Lakeside Ministries – Chapter 6

GALATIANS
CHAPTER  SIX

Galatians 6:1-5  -  Bear and Share the Burdens
6:1 Brethren, if a man is overtaken in any trespass, you who are spiritual restore such a one in a spirit of gentleness, considering yourself lest you also be tempted. 2 Bear one another's burdens, and so fulfill the law of Christ. 3 For if anyone thinks himself to be something, when he is nothing, he deceives himself. 4 But let each one examine his own work, and then he will have rejoicing in himself alone, and not in another. 5 For each one shall bear his own load. NKJV
	6:1 - RESTORE
Those Galatians who had not abandoned their dependence upon the Holy Spirit, now are asked to set those right who had been seized unawares by sin because they had deprived themselves of the ministry of the Spirit. The primary thing that needed to be set right was not the act of sin which they committed, but that they had wandered off the road of grace and were stumbling in the quagmire of self-dependence and legalism.

The Spirit-filled believer is exhorted to perform this ministry in a spirit of meekness, considering lest he himself also be tempted. It is significant that this careful instruction directly follows the discussion of the fruit which is to be produced in the life of the believer. If the fruit were being perfectly formed in the faithful believer, the restoration process would proceed successfully without crushing the one overtaken "in a fault" by false pride.

The word "restore" was used of a dislocated limb, "put back in place." Such is the tenderness with which we should treat a fallen member in restoring him, LEST THOU ALSO BE TEMPTED. We should show the mercy and feeling which we would wish to receive from another. 

From the consideration of what we are, what we have been, or what we may be - we should learn to be compassionate.
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	6:2 - BEAR YE ONE ANOTHER’S BURDENS           [NIV: Carry each other's burdens]

If you, legalists, must "bear burdens," then instead of legal burdens (Mt. 23:4), bear each other’s burdens.

Since you, legalists, desire "the Law," then fulfill the Law of Christ, which is NOT made up of various minute observances, but whose sole requirement is love (Jn. 13:34; 15:12).
6:4 - LET EVERY MAN PROVE HIS OWN WORK       [NIV: Each one should test his own actions]

Let the believer not derive his consolation from comparing himself with another who may be weaker, or less instructed than himself. The only rule for a believer is the Word of Christ - The only Pattern for his imitation is the Example of Christ. He should not compare himself with others; they are not his standard. Christ has left us an example that we should follow HIS steps.
6:5 - EVERY MAN SHALL BEAR HIS OWN BURDEN        [NIV: Each one should carry his own load]

This does not contradict with verse 2. 

There he tells us to bear WITH others’ burdens in sympathy, and to HELP them bear their burdens in Christian Love.

Here, we are told not to compare ourselves BOASTFULLY with our fellow believers. We are told in II Cor. 10:12 that it is unwise to compare ourselves with each other. Jesus Christ is our only rule and pattern.
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	6:6 - COMMUNICATE UNTO HIM THAT TEACHETH            
[NIV: Share all good things with his instructor]

From the mention of bearing one another’s burdens he passes to one way in which those burdens may be born - by ministering out of their earthly goods to their spiritual teachers.

The Judaizers had precipitated a situation in the Galatian Churches in which those who followed their teaching broke fellowship with the true teachers of the Word. Paul is exhorting these to resume their fellowship with their former teachers. The exhortation is that the disciple should make common cause with the teacher in everything that is morally good and which promotes salvation.

The believer is not to leave the sphere of the morally good as Paul taught it, to the teacher alone, and go off after the Judaizers. He is to work with his teachers and so promote the spiritual life of the churches.

They were to contribute to the support of the one who has dedicated himself to the work of the ministry, and who gives up his time and his life to preach the Gospel. It appears that some of the believers in Galatia believed they could receive the Christian ministry without contributing to its support. 

6:7 - MOCKED
When used rhetorically, it referred to ill-will and contempt by cynical gestures IN SPITE OF FAIR WORDS. It implies an outward avowal of respect neutralized by an indirect expression of contempt.

Paul wishes to press home the thought that it is vain to think that one can outwit God by reaping a harvest different from that which a person has sown. 

In reality, any ill will they may feel against their Godly teachers is ill will actually directed at God  
(I Samuel 8:7). 

See the Amplified Bible for a complete translation.
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	6:8 - TO THE FLESH ... OR ... TO THE SPIRIT         [NIV: Sinful nature]

Sowing "with a view to" the flesh -

The act of a person choosing those courses of conduct and attitude that will gratify the cravings of the fleshly nature. Automatically reaps Corruption.

Sowing "with a view to" the Spirit -

Choosing the conduct and attitude which will fulfill the wishes of the Holy spirit
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	6:9 - IN DUE SEASON 

In verse 8, Paul exhorts the Galatians to govern their lives with a view to the Spirit’s control over them. Now he exhorts them not to become weary in that course of action.

BE WEARY    -
used of husbandmen who are tempted to slacken their effort and exertions by reason of the weariness caused by prolonged effort. This would be likened to the minister who would become impatient when fruit does not seem to be maturing as rapidly as he feels it should in those to whom he is ministering.

 

FAINT   -
used of reapers overcome by heat and toil. It means to "relax effort, to become exhausted physically." This could be likened to the believer who struggles to overcome the flesh.

The incentive to keep on working was, that at the right time they would gather the harvest.
6:10 - LET US DO GOOD TO ALL
We are exhorted not merely to do good to others when the opportunity presents itself, but to look for opportunities to do good to others.

We are not only to be WILLING, but to be ready and EAGER to do good. It means to labor actively with continued exertion.

We are to do good to ALL - to the household of faith first - but not to the household of faith only. 
SUMMARY OF 5:13 - 6:10
(5:13)

By love Serve One Another -

to slave for, expend our energies for each other.

(6:1)

Restore The Fallen Brother -

done with tenderness, compassion, and humility.

(6:2)

Bear One Another’s Burdens -

to help out of love and compassion, with no hint of a judging attitude.

(6:6)

Communicate Unto Him That Teaches -

to share with them all good things, both morally and materially.

(6:9)

Be Not Weary In Well Doing -

we are not to be overcome emotionally or physically, with the exertion of continually "DOING" that which is good, but we are to CONTINUE in it.

(6:10)

Do Good Unto All -

regardless of physically or spiritual condition, race or creed, we have a blanket statement - to continually, always and only, to DO GOOD.

 

We are told to:
(5:16)

WALK IN THE SPIRIT
- Involves -

Active Will
(5:18)

BE LED OF THE SPIRIT
- Involves -

Yielding Will
(5:25)

LIVE IN THE SPIRIT
- Involves -

Yielding Will
(6:8)

SOW TO THE SPIRIT
- Involves -

Active Will
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	6:11 - HOW LARGE A LETTER I HAVE WRITTEN        [NIV: What large letters I use] 

Scholars disagree as to whether Paul wrote the entire epistle with his own hand, or only the conclusion.

1.

If he said "Ye see how large a letter I have written unto you with my own hand," referring to this conclusion only, then it would indicate that Paul wrote his Greek characters larger than average. Some believe this was due to his poor eye-sight.

2.

However, the aorist tense in the indicative mode in Greek grammar refers to a past action. The aorist tense would not be used to indicate something he was about to write, but something that he had already written. This would indicate that Paul wrote the entire epistle of Galatians in his own hand, something that he rarely did.

The importance of the subject matter of this epistle is highlighted both by:

1.

The fact that Paul diverted from his usual method of dictating to a scribe, showing the depth of his feeling regarding the situation -

2.

The fact that he found it necessary to point out to them that he had written it with his own hand, thus underlining everything he had written.
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	6:12  -  TO MAKE A FAIR SHOW...LEST THEY SHOULD SUFFER   
[NIV: Make a good impression...to avoid being persecuted] 

The Judaizers wished to remain in good standing with the Jewish community. They desired to appear pleasing to their Jewish brethren who still clung to the Temple sacrifices. Circumcision was the point at issue at the time. The Galatian believers had already begun to observe to the Jewish feasts. More of the law would be added as opportunity presented itself.

The motive, as stated in this verse, was: "lest they should suffer persecution." They were willing to please the Jews who were yet unconverted to avoid persecution FOR THE CROSS OF CHRIST, even though they themselves professed to be His followers.

Paul, on the other hand, would not preach to please man, but was willing to risk persecution and even death in order to be a servant of Christ (Gal. 1:10).

 
	The
Lawgiver's
Motive
.
 

 

 

 

.



Galatians 6:1

6:1 This follows on 5:26 without a break in the thought.

(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)

Galatians 6:1

Verse 1. "Brethren,  even if a man be overtaken in any trespass."  

Forasmuch as under cover of a rebuke they gratified their private feelings, and professing to do so for faults which had been committed, were advancing their own ambition, he says, "Brethren, if a man be overtaken." He said not if a man commit but if he be "overtaken" that is, if he be carried away.  "Ye which are spiritual  restore such a one," He says not "chastise" nor "judge," but "set right." 

Nor does he stop here, but in order to show that it behooved them to be very gentle towards those who had lost their footing, he subjoins, "In a spirit of meekness." He says not, "in meekness," but, "in a spirit of meekness," signifying thereby that this is acceptable to the Spirit, and that to be able to administer correction with mildness is a spiritual gift. 

Then, to prevent the one being unduly exalted by having to correct the other, puts him under the same fear, saying, "Looking to thyself, lest thou also be tempted." For as rich men convey contributions to the indigent, that in case they should be themselves involved in poverty they may receive the same bounty, so ought we also to do. And therefore he states this cogent reason, in these words, "looking to thyself, lest thou also be tempted." 
He apologizes for the offender, 
1. First, by saying "if ye be overtaken;" 
2. Next, by employing a term indicative of great infirmity; 
3. Lastly, by the words "lest thou also be tempted," 
4. Thus arraigning the malice of the devil rather than the remissness of the soul. 

(Arch-Bishop John Chrysostom of Constantinople A.D. 400 From Nicene and Post-Nicene Fathers, Series 1, Volume 13, PC Study Bible formatted electronic database Copyright © 2003, 2006 by Biblesoft, Inc. All rights reserved.)
Galatians 6:1

III. The Galatian saints who have not been enticed away from grace by the wiles of the Judaizers, and who therefore are still living Spirit-controlled lives, are exhorted to restore their brethren who have been led astray, back to the life under grace (6:1-5).

Verse one. This verse is closely connected with the contents of chapter 5. In the latter chapter, two methods of determining conduct and following out that determination with the appropriate action, are presented. 

1. One is in dependence upon the Holy Spirit for the supply of both the desire and the power to do the will of God. This method results in a life in which the fruit of the Spirit is evident. 

2. The other method is that of putting one's self under law, and by self effort attempting to obey that law.

CHAPTER FIVE
Galatians 6:1 Continued.
This results in a defeated life full of sin, for the law gives neither the desire nor the power to obey it, and on the other hand, uses the evil nature as a means by which to bring sin into the life, since the evil nature is aroused to active rebellion by the very presence of the law. Those Galatians who were adopting the latter method in conformity to the teaching of the Judaizers, were finding that sin was creeping into their lives. 
Since they were most earnestly zealous of living a life of victory over sin, and in conformity to the ethical teachings of the New Testament dispensation, the presence of sin in their lives was a source of surprise to them. They found that:

1. Sin often appeared in their lives before they were conscious of its presence, 
2. And at a time when they were not at all conscious of harboring any sinful desire. 
They were in about the same position as Paul before he knew of the delivering power of the Holy Spirit, when he said, "I am carnal, sold under sin. For that which I do, I do not understand: for what I would (the good), I do not; but what I hate (the evil) , that I do ... For to will is present with me: but how to perform that which is good I find not ... For the good that I would I do not: but the evil which I would not, that I do" (Romans 7:14,15,18,19). 
That is exactly the predicament which many Christians are in today, since they 
1. Do not have an intelligent understanding of the ministry of the Holy Spirit, 
2. And the needful and correct adjustment of the Christian to the Spirit, 
3. And are consequently depending upon self effort to obey the ethics of the Pauline epistles, 
4. Or the legal enactments of the Mosaic law. 
5. Deprived therefore of the ministry of the Holy Spirit, 
6. The lives of the Galatians were an easy prey to the Tempter of men's souls, 
7. And he was working havoc amongst them.

That brings us to a consideration of the word translated "overtaken." The context which we have presented will help us in determining the meaning of the word as it is used here. 
OVERTAKEN
The word overtaken is prolambano. It has the following meanings: "to anticipate, to forecast, to overtake, to come upon, to take unawares."
[A] Two of our Greek authorities, Lightfoot and Alford, think that the reference here is to the act of a Christian detecting a fellow-Christian in the commission of a sin, thus catching him unawares in it, and establishing by that means the fact of the sin. 
[B] Four, Burton, Vincent, Expositors, and Meyer think that it refers to the Christian himself being overtaken by the sin before he is aware that he has done wrong. 
Robertson merely defines the word without interpreting it. The context rules in favor of the opinion of the four. Vincent says, "surprised by the fault itself." Expositors says, "His surprise in the very act."

FAULT
The word fault is from paraptoma. The word means "a fall beside, a false step, a blunder, a failure to achieve." It is in antithesis to walk in 5:25, which latter word (stoicheo) means "to walk in a straight line." The word in the papyri means "a slip or lapse," rather than "a willful sin." 
CHAPTER SIX

Galatians 6:1 Continued.
Paul used the word parabasis in 3:19 (transgressions), where he spoke of sin as a willful stepping beyond the limits imposed by law. There he was speaking of the ministry of the Mosaic law in showing unsaved man that sin was not only the following of evil impulses, but that it was the violation of the laws of God. Here the apostle is speaking of the case of a Christian, 
1. Who while desiring wholeheartedly to do the right, 
2. Yet does the wrong because he is not availing himself of the God-appointed method of living the Christian life. 
His sin is not therefore the deliberate violation of God's will and His Word, but a lapse into sin through a helplessness to prevent it, a helplessness however self-imposed in this case, for the Galatians had had the ministry of the Spirit taught to them by the apostle who has recorded his failure as a Christian when living under law, in Romans 7, and the way of victory which he afterwards found, in Romans 6 and 8.
The spiritual among the Galatians, namely, those who were still living their lives in dependence upon the Spirit, are exhorted to restore those Galatians who had abandoned that method for the one taught by the Judaizers. 
RESTORE
The word restore is from katartizo. This word has the following meanings: "to repair, to restore to a former good condition, to prepare, to fit out, to equip." It is used of reconciling factions, of setting bones, of putting a dislocated limb into place, of mending nets, of manning a fleet, of supplying an army with provisions. It is used by Paul usually in a metaphorical sense of setting a person to rights, of bringing him into line. 
Those Galatians who had not abandoned their dependence upon the Holy Spirit, now are asked by Paul to set those Galatians right who had been seized unawares by sin because they had deprived themselves of the ministry of the Spirit. The primary thing that they needed to be set right about was not the act of sin which they committed, but that they had wandered off the right road of grace and were stumbling in the quagmire of self-dependence and legalism. 
1. To set the sinning brother right with reference to his act of sin would be helpful, 
2. But that would still leave him on the wrong road with the result that 
3. He would go on being surprised at the entrance of sin into his life. 
Thus, the Galatians who had not become infatuated with legalism, were exhorted to bring back those who had, into the grace way of living the Christian life. That would repair the damage caused by the Judaizers in his life, and equip him to go on living his life in the right way. He would be restored to his former good condition. This was the apostle's attempt to repair the damage caused by the Judaizers, using those Galatians who had not succumbed to their wiles.

While the primary consideration in this restoration seems to be the necessity of getting the Christian brother back on the right road and in the proper position to live his Christian life, yet the fact that he committed a sin, would indicate the need of helping that person to judge that sin and confess it and put it away. This would restore such an one to his previous communion with the Lord Jesus, which communion had been interrupted by the entrance of sin into the life. 
CHAPTER SIX
Galatians 6:1 Continued.
Thus, the Christian brother would be repaired and again fitted out in his Christian life in two respects; 
1. First, he would be restored to his former method of living his life, namely, in dependence upon the Spirit, and

2. Second, he would be restored to his fellowship with the Lord Jesus.

The Spirit-filled saint is exhorted to perform this ministry in a spirit of meekness, considering himself lest he also be tempted. 
CONSIDER
The word consider is from skopeo, which means "to look attentively at, to fix the attention upon a thing with an interest in it, to have an eye for a thing with a view to forming a right judgment of it, to give heed to." The Galatian Christian who has maintained his liberty from the law, is thus cautioned to keep a sharp watch upon himself lest he also forsake that liberty for the allurements of the Judaizers, and fall into sin.

Translation. Brethren, if however, a man be overtaken (by sin) in a certain false step, as for you who are spiritual ones, be restoring such an one in a spirit of meekness, taking heed to yourself, lest you also be tempted.  

(From Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)
THE FOUNDATION OF THE NEW TESTAMENT IN GREEK AND SYRIAC [ENGLISH TEXT]
‘Brothers if-ever and may-be-being-before-gotten human in any beside-fall ye the spiritual-ones be-down-equipping the such in spirit of-meekness nothing yourself no and you may-be-being-tried of-one-another.’








The Greek Text in English 400 A.D.

‘My brethren, if any one be found at fault, you who are spiritual, restore him in a spirit of meekness; and be careful lest you also be tempted.’ The Syriac Text of the disciples of Christ called the Peshitta

Galatians 6:2

6:2 The Torah's true meaning, which the Messiah upholds, Greek ton nomon tou Christou, “the law of the Messiah,” a phrase found only once in the New Testament; although at 1 Corinthians 9:21&N Sha’ul  Saul speaks of his being ennomos Christou, “en-lawed of Messiah” or “en-Torahed of Messiah.” But the phrase appears in the Midrash Rabbah on Ecclesiastes 11:8:

“The Torah which a person learns in this world is ‘vanity’ in comparison with the Torah of the Messiah.”

And its meaning there is essentially the same as in this verse: the Torah as it will be taught by the Messiah himself, the Torah as upheld by the Messiah. Here the question is whether Yeshua  Jesus instituted a new Torah different from the Torah given at Mount Sinai. In other words, is fulfilling “the law of the Messiah” different from fulfilling the Law of Moshe Moses? I express my negative answer in my interpretive rendering, which by its wording excludes the common, but in my opinion mistaken, traditional Christian view that Jesus abrogated the supposedly legalistic Torah of Moshe and inaugurated in its place a “Law of Love.”

This traditional view comes into direct conflict with one of the most firmly held tenets of Orthodox Judaism, the eternity or non-abrogability of the Torah. Each morning Orthodox Jews repeat in their prayers the Yigdal hymn, which affirms that

“God gave the Torah of truth to his people Through his prophet, who was ‘faithful in his house' “God will not alter his eternal Law Or exchange it for another.”

CHAPTER SIX
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The “prophet...faithful in his house” is Moshe (see Numbers 12:7 and the Midrash on it in Hebrews 3:1-6&NN). Yeshua himself reassured his hearers that he had not come to abolish the Torah (Mt 5:17). However, the eternity of the Torah does allow for changes in its historical manifestation and application to society; indeed Judaism itself provides numerous examples. 
Moreover, Jewish tradition includes a significant strand of expecting that when the Messiah comes, there will be a transformation of Torah (see Acts 6:13-14 N, Hebrews 7:12&N). Messianic Judaism's search for common ground with non-Messianic Judaism on the subject of Torah must be carried out in this difficult terrain of change within sameness.

To become oriented in this terrain, it is useful to consult the section on “Eternity (or Non-abrogability)” in the Encyclopedia Judaica's article on “Torah” (Volume 15, pp. 1244-1246). It points out,

“In the [Hebrew] Bible there is no text unanimously understood to affirm explicitly the eternity or non-abrogability of the Torah; however, many laws of the Torah are accompanied by phrases such as, ‘an everlasting injunction through your generations’ (Lev. 3:17, et al.).”

But the rabbis interpreted Deuteronomy 30:12 (“It [the Torah] is not in heaven”; see Romans 10:6-8&N and Acts 9:4 N) and Numbers 36:13 (“These are the commandments”) to imply that the whole Torah has already been given. Thus the Babylonian Talmud can say, “A prophet is henceforth not permitted to innovate anything” (T’murah 16 a), although he may suspend a law temporarily (Sifre Deuteronomy 175).

There is no reason why Messianic Judaism needs to accept this rabbinic impediment to change. Nevertheless, even if it is accepted for the sake of argument, it still should not apply to Yeshua. For Yochanan John the Immerser was already “more than a prophet” (Mt 11:14), and he called Yeshua yet “more powerful than I” (Lk 3:15); therefore the Messiah (by kal v’chomer, see Mt 6:30 N) was not subject to the supposed restrictions on prophets.

Such an answer is not implausible within the framework of Jewish tradition, for, the article adds,

“The rabbis taught that the Torah would continue to exist in the world to come (e.g., Ecclesiastes Rabbah 2:1), although some of [the rabbis] were of the opinion that innovations would be made in the messianic era (e.g., Genesis Rabbah 98:9; Leviticus Rabbah 9:7).”

Both of these, along with other Jewish sources of the notion that the Messiah will alter the Torah, are quoted in Acts 6:13-14&N, where Stephen was accused of saying “that Yeshua from Natzeret Nazareth will...change the customs Moshe handed down to us.” In his defense Stephen did not say that the Torah had been abrogated, but upheld its sanctity and countercharged his accusers with disobeying it (Acts 7:1-53). 
Likewise, when Sha’ul was rumored to be “teaching all the Jews living among the Goyim Gentiles to apostatize from Moshe, telling them not to have a b’rit-milah circumcision for their sons and not to follow the traditions,” he demonstrated publicly that the gossip was groundless (Acts 21:20-24&NN).

Pursuing this line of thought, the article continues,

CHAPTER SIX
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“With the rise...of Christianity and Islam, which argued that particular injunctions of the Torah had been abrogated, the question of the eternity or ‘non-abrogatability’ of the Torah became urgent. 
Galatians 6:2 Continued.
Saadiah Gaon...interpreted the verses, ‘Remember ye the Torah of Moshe....Behold, I will send you Elijah...’ (Malachi 3:22-24(4:4-6)), as teaching that the Torah will hold valid until the prophet Elijah returns to herald the resurrection (Beliefs and Opinions 3:7).” Luke, making use of the same passage in Malachi, wrote that Yochanan the Immerser came “in the spirit and power of Elijah to ‘turn the hearts of fathers to their children’” (Lk 1:17); so that Yeshua could say that “Elijah has come already, and people did not recognize him” (Mt 17:12). In the light of these verses, the reasoning of this tenth-century sage is consistent with a Messianic Jewish approach.

But is it true that even “particular injunctions of the Torah,” as opposed to the Torah as a whole, were abrogated by the New Testament? Some branches of Christianity teach that the ethical Law remains, while the civil and ceremonial statutes have been done away with. For Gentiles this may seem a satisfactory solution to the problem of the Torah, but for Jewish believers it isn't so simple as that. 
In my view, all supposed particular abrogation’s can be otherwise explained within the Jewish framework for understanding Torah. 
1. Some rules were transformed by their fulfillment; this is a process found already in the Tanakh Jewish Old Testament, for example, when the Tabernacle was superseded by the Temple. In the New Testament, Yeshua's own sacrificial death fulfilled the function of the Temple sacrifice for sin and either superseded it or changed it into a memorial, as explained in Messianic Jews 7-10 (see especially Hebrews 7:12&N). 
2. Other rules were not abrogated but were re-prioritized—the obvious instance in the book of Galatians is kashrut (see 2:12 b). The biblical holidays (in a sense the term “Jewish holidays” detracts from their importance) were not abolished but were given new significance (Mt 26:26-29, John 7:37-39). 
3. Still other rules specify punishments for disobedience; for those united with the Messiah, these have not been abrogated but have been executed already (3:10-13&NN; Romans 6:2, 8:1).

Although non-Messianic Judaism does not recognize Yeshua's Messiah-ship and therefore necessarily must have some mistaken ideas about Torah after he has come, it seems to me that Messianic Judaism should take up at once the task of reconciling its view that the Torah includes the New Testament with such non-Messianic Jewish notions about Torah as are not mistaken. From this kind of study it may emerge that no “particular injunctions of the Torah” were actually “abrogated,” in the sense that this term should be used in halakhic discussions.

The article notes that Maimonides, whose creed underlies the Yigdal hymn quoted above,

”...contended that the eternity of the Torah is stated clearly in the Bible, particularly in Deuteronomy 13:1 (‘thou shalt not add thereto, nor diminish from it’) and Deuteronomy 29:28(29) (‘the things that are revealed belong unto us and to our children forever, that we may do all the words of this Torah’).”

But, far from being universally upheld, his opinion was criticized by two other prominent medieval Jewish philosophers, Chasdai Crescas and Joseph Albo. Similarly, the Kabbalah (the mystical, occult stream within Orthodox Judaism) produced an alternative view:

CHAPTER SIX
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“In the 13th  century Sefer ha-Temunah, a doctrine of cosmic cycles or shemittot (cf. Deuteronomy 15) was expounded, according to which creation is renewed every 7,000 years, at which times the letters of the Torah reassemble, and the Torah enters the new cycle bearing different words and meanings. Thus, while eternal in its unrevealed state, the Torah, in its manifestation in creation, is destined to be abrogated. This doctrine...was exploited by the [17th  century Messianic pretender and] heretic Shabbetai Zevi and his followers, who [taught] that ‘the abrogation of the Torah is its fulfillment!’”

The Shabbeteans' view was close to the erroneous Christian doctrine that takes Romans 10:4 to mean that Yeshua brought the Torah to an end (see note there).

In the 19th  century, “Achad Ha-Am called for the Torah in the Heart to replace the Torah of Moshe and of the rabbis, which, having been written down, had, in his opinion, become rigid and ossified in the process of time.” This notably anti-Christian apostle of cultural Zionism, alluding to the very passage in the Tanakh on which the New Covenant is founded (Jeremiah 31:30-33(31-34), quoted in Hebrews 8:6-12), actually repeated the argument Christian theologians used for centuries against Judaism!

After noting that the ideologists of Reform Judaism considered “the abrogation of parts of the traditional Torah...not a heresy at all but...necessary for the progress of the Jewish religion,” the article concludes,

“[I]t is not entirely untenable that the main distinction between Orthodox Judaism and non-Orthodox Judaism [today] is that the latter rejects the literal interpretation of the ninth principle of Maimonides' Creed that there will be no change in the Torah.”

In my view, the Torah of Moshe and the Torah of the Messiah are the same. What is called “the perfect Torah, which gives freedom” (John 1:25, 2:12), “Kingdom Torah” (John 2:8), “the Torah...summed up in this one sentence: ‘Love your neighbor as yourself’” (5:14; compare Romans 13:8-10, Mk 12:28-31), the “Torah that has to do with trusting” (Romans 3:27; compare Romans 9:32), and the Torah written on hearts by the New Covenant (Jeremiah 31:30-33(33-34), Hebrews 8:8-12) is the same Torah that Moshe received and promulgated. 
Apparent changes are not abrogation’s, but applications of the eternal Torah to the new historical situation resulting from the Messiah's first coming. The central requirement of the Torah remains unchanged, “trust and faithfulness expressing themselves in love” (5:6). Yes, there is a Law of Love; Moses brought it to God's people. What Yeshua said about it was, “If you love me, you will keep my commands” (John 14:15; compare 1 John 3:22); and Yeshua's “commands” are God's mitzvot, Torah to be obeyed.

One considers the United States constitution to be “the same” as when it was promulgated, although it has been amended many times, and specific provisions have even had their meaning reversed by court interpretation. Similar processes—normal legal processes—have taken place within Judaism. One can say, for example, that the Torah was “amended” in the Tanakh itself 
1. When Purim was made a required festival centuries after Moshe. 
2. Rabbinic interpretation outlawed polygamy in most Jewish communities, made chalitzah (not taking a brother's childless widow as wife) the norm instead of the exception (see Mt 22:24&N), 
3. Turned Sabbatical-year cancellation of debts into their protection (by the prosbol of Hillel; see Deuteronomy 25:9-11), 
And so on. Many of these changes were beneficial, by no means the kind Yeshua condemned when he criticized “your tradition” (Mk 7:5-13&NN). It is tendentious to call the New Covenant's applications of the Torah “changes” or “abrogation” while not so regarding those of the rabbis. 
CHAPTER FIVE

Galatians 6:2 Continued.
Not even the Orthodox Jewish ideology that the Oral Torah was given to Moshe at Mount Sinai along with the Written Torah can mask the inconsistency. For if there is any truth in that claim, then the Oral Torah given to Moshe must have included the fact that the New Covenant would itself be “given as Torah” (Hebrews 8:6 b &N; possibly one should say, “be revealed as Torah”); perhaps this is the import of the “abuse [Moshe] suffered on behalf of the Messiah” (Heb. 11:26). 
If one pursues this thought, then what passes now for Oral Torah must be checked for consistency with the New Testament, since the existing non-Messianic Jewish Oral Torah was produced by people who did not believe all of what the true Oral Torah contains—that is, the rabbis did not believe in the New Covenant and in Yeshua the Messiah. If there is anything in the existing Oral Torah not consistent with the New Testament, it will have to be modified or discarded. The time has come for Jews to ignore anti-Torah Christian theology developed by people with an anti-Jewish bias, and to acknowledge instead that Yeshua the Messiah and the New Testament have not abolished, abrogated or “exchanged” the Torah of truth “for another” Law.

Instead of bringing a new Torah, Yeshua upholds the Torah's true meaning. In so expounding it, he “fulfilled” it, that is, he “filled it full” (Mt 5:17&N). He insisted that the Torah not be subverted by human tradition (Mk 7:1-23&NN), that God's original intent be preserved (Mt 19:3-9), that its spirit take precedence over its letter (Mt 5:21-48, 12:1-15; Lk 10:25-37, 13:10-17; 2 Corinthians 3:6), and that obedience to it now implies both following him (Mt 19:21) and being guided by the Holy Spirit (John 14:26, 15:26, 16:13). Sha’ul too made these same points (Romans 3:31; 7:6, 12, 14; 8:3; 2 Corinthians 3:6; Acts 21:20-24). What the Torah is not, either by God's intent or by its own nature, is legalism (see 2:16 b, 3:23 b). Rather, those who bear one another's burdens, thereby loving their neighbors as themselves (5:14), are fulfilling the Torah's true meaning, which the Messiah upholds and does not abrogate. This is not a new Torah, “not...a new command. On the contrary, it is an old command, which you have had from the beginning” (1 John 2:7).

(Jewish New Testament Commentary) 
‘Whereupon the child said, Verily I am the servant of God, he hath given me the book of the gospel, and hath appointed me a prophet…This was Jesus the son of Mary; the Word of truth…’ Al Koran Page 165, 166

THE LAW OF THE MESSIAH – AN UP-TO-DATE VERSION GIVEN BY JEHOVAH TO MANKIND

1. ‘For truly I say to you, Until heaven and earth pass away, not even a yoth [smallest letter in Aramaic and Hebrew] or a dash shall pass away from the law until all of it is fulfilled.’ Matthew 5:18 Peshitta
2. ‘For I say to you that unless your righteousness exceeds that of the scribes and Pharisees, you shall not enter the kingdom of heaven.’ Matthew 5:20 Peshitta

3. ‘But I say to you that whoever become angry with his brother for no reason is guilty before the court; and whoever should say to his brother, Raca (which means, I spit on you) is guilty before the congregation; and whoever says to his brother, you are effeminate (brutish; abnormal in Aramaic), is condemned to hell fire. Matthew 5:22 Peshitta
4. But I say to you that whoever looks at a woman with lust, has already committed adultery with her in his heart.’ Matthew 5:28 Peshitta

5. But I say to you that whoever divorces his wife, except for fornication, causes her to commit adultery; and whoever marries a woman who is separated but not divorced, commits adultery.’ Matthew 5:32

6. But I say to you that you should not resist evil; but whoever strikes you on your right cheek, turn to him the other also.’ Matthew 5:39 Peshitta

7. But I say to you, love your enemies, bless anyone who curses you, do good to anyone who hates you, and pray for those who carry you away by force and persecute you.’ Matthew 5:44 Peshitta

CHAPTER SIX

Galatians 6:2

Note: These are only seven examples of the new law that Jesus proclaimed, there are many more, but you get the idea of His message to the church.





Paul the Learner

Ver. 2. "Bear ye one another's burdens."

It being impossible for man to be without failings, he exhorts them not to scrutinize severely the offences of others, but even to bear their failings, that their own may in turn be borne by others. As, in the building of a house, all the stones hold not the same position, but one is fitted for a corner but not for the foundations, another for the foundations, and not for the corner so too is it in the body of the Church. The same thing holds in the frame of our own flesh; notwithstanding which, the one member bears with the other, and we do not require every thing from each, but what each contributes in common constitutes both the body and the building.

Ver. 2. "And so fulfill the law of Christ."

He says not "fulfill," but, "complete  ;" that is, make it up all of you in common,  by the things wherein ye bear with one another. For example, this man is irascible, thou art dull-tempered; bear therefore with his vehemence that he in turn may bear with thy sluggishness; and thus neither will he transgress, being supported by thee, nor wilt thou offend in the points where thy defects lie, because of thy brother's forbearing with thee. 

So do ye by reaching forth a hand one to another when about to fall, fulfill the Law in common, each completing what is wanting in his neighbor by his own endurance. But if ye do not thus, but each of you will investigate the faults of his neighbor, nothing will ever be performed by you as it ought. For as in the case of the body, if one were to exact the same function from every member of it, the body could never consist, so must there be great strife among brethren if we were to require all things from all. 

(Chrysostom)
Galatians 6:2

Verse two. The word burdens has the following meaning: either "a burden that is desirable" as in 2 Corinthians 4:17 (weight), or "one which is hard to bear" (Acts 15:28; Revelation 2:24). The context indicates the specific meaning. The burdens in this context refer to the responsibility each saint should feel for the spiritual welfare of his fellow-saints, especially when they have sinned. In this particular instance, the Spirit-dominated saints should feel the responsibility of rescuing their brethren who have put themselves under legalism, from an abject slavery to law, and of transferring their dependence again upon the Spirit; and in the case of the sin which has taken him by surprise, of helping the sinning brother to go to the Lord Jesus with a confession of that sin.
BEAR
The word bear is from bastazo which means "to bear what is burdensome." By bearing another's burdens, Paul does not mean simply the enduring of these burdens in an enforced, reluctant manner as in 5:10 where the same word is used, but the assuming of those burdens in a willing, helpful, sympathetic way, despite the fact that the bearing of them may involve unpleasantness and heartache.
FULFILL
The word fulfill is from pleroo which here means "to satisfy the requirements of." It is found in the papyri where it is used with reference to the fulfilling of the requirements of a contract. The definite article [the] appears before the word Christ in the Greek text. The use of the term "the Christ" gives the law here an official character. It is the law which Christ gave. Paul thought of that law as expressed in one word, love, the divine love produced in the heart of the yielded believer by the Holy Spirit, which exercises a restraint over the individual that takes the place of the restraint which the Mosaic law had imposed.

Translation. One another's burdens be ye constantly bearing, and thus you will fully satisfy the requirements of the law of the Christ.









(Wuest)
CHAPTER SIX

‘Be-ye-bearing and thus up-fill the Law of-the Anointed.’ Gal. 6:2  Greek Text into English A.D. 400

‘Bear one another’s burdens, and so fulfill the law of Christ.’ Gal. 6:2 Peshitta Text
Now I want to set up a Allegory on the two Laws, the one of Moses [notice it does not say God] and the one of Jesus who is the Jehovah of the Old Testament and so the One who gave the law to Moses.

THE PURPOSE IS

1. We know that according to the Scriptures, the Gentiles do not have to follow the Law of Moses. But what about the Jews?

2. We know that all of the covenants that God made with man are still in force, and that includes the covenant with Moses, and we see from our notes that it has been changed and some of it has been done away with, and some of it man has added many traditions which they call the Oral Law for reference see the Mishna of the Talmud.
3. We have seen that Jesus also gave us some Laws and as the Judge we had better obey them or face the consequences. 

THE ALLEGORY – THE NATURAL APPLICATION AND THE SPIRITUAL APPLICATION.
1. First section: 

(a) The reason by God for choosing the nation – ‘And ye shall be unto me a kingdom of priests, and an holy nation…’ Exodus 19:6
(b) God gives the Law – ‘And God spake all these words, saying…’ Exodus 20:1-17
(c) God now speaks to Moses saying –‘Come up to me into the mount, and be there: and I will give thee tables of stone, and a law, and commandments which I have written…’ Exodus 24:12
(d) While Moses was away, the people sinned. Exodus 32:7, 8 
(e) Moses comes down from the mount with the two tables. Exodus 32:15
(f) And it is repeated, ‘And the tables were the work of God, and the writing was the writing of God, graven upon the tables.’ Exodus 32:16
(g) NOW COMES THE POINT I WANT TO MAKE ‘And it came to pass, as soon as he came nigh unto the camp, that he saw the calf, and the dancing: and Moses anger waxed hot, and he cast the tables out of his hand, and brake them beneath the mount.’  Exodus 32:19
Note: It was God who gave the Law,  and God who wrote it down on two tables of stone, it was God who gave it to Moses to give to the People, but man [Moses] broke the law and cast it down to the ground. I realize that Moses was mad, but it show that the Law became broken and cast away.

Now we know that according to Exodus 34:4 that Moses hewed two tables of stone like unto the first. Now we find that Moses is instructed by God to  - ‘And the Lord said unto Moses, Write thou these words: for after the tenor of these words I have made a covenant with thee and with Israel.’ And according to Exodus 34:28 ‘…And he wrote upon the tables the words of the covenant, the ten commandments.’
So from this information we note the following:

1. God made the first Law with Israel. 

2. God wrote the Law down on tables of stone.

3. Moses broke the first Law and cast it on the ground.

4. Moses had to write the second Law a repeat of the first.



Paul the Learner
CHAPTER SIX

ALLEGORY CONTINUED.

2. Second section

[1]. The problem with the first Law that God wrote was:

          A. It was broken by man [Moses].

[2]. The problem with the second Law that Moses wrote as dictated by God was:

         A. It was broken by man [Israel].

         B. It was added to by man [the oral law with traditions] Jesus said, ‘you teach the traditions of man for 


The laws of God.

         C. It was impossible to accomplish what God wanted accomplished because of human nature.

         D. The only way that it could be accomplished is for God [the Word –Jesus] to be a sacrifice for 


  The fulfillment needed.

3. Third section

1. God decided that this time He was not going to write it on tables of stone, but on the human heart of man.

2. God decided that a new covenant was needed to REPLACE THE OLD COVENANT. ‘Behold, the days come, saith the Lord [YHWH –Jehovah –the Word –Jesus the Messiah] that I will make a new covenant with the house of Israel, and with the house of Judah: [doesn’t that sound like the old would be done away for the new] 32 Not according to the covenant that I made with their fathers in the day that I took them by the hand to bring them out of the land of Egypt; which my covenant they brake [remember Moses broke it physically and Israel broke it spiritually] although I was an husband unto them, saith the Lord:’ Jer. 31:31, 32
3. The covenant given, ‘But this shall be the covenant that I will make with the house of Israel; After those days [from Jeremiah to the death of Jesus the lamb of God] saith the Lord, I will put my law in their inward parts; and write it in their hearts; and will be their God, and they shall be my people…for I will forgive their iniquity, and I will remember their sin no more.’ Jer. 31:33, 34
May be I am wrong, but this sounds to me like God because of Israel breaking the covenant with Him, destroyed the old agreement completely for a new and better covenant between God and the nation of Israel. So my allegory is:

A. The Old Covenant was broken.

B. The Old Covenant became destroyed by Israel and also by God.

C. The New Covenant was instituted by God to replace the Old Covenant.

D. The New Covenant we find that men also tried to add to it, but God refused there additions.

E. The New Covenant was based on better promises, and also a way to be fulfilled that the Old never had.

F. God was going to live inside of the believer to help him or her fulfill His covenant.

G. God also let the Gentiles come into the relationship of this new covenant.

I can understand the Messianic Jews wanting to keep the Old Covenant [food laws, special days] and I can’t see any wrong in that, but from what I have just written, the Old has been done away. We live now in a new dispensation of a covenant relationship with God. No more does He require animal sacrifices, or long drawn out prayers, or even traditions of the elders in order to please Him. God desires His children both Israel and Gentile to let Him dwell inside of us and made us lively stones a spiritual house for Him to dwell in. And I am speaking of more than a few tears of repentance and being buried in His wonderful name, I am talking about the experience that Jesus told His disciples to wait for, and I say the same, It is real and worth your while to wait.
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CHAPTER SIX
Galatians 6:3

Ver. 3. "For if a man thinks himself to be something, when he is nothing, he deceives himself."

Here again he reflects on their arrogance. He that thinks himself to be something is nothing, and exhibits at the outset a proof of his worthlessness by such a disposition.



(Chrysostom)
Galatians 6:3

Verse three. If one has the conceited idea that he is morally and spiritually superior to what he actually is, this tends to make him unwilling to take the burden of responsibility for the restoration of a sinning fellow-saint. A Christian of that character, so far from fulfilling the law of the Christ, is deceiving himself as to his true status in the Christian experience.

Translation. For if anyone thinks himself to be something when he is nothing, he is deceiving himself.  













(Wuest)
 ‘If for is-seeming any to-be any no-yet-one being he-is-imposing-on self.’  Gal. 6:3  Greek 400 A.D. 

‘For if man thinks himself to be something, when he is nothing, he deceives himself.’ Gal. 6:3 Peshitta
Galatians 6:4
Ver. 4. "But let each man prove his own work."

Here he shows that we ought to be scrutinizers of our lives, and this not lightly, but carefully to weigh our actions; as for example, if thou hast performed a good deed, consider whether it was: 
1. Not from vain glory, 
2. Or through necessity, 
3. Or malevolence, 
4. Or with hypocrisy, 
5. Or from some other human motive. 
For as gold appears to be bright before it is placed in the furnace, but when committed to the fire, is closely proved, and all that is spurious is separated from what is genuine, so too our works, if closely examined, will be distinctly made manifest, and we shall perceive that we have exposed ourselves to much censure.

Ver. 4. "And then shall he have his glorying in regard of himself alone and not of his neighbor."

This he says, not as laying down a rule, but in the way of concession; and his meaning is this,  -Boasting is senseless, but if thou wilt boast, boast not against thy neighbor, as the Pharisee did. For he that is so instructed will speedily give up boasting altogether; and therefore he concedes a part that he may gradually extirpate the whole. He that is wont to boast with reference to himself only, and not against others, will soon reform this failing also. 
For he that does not consider himself better than others, for this is the meaning of "not in regard of his neighbor, but becomes elated by examining himself by himself, will afterwards cease to be so. And that you may be sure this is what he desires to establish, observe how he checks him by fear, saying above, "let every man prove his own work," and adding here, 





(Chrysostom)
Galatians 6:4

Verse four. Here is the case of the self-deceived man of the previous verse, who boasts of his own superiority when he compares himself with the Christian brother who has fallen into sin. He has a ground for boasting only in respect to his much-vaunted superiority to his inferior brother. 
CHAPTER SIX
Galatians 6:4 Continued. 
But the man who puts himself to the test without comparing himself with others, bases his appraisal of himself on an absolute rather than a relative foundation, upon himself alone.

PROVE
Prove is from dokimazo which means "to put to the test for the purpose of approving." The exhortation is therefore to Christians not to form an estimate of themselves by comparing themselves with others, but to put themselves to the test to find out what there is in their characters and in their lives which would merit approval. 
REJOICING
The word rejoicing is from kauchema which means "that of which one glories or can glory, matter or ground of glorying." The word is not connected with the word glory (doxa) which is used of God's glory. It means glory in the sense of exultation, self-congratulation. It does not however have the idea of an excessive or unjustified estimate of one's self that the English word boasting has.

Translation. But his own work let each one put to the test and thus approve, and then with respect to himself alone will he have a ground for glorying, and not with respect to the other one (with whom he had compared himself). 










(Wuest) 

‘The yet act of-self let-be-testing each and then into self only the boast will-be-having and not into the different.’ Gal. 6:4 Greek 400 A.D.

‘But let every man examine his own work, and then may he glory within himself alone and not among others.’ Gal. 6:4 Peshitta

Galatians 6:5

6:5 As explained in vv. 3-4, each person will have to carry his own load of guilt if he has failed to do the work which the Messiah has given him to do. There is no conflict with the exhortation in v. 2 to “bear one another's burdens”; there a different Greek word is used in urging the Galatians to act lovingly toward fellow-believers burdened by griefs, worries and illnesses.



(Jewish New Testament Commentary )

Galatians 6:5

Ver. 5. "For each man shall bear his own burden."

He appears to state a reason prohibitory of boasting against another; but at the same time he corrects the boaster, to that he may no more entertain high thoughts of himself by bringing to his remembrance his own errors, and pressing upon his conscience the idea of a burden, and of being heavily laden.   (Chrysostom) 

Galatians 6:5

Verse five. 

BURDEN
The word burden in 6:2 is baros, and in this verse, phortion. While these words have their distinctive meaning in the secular usage of the early centuries, and while synonyms in juxtaposition should usually be carefully distinguished, yet we cannot draw a fine distinction between these two words in this passage. There is no use burdening the English reader with the various meanings of the two words, since they would have no bearing upon our study. 

CHAPTER SIX
Galatians 6:5 Continued.
In 6:2 the apostle exhorts the Galatian saints to bear the burdens of their fellow saints, namely, to assume the responsibility of giving that saint spiritual aid in case, he has allowed sin to come into his experience. Here he exhorts the saints to bear their own burdens. This is doubtless an intentional paradoxical antithesis on the part of the apostle. 
It is the Christian who knows that he has a burden of his own, namely, a susceptibility to certain sins, and who has fallen himself, who is willing to bear his neighbor's burden. Again, when each man's self-examination reveals infirmities of his own, even though they may not be the same as those of his neighbors, he will not claim moral and spiritual superiority to others. 
Furthermore, each saint should bear his own burden in the sense that he must recognize his personal responsibilities towards God and man. He is responsible for the kind of life he lives. Again, when he sees his own failings, he will have no inclination to compare himself with others. 
OWN
The word own is from idios, which means "pertaining to one's self, one's own as compared to that which is another's" It speaks of personal, private, unique possession.

Translation. For each shall bear his own private burden.  













(Wuest)
‘Each for the own load will be-bearing.’ Gal. 6:5 Greek 400 A.D.

‘For every man shall bear his own burden.’ Gal. 6:5 Peshitta

Galatians 6:6-10  - Be Generous and Do Good

6:6 Let him who is taught the word share in all good things with him who teaches. 7 Do not be deceived, God is not mocked; for whatever a man sows, that he will also reap. 8 For he who sows to his flesh will of the flesh reap corruption, but he who sows to the Spirit will of the Spirit reap everlasting life. 9 And let us not grow weary while doing good, for in due season we shall reap if we do not lose heart. 10 Therefore, as we have opportunity, let us do good to all, especially to those who are of the household of faith. NKJV
Galatians 6:6

6:6 Teachers of the Good News are to be supported by their fellow-believers. But Sha’ul himself made use of his entitlement only when he was certain that his doing so would not inhibit response to the Gospel itself (see Acts 18:3&N, 1 Corinthians 9:1-18&NN, 2 Corinthians 11:7-12&N).

(Jewish New Testament Commentary)

Galatians 6:6

Ver. 6. "But let him that is taught in the word communicate unto him that teaches in all good things."

Here he proceeds to discourse concerning Teachers, to the effect that they ought to be tended with great assiduity by their disciples. Now what is the reason that Christ so commanded? For this law, "that they which preach the Gospel should live of the Gospel," (1 Corinthians 9:14.) is laid down in the New Testament; and likewise in the Old, (Numbers 31:47; 35:1-8.) many revenues accrued to the Levites from the people; what is the reason, I say, that He so ordained? 
Was it not for the sake of laying a foundation beforehand of lowliness and love? For inasmuch as the dignity of a teacher oftentimes elates him who possesses it, He, in order to repress his spirit, hath imposed on him the necessity of requiring aid at the hands of his disciples. And to these in turn he hath given  means of cultivating kindly feelings, by training them. 
CHAPTER SIX
Galatians 6:6 Continued.
Through the kindness required of them to their Teacher, in gentleness towards others also. By this means no slight affection is generated on both sides. Were not the cause of this what I have stated it to be, why should He, who fed the dull-minded Jews with manna, have reduced the Apostles to the necessity of asking for aid? Is it not manifest He aimed at the great benefits of humility and love, and that those who were under teaching might not be ashamed of Teachers who were in appearance despicable? 
To ask for aid bears the semblance of disgrace, but it ceased to be so, when their Teachers with all boldness urged their claim, so that their disciples derived from hence no small benefit, taught hereby to despise all appearances. Wherefore he says, "But  let him that is taught in the word communicate unto him that teaches in all good things," that is, let him show to him all generosity; this he implies by the words, "in all good things." 
Let the disciple, says he, keep nothing to himself, but have every thing in common, for what he receives is better than what he gives,-as much better as heavenly are better than earthly things. This he expresses in another place, "If we sowed unto you spiritual things, is it a great matter if we shall reap your carnal things?" (1 Corinthians 9:11.) 
Wherefore he gives the procedure the name of a "communication," showing that an interchange takes place. Hereby too love is greatly fostered and confirmed. If the teacher asks merely for competency, he does not by receiving it derogate from his own dignity. For this is praiseworthy, so assiduously to apply to the Word, as to require the aid of others, and to be in manifold poverty, and to be regardless of all the means of subsistence. 
But if he exceed the due measure, he injures his dignity, not by mere receiving, but by receiving too much. Then, lest the vice of the Teacher should render the disciple more remiss in this matter, and he should frequently pass him by, though poor, on account of his conduct, he proceeds to say,       (Chrysostom)
Note: In other words, the preacher should not get rich from his members, he should live as well as them, but not to well lest he becomes only a hireling with a job and not a Pastor with a heart for God’s flock.












Paul the Learner 

Galatians 6:6

IV. The Galatian saints who have deserted grace for law, are exhorted to put themselves under the ministry of the teachers who led them into grace, and are warned that if they do not, they will reap a harvest of corruption (6:6-10).

Verse six. 

TAUGHT
The word taught is from katecheo which refers to the act of giving instruction, usually orally. It refers to oral teaching here, because that was the only form of instruction then in existence in the churches. The person referred to has received oral instruction in the Word of God. 

The word communicate means "to share, to be a partner in a thing with a person," here "to hold fellowship with another person." That in which the person holds fellowship with another is designated by the context. The one who is taught should hold fellowship with his teachers in all good things. What the good things are is defined by the context. 

CHAPTER SIX

Galatians 6:6 Continued.
In verses 1-4, Paul exhorts the Spirit-filled saints in the Galatian churches to take upon themselves the responsibility of restoring to the right method of living a Christian life, those who had put themselves under law, and also that of restoring to fellowship with the Lord Jesus, these saints who had sin in their lives because of their lapse from sanctifying grace. 
In neither of these evil things, namely, 
1. The act of deserting grace for law, 
2. And that of committing an act of sin, 
Could the Spirit-filled Galatians hold fellowship with those who had followed the Judaizers. Nor could these spiritual Galatians hold fellowship with the Judaizers, for the latter were not teaching the Word of God nor were they ministering good things to them. Therefore, the good things of verse 6 refer to spiritual things, since they are compared to the evil things just spoken of.

Now, the Judaizers had precipitated a situation in the Galatian churches in which those who followed their teaching broke fellowship with the true teachers of the Word. Paul is exhorting these to resume their fellowship with their former teachers and share with them in the blessing of grace which their teachers were enjoying. 
The exhortation is that the disciple should make common cause with the teacher in everything that is morally good and which promotes salvation. This breach that had interposed itself between some of the Galatians and their teachers who had taught them grace (Paul included), could not but interfere with their moral and spiritual life. 
The Galatians' growth in grace was largely dependent upon their attending the means of grace afforded by the presence and ministry of the teachers in their midst who had taught them grace. Furthermore, the work of the churches was hindered by this disruption. The disciple is not to leave the sphere of the morally good as Paul taught it, to the teacher alone, and go off to the Judaizers. 
He is to work in common with his teachers and so promote the spiritual life of the churches. The interpretation that makes the one taught assume the responsibility for the financial welfare of his teacher is not possible in this instance of the use of the word koinoneo. This is the word Paul uses in Philippians 4:15, where he speaks of the obligation of the one taught to make the financial needs of his teacher his own, thus sharing with his teacher his earthly goods inasmuch as the teacher has shared with him his heavenly blessings. 
But Paul does not use it so here, and for the following reasons:

1. First, the context which speaks both of the evil (6:1-5) and the morally good (6:9,10), is against the interpretation that financial support is in the apostle's mind here.
2. Second, the context defines the good things as being of a spiritual, not a material nature.
3. Third, it would be the height of folly for Paul to inject such a delicate subject as the pocket book of the saint (delicate in some circles) into the already discordant atmosphere of the Galatian churches, especially when the whole trouble revolved around heretical teaching and not around the finances of the churches.
4. Fourth, if Paul were exhorting the saints to contribute financially to the support of their former teachers, the Judaizers would be quick to say that the apostle was attempting to win the Galatian saints back to grace for financial reasons, since he himself was one of their former teachers.
CHAPTER SIX
Galatians 6:6 Continued.
One of the favorite methods of attack adopted by the enemies of Paul was to charge him with commercializing his ministry. He would not lay himself open to this charge by such an unwise act as in the present circumstances exhorting the Galatians to resume their financial responsibility with reference to the material needs of their former teachers.

Translation. Moreover, let the one who is being taught the Word, constantly be holding fellowship with the one who is teaching in all good things. 







(Wuest)
‘Let-be-communioning yet the one-being-instructed the saying to-the one-instructing in all good.’ Gal. 6:6 Gk.

‘Let him who is taught the word become a partaker with him who reaches all good things.’ Gal. 6:6 Peshitta 

Note: You will find that many times different theologians have different outlooks on a verse, and so I have injected the oldest Greek and Syriac text on each verse, for your benefit.                  Paul the Learner

Galatians 6:7-8

6:7-8 The law of the harvest is not only that a person reaps what he sows, whether good or bad, but that the harvest is always greater than the planting—“thirty, sixty or a hundred times as much” (Mt 13:8, 23).

(Jewish New Testament Commentary)

Galatians 6:7

Verse seven. In verse 6, the apostle exhorts the Galatians to continue to hold fellowship with their teachers who taught them grace, the implication being that they were not availing themselves of their ministry because they were going over to the Judaizers and their teachings. In this verse, Paul tells the Galatians that they must not think that it is not a matter of importance whether their fellowship be with their former teachers who taught them the truth, or with the Judaizers who were teaching them error.

He says to them, "Stop deceiving yourselves, God is not mocked." The construction is present imperative in a prohibition, which forbids the continuance of an action already going on. The Galatians were saying to themselves already, "It is not important which teachers we listen to, Paul and his associates, or the teachers of the law." Thus, they were already deceiving themselves, and leading themselves astray.

IS MOCKED
The words is mocked come from mukterizo. The word means "to turn up the nose, to ridicule, to ignore, to sneer." The word when used rhetorically, referred to the betrayal of covert ill-will and contempt by cynical gestures in spite of fair words. It implies an outward avowal of respect neutralized by an indirect expression of contempt. 

The thought which Paul wishes to press home to the Galatians is that it is vain to think that one can outwit God by reaping a harvest different from that which a person has sown. The figure of sowing and reaping used for conduct and its results is a frequent one. In the Greek classics we have, "For he that is furnished the seed, is responsible for what grows." Paul therefore warns the Galatians against being led astray by the Judaizers, and reminds them that they cannot outwit God in doing so, for it will lead to disaster in their lives and chastening from the hand of God.

Translation. Stop leading yourselves astray. God is not being outwitted and evaded. For whatever a man is in the habit of sowing, this also will he reap. 





(Wuest) 

‘No be-ye-being-strayed God not is-being-nosed which for if-ever man-be-sowing human this.’ Gal. 6:7 Gk.

‘Do not be deceived; God is not mocked; for whatever a man sows, that shall he also reap.’ Gal. 6:7 Peshitta

CHAPTER SIX

Note: I want to add a thought here concerning how things operate.

1. ‘And God said, Let us make man in our image, after our likeness…So God created man in his own image…’

2. We find that the word image is from the Hebrew word tselem and speaks of an illusion, a resemblance [OT 6754 Strong’s Concordance] while the word likeness is the Hebrew word demuwth  and it speaks of a resemblance, or a model of something [OT 1823]. Now we possibly would not have noticed it but for verse 27 ‘So God created man in his own image, in the image of God created he him; male and female created he them.’ But no likeness is spoken of here.
3. But we find in Psalms 17:15 ‘…I shall be satisfied, when I awake [speaking of death and resurrection] with thy likeness.’ Here David is speaking about being resurrected with a glorified mind and body that is fashioned after the model of our Savior Jesus Christ, ‘now are we the sons of God…’ said Paul.
4. Your body is as David said, ‘I am wonderfully and fearfully made…’ is a device that allows you to live and operate in this world that God has made. You are composed of three things  ‘And the Lord God formed man of the (1).  dust of the ground, and (2).  breathed into his nostrils the breath of life; and man became a (3). living soul.’ Genesis 2:7
5. As I have said before, your body moves and operates by the control of your brain, ‘A good man out of the good treasure of his heart  [ the Greek word here is kardias and it speaks of the thoughts or feelings  of our mind not the pumping mussel in our chest.] brings forth that which is good; and an evil man out of the evil treasure of his heart brings forth that which is evil; for of the abundance of the heart [mind] his mouth speaks.’ Luke 6:45
6. Your brain is controlled by your soul which is either controlled by God or Satan, you either do those things that are pleasant physically or you do those things that are spiritually satisfying. Jesus said no man can serve two masters. You will either serve God or you will serve Satan or if you would rather call it the flesh.  
7. The soul is as Job said, ‘Thou hast clothed me with skin and flesh, and hast fenced me with bones and sinews.’ Job 10:11 The real you is your soul not this thing which grows old and sick and eventually dies. But that part of you that lives on after death, we see from the writings of Paul in 
[A]. 2 Corinthians 12:2-4 that I believe when they stoned Paul and he died that something left his body, ‘…whether in the body, or out of the body, I cannot tell: God knoweth.’ (verse 3) And we find that this soul went up into heaven and Paul learned that it was paradise, that was moved with Jesus after His resurrection, this soul could hear and understand words, ‘How that he was caught up into paradise, and heard unspeakable words, which it is not lawful for a man to utter.’ (verse 4). 

[B]. We also see that from Revelation 6:9-11 that it is the souls in heaven, that could speak and think and make decisions and ware white robes and even rest.   
The reason for all this information is because it is the soul of man that seeks to obey God or Satan, it is the soul of man that controls our appetites for the things of God and a life of faith and service to our Lord, or a life that seeks only pleasure and sin. Yes our body’s do these things, that’s way Paul says ‘But I keep under my body, and bring it into subjection: lest that by any means, when I have preached to others, I myself should be a castaway.’ 1 Corinthians 9:27 Who did Paul say was to keep his body in subjection to God, Yes it was him. So you must will to do it if it is to be done.






Paul the Learner
YOUR PHYSICAL BODY WILL NOT GO TO HEAVEN, IT HAS TO BE CHANGED TO DO THAT
CHAPTER SIX

Galatians 6:8

Verse eight. 

TO
The word to in the expressions, "to the flesh" and "to the Spirit," is from eis, which latter is not used here in its local use, for instance where seed is dropped into the ground, but in the sense of "with a view to." Sowing with a view to the evil nature refers to the act of a person choosing those courses of conduct that will gratify the cravings of the totally depraved nature. 

In this context, these words refer to the Galatians who in following the teachings of the Judaizers, catered to the desires of the evil nature. All false systems of religion are so adjusted that they appeal to the fallen nature of man, satisfying his religious instinct for worship, while at the same time allowing him to go on in his sin. The teachings of the Judaizers catered to the fallen natures of the Galatians in that they made no demand for the necessity of regeneration nor for faith in an atoning sacrifice that paid for sin. 

In addition to that, their teachings stressed a salvation-by-works religion, which glorifies man, not God, and which allows him to go on in his sin while seeking to buy the favor of God by his so-called good works. This could only lead, Paul says, to corruption in their lives. From our study of the contents of chapter 5 we have seen that such corruption was already starting in the lives of the Galatians.
The one who sows with a view to the Spirit, that is, the one who chooses his courses of conduct with a view to fulfilling the wishes of the Holy Spirit, is the Christian who reaps the blessings of the eternal life which God has given him.

Translation. Because the one who sows with a view to his own flesh, from his flesh as a source shall reap corruption. But the one who sows with a view to the Spirit, from the Spirit as a source shall reap life eternal.  













(Wuest)

Note: You will find that some commentaries skip certain verses.



Paul the Learner
‘Out of the flesh will-be-reaping corruption the yet one-sowing into the spirit out of-the spirit will-be-reaping life eonian.’  Gal. 6:8 Greek

‘He who sows things of the flesh, from the flesh shall reap corruption; he who sows things of the Spirit, from the Spirit shall reap life everlasting.’ Gal. 6:8 Peshitta

Galatians 6:9

Ver. 9. "And let us not be weary in well doing."  

And here he points out the difference between ambition of this kind, and in temporal affairs, by saying, "Be not deceived ; God is not mocked; for whatsoever a man sowed, that shall he also reap. For he that sowed unto his own flesh shall of the flesh reap corruption; but he that sowed unto the Spirit shall of the Spirit reap eternal life." 
As in the case of seeds, one who sows pulse cannot reap corn, for what is sown and what is reaped must both be of one kind, so is it in actions, he that plants in the flesh, wantonness, drunkenness, or inordinate desire, shall reap the fruits of these things. And what are these fruits? Punishment, retribution, shame, derision, destruction. 
For of sumptuous tables and viands the end is no other than destruction; for they both perish themselves, and destroy the body too. 
CHAPTER SIX
Galatians 6:9 Continued.
But the fruit of the Spirit is of a nature not similar but contrary in all respects to these. For consider;
1. Hast thou sown alms-giving? the treasures of heaven and eternal glory await thee: 
2. Hast thou sown temperance? honor and reward, and the applause of Angels, and a crown from the Judge await thee.







(Chrysostom)
Galatians 6:9

Verse nine. In verse 8, Paul exhorts the Galatians to govern their lives with a view to the Spirit's control over them. Now, he exhorts them not to become weary in that course of action. 

BE WEARY
The words "be weary," are from egkakeo which was used of husbandmen who are tempted to slacken their exertions by reason of the weariness caused by prolonged effort. 

FAINT

The word faint is from ekluo which was used of reapers overcome by heat and toil. The word means "to relax effort, to become exhausted physically." The incentive to keep on working was, that at the right time they would gather the harvest.
Translation. Let us not slacken our exertions by reason of the weariness that comes with prolonged effort in habitually doing that which is good. For in a season which in its character is appropriate, we shall reap if we do not become enfeebled through exhaustion, and faint. 




(Wuest) 

‘The yet ideal doing no we-may-be-in-eviling to-season for own we-will-be-reaping.’ Gal. 6:9 Greek
‘Let us not be weary in well doing; for in due season we shall reap, if we faint not.’ Gal. 6:9 Peshitta

Galatians 6:10

6:10 Especially to the family of those who are trustingly faithful (on “trustingly faithful” see 2:16 c). Love for neighbor means even love for enemies and for the un-loveable (Lk 10:30-39, the parable of the Good Samaritan); at John 13:34-35&NN Yeshua enjoined his followers “to love one another as I have loved you.” Such love only believers can give and receive, since it grows out of having the Holy Spirit.

(Jewish New Testament Commentary)

Galatians 6:9, 10

Ver. 9, 10. "And let us not be weary in well-doing; for in due season we shall reap, if we faint not. So then as we have opportunity, let us work that which is good toward all men, especially toward them that are of the household of faith."

Lest any one should suppose that their Teachers were to be cared for and supported, but that others might be neglected, he makes his discourse general, and opens the door of this charitable zeal to all; nay, he carries it to such a height, as to command us to show mercy both to Jews and Greeks, in the proper gradation indeed, but still to show mercy. 

And what is this gradation? it consists in bestowing greater care upon the faithful. His endeavor here is the same as in his other Epistles; he discourses not merely of showing mercy, but of doing it with zeal and perseverance, for the expressions of "sowing" and of "not fainting" imply this. Then, having exacted a great work, he places its reward close at hand, and makes mention of a new and wondrous harvest. 

CHAPTER SIX

Galatians 6:10 Continued.
Among husbandmen, not only the sower but also the reaper endures much labor, having to struggle with drought and dust and grievous toil, but in this case none of these exist, as he shows by the words, "for in due season we shall reap, if we faint not." By this means he stimulates and draws them on; and he also urges and presses them forward by another motive, saying, "As we have therefore opportunity, let us do good." 
As it is not always in our power to sow, so neither is it to show mercy; for when we have been carried hence, though we may desire it a thousand times, we shall be able to effect nothing more. To this argument of ours the Ten Virgins (Matthew 25:1 ff) bear witness, who although they wished it a thousand times, yet were shut out from the bridegroom, because they brought with them no bountiful charity [oil].

And so does the rich man who neglected Lazarus (Luke 16:19.) for he, being destitute of this succor, although he wept and made many entreaties, won no compassion from the Patriarch, or any one else, but continued destitute of all forgiveness, and tormented with perpetual fire. Therefore he says, "as we have opportunity, let us work that which is good toward all men," hereby especially also setting them free from the narrow-mindedness of the Jews. 
For the whole of their benevolence was confined to their own race, but the rule of life which Grace gives invites both land and sea to the board of charity, only it shows a greater care for its own household. (Chrysostom) 

Note: We find that Wuest says the financial means are not the subject by the Apostle, but Chrysostom in the year 400 A.D. says it is. So I guess it is a matter of interpretation on the point of the believer as they read the information.










Paul the Learner

Galatians 6:10
Verse ten. 
The word opportunity is from kairos, the same word being used in verse 9 where it is translated season. Here it means opportunity in the sense of a seasonable time, an appropriate time to do something. 
HAVE
The word have is from echo, a present subjunctive, the apparatus giving a present indicative as a rejected reading. It is hortatory in its usage, namely, "let us be having" a seasonable time. The exhortation is not merely to do good to others when the opportunity presents itself, but to look for opportunities to do good to others. 
DO
The word do is from ergazomai, which word emphasizes the process of an action, carrying with this the ideas of continuity and repetition. It means "to labor, to be active, to perform," with the idea of continued exertion being included.
The word good is preceded by the article [the]. It is not merely what may be good in character as judged by anybody's standards, but the good spoken of in the context, good which is the product of the work of the Holy Spirit through the saint. 
UNTO
The word unto is from pros which combines the sense of direction with that of active relation to. None of us lives to himself as an isolated unit among his fellowmen. We are bound together in a racial group in which we have certain obligations to them.
CHAPTER SIX

Galatians 6:10 Continued.
The word household acquired in a connection like the one in this verse, the general sense of pertaining or belonging. The definite article precedes the word faith. The expression refers to those who belong to the Faith, the Christian Faith.

Translation. So then, in like manner, let us be having opportunity, let us be working that which is good to all, but especially to those of the household of the Faith.





(Wuest)  

‘No out-loosing consequently then as season we-are-having we-are-working the good toward all ratherest yet toward the home-be-ers of the belief.’ Gal. 6:10 Greek
‘Therefore, as we have opportunity, let us do good to all men, especially to those who belong to the household of faith.’ Gal. 6:10 Peshitta

Galatians 6:11-15  - Glory Only in the Cross

6:11 See with what large letters I have written to you with my own hand! 12 As many as desire to make a good showing in the flesh, these would compel you to be circumcised, only that they may not suffer persecution for the cross of Christ. 13 For not even those who are circumcised keep the law, but they desire to have you circumcised that they may boast in your flesh. 14 But God forbid that I should boast except in the cross of our Lord Jesus Christ, by whom the world has been crucified to me, and I to the world. 15 For in Christ Jesus neither circumcision nor uncircumcision avails anything, but a new creation. NKJV
	6:15 - BUT A NEW CREATURE     [NIV: A new creation] 

Here Paul gives his reason for glorying in the Cross of Christ - It is because, while circumcision is of no avail to the Jew, nor the lack of circumcision of any avail to the Gentile, yet the Cross has power to make of believing Jew and Gentile alike A NEW CREATION which results in a radical transformation of character.

 
	Power
of the
Cross
.
.


	6:17, 18 - I BEAR IN MY BODY THE MARKS OF THE LORD JESUS
The Judaizing teachers gloried in the mark of circumcision in the flesh of their followers -

MARKS - from  (stigma)

1.

Slaves in the Phrygian temples with which the Galatians were familiar, were attached for life to the service of the temple, and were "branded" or "marked" with the name of the deity.

2.

Slaves and soldiers bore branded upon their bodies the names of their masters and commanding generals.

3.

The marks ("stigma" or "brand") of the Lord Jesus were the scars that were caused by the scourging’s, the Roman Rods, and the Jewish stoning’s which Paul had received.

GRACE - undeserved and unearned - anything else is not Grace

He lays the matter to rest. He desires that the spirit of contention and human pride be replaced with Divine peace and humility through the Grace of Jesus Christ.
	The
Stigma
.
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CHAPTER SIX

Galatians 6:11-18

6:11-18 My own handwriting. See 1 Corinthians 16:21-24 N. Normally Sha’ul's handwritten greeting is short, since its purpose is to assure his readers that the letter is really from him; this is proved by his calling attention to the large letters he uses and by 2 Thessalonians 3:17 in the light of 2 Thessalonians 2:2-3 a &N. Here, however, after dictating the body of the letter and authenticating it, it seems that, with papyrus or parchment before him and quill in hand. 
He was moved by the intensity of his feelings to express once more (vv. 11-18) what he thought of the Judaizers and the evil they were doing. In these verses he is using highly charged, emotion-ridden language. This is important to keep in mind, because the very controversial v. 16 can be understood correctly only if it is remembered that Sha’ul was writing at white heat.


(Jewish New Testament Commentary
Galatians 6:11, 12

Ver. 11,12. "See with how large letters I have written unto you with mine own hand. As many as desire to make a fair show in the flesh, they compel you to be circumcised."

Observe what grief possesses his blessed soul. As those who are oppressed with some sorrow, who have lost one of their own kindred, and suffered an unexpected calamity, rest neither by night nor day, because their grief besieges their soul, so the blessed Paul, after a short moral discourse, returns again to that former subject which chiefly disturbed his mind, saying as follows: "see with how large letters I have written unto you with mine own hand." 
By this he signifies that he had written the whole letter  himself, which was a proof of great sincerity. In his other Epistles he himself only dictated, another wrote, as is plain from the Epistle to the Romans, for at its close it is said, "I Tertius, who write the Epistle, salute you;" (Romans 16:22.) but in this instance he wrote the whole himself. 
And this he did by necessity, not from affection merely, but in order to remove an injurious suspicion. Being charged with acts wherein he had no part, and being reported to preach Circumcision yet to pretend to preach it not, he was compelled to write the Epistle with his own hand, thus laying up beforehand a written testimony. By the expression "what sized," he appears to me to signify, not the magnitude, but, the misshapen appearance  of the letters, as if he had said, "Although not well skilled in writing, I have been compelled to write with my own hand to stop the mouth of these traducers."


(Chrysostom)
Galatians 6:11

V. Paul's final warning against the Judaizers and his closing words. (6:11-18).

Verse eleven. Now comes a most pathetic appeal from the great apostle. He says, Ye see with what large letters I wrote to you with my own hand. Paul was in the habit of dictating his epistles to an amanuensis, writing the concluding words himself, and signing his name. Tertius, for instance, was the secretary who wrote the letter to the Romans as Paul dictated it to him (Romans 16:22). 
These two things, the concluding words in his own handwriting and his signature, constituted the evidence that he was the author of the letter (2 Thessalonians 3:17; 1 Corinthians 16:21; Colossians 4:18). There had been a case of forgery where someone had written a letter to the Thessalonian church to the effect that the Great Tribulation was upon them, and had signed Paul's name (2 Thessalonians 2:1,2).

CHAPTER SIX
Galatians 6:11 Continued.
A word about the large letters in which Paul wrote. There were two styles of Greek writing, 
1. The literary uncial which consisted of inch-high letters formed singly and with no connection with other letters, 
2. And the cursive, using smaller letters in a running hand, joined together. According to Sir Frederic Kenyon, there were four classes of workmanship in the style of the manuscripts of the first century.

1. First, there was the work of a thoroughly good professional scribe.
2. Second, there was the work of a good ordinary professional hand.
3. Third, there was the work of an educated man not a professional scribe, writing a careful copy of a literary hand.
4. Fourth, there was the running hand of common every day writing. Paul dictated his epistles to Tertius, Sosthenes, Timothy, and Silvanus.
These were educated men, but not professional scribes. Therefore their writing would be that of the educated amateur. It is the opinion of Kenyon that Paul's epistles were written in the cursive, that is, in small letters, joined together in a running hand. That means that if Kenyon is right, the original manuscripts of the Pauline epistles were in the cursive style of writing. He states it as his opinion also that if Paul dictated the Galatian letter, the dictated portion would be in the small cursive letters, and the part he wrote in his own handwriting, in uncial or inch-high letters.

Scholars are in disagreement regarding the question as to whether 
1. Paul wrote the entire epistle with his own hand in inch-high letters, 
2. Or only the conclusion. 
The writer is frank to say that he has rejected the opinion of six of the seven authorities which he has studied throughout this epistle, and has accepted that of Alford to the effect that Paul wrote the entire letter in uncial Greek letters rather than only the conclusion. Alford's opinion is based upon solid ground, Greek grammar. The aorist tense in the indicative mode in Greek refers to a past action. 
It was a courtesy extended by the writer to the reader in closing his letter, to look upon it as the reader would, as a past event, and he used the epistolary aorist for this purpose. The writing of the letter was a present fact to the writer before he closed the letter. Nevertheless he looked upon it while using this aorist verb in the closing portion of the letter as a past event, thus placing himself at the perspective of the reader when the latter would receive it. 
Zahn in his Introduction to the New Testament also holds the view of Alford that Paul wrote the entire letter with his own hand. Zahn makes the point that the epistolary aorist is never used, at least in the New Testament, to refer to something which the writer is about to write. He says that Paul is looking back upon the letter which is just being closed. 
Alford makes a sharp point when he calls attention to 2 Thessalonians 3:17 where Paul writes, "The salutation of Paul with mine own hand, which is the token in every epistle, so I write." The words "I write," are in the present tense. They refer here clearly to the concluding words of the letter only. Alford asks the question to the effect that if Paul had written only the concluding portion of Galatians, would he not have used the present tense as in the Thessalonian letter? 
He says that he does not see how it is possible to avoid the inference that these words in Galatians 6:11 apply to the whole epistle.

CHAPTER SIX
Galatians 6:11 Continued.
The next question is regarding the reason why Paul wrote in large inch-high letters. The writer again desires the reader to know that in this question he has rejected the opinion of six of the authorities he has consulted and has followed Expositor's Greek Testament. Paul had contracted an oriental eye disease called ophthalmia, which not only gave him a repulsive appearance, but rendered him almost totally blind.
It was therefore necessary for him to write in letters large enough so that with his darkened vision he could see what he was doing. But why did Paul write the entire letter himself? He could have dictated it to a secretary. The answer is found in the fact that he wanted to have as personal a touch with the Galatians as possible under the circumstances. 
In 4:20 he had expressed the wish that he were personally present with them. The character of the letter and the circumstances in the Galatian churches made it inadvisable to send a dictated letter. Paul wished to give his letter the highest possible personal character. We cannot know with what pain and difficulty, with his own hand, and in the large letters his impaired vision compelled him to use, Paul wrote this letter. And now he appeals to the tender hearts of the Galatians. They would remember the afflicted apostle, and how graciously they had received him. He appeals to their tender emotions, not to forsake him, their suffering, self-sacrificing teacher. It is a most pathetic note.

Translation. Ye see with what large letters I wrote to you with my own hand. 

(Wuest) 
Note: I want to point out that in cave 7 at Qumran that they found scroll papyrus 7Q5 with Mark 6:52-53 and 7Q4 Markan papyrus quotes 1 Timothy 3:16-4:3, these pieces of Scripture were written before 69 A.D. because Rome destroyed the community then. And what is interesting is that they used a system of abbreviations or contractions of names and words associated with Jesus, God and the Holy Spirit, beginning with these very words “Jesus” (Greek iesous) became “JS” (IS = iota + sigma in Greek). “God” (Greek theos) became “GD” (THS = theta = Sigma in Greek). And the “[Holy] Spirit” (Greek pneuma) became “SPT” ( PNA = pi + nu + alpha in Greek). 

Associated words acquired their sacred status through such abbreviations. “Lord” (Greek kyrios), for example, could be applied to persons far removed from the Holy Trinity. Nero was called kryios. But the moment this word was written KS, it became a divine name, referring to the biblical Lord. The Magdalen Papyrus provides us with the first example – kyrie (“Lord!”) in Matthew 26:22 is spelled KE.

Reference Eyewitness to Jesus Page 139 Carsten Peter Thiede and Matthew D’Ancona    Doubleday











Paul the Learner

‘Be-perceiving prime to-you writings I-write to-the my hand’ Gal. 6:11 Greek

‘You can see how long a letter I have written to you with my own hand.’ Gal. 6:11 Peshitta

Note: It seems that the Peshitta Text taken from the Syriac believes that Paul wrote the entire letter of Galatians himself.









Paul the Learner

Galatians 6:12, 13
Ver. 12, 13. "As many as desire to make a fair show in the flesh, they compel you to be circumcised; only that they may not be persecuted for the cross of Christ. For not even they who receive circumcision do themselves keep the Law; but they desire to have you circumcised, that they may glory in your flesh."

CHAPTER SIX
Galatians 6:12, 13 Continued.
Here he shows that they suffered this, not willingly but of necessity, and affords them an opportunity of retreat, almost speaking in their defense, and exhorting them to abandon their teachers with all speed. What is the meaning of "to make a fair show in the flesh?" it means, to be esteemed by men. As they were reviled by the Jews for deserting the customs of their fathers, they desire, says he, to injure you, that they may not have this charged against them, but vindicate themselves by means of your flesh.  
His object here is to show that they did not so act from respect to God; it is as if he said, This procedure is not founded in piety, all this is done through human ambition; in order that the unbelievers may be gratified by the mutilation of the faithful, they choose to offend God that they may please men; for this is the meaning of, "to make a fair show in the flesh." 
Then, as a proof that for another reason too they are unpardonable, he again convinces them that, not only in order to please others, but for their own vain glory,  they had enjoined this. Wherefore he adds, "that they may glory in your flesh," as if they had disciples, and were teachers. And what is the proof of this? "For not even they themselves," he says, "keep the Law;" even if they did keep it, they would incur grave censure, but now their very purpose is corrupt. 






(Chrysostom)
Note:  I want to note some inconsistencies in the above quotation:

1. He speaks of Jews deserting the customs of their fathers. [This is written to Gentiles not Jews].

2. He speaks of circumcision of Jews, when the subject is the circumcision of Gentiles. Jews were circumcised on the 8th day.

Galatians 6:12

Verse twelve. The Judaizers were attempting to escape persecution from their Jewish brethren who had rejected Jesus as Messiah and as the Lamb of God who takes away the sin of the world, those who had held aloof from the visible Christian church and were maintaining the Temple ritual. They had identified themselves with the visible church, and therefore were looked upon by their Jewish brethren outside of the church as having joined an organization that taught grace as against law. 
They however did not believe in grace, but instead, in works as a means of salvation. Now, to keep from being persecuted by the rest of Israel on the charge that they had embraced salvation through faith in the Cross of Christ, they were attempting to foist circumcision and finally the entire Mosaic economy upon the Gentiles in the Church, for the Cross of the Lord Jesus had put an end to the Mosaic law, and anyone who accepted the law, rejected the Cross. 

The Judaizers wished to remain in good standing with the Jewish community. Of course, back of the activities of the Judaizers was that sinister being, Satan, archenemy of God and the Church, seeking to destroy the latter.

The words the cross are used by Paul here to refer to the whole doctrine of salvation through the crucifixion of the Lord Jesus viewed as the substitutionary atonement for sin. 
TO MAKE A FAIR SHOW
The words "to make a fair show," are from euprosopeo which is made up of the words eu meaning well, and 

prosopon, face, thus "to present a good looking face." This is its literal meaning. The lexicon definition is, "to please, to make a fair show." The Judaizers desired to appear pleasing to their Jewish brethren who still clung to the Temple sacrifices and refused to have anything to do with the visible Christian church, pleasing in a doctrinal way. 
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To do this, they would have to show them that they still held to the Mosaic economy. The easiest way to do this was to attempt to put the Gentiles in the Church under the law. Circumcision was the point at issue at the time. The Galatians had already succumbed to the Jewish feasts. More of the law would be added as opportunity presented itself.
Translation. As many as desire to make a good outward appearance in the sphere of the flesh, these are trying to compel you to receive circumcision, their only motive being that they might not be persecuted by reason of the cross of Christ. 








(Wuest) 
‘As-many-as are-willing to-well-face in flesh these are-necessitating you to-be-being-about-cut only that to-the pale [cross] of-the anointed Jesus.’ Gal. 6:12 Greek
‘Those who desire to boast in the things of the flesh are the ones who compel you to be circumcised only lest they should suffer persecution for the cross of Christ.’ Gal. 6:12 Peshitta

Galatians 6:13

6:13 Even those Gentiles who are getting circumcised, becoming non-Messianic Jewish proselytes, and thus putting themselves upo nomon, “in subjection to the system which results from perverting the Torah into legalism” (see 3:23 b and 1 Corinthians 9:20 NN), obligating themselves “to observe the entire Torah” as a Jew (5:2-4&N) don't keep the Torah, even thusly misunderstood. 
On the contrary, they don't follow that system's rules; the only reason they want you to get circumcised is not so that you will obey the Torah, but so that they can boast of having gained your adherence to them, personally (literally, “so that in your flesh they may boast”).


(Jewish New Testament Commentary )

Galatians 6:13

Verse thirteen. The Judaizers not only attempted 
1. To impose circumcision on the Gentiles in order to placate their Jewish brethren outside of the Church 
2. And win their confidence 
3. And regard in spite of the fact that they were identified with a body of people who taught grace, 
4. But also to cover up their own laxity in fulfilling all the requirements of the Mosaic law. 
In their act of forcing, if possible, circumcision upon the Gentiles, they would cover themselves with glory in the eyes of their Jewish brethren, and demonstrate to them how zealous they were of the law after all.

Translation. For not even those who are circumcised, themselves are keeping the law, but they desire you to be circumcised in order that in your flesh they may glory. 



(Wuest) 
‘No they-may-be-being-chased not-yet for the ones-being-about-cut they Law are-guarding but they-are-willing you to-be-being-about cut that in the your-more flesh they-should-be-boasting to-me.’ Gal. 6:13 Greek

‘For not even they who are circumcised obey the law; but they want you to be circumcised so that they may boast over your flesh.’ Gal. 6:13 Peshitta

Galatians 6:14

Ver. 14. "But far be it from me to glory, save in the cross of our Lord Jesus Christ."
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Truly this symbol is thought despicable; but it is so in the world's reckoning, and among men; in Heaven and among the faithful it is the highest glory. Poverty too is despicable, but it is our boast; and to be cheaply thought of by the public is a matter of laughter to them, but we are elated by it. So too is the Cross our boast. He does not say, "I boast not," nor, "I will not boast," but, "Far be it from me that I should," as if he abominated it as absurd, and invoked the aid of God in order to his success therein. 
And what is the boast of the Cross? That Christ for my sake took on Him the form of a slave, and bore His sufferings for me the slave, the enemy, the unfeeling one; yea He so loved me as to give Himself up to a curse for me. What can be comparable to this! If servants who only receive praise from their masters, to whom they are akin by nature, are elated thereby, how must we not boast when the Master who is very God is not ashamed of the Cross which was endured for us. 
Let us then not be ashamed of His unspeakable tenderness; He was not ashamed of being crucified for thy sake, and wilt thou be ashamed to confess His infinite solicitude? It is as if a prisoner who had not been ashamed of his King, should, after that King had come to the prison and himself loosed the chains, become ashamed of him on that account. Yet this would be the height of madness, for this very fact would be an especial ground for boasting.

Ver. 14. "Through which the world hath been crucified unto me, and I unto the world."  

What he here calls the world is not the heaven nor the earth, but the affairs of life, the praise of men, retinues, glory, wealth, and all such things as have a show of splendor. To me these things are dead. Such an one it behooves a Christian to be, and always to use this language. Nor was he content with the former putting to death, but added another, saying, "and I unto the world," thus implying a double putting to death, and saying, They are dead to me, and I to them, neither can they captivate and overcome me, for they are dead once for all, nor can I desire them, for I too am dead to them. Nothing can be more blessed than this putting to death, for it is the foundation of the blessed life. 






(Chrysostom)
Galatians 6:14

Verse fourteen. In contrast to the Judaizers who gloried, in human attainment and self effort as a means of salvation, Paul boasted in the Cross of Christ. The world of which Paul speaks here is the world Paul knew before he was saved, the world of Philippians 3:4-6, his Israelitish ancestry, his Pharisaic traditions, his zeal for the law, in short, the world in which he had lived. To all this now he was dead. He had been separated from it by the Cross of the Lord Jesus. It had no more appeal to him nor influence upon him.

Translation. For, as for me, far be it from me to be glorying, except in the cross of our Lord Jesus Christ, through whom to me the world stands crucified, and I to the world. 

(Wuest) 
‘Yet no may-it-be-becoming to-be-boasting if no in the pale of –the Master of-us Jesus Anointed thru whom to-me system has-been-impaled and-I to-system.’ Gal. 6:14 Greek
‘But as for me, I have nothing on which to boast except the cross of our Lord Jesus Christ, by whom the world is crucified to me and I am crucified to the world.’ Gal. 6:14 Peshitta
Galatians 6:15

6:15 Neither being circumcised nor being uncircumcised matters, repeated from 5:6 above (compare 1 Corinthians 7:18-20) so that Sha’ul can bring in the new idea that has come to him in his white heat (see v. 11), that what matters is being a new creation of God's because you trust Yeshua (compare 2 Corinthians 5:17) and respond to the Holy Spirit (5:5, 16-25).                (Jewish New Testament Commentary)
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Ver. 15,16. "For neither is circumcision any thing, nor uncircumcision, but a new creature. And as many as shall walk by this rule, peace be upon them, and mercy, and upon the Israel of God."  [400 A.D.]
Observe the power of the Cross, to what a pitch it hath raised him! 
1. Not only hath it put to death for him all mundane affairs,
2. But hath set him far above the Old Dispensation. 
What can be comparable to this power? for the Cross hath persuaded him, who was willing to be slain and to slay others for the sake of circumcision, to leave it on a level with uncircumcision, and to seek for things strange and marvelous and above the heavens. This our rule of life he calls "a new creature," both on account of what is past, and of what is to come; of what is past, because our soul, which had grown old with the oldness of sin, hath been all at once renewed by baptism, as if it had been created again.  
Wherefore we require a new and heavenly rule of life. And of things to come, because both the heaven and the earth, and all the creation, shall with our bodies be translated into incorruption. Tell me not then, he says, of circumcision, which now availeth nothing; (for how shall it appear, when all things have undergone such a change?) but seek the new things of grace. 
For they who pursue these things shall enjoy peace and amity, and may properly be called by the name of" Israel." While they who hold contrary sentiments, although they be descended from him (Israel) and bear his appellation, have yet fallen away from all these things, both the relationship and the name itself. But it is in their power to be true Israelites, who keep this rule, who desist from the old ways, and follow after grace. 












(Chrysostom)
Galatians 6:15

Verse fifteen. In this verse, Paul gives his reason for glorying in the Cross of Christ. It is because, while circumcision is of no avail to the Jew, nor the lack of circumcision of any avail to the Gentile, yet the Cross has power to make of believing Jew and Gentile a new creation which results in a radical transformation of character.

Translation. For neither circumcision is anything, nor uncircumcision, but a new creation.    (Wuest)
‘Jesus answered and said unto him [Nicodemus, a ruler of the Jews], Verily, verily, I say unto thee [Now Jehovah Elohim of the Old Testament is speaking to mankind] Except a man be born again, he cannot see the kingdom of God.’ John 3:3 Did Jesus forget to speak about the Law of Moses, no He is speaking about the New Covenant of Jeremiah 31:31-34 which takes the place of the Old Covenant that man broke and God destroyed, it no longer exist for mankind.





Paul the Learner
‘For Anointed Jesus not-besides about-cutting any is not-besides uncircumcision but new creation.’ Gal. 6:15 

‘For in Christ Jesus neither circumcision is anything, nor uncircumcision, but it is a new creation that counts.’ Gal. 6:15 Peshitta Text spoken by the apostles of Jesus Christ in the Syriac language.

Galatians 6:16-18  - Blessing and a Plea

6:16 And as many as walk according to this rule, peace and mercy be upon them, and upon the Israel of God. 17 From now on let no one trouble me, for I bear in my body the marks of the Lord Jesus. 18 Brethren, the grace of our Lord Jesus Christ be with your spirit. Amen. NKJV
CHAPTER SIX
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6:16 This controversial verse, with its expression, unique in the New Testament, “the Israel of God,” has been misinterpreted as teaching what Replacement theology wrongly claims, namely, that the Church is the New Israel which has replaced the Jews, the so-called “Old Israel,” who are therefore now no longer God's people. But neither this verse nor any other part of the New Testament teaches this false and anti-Semitic doctrine. 
Nor, in my view, does it teach, as has been proposed (perhaps in reaction), the contrary doctrine that the phrase refers only to Jews and that “Israel” can never mean Gentiles. To discover what it does teach, we must examine its Jewish background, the use of the word “Israel” in Sha’ul's time, and Sha’ul's purpose at this point in his letter. But we begin at the beginning.

And as many as order their lives by this standard. “As many as” means “all who” (see any lexicon); by context, the “all” Sha’ul has in mind are all those in Galatia, both Messianic Jews and Messianic Gentiles, who order their lives by the standard of being “a new creation” (v. 15), whose trusting faithfulness to God and Yeshua (2:16-3:9; 3:14, 22, 26-29) expresses itself freely (4:21-31, 5:13) in love (5:6, 13-15) by the Spirit (3:2, 5; 5:5, 16-25; 6:8). These alone constitute God's people in Galatia, God's Messianic Community. Others are self-excluded.

Shalom upon them. On “shalom,” which means so much more than just “peace,” see Mt 10:12 N. “Shalom upon them” (Hebrew Shalom ‘aleihem) also means “Greetings to them.” Thus, up to this point, the verse says little more than, “Greetings to the Messianic community in Galatia,” and corresponds to similar sentiments which conclude his other letters.

Nothing remarkable so far, but the word sequence is odd. One would have expected, “Shalom and mercy upon as many as order their lives by this rule....” Sha’ul places the phrase, “as many as order their lives by this rule,” at the beginning so that he can maximize the impact of what follows, namely, an allusion to the main synagogue prayer, the ‘Amidah (Standing Prayer) or Shmoneh-Esreh (Eighteen Benedictions); it is the key to this verse.

The ‘Amidah was then and is now the central element of synagogue worship. “Sim shalom” (“Grant peace”) was definitely one of the ‘Amidah prayers already in use in Yeshua's day; Abraham Millgram says it was part of the Temple liturgy, following immediately upon the priestly benediction of Numbers 6:24-26 (Jewish Worship, Philadelphia: The Jewish Publication Society of America, 1971, pp. 74, 103).

Sha’ul's Messianic Jewish readers and the Judaizers would have spotted the allusion immediately. And many of his Gentile readers would have noticed it too, because as “God-fearers” they had spent much time in synagogues. (See Acts 13:16&N, 46-48; 14:1, 6-7 for the evidence that many of the Gentile believers in Galatia had already been “God-fearers”; see Acts 10:2 N, 13:16 on the term “God-fearers” itself.) 
Moreover, they probably continued using some of these prayers in their Messianic worship; if not, the Judaizers may have refreshed their memories. In the following literal rendering of the first sentence of “Sim shalom,” the ‘Amidah's final blessing, the words quoted by Sha’ul are in boldface:

Put shalom, goodness and blessing, grace and kindness and mercy upon us and upon all Israel, your people.

By citing just these seven highlighted words, Sha’ul, with utmost economy, guides the reader's attention directly to the intended meaning of the verse. Further, his skill in wordplay is that of a virtuoso. He starts with the expected greeting, “Shalom” and skips to “upon us” (substituting “them” for “us”), thereby connecting the aforementioned greeting with the prayer, which becomes the new context. 
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Only with the words, “and mercy,” does the reader realize that Sha’ul has pivoted from greeting to ‘Amidah; but, with rabbinic brevity (see Mt 2:6 N) he does not quote the whole list of six blessings, just the first and last. Finally, the sequence of the words, “Shalom upon them and mercy,” differs from that in the ‘Amidah in order to preserve the integrity of the customary greeting, “Shalom upon them” (“shalom ‘aleihem”).

In the ‘Amidah, “us” refers to the congregation reciting the prayer; they are part of “all Israel,” but by saying, “and upon all Israel,” they ask God to extend the requested blessing of peace beyond themselves to the entire people of God. (The prayers in the synagogue liturgy are typically not merely for oneself or one's friends, but for all God's people.) 
The congregation is not “all Israel,” but it is included in all Israel. Likewise, in this verse, “them” refers to the Messianic Community in Galatia, which is included in (i.e., is a subset of), but not identical with, the Israel of God. By adding, “and upon the Israel of God,” Sha’ul extends his prayer to other believers outside Galatia. He does not quote the words “your people” from the ‘Amidah, because it is unnecessary. 
As explained below, the word “Israel” itself already implies “God's people”; since Sha’ul is exercising “utmost economy,” he has no need to belabor the obvious. Likewise, he does not have quote the word “all,” because he is not focusing on whether the blessing should extend to “all” or only to “some” of God's Israel; without doubt he wished shalom and mercy upon all the Israel of God, whoever they are. 
But who is God's Israel? This is the question Sha’ul touches on by quoting from “Sim shalom” in such a way as to direct his readers' attention to a new application of the word “Israel,” while stopping short of actually redefining it.

Israel. Before we can understand Sha’ul's purpose in changing the ‘Amidah's “all Israel” to “the Israel of God,” we must examine the crucial word “Israel.” In Sha’ul's time this term was current only among those acquainted with Jewish writings, which means, for most practical purposes, that it was known only to Jews. Both Jewish and Gentile Greek-speakers said “Ioudaioi” when referring to the Jews (or “Judeans”; see John 1:19 N) as a geographic, ethnic, national, political or socio-religious entity. 
But Jews reserved the word “Israel” to refer to themselves as God's people, the people of promise, whereas Gentiles did not use the term “Israel” at all—just as today the world uses the term “falashas” (actually a derogatory word in Amharic) to refer to the Ethiopian Jews, but they call themselves “Beta Israel” (“house of Israel”). For more see Romans 11:26 a N; for a scholarly discussion with references, see G. Kittel, ed., Theological Dictionary of the New Testament, Volume 3, pp.356-391.

Thus “Israel” was Jewish jargon. The Judaizers exploited this fact in a crude appeal to the Gentiles' pride, so that their Gentile followers would think that by getting themselves circumcised they were joining God's fashionable elite, God's “in crowd.” Therefore, as I see it, Sha’ul is teaching nothing at all here about what “the Israel of God” is. He is not defining it to be the Church, or the Jews, or some Jews and not others. 
Rather, he is using the word “Israel” as a synonym for “God's people,” with “the Israel of God” being best defined as “those who are genuinely God's people,” “God's ‘Israel,’ so to speak,” in contrast with the Judaizers who may in some sense be “Israel” but are not “of God,” not God's Israel. As insistently as possible I call attention to this metaphorical aspect of Sha’ul's use of the word “Israel,” to the fact that he is not teaching but inveighing. 
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In a sense, then, I agree with Today's English Version (The Good News Bible), which translates the last half of this verse, “mercy be...with all God's people,” and with the Living Bible, which has, “mercy...upon those everywhere who are really God's own.” But for the Jewish New Testament I would not want to omit the explicit reference to Israel or cloud the allusion to the ‘Amidah.

The entire momentum of Sha’ul's thought in the book of Galatians, rising to what I have called “white heat” (v. 11), reaches its climax here. Even without a more precise definition for “the Israel of God,” we may be certain that the central point of the verse is this: 
1. “The Judaizers want you Gentiles to think you must get circumcised in order to become part of God's people (5:3). 
2. But I say that Gentiles have only to trust in and remain faithful to God and his Messiah; if you are doing this, then, without circumcision, you are already part of God's people; you are already, so to speak, included in God's ‘Israel.’” 
3. Using the “most Jewish” language possible, the phraseology of the ‘Amidah, he demolishes the Judaizers' last point of persuasion—finito! 
4. The tone of v. 17 shows that Sha’ul is fully aware of his accomplishment; and since nothing more of substance needs to be said, v. 18 ends the letter.

But interpreters have not been satisfied to let the matter rest. They have looked for a “deeper meaning,” some deep truth concerning the nature of “the Israel of God.” And that is their error. There isn't any deeper meaning! But we must pursue the matter as if there were in order to expose the mistakes.

And upon the Israel of God. “And” is Greek kai, which could, in theory, be understood as epexegetical, to be translated, “that is” or “in other words.” In this case the traditional Christian misunderstanding would be correct; the verse would say: “Peace and mercy upon those who order their lives by this standard, that is, upon the Israel of God,” namely, the Church. English versions which say essentially this in their rendering include the Revised Standard Version, the Phillips Modern English Version, and the Jerusalem Bible.
The consequence of this wrong interpretation has been immeasurable pain for the Jews. The conclusion was reached that the Church is now the “New Israel” and the Jews, the so-called “Old Israel,” no longer God's people. If the Jews are no longer God's people, isn't it appropriate to persecute them? There are four reasons why this anti-Semitic conclusion is false and is not taught by this verse or any other: (1) the Greek grammar, (2) the Jewish background, (3) Sha’ul's purpose here, and (4) Sha’ul's teaching elsewhere.

(1)
Greek grammar. The Greek grammar mitigates against translating this kai by “that is,” because earlier in the verse the word “kai” appears twice where the context allows only the translation “and.” It is unlikely that Sha’ul would use “kai” twice to mean “and” and once to mean “that is.” The King James Version, the New Jerusalem Bible and the New American Standard Version correctly have “and.”

(2)
Jewish background. The Jewish background is Sha’ul's allusion to the ‘Amidah. In the ‘Amidah the phrase corresponding to “and upon the Israel of God” is “and on all Israel.” The Hebrew particle “ve-” in the ‘Amidah can only mean “and.” Sha’ul would not use in the position where “and” appears in the Hebrew of the ‘Amidah a Greek word which has “and” as one of its possible meanings while expecting his readers to understand “that is” instead.

(3)
Sha’ul's purpose here. Sha’ul's purpose in the book of Galatians is polemic, not didactic. He is destroying the arguments of the Judaizers, not teaching about the nature of Israel. This is clear from the fact that the word “Israel” appears only here in the whole book of Galatians. Thus whatever we learn in this verse about Israel is a byproduct, gleaned in passing and to be set alongside his reasoned discussion of the subject, which is found not in Galatians but in the book of Romans.

CHAPTER SIX
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(4)
Sha’ul's teaching elsewhere. In Romans, Sha’ul devotes three chapters to the subject of Israel (chapters 9-11). There all eleven instances of the word “Israel” refer to the Jewish people, never to the Church. The climax of his teaching is that “all Israel”—the Jewish people as a whole—“will be saved” (Romans 11:26 a; the note there shows that “Israel” in that verse does not mean the Church). 
And his purpose in those chapters is to prove that God can be counted on to keep his promises, both to the Jewish people and to all believers in Yeshua—which is precisely the opposite of the theology that says the Jews are no longer God's people, no longer the people of promise.

Traditional Roman Catholicism, Lutheranism and Covenant theology (Presbyterianism) are among the branches of Christendom that have perpetuated the idea that the Christians have replaced the Jews as “the New Israel,” “the True Israel,” “the Israel of God.” But in reaction, the branch of fundamentalist Protestantism known as Dispensationalism has erred in the opposite direction. 
Taking the “and” before “upon the Israel of God” to mean that “those who order their lives by this standard” are entirely distinct from “the Israel of God,” they propose a schema in which “the Israel of God” refers to Jews, but the Church and the Jewish people are forever separate in their histories and destinies. The Jews are seen as having a physical, non-spiritual, earthly destiny, while the Church is seen as having a heavenly, spiritual, non-earthly destiny. 
Intended to restore the Jewish people to a place in God's plan, the “separate but equal” status accorded them tends here, as in interracial contexts, toward “separate and inferior.” Further, in the case of a Jew who has accepted Yeshua as the Messiah, Dispensationalism has the curious effect of demanding that he decide whether he belongs to his own Jewish people, Israel, or to the Church. 
The psychological conflict is exacerbated by Dispensationalist’s teaching that there will be a “Pre-Tribulation Rapture” of the Church, in which Christians will one day be removed to heaven from the scene of world history, while the Jews, Israel, will be left behind to suffer through “the time of Jacob's trouble.” Is a Jewish believer, then, going to flee with the Christians or stay behind to suffer with the Jews? 
Is his fate to be “Jewish” suffering or “Christian” escape? For more on this, see 1 Thessalonians 4:13-18 N.

If, as the Dispensationalists teach, the Church is not “the Israel of God,” then precisely which Jews could Dispensationalists consistently understand to be “the Israel of God”? Messianic Jews? This would be consistent with Sha’ul's teaching that “not everyone from Israel is truly part of Israel,” so that “only a remnant” will be saved (Romans 9:6, 27; 11:5). 
Note: Since I am one of these Dispensationalist, I want to add my thoughts on this subject:

1. The first catching away of the church [composed of Messianic Jews and Gentiles] will take place before the Great Tribulation. 

2. The next group is the remnant of Israel, this is the 144,000 of Revelation 7, 14 who will be sealed by the Holy Spirit and be protected during this time period. This fulfills the prophecies of the Old Testament about the remnant being saved.

3. The next group in this catching away is the multitude without number of Revelation 7 who are the believers who were not ready for the rapture and who are willing to give there lives for Jesus, thus coming under the scripture, ‘he that looses his life for my sake shall find it.’ Jesus said this.
4. The Jews and Gentiles that have refused to accept Jesus are doomed to judgment, and Lake of fire.

                                  See my study under Revelation for more information. Paul the Learner
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But Messianic Jews are already among “as many as order their lives by this standard,” so that there is no need to mention them a second time. Non-Messianic Jews? Possibly, since Sha’ul's heart so ached for his unsaved brothers that he would have put himself under God's curse if it could have helped them (Romans 9:3-4, 10:1). But nothing in the letter to the Galatians prepares us for such a sentiment here; it simply doesn't fit into place. All Jews? Then there would have been no need for Sha’ul to invent the phrase, “the Israel of God”; he could have quoted “all Israel” from the ‘Amidah without modification.

The Dispensationalists are wrong; neither the Jewish people as a whole nor any subgroup of them constitute what Sha’ul means by “the Israel of God.” This is clear from Romans 11:16-24, where Gentile believers are portrayed as wild olive branches grafted into the rich root of the cultivated olive tree which is Israel, the Jewish people. 
Since Gentile believers “have shared with the Jews in spiritual matters” (Romans 15:27), they are in some sense no longer “excluded from citizenship in Israel” (Ephesians 2:12&N); while unbelieving Jews, who are now broken-off branches, constitute some sort of “Israel in suspended animation,” since they are capable, through trust, of being grafted back into their own olive tree. 
But none of this rather complex and subtle teaching about Israel is brought up in Galatians, and it is unreasonable to pack all this meaning into a single use of the word “Israel” (for more see Romans 11:23-24&N). In fact, since Sha’ul wrote Galatians before he wrote Romans, we cannot even be sure that he had yet thought all of this through.

The article on “Israel” in Kittel's Theological Dictionary of the New Testament referred to above says that “the expression [Israel of God in Galatians 6:16] is in a sense to be put in quotation marks” (p. 388). I didn't do it in the JNT, but it's not a bad idea. Quotation marks would signal the reader that Sha’ul is not humorlessly declaring the Church to be the New or True Israel, having supplanted the Old; nor is he, with similar heavy handedness, declaring the Church and Israel to be two different peoples of God. 
(It must be added that Sha’ul would also disagree with non-Messianic Jews who consider the Jewish people the only Israel there is, and the Church not Israel in any sense whatever.) Rather, he is indeed talking about genuine believers, both Jewish and Gentile—the Messianic Community—but polemically (not didactically), as a concerned pastor writing against the Judaizers who threaten his work for the Gospel. 
What he does teach about Israel here, in passing, contains elements of both the rejected views without agreeing with either. Believers are the Israel of God, God's people, God's “Israel,” so to speak. Nevertheless, “Israel” refers to the Jewish people, not the Church. Only in Romans does he elucidate the anatomy of this paradox.

(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)
Note: The 144,000 Jews in Revelation 7, 14 are Jews from the 12 tribes of Israel, they are not Gentile believers no matter what name you would apply to them, we are not Jews, but Gentiles who God added to the church which is the body of Christ. This was long but very needful so that you could be sure in your beliefs concerning who or what constitutes Israel. The Jews rejected there Messiah, and the Gentiles accepted Him, and so those both Jews and Gentiles who will accept God’s sacrifice, will make up the church of Jesus Christ. The nation of Israel will not be saved because of Abraham, but only through the New Birth by Jehovah Elohim who we call Jesus of Nazareth, the Messiah or Christ of God.



Paul the Learner

CHAPTER SIX

Galatians 6:16

Verse sixteen. 
WALK
The word walk is from stoicheo which means "to direct one's life, to order one's conduct." 
RULE
Rule is from kanon which here means "a principle." The principle here is the Cross and all that goes with it in the New Testament economy, including of course the ministry of the Holy Spirit which is so much in evidence in this last section of Galatians. Those therefore, who order their lives by the Holy Spirit's control, constitute the true Israel of God, not the Jews who have the name of Israel but are only children of Abraham after the flesh. The Greek word for "and" also has the meaning of "even" in some contexts. We translate here, "even the Israel of God" as identifying those who "walk according to this rule."
Translation. "And as many as by this rule are ordering their conduct, peace be upon them, and mercy, even upon the Israel of God. 








(Wuest) 
‘And as-many-as to-the rule this will-be-elementing peace on them and mercy and on the Israel of the God.’ Gal. 6:16 Greek Text 400 A.D. [note it uses the word and not the word even as some would like it to be].

‘And upon those who follow this path be peace and mercy; and upon the Israel of God be peace and mercy.’ Gal. 6:16 Peshitta Syriac Text

Note: it seems from both the oldest Greek Text and the oldest Syriac Text that the word is and not any other word, so man has changed it to suit his purpose, but the truth will come out in the end.  Paul the Learner
Galatians 6:17
Ver. 17. "From henceforth let no man trouble me."

This he says not as though he were wearied or overpowered; he who chose to do and suffer all for his disciples' sake; he who said, "Be instant in season, out of season;" (2 Timothy 4:2.) he who said, "If peradventure God may give them repentance unto the knowledge of the truth, and they may recover themselves out of the snare of the devil;" (2 Timothy 2:25,26.) how shall he now become relaxed and fall back? Wherefore does he say this? it is to gird up their slothful mind, and to impress them with deeper fear, and to ratify the laws enacted by himself, and to restrain their perpetual fluctuations.

Ver. 17. "For I bear branded on my body the marks of Jesus."

He says not, "I have," but, "I bear," like a man priding himself on trophies and royal ensigns. Although on a second thought it seems a disgrace, yet does this man vaunt of his wounds, and like military standard-bearers, so does he exult in bearing about these wounds. And why does he say this? "More clearly by those wounds than by any argument, than by any language, do I vindicate myself," says he. 
For these wounds utter a voice louder than a trumpet against my opponents, and against those who say that I play the hypocrite in my teaching, and speak what may please men. For no one who saw a soldier retiring from the battle bathed in blood and with a thousand wounds, would dare to accuse him of cowardice and treachery, seeing that he bears on his body the proofs of his valor, and so ought ye, he says, to judge of me. 
CHAPTER SIX

Galatians 6:17 Continued.
And if any one desire to hear my defense, and to learn my sentiments, let him consider my wounds, which afford a stronger proof than these words and letters. At the outset of his Epistle he evinced his sincerity by the suddenness of his conversion, at its close he proves it by the perils which attended his conversion. That it might not be objected that he had changed his course with upright intentions, but that he had not continued in the same purpose, he produces his trials, his dangers, his stripes as witnesses that he had so continued.

Then having clearly justified himself in every particular, and proved that he had spoken nothing from anger or malevolence, but had preserved his affection towards them unimpaired, he again establishes this same point by concluding his discourse with a prayer teeming with a thousand blessings, in these words;  (Chrysostom)
Galatians 6:17-18

Verses seventeen and eighteen. 
AS FOR THE REST
"As for the rest" is from tou loipou, a genitive of time, "henceforth." 
MARKS
The word marks is from stigma. The word had various uses. Slaves in the Phrygian temples with which the Galatians were familiar, were attached for life to the service of the temple, and were branded with the name of the deity. The name was the stigma or mark. Slaves and soldiers bore branded upon their bodies the names of their masters and commanding generals. 
The marks (stigma) of the Lord Jesus were the scars that were caused by the scourging’s, the Roman rods, and the stoning at Lystra which Paul had received. 
BEAR
The word bear is from bastazo which means "to bear what is burdensome." Paul's body, marked by the assaults made upon his person, must often have been wracked with pain. Paul was a man old before his time, partly by reason of the sufferings he endured at the hands of his enemies, the Judaizers. He asks that such a situation as obtained in the Galatian churches be not repeated. 
The sufferings which he endured for the sake of the Lord Jesus and the gospel of grace, should deter the Galatians from adding more sufferings to the already full complement of suffering which the apostle had already borne, by again precipitating a situation like the present one which severely taxed the energies of the aged apostle as he sought to save his beloved Galatians, and the Christian Church for that matter, from a spiritual catastrophe, the evil effects of which would work havoc for the cause of Christ.
Translation. Henceforth, let no man give me trouble, for bear branded the marks of the Lord Jesus in my body. The grace of our Lord Jesus Christ be with your spirit, brethren. Amen.  

(From Wuest's Word Studies from the Greek New Testament, Copyright 1940-55 by Wm. B. Eerdmans Publishing Co. Copyrights © renewed 1968-73 by Jeannette I. Wuest. All rights reserved.)
Remember that a word in the Greek language can have different meanings according to the context of the verse, and the theologian can thus change a meaning of a verse by simply changing the word, and since we are not Hebrew and Greek scholars we need to research through the use of Commentaries and Lexicons and Dictionaries for the true meaning of a word. 
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CHAPTER SIX

‘Of-the rest toils to-Me no-yet-one let-be-tendering I for the pricks of-the Master Jesus Anointed in the body of-me am-bearing.’ Gal. 6:17 Greek Text 400 A.D.
‘From henceforth let no man trouble me, for I bear in my body the marks of our Lord Jesus Christ.’ Gal. 6:17 Peshitta Syriac Text [this text was in use for 400 years before the Christian church was divided into the Eastern and Western branches].

Galatians 6:18

6:18 Brothers. As in eight other places in this letter, Sha’ul closes by reminding his hearers that they are all brothers in the Messiah. Therefore they should mend their doctrinal errors and become reconciled with one another.

The Amen at the end, like the one at 1:5, indicates that Sha’ul wants the congregation to respond to his final sentiment by saying, “Amen,” the Hebrew word that means, “Let it be so.” See Romans 9:5 N.

(From Jewish New Testament Commentary Copyright © 1992 by David H. Stern. All rights reserved. Used by permission.)
Galatians 6:18

Ver. 18. "The grace of our Lord Jesus Christ be with your spirit, brethren. Amen."

By this last word he hath sealed all that preceded it. He says not merely, "with you," as elsewhere, but, "with your spirit," thus withdrawing them from carnal things, and displaying throughout the beneficence of God, and reminding them of the grace which they enjoyed, whereby he was able to recall them from all their Judaizing errors. 
For to have received the Spirit came not of the poverty of the Law, but of the righteousness which is by Faith, and to preserve it when obtained came not from Circumcision but from Grace. On this account he concluded his exhortation with a prayer, reminding them of grace and the Spirit, and at the same time addressing them as brethren, and supplicating God that they might continue to enjoy these blessings, thus providing for them a twofold security. 
For both prayer and teaching, tended to the same thing and together became to them as a double wall. 
1. For teaching, reminding them of what benefits they enjoyed, the rather kept them in the doctrine of the Church; 
2. And prayer, invoking grace, and exhorting to an enduring constancy, permitted not the Spirit to depart from them. 
And He abiding in them, all the error of such doctrines as they held was shaken off like dust.  
(Arch-Bishop John Chrysostom of Constantinople A.D. 400 from Nicene and Post-Nicene Fathers, Series 1, Volume 13, PC Study Bible formatted electronic database Copyright © 2003, 2006 by Biblesoft, Inc. All rights reserved.)
Now you have the witness of:

1. The Greek Text 400 A.D.

2. The Syriac Text

3. The Commentary of 400 A.D.

4. The Jewish understanding of the Text

5. The Greek Text explained.
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