JOHN --  THE  GOSPEL  TO  THE  CHURCH

INTRODUCTION

THE COMPOSITION OF THE GOSPEL.

1. The Author.

The facts bearing upon the life of John, which are recorded in the New Testament, are soon told. He was the son, apparently the younger son, of Zebedee and Salome (Mark 15:40, 16:1, compared with Matthew 27:56).  Salome, as it appears from John 19:25 was the sister of “the Mother of the Lord,” so that John was the cousin of the Lord “according to the flesh.”  He was probably younger than the Lord and than the other apostles. Of his father Zebedee, a fisherman probably of Bethsaida or the neighbour hood (John 1:41), nothing is known except that he was sufficiently prosperous to have hired servants (Mark 1:20). At a later time Salome appears as one of the women who followed the Lord and “ministered to Him of their substance” (Mark 15:40, compared with Luke 8:3). And it is clear from John 19:27 that the apostle had some means.

John was a Galilean. The fact has a moral value. The people of Galilee retained much of the simple faith and stern heroism of earlier times. It was made a reproach to them that they were unskilled in the traditions, and kept to the letter of the Law. The ardor of the Galilean temper remained in the apostle. John with his brother James received from the Lord (Mark 3:17) the remarkable surname, Boanerges, “sons of thunder.” Thunder in the Hebrew idiom is “the voice of God;” and the sons of Zebedee appear to have given swift, starling, and vehement utterance to the divine truth, which they felt within them. Theirs was not characteristically the decisive action, but the sudden moving word, which witnessed to the inner fire.

James was the first martyr among the apostles. His zeal was undisciplined, but it was loyal and true. He knew that to be with Christ was life, to reject Christ was death; and he did not shrink from expressing the thought in the spirit of the old dispensation. He learnt from the Lord, as time went on, a more faithful patience, but he did not unlearn the burning devotion, which consumed him. Every page of the book of Revelation is inspired with the cry of the souls beneath the altar, “How long” (Revelation 6:10); and nowhere is error as to the Person of Christ denounced more sternly than in John’s Epistles (2 John 10; 1 John 4:1). The well-known incident, which occurred on the last journey to Jerusalem, reveals the weakness and the strength of John’s character. 
His mother, interpreting the desire of her sons, begged of Christ that they might sit, the one on His right hand and the other on His left, in His Kingdom (Matthew 20:20, compare Mark 10:35). And we can feel that the prayer was already granted when Salome and John waited by the Cross (John 19:25). This last scene reveals John nearest of all the apostles to Christ, as “the disciple whom Jesus loved.” Together with his brother James and Peter, he was one of the three admitted to a closer relationship with Christ than the other apostles (Luke 8:51, 9:28; Mark 14:33); and of the three his connection was the closest. He followed Christ to judgment and to death (John 18:15, 19:26), and received from Him the charge of His Mother as her own son.

From history we read, ‘when he tarried at Ephesus to extreme old age, and could only with difficulty be carried to the church in the arms of his disciples, and was unable to give utterance to many words, he used to say no more at their several meetings than this, Little children, love one another. Jerome says ‘Master, why dost thou always say this?’ ‘It is the Lord’s command,’ was his worthy reply, ‘and if this alone be done, it is enough.’  (Reference Hieron, ‘Comm. In Ep. Ad Gal.’ 6.10).
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2. The Occasion and Date.

An early and consistent tradition represents the Gospel of John as written at the request of those who were intimate with the Apostle, and had, as we must suppose, already heard from his lips that teaching which they desired to see recorded for the perpetual guidance of the Christ. Clement of Alexandria has preserved the tradition in its simplest form. He states on the authority “of the elders of an earlier generation” that ‘John, last [of the Evangelists], when he saw that the outward (bodily) facts had been set forth in the [existing] Gospels, impelled by his friends, [and] divinely moved by the Spirit, made a spiritual Gospel’ (Ref. Clem. Alex. Ap. Euseb. ‘H. E.’ 6:14).

This general statement is given with additional details in the Muratorian Fragment on the Canon. “The fourth Gospel [was written by] John, one of the disciples (i.e. Apostles). When his fellow-disciples and bishops urgently pressed him, he said, ‘Fast with me [from] to-day, for three days, and let us tell one another any revelation which may be made to us, either for or against [the plan of writing]. On the same night it was revealed to Andrew, one of the Apostles, that John should relate all in his own name, and that all should review [his writing]” (Ref. ‘History of New Testament Canon,’ Page 527).

Eusebius says that Clement states that John wrote after the other Evangelists, to the truth of whose narrative he bore witness, in order to supply an account of the early period of the Lord’s ministry which they omitted; and at the same time he implies, what is otherwise most likely, that the Apostle committed to writing what he had long delivered in unwritten preaching (Ref. Eusebius ‘H. E.’ III. 24).The composition of the Gospel must be placed late in the generation, which followed the destruction of Jerusalem (70AD). The shock of that momentous revolution was over, and Christians had been enabled to interpret it.
21:12-24 Luke
21;20"When you see Jerusalem being surrounded by armies, you will know that its desolation is near. 21Then let those who are in Judea flee to the mountains, let those in the city get out, and let those in the country not enter the city. 22For this is the time of punishment in fulfillment of all that has been written. 23How dreadful it will be in those days for pregnant women and nursing mothers! There will be great distress in the land and wrath against this people. 24They will fall by the sword and will be taken as prisoners to all the nations. Jerusalem will be trampled on by the Gentiles until the times of the Gentiles are fulfilled. NIV
There is no evidence to determine the date exactly. John, according to the Asiatic tradition recorded by Irenaeus (II. 22.5; III. 3.4) lived “till the times of Trajan” (AD 98-117), and the writing of the Gospel must be placed at the close of his life. It is probable therefore that it may be referred to the last decennium of the first century, and even to the close of it.

3. The Object.

From what has been already said it will be clear that the circumstances under which the fourth Gospel was written served to define its object. This is clearly expressed by John himself: John 20:30-31
20:30 Jesus did many other miraculous signs in the presence of his disciples, which are not recorded in this book. 31But these are written that you may believe that Jesus is the Christ, the Son of God, and that by believing you may have life in his name. NIV
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The record is therefore a selection from abundant materials at the command of the writer, made by him with a specific purpose, 
1. First to create a particular conviction in his readers, 
2. And then in virtue of that conviction to bring life to them. 
The conviction itself that the Evangelist aims at producing is twofold, as corresponding with the twofold relation of Christianity to the chosen people and to mankind. He makes it his purpose to show that Jesus, who is declared by that human name to be truly and historically man, is at once the Messiah or Christ in whom all types and prophecies were fulfilled, and also the Son of God, who is, in virtue of that divine being, equally near to all the children of God—His Father and their Father (John 20:17)—scattered throughout the world (John 11:52; compare 1:49). The whole narrative must therefore be interpreted with a continuous reference to these two ruling truths, made clear 
1. By the experience of the first stage in the life of the Church; 
2. And also to the consequence which flows from them, 
That life is to be found in vital union with Him who is made known in this character. Each element in the fundamental conviction is set forth as of equal moment. 
(A). The one (Jesus is the Christ) bears witness to the special preparation, which God had made;
(B). The other (Jesus is the Son of God) bears witness to the inherent universality of Christ’s mission. 
The one establishes the organic union of Christianity with Judaism; the other liberates Christianity from Jewish limitations. To establish that Jesus is the Son of God is to place the doctrine of Paul upon a firm basis, inasmuch as the Saviour is revealed in His essential relation of Creator to the entire world. 
Heb 1:1-2

1:1 In the past God spoke to our forefathers through the prophets at many times and in various ways, 2 but in these last days he has spoken to us by his Son, whom he appointed heir of all things, and through whom he made the universe. NIV
Col 1:15-18

1:15 He is the image of the invisible God, the firstborn over all creation. 16 For by him all things were created: things in heaven and on earth, visible and invisible, whether thrones or powers or rulers or authorities; all things were created by him and for him. 17 He is before all things, and in him all things hold together. 18 And he is the head of the body, the church; he is the beginning and the firstborn from among the dead, so that in everything he might have the supremacy. NIV

To establish that life is to be had in His name, is to raise all being, all thought, into a new region, where rest the hope (at least) of the reconciliation of the conflicts and contradictions of our present order. So far then the fourth Gospel is distinguished from the other three in that it is shaped with a conscious design to illustrate and establish an assumed conclusion. If we compare the avowed purpose of John with that of Luke (1:1-4), it may be said with partial truth that the inspiring impulse was in the one case doctrinal, and in the other case historical. But care must be taken not to exaggerate or misinterpret this contrast. Christian doctrine is history, and this is above all things the lesson of the fourth Gospel.
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The Synoptic narratives are implicit dogmas, no less truly than John’s dogmas are concrete facts. The real difference is that 
1. The earliest Gospel contained the fundamental facts and words which experience afterwards interpreted, 
2. While the latest Gospel reviews the facts in the light of their interpretation. 
But in both cases the exactness of historical truth is paramount. The historic interest of John in the substance of his narrative is, in other words, purified and made more intense by the dogmatic significance with which he feels that each incident is charged. It is the mature expression of apostolic experience perfected by the teaching of the Holy Spirit in the writer’s own life and in the life of the Church.
4. The Plan.

The view, which has been given of the object of the Gospel, enables us to form a general conception of what we must call its plan. This is, to express it as briefly as possible, the parallel development of faith and unbelief through the historical Presence of Christ. The Evangelist is guided in the selection, and in the arrangement, and in the treatment of his materials by his desire to fulfil this purpose. He takes a few out of the vast mass of facts at his disposal (John 21:25, 20:30), which are in his judgment suited to produce a particular effect. Every part of his narrative is referred to one final truth made clear by experience, that “Jesus is the Christ, the Son of God.” 
He makes no promise:

1. to compose a life of Christ, 
2. or to give a general view of His teaching, 
3. or to preserve a lively picture of the general effect which He produced on average observers,
4. or to compose a chapter on the general history of his own times, 
5. or to add his personal recollections to memoirs of the Lord already current; 
Nor have we any right to judge his narrative by the standard which would be applicable to any one of such writings. He works out his own design, and it is our first business to consider how he works it out. When this is done we shall be in a position to consider fairly the historical characteristics of the Gospel.

The Prologue,  John 1:1-18.


The Word in His absolute, eternal Being; and in relation to Creation.

The Narrative, John 1:19-21:23.


The Self-revelation of Christ to the world and to the Disciples.

I. –The Self-revelation of Christ to the World (John 1:19-12:50).

1. The Proclamation (John 1:19-4:54).

(a) The testimony to Christ (John 1:19-2:11)

         Of the Baptist, John 1:19-34,


  Disciples,   John  1:35-51,


 Signs (water turned to wine), John 2:1-11.

(b) The work of Christ (John 2:13-4:54)

          In Judaea (Nicodemus), John 2:13-3:36,


Samaria (the woman of Samaria), John 4:1-42,


Galilee (the nobleman’s son healed), John 4:43-54.

                          Unbelief as yet passive.
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       2. The Conflict (John 5:1-12:50).

A.  The Prelude (John 5,6).

(a) In Jerusalem (the impotent man healed on the Sabbath),  John 5
The Son and the Father.

(b) In Galilee (the five thousand fed), John 6.
Christ and men.

B. The great Controversy (John 7-12).

a. The Revelation of faith and unbelief, John 7-10.

The Feast of Tabernacles,  John 7,8.

The Feast of Dedication (the blind man healed on the Sabbath) John 9,10.

b. The decisive Judgment, John 11,12.

The final sign and its issues (the raising of Lazarus), John 11.

The close of Christ’s public ministry, John 12. 

  II.—The Self-Revelation of Christ To The Disciples  (John 13-21).
1. The last ministry of love (John 13-17).

(a) The last acts of love (John 13:1-30).

(b) The last discourses (John 13:31-16:33),

In the chamber  (John 13:31-14),

On the way (John 15. 16).



©   The prayer of consecration, (John 17).

2. The Victory through death (John 18-20).

(a) The Betrayal  (John 18:1-11).

(b) The double Trial  (John 18:12-19:16).

(c) The end  (John 19:17-42).

(d) The new life (John 20).

3. The Epilogue  (John 21).

(a) The Lord and the body of disciples (the miraculous draught of fishes), (John 21:1-14).

(b) The Lord and individual disciples (John 21:15-23).

          Concluding notes,  (John 21, 25.)

The data for fixing the chronology are very meagre. The following appears to be the best arrangement of the main events.

Early spring: the calling of the first disciples,  (John 1:19-2:11).

First Passover (April),  John 2:13-3:21;



  John 3:22-4:54.

The Feast of the New Year (September), John 5.

Second Passover (April),  John 6.

The Feast of Tabernacles (October), John 7,8.
The Feast of Dedication (December), John 9., 10; 






John 11,12.

Third Passover (April), John 13-20.
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Ex 3:13-14

3:13 Moses said to God, "Suppose I go to the Israelites and say to them, `The God of your fathers has sent me to you,' and they ask me, `What is his name?' Then what shall I tell them?" 14 God said to Moses, "I AM WHO I AM. This is what you are to say to the Israelites: `I AM has sent me to you.'" NIV
The Lord reveals Himself seven times with the formula “I am,” five times in His public ministry, and twice in the last discourses.

(1)  John 6:35


I am the Bread of life.

      John 8:12


I am the Light of the world.

      John 10:7


I am the Door of the sheep.

      John 10:11  

I am the good Shepherd.

      John 11:25


I am the Resurrection and the Life.

(2) John 14:6


I am the Way, and the Truth, and the Life.

      John 15:1


I am the true Vine.

“And God said to Moses, “Ehyeh-Asher-Ehyeh (I am that I am; I am Who I am, I will be what I will be).”









The Torah
John 1:1-5

1:1 In the beginning was the Word, and the Word was with God, and the Word was God. 2 He was with God in the beginning. 3 Through him all things were made; without him nothing was made that has been made. 4 In him was life, and that life was the light of men. 5 The light shines in the darkness, but the darkness has not understood it. NIV
John 1:14

1:14 The Word became flesh and made his dwelling among us. We have seen his glory, the glory of the One and only, who came from the Father, full of grace and truth. NIV
Why did John use this term Word?

Answer:

The term Memra (word) is used in a variety of acceptations. It is what the grammarians call verbum “a word of several meanings.”

1. Memra has the sense of a mere articulate word or spoken declaration. In such places it generally wants the final aleph: memr, “a word,”

2. It is used with the import of an emphatic pronoun. Thus, memri, “my word,” equivalent to “I myself;” memreka, “thou thyself;” memrieh, “he himself.” Example: “”There is a covenant between me the thee.” [Keyema bein memri uvein memrika]. So Genesis 26:3: “I will be with thee.” Targum [Ve yehe memri be sahduk]: “And My word,” i.e., I Myself, “will be thy helper.”

3. As a personal appellation, intensifying the idea of personality. It is then Memra da Yega, “the Word of the Lord,” i.e., the Lord Himself. Exodus 19:17: “ And Moses led forth the people to meet with God.” Targum: [Likdamoth Memra da Yega], “to meet with the Word of the Lord.” So Exodus 3:11,12,14; Genesis 1:27; 28:21.

4. Genesis 16:7   Targum “…before the Lord, whose Memra spake to her….” Here Hagar sees God, and the Memra, in one. But in the Memra she sees the Angel of the Lord, i.e., one who is sent. A person cannot be described as sending himself: but God sends the Memra: the Memra is therefore God. See Revelation 1:13-18; 2:18.
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5. Exodus 33:21 Targum “…I will overshadow thee with My Memra, until….” The distinction here is plain. The Memra overshadows Moses while Jehovah passes by.

6. Numbers 23:4 Targum  “…And the Memra from before the Lord met Bileam.” 

7. Of the Angel whom the Lord promises Moses (Exodus 23:20) to send before the people to be their guide and protector through the wilderness, He says, “Observe him, and obey his voice:…for My Name is in him:” [ki Shemi bekirbo, “quia Nomem Meum in interiori ejus est;]” and therefore some of the rabbins identify the Angel with Shaddai. Se Jarchi in loco. In this view, “ My Name is in him,” is equivalent with “My Nature or Essence is in him.” He is the Divine Angel: Malak habberith, “the Angel of the Covenant;” Malak haggoel, “ the Angel the Redeemer.” But in the Targums this Angel is identified with the Memra (word).

8. Deuteronomy 31:6 the Targum reads, “ Fear them not: for the Memra of the Lord thy God will be the Leader before thee.”

9. Joshua 5:14,15, the Being who had the appearance of a man, “ I am the Angel sent from the presence of God….” “This Angel,” says Moses Ben Nachman, “ is the Angel Redeemer, of whom is written, ‘For My Name is in him.”

10. The reason that I have given you all this information and there is much, much more to prove that the Angel of God of the Old Testament was the Word of the Lord the first of the creation of God as Revelation states, and this Word became flesh who we call Jesus Christ. John knows this and that is why he uses the thought of the Word.



Paul the Learner
‘…These things saith the A-men; the faithful and true witness, the beginning of the creation of God;












Revelation 3:14 KJV
‘And now, O Father, glorify thou me with thine own self with the glory which I had with thee before the world was.’                                                                                                                 John 17:5 KJV
PAGE  
7

