in another?" Assuredly then He is. For if He is God of the righteous in a manner different from that in, which He is God of other men, much more in the case of the Son and us. For because He had said, "Say to the brethren," in order that they might not imagine any equality from this, He showed the difference. 
He was about to sit on His Father's throne, but they to stand by. So that albeit in His Subsistence according to the Flesh He became our Brother, yet in Honor He greatly differed from us, it cannot even be told how much.

Ver. 18. "She therefore departeth, bringing these tidings to the disciples." 

So great a good is perseverance and endurance. But how was it that they did not any more grieve when He was about to depart, nor speak as they had done before? At that time they were affected in such a way, as supposing that He was about to die; but now that He was raised again, what reason had they to grieve? 
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20:18
Moreover, Mary reported His appearance and His words, which were enough to comfort them. Since then it was likely that the disciples on hearing these things would either not believe the woman, or, believing, would grieve that He had not deemed them worthy of the vision, though He promised to meet them in Galilee; in order that they might not by dwelling on this be unsettled
He let not a single day pass, but having brought them to a state of longing, by their knowledge that He was risen, and by what they heard from the woman, when they were thirsting to see Him, and were greatly afraid, (which thing itself especially made their yearning greater,). 
He then, when it was evening, presented Himself before them, and that very marvelously. And why did He appear in the "evening"? Because it was probable that they would then especially be very fearful. But the marvel was, why they did not suppose Him to be an apparition; for He entered, "when the doors were shut," and suddenly. 
The chief cause was that the woman beforehand had wrought great faith in them; besides, He showed His countenance to them dear and mild. He came not by day, in order that all might be collected together. For great was the amazement; for neither did He knock at the door but all at once stood in the midst, and showed His side and His hands. 
At the same time also by His Voice He smoothed their tossing thought, by saying, Ver. 19. "Peace be unto you."
(Chrysostom A.D. 400)
20:17. But go to my brethren…] the new title (Matthew 28:10) follows from the use of the words “the Father.” Spiritual relationships now take the place of natural relationships. Compare (John 19:26 note; Matthew 12:48). The title occurs very significantly in the record of the first action of the Christian society: (Acts 1:15 (in the midst of the brethren).

1. I ascend…] Not “I shall ascend,” but “I am ascending.” In one sense the change symbolized by the visible Ascension was being wrought for the apostles during the forty days, as they gradually became familiarized with the phenomena of Christ’s higher Life. 
The message that Mary was charged to bear was one of promise as well as of fulfillment. Christ did not say “I have risen again,” as though the disciples could as yet understand the meaning of the words, but “I ascend.” The end was not to be grasped yet. The Resurrection was a beginning as well as a fulfillment.

2. Unto my Father and your Father…] He who is the Father is Father of Christ and Father of men in different ways; of Christ by nature, of men by grace. And just as the Lord separated Himself from men while He affirmed His true Humanity by taking to Himself the title of “the Son of Man,” so here, while He affirms the true divine son ship of believers, He separates their son ship from His own. Compare (Hebrews 2:11; Romans 8:29).

3. My God and your God…] in His perfect humanity Christ speaks of the Father as His God: (Matthew 27:46. Compare Revelation 3:2, 12 (not 2:7). In the epistles of Paul the compound title “the God and Father of our Lord Jesus Christ” is not infrequent: (Romans 15:6; 2 Corinthians 1:3; 11:31; Ephesians 1:3. Compare 1 Corinthians 15:24).
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SECTION FOUR
20:18. Came and told…] cometh and Telleth. The exact form of expression is remarkable (erchetai angellousa) “cometh telling”, and not “having come (or coming) Telleth.” The emphasis is thrown on Mary’s immediate departure on her mission. For this purpose she was ready to leave the Lord at once. In the best authorities her words are partly direct and partly oblique: She…Telleth, I have seen the Lord; and how that he said these things unto her.
(3) The revelation to fearful disciples - The Lord gives peace and authority to His society (19-23).

Bible Text.

John 20:19-23
19 Then the same day at evening, being the first day of the week, when the doors were shut where the disciples were assembled for fear of the Jews, came Jesus and stood in the midst, and saith unto them, Peace be unto you. 20 And when he had so said, he shewed unto them his hands and his side. Then were the disciples glad, when they saw the Lord. 21 Then said Jesus to them again, Peace be unto you: as my Father hath sent me, even so send I you. 22 And when he had said this, he breathed on them, and saith unto them, Receive ye the Holy Ghost: 23 whose soever sins ye remit, they are remitted unto them; and whose soever sins ye retain, they are retained. KJV

Mark 16:14
14 Later Jesus appeared to the Eleven as they were eating; he rebuked them for their lack of faith and their stubborn refusal to believe those who had seen him after he had risen. NIV
The details of this section are peculiar to John—the closed doors, the fear of the Jews, the absence of Thomas, the mission, the promise; but the fact of the appearance to the assembled disciples on the evening of the first Lord’s day (Sunday) is recorded by (Luke 24:36, and Mark 16:14). The clauses in Luke that correspond most closely with John (Luke 24:36, 40) appear to have been very early [apostolic] additions to his original text.

20:19. Then the same day at evening, being the first day…] When therefore it was evening on that day, the first day…The form of expression is singularly full and emphatic.

1. When therefore…] the appearance to Mary Magdalene was (so to speak) necessarily supplemented by an appearance to the Church. The several revelations to individuals (Luke 24:31, 34) prepared the way for this manifestation to the body; and gave occasion for the gathering of the disciples. 
It could not but be that the tidings, which must have been spread through the company of believers, should cause many to come together, and perhaps to the “upper room” where the Last Supper was held.” Compare (Acts 1:13).

2. On that day…] that memorable day, the birthday of Christian life. Compare (John 1:39 (40), 5:9; 11:53, (14:20, 16:23, 26), 19:27, 31; 21:3; Mark 4:35). The phrase corresponds with that year, (John 11:49 note).

3. Evening…] Compare (Luke 24:29, 33, 36) The hour was evidently late; about 8 p.m. Time must be allowed for the return of the disciples from Emmaus, who were not likely to leave Jerusalem till after the evening prayer (Acts 3:1).
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4. When the doors were shut…] Compare (v. 26). The clause can only have been added to mark the miraculous ness of the Lord’s appearance. He came not in any ordinary, natural way (compare Luke 24:31). It is vain to speculate as to the manner in, which He came. 
Note the two on the road to Emmaus, after the stranger had blessed and break the bread, suddenly their eyes were opened, and in spite of the altered form, they recognized that He who was with them was the Lord. But even as they recognized Him, He was with them no longer. So He can appear and disappear at any time. 
All that is set before us is that He was not bound by the present conditions of material existence that we observe. The Evangelist, it must be added, simply states the facts. He does not, as some later commentators, represent the Lord as coming through the closed doors, or entering in any definite manner. He just appeared, just as He disappeared with the two disciples. 

5. Where the disciples were (omit assembled)…] “the eleven and they that were with them” in the words of (Luke 24:33). Though Thomas was absent, the apostles as a body (“the eleven”) were assembled.

6. For fear of the Jews…] Compare (John 7:13). This clause explains the careful closing of the room. Rumors of the Resurrection had been spread, and it was as yet uncertain what policy the popular leaders would adopt.

7. Peace be unto you…] this was the ordinary salutation (compare Luke 10:5), which is still in use, but here it was employed with a peculiar force. The disciples were troubled, alarmed, fearful (compare Luke 24:37), and the Risen Lord by His Presence announced confidence and victory. Compare (Genesis 43:23 and John 14:27), the last words spoken (and perhaps spoken in the same room) before the Lord “went out” to His Passion.

20:20. When he had so said (said this), he showed unto them his hands and his side…] literally, according to the most ancient text, both His hands and His side unto them. There is a solemn pathos in the full form of description. Luke notices “His hands and His feet” (Luke 24:40). John had specially recorded the piercing of the side, and hence he naturally recalled that wound.

1. Then were the disciples…] the disciples therefore were glad… At first “they believed not for joy” (Luke 24:41); but the joy of kindled hope became only fuller when it was changed into the joy of conviction; when they saw (compare John 16:16) the Lord, and knew beyond all doubt (20) that it was He Himself.

24:41  “And while they yet believed not for joy, and wondered, he said unto them, Have ye here any meat? 42 And they gave him a piece of a broiled fish, and of a honeycomb. 43 And he took it, and did eat before them.” Luke 24:41-43 KJV
Homily 86 - John 20:19 – 23 HISTORICAL OUTLOOKS
That is, "Be not troubled"; at the same time reminding them of the word, which He spake to them before the Crucifixion, "My peace I leave unto you" (14:27); and again, "In me ye have peace, but" "in the world ye shall have tribulation." (16:33.)
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Ver. 20. "Then were the disciples glad when they saw the Lord."

See thou the words issuing in deeds? For what He said before the Crucifixion, that "I will see you again, and your heart shall rejoice, and your joy no man taketh from you" (16:22), this He now accomplished in deed; but all these things led them to a most exact faith. 
For since they had a truce less war with the Jews, He continually repeated the, "Peace be unto you," giving them, to counterbalance the war, the consolation. And so this was the first word that He spake to them after the Resurrection, (wherefore also Paul continually saith, "Grace be unto you and peace,")

And to women He giveth good tidings of joy, because that sex was in sorrow, and had received this as the first curse. Therefore He giveth good tidings suitable respectively, to men, peace, because of their war; joy to women, because of their sorrow. 
Then having put away all painful things, He tells of the successes of the Cross, and these were the "peace." "Since then all hindrances have been removed," He saith, "and I have made My victory glorious, and all hath been achieved," (then He saith afterwards,)
Ver. 21. "As My Father hath sent Me, so send I you."
"Ye have no difficulty, owing to what hath already come to pass, and to the dignity of Me who send you." Here He lifted up their souls, and showeth them their great cause of confidence, if so be that they were about to undertake His work. And no longer is an appeal made to the Father, but with authority He giveth to them the power. For, Ver. 22, 23 "He breathed on them, and said, Receive ye the Holy Ghost. Whosesoever sins ye remit, they are remitted unto them, and whosesoever sins ye retain, they are retained."
(Chrysostom A.D. 400)
20:22 Breathed...the Ruach HaKodesh Spirit Holy. Yeshua's breathing was meaningful (see 3:8) but symbolic. The talmidim actually received the Holy Spirit's power a month and a half later, at Shavu‘ot Pentecost (Acts 2:4); see also Luke 24:49, Acts 1:8.         (Jewish New Testament Commentary)
20:21. Then said Jesus (Jesus therefore said) to them again…] the necessary preparation was now completed. When doubt was overcome the new work was announced. The first “Peace” was the restoration of personal confidence: the second “Peace” was the preparation for work. Both however are equally extended to all present. 

1. As my Father (the Father) hath sent me…] the mission of Christ is here regarded not in the point of its historical fulfillment (sent), but in the permanence of its effects (hath sent). The form of the fulfillment of Christ’s mission was now to be changed, but the mission itself was still continued and still effective. The apostles were commissioned to carry on Christ’s work, and not to begin a new one. Their office was an application of His office according to the needs of men.

Additional notes:
1. The mission of Christ is sometimes (A) contemplated in the one specific fact of the Incarnation; sometimes (B) it is contemplated in its abiding issues.
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Additional notes continued
2. The general result of the examination of the facts seems to be that in this charge the Lord presents His own Mission as the one abiding Mission of the Father; this He fulfills through His church. His disciples receive no new commission, but carry out His. Compare (Matthew 28:20; Hebrews 3:1). 
3. They are not (in this respect) His envoys, but in a secondary degree envoys of the Father. Compare (2 Corinthians 5:20; Colossians 1:24). Their work too begins with the reception of the new life (I am sending, not I will send Compare I ascend).

Note: That is why it is so important to see the book of Acts as not only the creation of the new church but also the extension of the ministry of Jesus Christ through His apostles. For a complete understanding of the book of Acts please see www.lakesideministries.com under ‘second covenant Acts’ 
This is a wonderful study of my wife that I am so proud of; also she did the study on ‘The Life of Christ’ which is used throughout the world and Galatians and Ephesians as well.    Paul the Learner                                                                                  
Homily 86 - John 20:21, 22, 23 HISTORICAL OUTLOOKS
As a king sending forth governors, gives power to cast into prison and to deliver from it, so in sending these forth, Christ invested them with the same power. But how saith He, "If I go not away, He will not come" (16:7), and yet giveth them the Spirit? Some say that He gave not the Spirit, but rendered them fit to receive it, by breathing on them.
For if Daniel when he saw an Angel was afraid, what would not they have suffered when they received that unspeakable Gift, unless He had first made them learners? Wherefore He said not, "Ye have received the Holy Ghost," but, "Receive ye the Holy Ghost." 
Yet one will not be wrong in asserting that they then also received some spiritual power and grace; not so as to raise the dead, or to work miracles, but so as to remit sins. For the gifts of the Spirit are of different kinds, wherefore He added, "Whosesoever sins ye remit, they are remitted unto them," showing what kind of power He was giving. But in the other case, after forty days, they received the power of working miracles. 
Wherefore He saith, "Ye shall receive power, after that the Holy Ghost is come upon you, and ye shall be My witnesses both in Jerusalem, and in all Judaea." (Acts 1:8.) And witnesses they became by means of miracles, for unspeakable is the grace of the Spirit and multiform the gift. But this comes to pass, that thou mayest learn that the gift and the power of the Father, the Son, and the Holy Ghost, is One. 
For things, which appear to be peculiar to the Father, these are seen also to belong to the Son, and to the Holy Ghost. "How then” saith some one "doth none come to the Son, 'except the Father draw him'?" (6:44.) Why, this very thing is shown to belong to the Son also. "I," He saith, "am the Way: no man cometh unto the Father but by Me." (14:6.) 
And observe that it belongeth to the Spirit also; for "No man can call Jesus Christ Lord, but by the Holy Ghost." (1 Corinthians 12:3.) Again, we see that the Apostles were given to the Church at one time by the Father, at another by the Son, at another by the Holy Ghost, and that the "diversities of gifts" (1 Corinthians 12:4) belong to the Father, the Son, and the Holy Ghost. (Chrysostom A.D. 400)
JOHN SECTION 13 NUMBER 3 CHAPTER 20
Note: The Father is the soul of the one true God.

           The Son is the flesh of the one true God.

           The Holy Spirit is the spirit of the one true God.

Many speak of these three manifestations of God as persons, or Gods but I speak of them as only one God manifesting Himself as our Father, as the Saviour and now as the Holy Spirit that lives in us.

           Paul the Learner
20:22. Breathed on them…] Compare (Genesis 2:7 LXX) ‘then God formed the man, dust from the earth, and breathed upon his face a breath of life, and the man became a living soul.’ The same image that was used to describe the communication of the natural life is here used to express the communication of the new, spiritual, life of re-created humanity. 
1. It was the Word who created the human creature called man 
2. And again it was the Word who then recreated the human creature as a ‘Son of God.’ (See John 3:3-8)
John 20:22
He breathed on them enefuseesen (NT: 1720). First aorist active indicative of emfusaoo (NT: 1720), a late verb, here only in the New Testament though eleven times in the Septuagint and in the papyri. It was a symbolic art with the same word used in the Septuagint when God breathed the breath of life upon Adam (Gen 2:7). It occurs also in (Ezek 37:9). See Christ's promise in (John 16:23). Jesus gives the disciples a foretaste of the great Pentecost.
(Robertson's Word Pictures in the New Testament,) 

The “breath” (emfusaoo) is an emblem of the Spirit, (John 3:8); and by “breathing,” as (Augustine) observes, the Lord showed that the Spirit was not the Spirit of the Father only but also His own. The trinity of Heaven, the Father, the Word and the Holy Spirit, are all only One God and that One Spirit will abide in His Church until the end of all things. (See 1 John 5:7)
5:7 “For there are three that bear record in heaven, the Father, the Word, and the Holy Ghost: and these three are one.” 1 John 5:7 KJV
The act is described as one and not repeated. The gift was once for all, not to individuals but to the abiding body (the Church).

20:22. On them…unto them…] there is nothing to limit the pronoun to “the Ten” It appears from (Luke 24:33), that there was a general gathering of the believers in Jerusalem (those with them: in v. 24 “the twelve” are evidently distinguished from “the disciples”). 
There is a Jewish legend that when Moses laid his hand on Joshua, God said, “In this world only individuals possess the gift of prophecy, but in ‘the world to come’ (the Messianic age) all Israelites shall be seers: (Joel 3:1)” (Ref. Talmud ‘Midrash Tanchuma,’ 65 c. quoted by Wunsche).

1. Receive…] Literally, Take. The choice of word seems to mark the personal action of man in this reception. He is not wholly passive even in relation to the divine gift. The same word is used of “life” (John 10:17) and “words” (John 12:48). The phrase recurs in (Acts 8:15, 17, 19, 19:2).

JOHN SECTION 13 NUMBER 3 CHAPTER 20
20:22

2. The Holy Ghost…] Or rather, in order to express the absence of the article, a gift of the Holy Ghost (compare John 7:39), even the power of the new life proceeding from the Person of the Risen Christ. The presence of this new life of humanity in the disciples communicated to them by Christ was the necessary condition for the descent of the Holy Spirit on the day of Pentecost.

The Spirit, which the Lord imparted to them, was His Spirit, or, as it may be expressed, the Holy Spirit as dwelling in Him. John says in (3:34) that ‘God giveth not the Spirit by measure unto him.’ By this He first quickened them, and then sent, according to His promise, the Paraclete (Holy Spirit) to be with them, and to supply all power for the exercise of their different functions. See 1 Corinthians 12. 
The relation of the Paschal to the Pentecostal gift is therefore the relation of quickening to endowing. The one answers to the power of the Resurrection, and the other to the power of the Ascension (Ref. Godet), the one to victory and the other to sovereignty. 
The characteristic effect of the Pentecostal gift was shown in the exercise of supremacy potentially universal. The characteristic effect of the Paschal gift was shown in the new faith by, which the disciples were gathered into a living society (compare Luke 24:45). 
All those interpretations of the words, which limit them to a particular gift, as of working miracles, or of knowledge, or the like, fall completely short of the meaning that points to an endowment not occasional but perpetual. To regard the words and act as a promise only and a symbol of the future gift is wholly arbitrary and unnatural. 
In other words the gift of the Holy Spirit did not stop with the Apostles but in every age including our own it has appeared to bless man and all those who hunger and thirst after righteousness will be filled.
19:2 “He said unto them, have ye received the Holy Ghost since ye believed? And they said unto him, we have not so much as heard whether there be any Holy Ghost.” Acts 19:2 KJV              
Note: Believing on Jesus and confessing your sins, doesn’t give you automatically the Baptism of the Holy Ghost. Receiving Jesus into your life is a good start, but God wants you to finish the experience and He wants to dwell and live in your heart through this experience of being filled with His Spirit.

      Paul the Learner 
20:23. The pronouns in this case are unemphatic. The main thought, which the words convey is that of the reality of the power of absolution from sin, granted to the Church and not of the particular organization though which the power is administered.

Examples:
8:21  “Thou hast neither part nor lot in this matter: for thy heart is not right in the sight of God. 22 Repent therefore of this thy wickedness, and pray God, if perhaps the thought of thine heart may be forgiven thee. 23 For I perceive that thou art in the gall of bitterness, and in the bond of iniquity. 24 Then answered Simon, and said, pray ye to the Lord for me, that none of these things, which ye have spoken come upon me.” Acts 8:21-24 KJV
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5:4  “Whiles it remained, was it not thine own? And after it was sold, was it not in thine own power? Why hast thou conceived this thing in thine heart? Thou hast not lied unto men, but unto God. 5 And Ananias hearing these words fell down, and gave up the ghost: and great fear came on all them that heard these things.” Acts 5:4, 5 KJV
5:9 “Then Peter said unto her, How is it that ye have agreed together to tempt the Spirit of the Lord? Behold, the feet of them, which have buried thy husband are at the door, and shall carry thee out. 10 Then fell she down straightway at his feet, and yielded up the ghost: and the young men came in, and found her dead and, carrying her forth, buried her by her husband.” Acts 5:9-10 KJV
This next Scripture is what I want you to notice.

Acts 5:11
5:11  “And great fear came upon all the church, and upon as many as heard these things.” Acts 5:11 
There needed to be examples of the power of the Church so that people would not think that it was just another religion like so many others. No priest or preacher has power to forgive sins only God has that power. That’s why we repent.       Paul the Learner
20:23. Remit…] this is the only place in John’s Gospel where the word occurs in this connection. Compare (1 John 1:9; 2:12). The use is frequent in the Synoptists.

1. Remitted…retained…] the use of the perfect in these two words expresses the absolute efficacy of the power. No interval separates the act from the issue. There is perfect harmony, perfect coincidence, between the divine voice through the society and the divine will.

2. Retain…] hold fast, so that they may not pass away from him to whom they attach. The word is used several times in the Revelation of “holding fast doctrine” and the like (John 2:13, 25; 3:11).

(4) The revelation to the anxious questioner - The Lord gives conviction by sight and blessing to faith (vv. 24-29).

This section is entirely peculiar to John.
Bible Text.

John 20:24-29
24 But Thomas, one of the twelve, called Didymus, was not with them when Jesus came. 25 The other disciples therefore said unto him, we have seen the Lord. But he said unto them, except I shall see in his hands the print of the nails, and put my finger into the print of the nails, and thrust my hand into his side, I will not believe. 26 And after eight days again his disciples were within, and Thomas with them: then came Jesus, the doors being shut, and stood in the midst, and said, Peace be unto you. 27 Then saith he to Thomas, reach hither thy finger, and behold my hands; and reach hither thy hand, and thrust it into my side: and be not faithless, but believing. 28 And Thomas answered and said unto him, My Lord and my God. 29 Jesus saith unto him, Thomas, because thou hast seen me, thou hast believed: blessed are they that have not seen, and yet have believed. KJV
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Homily 87 - John 20:24, 25 HISTORICAL OUTLOOKS
John 20:24, 25
"But Thomas, one of the twelve, called Didymus, was not with them when Jesus came. The other disciples therefore said unto him, we have seen the Lord. But he said, except I shall see in His hands -I will not believe."

As to believe carelessly and in a random way comes of an over-easy temper; so to be beyond measure curious and meddlesome, marks a most gross understanding. On this account Thomas is held to blame. For he believed not the Apostles when they said, "We have seen the Lord"; not so much mistrusting them, as deeming the thing to be impossible, that is to say, the resurrection from the dead. 
Since he saith not, "I do not believe you," but, "Except I put my hand-I do not believe." But how was it, that when all were collected together, he alone was absent? Probably after the dispersion, which had lately taken place, he had not returned even then. 
But do thou, when thou seest the unbelief of the disciple, consider the loving kindness of the Lord, how for the sake of a single soul He showed Himself with His wounds, and cometh in order to save even the one, though he was grosser than the rest; on which account indeed he sought proof from the grossest of the senses, and would not even trust his eyes. 
For he said not, "Except I see," but, "Except I handle," he saith, lest what he saw might somehow be an apparition. Yet the disciples who told him these things, were at the time worthy of credit, and so was He that promised; yet, since he desired more, Christ did not deprive him even of this. And why doth He not appear to him straightway, instead of" after eight days"? (Ver. 26.) 
In order that being in the mean time continually instructed by the disciples, and hearing the same thing, he might be inflamed to more eager desire, and be more ready to believe for the future. But whence knew he that His side had been opened? From having heard it from the disciples. How then did he believe partly, and partly not believe? Because this thing was very strange and wonderful. 
But observe, I pray you, the truthfulness of the disciples, how they hide no faults, either their own or others', but record them with great veracity. Jesus again presented himself to them, and waiteth not to be requested by Thomas, nor to hear any such thing, but before he had spoken, Himself prevented him, and fulfilled his desire; showing that even when he spake those words to the disciples, He was present. 
For He used the same words, and in a manner conveying a sharp rebuke, and instruction for the future. For having said, 
Ver. 26. "Reach hither thy finger, and behold My hands; and reach hither thy hand, and thrust it into My side"; He added,   (Chrysostom A.D. 400)
20:24. Thomas…] Compare (John 11:16, note).

1. The Twelve…] Compare (John 6:67 note).

2. Was not with them…] the cause of the absence of Thomas is not expressed or hinted at. It is easy to imagine that one of his temperament (see John 11:16) would prefer to wait in solitude for some light upon the mystery of the Passion.
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20:25. The other disciples therefore…] the assurance of joy was of necessity conveyed to him who had not received it; and it was given in its complete form, we have seen the Lord, (heoorakamen ton kurion) where the absence of a pronoun in the original throws the stress upon the verb. The reply of Thomas reveals how he had dwelt upon the terrible details of the Passion. 
The wounds of the Lord are for him still gaping, as he had seen them.  He must be able to reconcile that reality of death with life before he can believe. Just as before (John 11:16) he sets the most extreme case before himself and will face that. 
It is further to be remarked that the Lord had offered the test of touch to the disciples on the former occasion (Luke 24:39, 40). It is likely therefore that Thomas shaped his words according to what they had told him (v. 20, hands, side). The correspondence is full of interest.
1. Print…print…] the reading place for print in the second instance is nothing more than an early and natural mistake. The repetition of the same word is significant; and the American Version has obliterated another example of the same use by substituting, here and in (v. 27), thrust thy hand for put (balloo) thy hand in the second clause.

2. I will not believe…] the emphatic denial corresponds with the temper that hopes at once and fears intensely. “Thou fool (Raca),” is a Jewish saying, “if thou hadst not seen thou wouldest not have believed: thou art a mocker” (Ref. Talmud ‘Baba Bathra,’ 75 a, quoted by Wunsche).

20:26 The talmidim came together again eight days later. By Jewish reckoning the first and last days are counted; therefore this was a week later (circumcision “on the eighth day” is performed one week after a male baby is born). 
Apparently from the very beginning the believers took note of the fact that Yeshua rose from the dead on Yom Rishon (“the first day of the week”), that is, between Saturday sunset and Sunday sunset, which is why Gentile Christians, using a midnight-to-midnight calendar, celebrate Sunday, though not the biblical Sabbath, as a special day in the week. But the Jewish believers evidently met on Saturday nights (Acts 20:7&N, 1 Corinthians 16:2&N). Also see Revelation 1:10 N.

       (Jewish New Testament Commentary) 

20:26. After eight days…] during this interval, as far as appears, the disciples were left to ponder over and take into their hearts the facts of the Lord’s Day. No fresh manifestations seem to have been made to them. At length therefore they were free, as the Festival and the Sabbath were over, to go to Galilee.
Yet it was natural for them to look for some fresh token of hope on the first weekly return of the day of the Resurrection. 
Nothing is said of the time of their gathering. It may have been in the evening (i.e. the beginning of the Jewish day), when they were preparing for their departure from Jerusalem on the morrow. However this may have been Thomas, in spite of his unsatisfied misgivings, had not left their company. He showed faith in act if not in thought. On the other hand the ten had not excluded him, though unconvinced, from their society.

1. Again…within…] the words imply that the gathering was held in the same place and under the same circumstances as before. Yet it is perhaps not without meaning that the words “for fear of the Jews” (v. 19) are not repeated. 
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The power of the new life had freed them from this, though their doors were closed. The phrase “his disciples” (v. 19 “the disciples”), when the Lord’s name has not proceeded, will be noticed. Compare (John 19:4 note).

2. Then came Jesus…] the original unconnected phrase is far more solemn: Jesus cometh.

Homily 87 - John 20:27-29 HISTORICAL OUTLOOKS
"And be not faithless, but believing."

See thou that his doubt proceeded from unbelief? But it was before he had received the Spirit; after that, it was no longer so, but, for the future, they were perfected. And not in this way only did Jesus rebuke him, but also by what follows, for when he, being fully satisfied, breathed again, and cried aloud, Ver. 28. "My Lord, and my God," He saith, 
Ver. 29. "Because thou hast seen Me, thou hast believed; blessed are they who have not seen, and yet have believed." 
For this is of faith, to receive things not seen; since," Faith is the substance of things hoped for, the evidence of things not seen." (Hebrews 11:1.). And here He pronounced blessed not the disciples only, but those also who after them should believe. "Yet," saith some one, "the disciples saw and believed." 
Yes, but they sought nothing of the kind, but from the proof of the napkins, they straightway received the word concerning the Resurrection, and before they saw the body, exhibited all faith. When therefore any one in the present day say, "I would that I had lived in those times, and had seen Christ working miracles," let them reflect, that, "Blessed are they who have not seen, and yet have believed." 
It is worth enquiring, how an incorruptible body showed the prints of the nails, and was tangible by a mortal hand. But be not thou disturbed; what took place was a matter of condescension. For that, which was so subtle and light as to enter in when the doors were shut, was free from all density; 
But this marvel was shown, that the Resurrection might be believed, and that men might know that it was the Crucified One Himself, and that another rose not in His stead. On this account He arose bearing the signs of the Cross, and on this account He eateth. 
At least the Apostles everywhere made this a sign of the Resurrection, saying, "We, who did eat and drink with Him." (Acts 10:41.) As therefore when we see Him walking on the waves before the Crucifixion, we do not say, that that body is of a different nature, but of our own; so after the Resurrection, when we see Him with the prints of the nails, we will no more say, that he is therefore corruptible. For He exhibited these appearances on account of the disciple.   (Chrysostom A.D. 400)
20:27. Then saith he…] By recalling Thomas’ own words the Lord shows that He was present at the very time when Thomas was questioning His Resurrection.

1. Behold…] see (v. 25). One look was enough.

2. Be not…] Rather, “become not.” Belief and unbelief both grow. Thomas “was” not, but he “was on the way to be,” faithless. And yet further the tense of the verb marks the process as continually going on. The transformation is regarded as present and not as a future result.
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20:28-31 These verses taken together summarize the purpose of Yochanan's Gospel. There is a textual problem: 
(a) The phrase in v. 31 rendered “so that you may trust” appears in two forms in the ancient manuscripts.
(b) The one means, “so that you may continue trusting” and implies that the book is intended to strengthen and confirm the faith of believers. 
(c) The other means, “so that you may, at a point in time, come to trust” and implies that the book is for unbelievers. 
(d) In either case, what is to be trusted in is Yeshua's identity with God and consequent power to give us the blessing of eternal life.

20:28 My Lord and my God! “Doubting Thomas's” confession is as close as the New Testament comes to asserting that Yeshua Jesus “is God” (with the possible exception of Titus 2:13; see note there). Yet it is not a propositional statement, but an exclamation by a talmid disciple who had just seen with his own eyes the opposite of what he had dared hope for, namely, Yeshua resurrected. 
This is important for Jewish readers for whom the declaration, “Yeshua is God,” is unpalatable. It is not that Yeshua “is not God”; rather, the precise way in, which Yeshua is regarded as divine is not so simply expressed in the New Testament as “is” or “is not.” See 1:1-3, 14, 18, 45; 4:26; 5:17-19; 8:24, 58-59; 10:30, 34-36; 11:25; 14:6, 9-11, 14, 28; 17:1-26; 18:6 
And notes in all these places for further elaboration of just how Yeshua is to be identified with God without being any less a human being. In this connection note that the Tanakh prophesies or hints at this identification of the Messiah with God at Isaiah 9:5-6(6-7), Jeremiah 23:5-6, Micah 5:1(2) and Proverbs 30:4.
(Jewish New Testament Commentary)

Remember: 
a. To the Jewish mind, there is only one God and He is invisible and fills the universe and to make this one God into a human being is quite impossible to the mind of a Jew. 
b. If they could see that Genesis 2:4 shows The Lord Jehovah God Elohim as the creator of all things, 
c. And John realizes that this being was the creator who John calls according to the Aramaic Memra or to the Greek Logos 
d. But in the English Word or the creative force of the first creation of God according to Revelation 3:14. 
e. And this ‘beginning of the creation of God’ who appeared to many of the Old Testament prophets and leaders as a Theophany or manifestation of the One God, 
f. Became a human man and dwelled with us John 1:14. 
g. That doesn’t mean that all of God dwelled in a human being, but that the fullness of God did.
h. That’s why Jesus could make the statement, ‘no man has ascended unto heaven but the son of man which is in heaven.’
Paul the Learner
20:28. Everything combines to show that Thomas did not employ the test that he had himself proposed (e.g. has seen, not hast felt). The presence of the Lord enabled him to feel at once that what he had unconsciously desired was something more than could be assured to him by mere sensible testing.
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20:28
He recognized the Lord, but that was not all. So far the criterion, which he imagined, might have brought conviction. But he knew also that his Lord was more than man. Having set before himself distinctly the extent of his hope he was better able than others to perceive how the revelation of the Lord went beyond it. In his example it is seen that faith is not measured by sight, while it is the interpretation of actual phenomena.

20:28. And Thomas…My Lord and my God (Ho kurios mou kai ho Theo’s mou)….] the words are beyond question addressed to Christ (saith unto him), and cannot but be understood as a confession of belief as to His Person expressed in the form of an impassioned address: 

1. The discipline of self-questioning, 
2. Followed by the revelation of tender compassion and divine knowledge, 
3. Enabled Thomas to rise to the loftiest view of the Lord given in the Gospels. 
His sublime instantaneous confession, won from doubt, closes historically the progress of faith that John traces. At first (John 1:1) the Evangelist declared his own faith: at the end he shows that this faith was gained in the actual relationship of the disciples with Christ. 
The record of this confession therefore forms the appropriate close to his narrative; and the words that follow show that the Lord accepted the declaration of His Divinity as the true expression of faith. He never speaks of Himself directly as God (comp. John 5:18), but the aim of His revelation was to lead men to see God (the Father) in Him.

20:29. Thomas, because…] There is a power and clearness in the confession, which rests on thought and vision, but the Lord shows a happier triumph. The first clause of His reply is half interrogative, half exclamatory (compare John 16:31). Then follows the great promise for all ages, based on the experience of the first week of the proclamation of the good tidings: 
A. Blessed are they that saw not and yet believed, believed not simply from the word of others but from actual experience that told them that Christ was raised, because He was indeed with them. 
B. Report, like sight, is the occasion, and not the final stay of faith. 
C. The change of tense in the participle (pepisteukas –thou hast believed…not seen kai) evidently marks the statement as realized already in the Christian society. 
D. There must have been many disciples who had only heard of the appearances on the Lord’s Day [Sunday the first day of the week], and of these some at least had believed. 
E. Their “happiness” (compare Matthew 5:3) lay in the fact that at once they were in sympathy with the facts of the unseen order. 
F. The last and greatest of the Beatitudes is the peculiar heritage of the later Church. Compare (1 Peter 1:8, 9, 11-12).

1:8  “Whom having not seen, ye love; in whom, though now ye see him not, yet believing, ye rejoice with joy unspeakable and full of glory: 9 Receiving the end of your faith, even the salvation of your souls.” 

1 Peter 1:8, 9 KJV
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1:11  “Searching what, or what manner of time the Spirit of Christ that was in them did signify, when it testified beforehand the sufferings of Christ, and the glory that should follow. 12 Unto whom it was revealed, that not unto themselves, but unto us they did minister the things, which are now reported unto you by them that have preached the gospel unto you with the Holy Ghost sent down from heaven; which things the angels desire to look into.” 1 Peter 1:11, 12 KJV
20:30 Many other, similar kinds of miracles comparable with those recorded, which have not been recorded in this book. Yochanan's gospel differs from those of the Synoptics in many respects. Why? Because his purpose is different. He chooses the incidents he reports to suit his purpose. 
Also he presumes knowledge of the events reported in the Synoptics; see 6:1-15&N, 11:1&N and 18:10-11&N. He could write more (see 21:25), but he recognizes the value of brevity (compare Ecclesiastes 12:12).(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)

Homily 87 - John 20:30, 31 HISTORICAL OUTLOOKS
Ver. 30. "And many other signs truly did Jesus."

Since this Evangelist hath mentioned fewer than the others, he tells us that neither have all the others mentioned them all, but as many as were sufficient to draw the hearers to belief. For, "If," it saith, "they should be written every one; I suppose that even the world itself could not contain the books." (21:25.) 
Whence it is clear, that What they have mentioned they wrote not for display, but only for the sake of what was useful. For how could they who omitted the greater part, write these others for display? But why went they not through them all? 
Chiefly on account of their number; besides, they also considered, that he who believed not those they had mentioned, would not give heed to a greater number; while he who received these, would have no need of another in order to believe. And here too he seems to me to be for the time speaking of the miracles after the Resurrection. Wherefore He saith,

"In the presence of His disciples." 

For as before the Resurrection it was necessary that many should be done, in order that they might believe that He was the Son of God, so was it also after the Resurrection, in order that they might admit that He had arisen. 
For another reason also he has added, "In the presence of His disciples," because He conversed with them alone after the Resurrection; wherefore also He said, "The world seeth Me no more." (14:19.) Then, in order that thou mayest understand that what was done was done only for the sake of the disciples, he added, 
Ver. 31. "That believing ye might have life in His Name." Speaking generally to mankind, and showing that not on Him who is believed on, but on ourselves, he bestows a very great favor. "In His Name," that is, "through Him"; for He is the Life. (Archbishop John Chrysostom A.D. 400)
(From Nicene and Post-Nicene Fathers, Series 1, Volume 14, PC Study Bible formatted electronic database Copyright © 2003 by Biblesoft, Inc. All rights reserved.)
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