Colossians
Introduction
THE EPISTLE TO THE COLOSSIANS.  (Introversion).
A  1:1, 2.
Epistolary and Salutation.

  B  1:3-8.
   Reports and Messages by Epaphras.

    C  1:9-2:7.
      Paul’s solicitude for the Colossians, Prayer that they might acknowledge Mystery.

       D  2:8-23.         Doctrinal correction for failure as to Ephesian Truth. Having died with Christ.

       D  3:1-4:1.        Doctrinal correction for failure as to Ephesian Truth. Having risen with Christ.

    C  4:2-6.            Paul’s solicitude for them and their prayers asked concerning His preaching Mystery.

  B  4:7-9.           Reports and Messages by Tychicus and Onesimus.

A  4:10-18.
Epistolary and Salutation.

INTRODUCTORY NOTES:

1. Doctrine has more place than practice in the Epistle to the Colossians. There is a marked resemblance between it and the letter to the Ephesians, a prominent element of both, as well as of Philippians, being the apostle’s insistence upon the reality of our union with Christ, as having die and risen again in Him, and the necessity for “holding fast the Head” (2:19).

2. Subject. Colossians, like Galatians, proclaims our freedom from the “elements,” or rudiments,” of the world. What those elements are is sufficiently explained by the term ‘ceremonialism,” which are the rites and ceremonies of religion as distinct from Christianity.

3. Hence Paul’s earnest admonition against a return to such, Jewish or other, inasmuch as this is to deny our completeness and perfection in Christ. Practically, it is to say that He is not sufficient, that something more is needed to be added to Him, some ordinance is wanted to make us quite complete.
4. But as the apostle unfolds to us, we died with Christ, and consequently, ordinances are of no use to dead persons. In this Epistle all practical holiness is shown to spring from the holding of true doctrine, i.e. our life is the outcome of our belief.
5. Then, our standing being complete and perfect in Christ we cannot grow in this standing, but we may grow in the knowledge, experience, and enjoyment of it.

6. The statement in 2:1 indicates that, at the time of writing the Epistle, Paul had not yet visited Colossae, although commentators are divided on this point. Some believe that the apostle could not have missed out the city in one or other of his missionary journeys, although no mention is made in the book of Acts.
7. Others, referring to 1:7, hold that Epaphras had been Paul’s deputy to bear the good news to his fellow-citizens, for he was a Colossian (4:12)

8. The Date. The Epistle was written towards the end of the apostle’s imprisonment in Rome, about A.D. 62.
9. The Phrygian city of Colossae was only a few miles from Laodicea, the importance of which gradually increased as the other city declined. Both so entirely disappeared that only in recent times were the sites discovered, and various ruins traced, by modern explorers.
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WORD STUDIES IN THE VOCABULARY OF THE GREEK NEW TESTAMENT.

DISCIPLE. From the Greek verb manthanoo which means “to learn, to be apprised of, to increase one’s knowledge,” there are derived the words Mathetes which means “a learner, a pupil, one who follows the teaching of someone else,” thus, a disciple; and matheteuo which means “to follow the precepts and instructions of another,” thus to be his disciple; also, “to make a disciple, to teach, to instruct.”
We must be careful to note:

1. That the Greek word for “disciple” does not carry with it the idea that that person who is named a disciple is necessarily a saved person.
2. The word does not contain any implications of salvation.
3. A person may learn something from someone else and yet not put that knowledge into practice or even make it a part of his or her life.
4. See John 6:66 in its context for an example of an unsaved disciple, and Matthew 10:1, for an illustration of saved (the eleven) and unsaved (Judas) discipleship.

The verb is found in Matthew 13:52 (instructed), 27:57, 28:19 (teach); Acts 14:21 (taught). In the case of the word “disciple” the context must rule as to whether the particular disciple mentioned, is saved or unsaved, not the just the word itself.
CHURCH. The word ekklesia appears in the Greek text where this word is found in the translations. Ekklesia comes from the word kaleo which means “to call,” and ek “out from.” The compound verb means “to call out from.”

In classical Greek ekklesia referred to an assembly of the citizens summoned by the town crier. It is used in Acts 19:32-41 in its purely classical meaning. The town clerk dismissed the citizens who had been gathered together by the craftsmen of Ephesus.

In it’s every other occurrence; it is translated “church,” the church being looked upon as a called-out body, called out of the world of unsaved humanity to become the people of God. The word refers either to:

A. The Mystical Body of Christ made up of saved individuals only (Ephesians),

B. Or to the local churches, as for instance Romans 16:5; Galatians 1:2.
The word “assembly” is a good one-word translation of ekklesia. The genius of the word points to the fact that in the mind of God, the Church of Jesus Christ is a called-out group of people, separated out from the world to be a people that should maintain their separation from the world out of which they have been called.

REPENT. Is the translation of metanoeo which in classical Greek meant “to change one’s mind or purpose, to change one’s opinion. The noun metanoia meant “a change of mind or reflection.” These two words used in classical Greek signified a change of mind regarding anything, but when it was brought over into the New Testament, their usage is limited to a change of mind in the religious sphere.
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REPENT CONTINUED. They refer there to a change of moral thought and reflection which follows moral delinquency. This includes not only the act of changing one’s attitude towards and opinions of sin but also that of forsaking it. Sorrow and contrition with respect to sin, are included in the Bible idea of repentance, but these follow and are consequent upon the sinner’s change of mind with respect to it.

The word metamelomai is used in Matthew 21:29, 32, 27:3; 2 Corinthians 7:8; Hebrews 7:21, where it is translated “repent.” Metanoeo is the fuller and nobler term, expressive of moral action and issues. It is the word used by New Testament writers to express the foregoing meaning.

In the case of Judas, metamelomai would mean “remorse.” In the case of Hebrews 7:21 it means only to change one’s mind. The act of repentance is based:

1. First of all and primarily upon an intellectual apprehension of the character of sin, and man’s guilt with respect to it, and man’s duty to turn away from it.
2. The emotional and volitional aspects of the act of repentance follow, and are the result of this intellectual process of a change of mind with respect to it.
This is looking at repentance only from man’s standpoint, we find that the first thing that is accomplished in salvation is that God awakens the dead [the sinner – ‘let the dead bury the dead.’]. Then God gives the resurrection sinner a choice [either from a song, a sermon, a bible tract, a person’s testimony or etc]. At this point, the sinner makes a decision either to accept the sacrifice of God’s Son or not.

This is where the word metanoeo tells us that the intellectual appeal from the conviction of the Holy Spirit must come into the act of repenting. There has to be a change of our mind not for the moment but for our entire life.

JUSTIFY. The words justify, justification, righteous, righteousness, just, right, and meet, are all translations of the same Greek root word. The verb justify is dikaioo, the noun righteousness, dikaiosune, the adjective righteous, dikaios. This means that all these words have a general meaning may only differ slightly.

This again means that there is a definite and vital connection between the act of justifying [by God] and the righteousness [the new birth of the believer] of the new believer who has been justified.
Paul uses dikaios in its purely classical sense in Romans 5:7. In the biblical sense, dikaios is “what is right, conformable to right, answering to the claims of usage, custom, or right… The fundamental idea is that of a state or condition conformable to order, apart from the consideration whether usage or custom or other factors determine the order or direction.
Thus, dikaios is synonymous with the word agathos (good); only that dikaios is a conception of a relation and presupposes a norm, whereas the subject of agathos is its own norm.
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JUSTIFY CONTINUED. God is the objective standard which determines the content of meaning of the word dikaios, and at the same time keeps that content of meaning constant and unchanging, since He is the unchanging One. 

“Righteousness” in the biblical sense is a condition of rightness the standard of which is God, which is estimated according to the divine standard, which shows itself in behavior conformable to God, and has to do above all things with its relation to God, and with the walk before Him.

We realize as the scripture states, ‘your righteousness is as filthy rags saith the Lord’ and the Lord is called ‘our righteousness’ so there is no righteousness that we could ever do to please God, the answer is to be filled with the Holy Spirit and thus our righteousness is His and not our own.

It is, and it is called dikaiosune Theou (righteousness of God) (Romans 3:21, 1:17), righteousness as it belongs to God, and is of value before Him, Godlike righteousness, see Ephesians 4:24; with this righteousness thus defined, the gospel (Romans 1:17) comes into the world of nations which had been wont to measure by a different standard.

“Justification” in the Bible sense therefore is the act of God removing from the believing sinner, his guilt and the penalty incurred by that guilt, and bestowing a positive righteousness which is through the Holy Spirit, Christ Jesus Himself, in whom the believer stands, not only innocent and uncondemned, but actually righteous in point of law for time and for eternity as the believer continues his life in Christ.

The words justify, justification, righteous, righteousness, as used of men in his relation to God, have a legal, judicial basis. God is the Judge, man the defendant. God is the standard of all righteousness. The white linen curtains of the court of the Tabernacle, symbolized the righteousness which God is, the righteousness which God demands of any human being who desires to fellowship with Him, and the righteousness which God provides on the basis of the acceptance and regeneration of the sinner on the part, of the Lord Jesus who perfectly satisfied the just demands of God’s holy law which we broke.

PROPITIATION [Atoning Sacrifice]. In Romans 3:25; 1 John 2:2, 4:10, our Lord is said to be the propitiation with reference to our sins. The word in Romans 3:25 is hilasteerion, and in 1 John 2:2, 4:10, the word is hilasmos. These words were used in the Greek pagan religions, hilasteerion, “an expiatory sacrifice,” hilasmos, “a means of appeasing.”
The word appeasing strikes the keynote meaning of both words. The pagan offered a sacrifice as a means of appeasing the anger and displeasure of his god. The word propitiate here means “to appease and render favorable, to conciliate.” That was the pagan usage of hilasteerion and hilasmos.

In its biblical usage, hilasmos means “an expiation.” Our Lord Jesus is the hilasmos in that He became the Sacrifice on the Cross which perfectly met the demands of the broken law. The word is used in the LXX [Septuagint Greek Text 285 BCE] in Leviticus 25:9 and Numbers 5:8, and is in both cases translated by the word atonement.
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PROPITIATION CONTINUED. The word “expiation” means “to extinguish the guilt of by suffering of penalty or some equivalent, to make satisfaction for, to atone for.” The word hilasteerion is used in the LXX in Leviticus 16:14, of the golden cover of the Ark of the Covenant upon which was sprinkled the atoning blood.

It is translated mercy seat in Hebrews 9:5. Hilasmos is “that which propitiates,” and hilasteerion is “the place of propitiation.” Our Lord Jesus fulfills both of these words. In the biblical usage of these words, the thought is not that of placating the anger of a vengeful God, but that of satisfying the righteous demands of His justice so that His government might be maintained, and that mercy might be shown on the basis of justice duly satisfied.
The verb is hilaskomai, which has the same root as the word hilasteerion and hilasmos, and it is used in Luke 18:13 and Hebrews 2:17. The word in classical Greek meant “to appease, to sooth, to make propitious to one, to reconcile one’s self to another.”

Note: Many times if you go into a good Greek Dictionary, it will give you the:

1. Classical Greek meaning of a word.

2. The Old Testament usage of the word.

3. The New Testament usage of the word.

4. How the word was used in the Anti-Nicene Church Fathers.
When hilaskomai is used in the New Testament, Cremer says that God is never the object of the action denoted in the verb. It never means “to conciliate God.” The heathen, he says, believe the deity to be naturally alienated in feeling from mankind; and though the energetic manifestation of this feeling is specially excited by sin, man has to suffer for it.

Thus, the purpose of the propitiatory sacrifices and prayers that were offered was to effect a change in this feeling. The occasion for this offering could be after the person had sinned, or it could be at a time when there was no distinct consciousness of particular guilt, but simply for the purpose of securing the favor of the god.
But in the Bible, the situation is different. God is not of Himself already alienated from man. God is as to His nature, love, and He loves the sinner but hates the sin. Witness the statement in John 3:16. His feelings with respect to the human race need not be changed.

But the sin of man placed an obstacle in God’s way when He in His infinite love desired to bless man with salvation, and that obstacle was the broken law and the guilt of man. The former cried out for justice to be satisfied [the broken law], and the latter needed to be cleansed away.
In order to do this He Himself became the expiation demanded by His holiness and justice. The Judge takes upon Himself the penalty of the one whom He has adjudged guilty, and because of this He can show mercy. Thus the judgment seat becomes a mercy seat.
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GOSPEL. In every case, this word is the translation of the Greek word euaggelion. The verb is euaggelizomai. The eu meant in classical Greek, “well” in its kind, as opposed to the Greek word kakos which means “bad, evil, bad” in its kind, “ugly, hideous,” and aggello which meant “to bear a message, bring tidings or news, proclaim.”
Thus, the verb means “to bring a message of good news,” and the noun, “good news.” The word “gospel” comes from the Saxon word gode-spell; the word gode means good, and “spell” meaning a story, a tale. The word euaggelion was in just as common use in the first century as our words good news.
Our word gospel today has a definite religious connotation. In the ordinary conversation of the first century, it did not have such a meaning. However, it was taken over into the Cult of the Caesar where it acquired a religious significance. The Cult of the Caesar was the state religion of the Roman Empire, in which the emperor was worshipped as a god.

Thus, when the Bible writers were announcing the good news of salvation, they used the word euaggelion, which word meant to the first century readers “good news.” See how this helps one in the understanding of a verse like Hebrews 4:2, “for unto us (the first-century Jews) was the good news (of salvation in Christ) preached, as well as the good news (of a land flowing with milk and honey) to them (the generation which came out of Egypt).”

There is the good news of the kingdom (Matthew 4:23) announced at the First Advent [His first coming] and rejected, to be announced at the Second Advent [His second coming] and accepted by the nation of Israel, good news to the effect that the Lord Jesus is the High Priest who saves the believer, and also the King of kings who will reign as the world’s Sovereign.

The verb euaggelizomai is uniformly translated “to preach the gospel” except where it may be rendered “bring or show glad (good) tidings,” or “hath declared.” In the following places it is translated by the word “preach,” but since there is a Greek word that means “to preach” in the sense of “to announce,” and that word is kerusso, the translation should be expanded to include the idea of good news:
1. Luke 3:18, 4:43, 16:16.
2. The Acts 5:42, 8:4, 12, 35, 40, 10:36, 11:20, 14:7, 15:35, 17:18; 

3. 1 Corinthians 15:1, 2;

4. Galatians 1:16, 23;

5. Ephesians 2:17, 3:8;

6. Hebrews 4:6;

7. Revelation 14:6.

Thus, one should translate for instance, “The kingdom of God is preached as glad tidings,” or, “preaching the Word as good news,” or, “preaching the Lord Jesus as good tidings.”

The word evangelist comes from the Greek word euaggelistes, a bringer of good tidings.
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HELL. There are three Greek words, each referring to a different place, all of which are translated by the one word hell, a fact that causes considerable confusion in interpreting the passages where they occur. These words are Gehenna, haides, and tartaroo. The first comes into English in the word Gehenna, the second, in the word Hades, and the third, in the word Tartarus.

GEENNA refers to the final abode of the wicked dead, called The Lake of Fire in the Revelation (Revelation 20:14, 15). Where this word occurs, the translation should be hell. It is found in Matthew 5:22, 29, 30, 10:28, 18:9, 23:15, 33; Mark 9:43, 45, 47; Luke 12:5; James 3:6.
HAIDES refers to the temporary abode of the dead before the resurrection and ascension of the Lord Jesus, the part reserved for the wicked dead, called haides (Luke 16:23), the other was for the righteous dead, called Abraham’s bosom (Luke 16:22), Jesus called it paradise (Luke 23:43), haides (Acts 2:27, 31); and to the temporary abode of the wicked dead from those events until the Great White Throne Judgment, the righteous dead going at once to be with the Lord (Philippians 1:23; 2 Corinthians 5:8).
The word haides is from the Greek stem id which means “to see,” and the Greek letter Alpha prefixed which makes the composite word mean “not to see,” the noun meaning “the unseen.” The word itself in its noun form refers to the unseen world made up of all moral intelligences not possessing a physical body.

These would include the holy angels, the fallen angels, the demons, the wicked dead, and the righteous dead. As to the inhabitants in the unseen world, the holy angels are in heaven, the fallen angels in a place called Tartarus; the wicked dead are in Hades, the righteous dead are in heaven, and the demons in the atmosphere of the earth and in the bottomless pit.

All these are included in the unseen world. The context should decide as to whether the Greek word haides should be transliterated or translated. Where the context deals with departed human beings and their place of abode in the unseen world, it would seem that the word should be transliterated, and the specific name “Hades” is given that place.
These places are Matthew 11:23; Luke 10:15, 16:23; Acts 2:27, 31; Revelation 6:8, 20:13, 14. Where the context refers to the unseen world as a whole, the word should be translated, as for instance: Matthew 16:18, “the gates (councils) of the Unseen,” namely, the councils of Satan in the unseen world, shall not prevail against the church; or Revelation 1:18, “I have the keys of the Unseen and of death.” Our Lord controls the entire unseen world.

TARTAROSAS is the word in 2 Peter 2:4 “cast down to hell.” The fallen angels were sent to their temporary prison house, Tartarus, until the Great White Throne Judgment. Make a study of these places where the word “hell” occurs, in the light of the distinctive Greek word found in each place, and see how much better you will understand these passages. Word Studies by Wuest Volume 3









Paul the Learner
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THE TRIOLOGY OF THINGS:

1. Father, Son and the Holy Ghost.

2. Heaven, Earth and Hell.

3. Body, Soul and Spirit

4. Salvation, past, present and future.

SALVATION:

A. Past, before the creation of the world we find the scripture, ‘The lamb slain before the foundation of the world.’  The plan of salvation in the mind of God for the final solution of the relationship of a Holy God with mankind.

B. Present, our new birth experience when we are convicted by the Holy Spirit and confess our sins to God and forsake our old life which is contrary to the will of God. When we bury the old man in water baptism in the wonderful name of our Lord Jesus Christ, thus fulfilling both Matthew 28:19 and The Acts 2:38 [Father = Lord, Son = Jesus, Holy Spirit = Christ]. Then God fills us with His Spirit with the evidence of speaking in other tongues as the Spirit gives us utterance.
C. Future, ‘He that endures unto the end the same shall be saved’ salvation is our living our life in service to Christ until either we die or are raptured in the coming of our Lord back to earth.

‘We were saved, we are saved, and we are being saved.’       Paul the Learner 

Paul said, ‘I have fought a good fight, I have kept the faith…’   the battle is not over, not until the race is won and we rejoice with the King.
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