THE  HISTORICAL  BOOKS

1st & 2nd SAMUEL

INTRODUCTION

SAMUEL. Prophet and last of the Israelite judges. He was the son of Elkanah of the tribe of Ephraim and his wife Hannah. Hannah had been barren for many years and Samuel was born after she vowed that her firstborn child would be dedicated to the service of God (I Samuel chapter one). He was brought to Eli, the chief priest, at Shiloh at a young age and grew up there as a Nazirite. While still a youth he experienced a theophany
 in which he was informed of the termination of the line of Eli (I Samuel 3:10-14).

Samuel became the most outstanding personality in early Israelite history in Canaan, functioning in a variety of leadership roles: seer, priest, judge and military leader, and he was recognized “from Dan to Beersheba” (I Samuel 3:20). His home was in Ramah where he headed groups of prophets devoted to the restoration of the traditional worship. He also acted as judge, regularly visiting the religious centers at Bethel, Gilgal and Mizpah.

Samuel was responsible for the establishment of the monarchy. Growing pressure for national unity, especially in view of the Philistine threat, led the people to demand the appointment of a king. Samuel was totally opposed to such a step, which he interpreted as apostasy and rejection of the kingship of God. However, he had to accede to the pressure. His own sons proved unsuitable as they had been shown up as corrupt judges (I Samuel 8:1-3) and so, after taking council with the notables of Israel at Mizpah, he selected and anointed Saul the son of Kish of the tribe of Benjamin, and his choice was accepted by the people (I Samuel chapter 10).

In the course of time, the relations between the king (Saul) ands the prophet deteriorated. The break came when Saul took over certain functions which Samuel felt belonged to the priest (I Samuel 13:8-14) and also over Saul’s leniency towards the Amalekites (I Samuel 15:1-23). The king repented but relations between the two was not healed and Samuel, deciding to reject Saul’s line, secretly anointed David as Saul’s successor (I Samuel 16:3-13). Subsequently, when David was fleeing Saul, he was given refuge by Samuel in his home in Ramah (I Samuel 19:18-23), which was where the prophet was later buried. (Nebi Samwil, the highest mountain overlooking Jerusalem, is the traditional identification of his grave, at various times in history revered by Jews, Christians and Moslems). The death of Samuel is reported twice (I Samuel 25:1; 28:3). In the second case, it is part of the story of Saul’s request to the witch of En Dor to evoke the spirit of Samuel. This incident forms a powerful conclusion to the account of the fluctuating relationship between the two men.

The New Testament mentions Samuel among the prophets (Acts 3:24; 13:20) and Judges (Hebrews 11:32).

SAMUEL, BOOKS OF. II SAMUEL and I Samuel was originally a single book. The division was first introduced in the printed Hebrew Bible of 1516-1517, which was based on the Septuagint (LXX), and the Vulgate. The books derive their name from the Hebrew prophet Samuel, the last judge of Israel and the hero of the first half of the period described in the books. Samuel, moreover, is also central to the other major heroes of the book, Kings Saul and David, whom he selects and anoints. The two books can be divided in six parts, each dealing with a portion of the saga concerning the rise and succession of the monarchy in the nation of Israel. The narrative starts with the birth of Samuel and continues well into David’s reign.

BREAKDOWN:



I SAMUEL
1.  I Samuel begin with the events leading up to the birth of Samuel and his subsequent dedication to service in the sanctuary at Shiloh (chapter 1).

2.  As a child he was privy to the future downfall of the priestly family of Eli, his mentor (chapters 2-3).

3.  Eli’s sons, Hophni and Phinehas, died in the battle of Aphek against the Philistines who captured the ark. The news of this personal and national-religious disaster killed Eli (chapter 4).

4.  The ark was eventually returned after it was seen as the cause of various calamities in the Philistine cities and was kept first in Beth Shemesh and then in Kirjath Jearim (chapters 5-6).

5.  The seventh chapter, in which Samuel acts as the judge of Israel, describes his call to the nation to repent; and records God’s intervention on the people’s behalf in a bottle against the Philistines.

6.  Chapter 8 relates the people’s demand for a king to lead them in place of the judge Samuel. Samuel gave his consent to their demand even though he regarded it as contrary to God’s will. 

7.  Saul is first introduced searching for his father’s lost asses. In accordance with the divine directive given to Samuel, Saul was secretly anointed when he came to Ramah to seek Samuel’s advice (chapters 9-10). The public proclamation of Saul is described in (10:17-27).

8.  Saul’s first exploit as king of Israel was the freeing of Jabesh Gilead from the Ammonite siege (chapter 11).

9.  Samuel then delivered his final oration in which he asserted the complete justness of his leadership, recounted how God had come to the aid of the people at various periods in their history and exhorted them to be faithful to him. This is followed by a description of Saul’s campaigns against the Philistines (chapters 13-14), prior to one of which he illicitly offered a sacrifice. This presumption raised the ire of Samuel who had commanded the king to wait for his arrival before making the sacrifice. Samuel told Saul that as a result of this action, his direct descendants would not inherit his kingdom (chapter 13).

10.  This section concludes with a summary of Saul’s battles and family. Saul again gave Samuel cause for rejecting him when he disobeyed the command not to take any spoil from the battle against the Amalekites. Samuel did not accept Saul’s reasons for sparing both the cattle and Agag, king of the Amalekites whom he subsequently “hacked in pieces”  (chapter 15).

11.  David was secretly anointed by Samuel during the reign of Saul and came to the court as Saul’s harp player (chapter 16).

12.  Saul’s jealousy of David was aroused by David’s popularity both with the king’s son Jonathan and with the people, following David’s killing of the Philistine giant Goliath (chapter 17).

13.  In a fit of anger, Saul even tried to kill David. He nevertheless gave David his daughter Michal as wife (chapter 18).

14.  The friendship with Jonathan and his marriage to Michal served David in saving him from the anger of Saul; Michal, for example, helped him escape from Saul. David took refuge with a group of prophets led by Samuel (chapter 19).

15.  Jonathan and David met surreptitiously and pledged everlasting friendship, despite the animosity of Saul towards David (chapter 20).

16.  Chapters 21-22 describe David’s flight from Saul. Saul slaughtered the priest of Nob, Ahimelech, who helped David, together with the other priests of Nob, in reprisal. Only the priest Abiathar escaped and he went to join David. David spent a short time in Philistine territory, and then assembled a small army with whom he stated in the hills of Judah. He continued to flee from Saul, and on two occasions refused the opportunity to kill him (chapters 23-26).

17.  David took his army into service of the Philistines guarding Ziklag (chapter 27).

18.  In an attempt to forestall disaster at the hands of the Philistines who were camping at Gilboa, Saul through the medium of the witch of En Dor called up the spirit of Samuel who told him that he would be defeated (chapter 28).

19.  In the battle at Gilboa, the Philistines defeated the Israelite army and Saul and his three sons were killed, Saul by his own hands (chapter 31).







II SAMUEL
1.  With the death of Saul, the elders of Judah anointed David king. Saul’s son Ishbosheth, however, became king in the North (II Samuel chapter 2).

2.  Ishbosheth was murdered by two of his officers who informed David of their deed, expecting reward but David had both of them killed (chapter 4).

3.  Without a rival for the monarchy, David spread his rule over all Israel, establishing his capital at Jerusalem, and fought two successful battles against the Philistines (chapter 5).

4.  The ark was brought to Jerusalem (chapter 6).

5.  But the prophet Nathan refused David the right to build a temple for it. God nevertheless affirmed that the Davidic house would be established forever (chapter 7).

6.  David invited Mephibosheth, son of Jonathan, to the court and returned Saul’s estate to him (chapter 9).

7.  He then engaged in a protracted series of battles with the Ammonites and their Syrian allies (chapter 10).

8.  Bathsheba, wife of Uriah, one of David’s officers, became his mistress. David used the war to arrange Uriah’s death and subsequently married Bathsheba (chapter 11).

9.  When the prophet Nathan accused David both of adultery and murder, David repented his sin, but his child born illicitly to Bathsheba, died. Bathsheba gave birth to a second child, Solomon (chapter 12).

10.  David’s eldest son, Ammon, raped his half-sister, Tamar, and was murdered in revenge by her brother, Absalom who fled the court (chapter 13).

11.  Absalom returned three years later (chapter 14).

12.  Chapters 15-18 describe the rebellion of Absalom against his father David. After winning popular support, Absalom was able to force David to flee the city with his army. Misled by Hushai, a supporter of David, Absalom mistimed his attack on David’s army, allowing it to retreat across the Jordan and regroup. In the subsequent battle David defeated the rebel troops, and Absalom was killed against David’s orders.

13.  The concluding chapter of this section concerns the revolt of Sheba the Benjamite and the northern tribes, which was successfully put down by Joab’s army (chapter 20).

14.  Chapter 22 is a poem identical to Psalm 18.

15.  Chapter 23 is also a poem and the final words of David. 

16.  Chapter 24. The final chapter describes God’s punishment of David for the census he conducted, as atonement for which David built an altar on a threshing floor purchased from Araunah.

The Books of Samuel comprise narratives, oracles, poems and lists of names and military exploits. The books are not the work of a single author, and various inconsistencies and discrepancies, and even differences of religious outlook within them indicate that they are composed from different sources.

The books preserve important information for the understanding of the development of the monarchy in Israel. Kingship replaced the sporadic and charismatic rule of the judges, and was not accepted at first without serious difficulties. Both pre-monarchies and anti-monarchies sentiments are found in several chapters of I Samuel, voicing undoubtedly the religious conflict which split the population into two divergent camps when this new political system was instituted in Israel.

Within the chapters of these books the reader gets multiple insights into the julti-dimensional and complex personalities of Samuel, Saul and David, as well as their mutual and contrasting conflicts with one another, eventually climaxing in the selection of David and his dynasty as the permanent rulers of the nation of Israel.     
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PARA - BIBLICAL LITERATURE from the Dead Sea Scrolls.      Page 284

Frag.   1[…]
For I swore to the House of [Eli that the sin of the House of Eli would not be atoned for, either by sacrifices] 2 or by of [ferings, for ever.] Samuel heard the words of […] 3 […] Samuel was lying down before Eli, and he arose and opened the do[ors…] 4 […] to explain the oracles to Eli. But Eli answered him: […] 5 […] Let me know the vision of God! Do not [hide it from me, please! May] 6 [God do this to you, and this to you in addition] if you hide one wor[d of all the words which he told you…]7 […]Samuel […]

Frags. 3-5 col. II    1[…] your servant. I did not control my strength before this, because 2 […may they be re]united, my God, with your people; be assistance for him and raise him up 3 […] free their feet from the [clinging] bar and establish for them a rock from of old, for your praise 4 [above all the pe]oples. Your people will take shelter [in your house] and […] In the anger of those who hate your people you shall exalt your splendour 5 [and] over the lands and the seas […] and your fear will be over every […] and kingdom. And all the peoples of your lands will know [that] 6 you did create them. […] 7 your holy ones whom you made holy […].

Now I did this to show you what Samuel looks like in the Dead Sea Scrolls. If the author of the book had not added the rest of the verses, we would not have any understanding of the material.    Paul

1 Sam 3:14-17

14
And therefore I have sworn unto the house of Eli, that the iniquity of Eli's house shall not be purged with neither sacrifice nor offering forever.

15
And Samuel lay until the morning, and opened the doors of the house of the LORD. And Samuel feared to shew Eli the vision.

16
Then Eli called Samuel, and said, Samuel, my son. And he answered, Here am I.

17
and he said, What is the thing that the LORD hath said unto thee? I pray thee hide it not from me: God does so to thee and more also, if thou hide any thing from me of all the things that he said unto thee.

(KJV)

START PCSB HEBREW

1 Sam 3:14-17

14
/k@l*w+ yT!u=B^v=n] tyb@l= yl!u@ rP@K^t=y]Á<a! /w{u& yl!u@ÁtyB@ jb^z#B= hj*n+m!b=W .<l*ouÁdu^

15
bK^v=Y]w~ la@Wmv= rq#B)h^Ádu^ jT^p=Y]w~ totl=D^Áta# hw`hy+ÁtyB@ la@Wmv=W ar@y` dyG!h^m@ ha*r+M^h^Áta# .yl!u@Ála#

16
ar*q=Y]w~ yl!u@ la@Wmv=Áta# rm#aY{w~ la@Wmv= yn]B= rm#aY{w~ .yn]N}h!

17
rm#aY{w~ hm* rb*D*h^ rv#a& rB#D] ;yl#a@ an`Ála^ dj@k^t= yN]M#m! hK) ;L=Áhc#u&y~ <yh!ýa$ hk)w+ [ys!oy dj@k^T=Á<a! yN]M#m! rb*D* rb*D*h^ÁlK*m! rB#D]Árv#a& .;yl#a@

(GHB)

“And therefore have I sworn unto the house of ‘Eli, that the iniquity of ‘Eli’s house shall not be atoned for with sacrifice or meat-offering for ever. And Samuel lay until the morning, when he opened the doors of the house of the Lord; and Samuel feared to tell the vision unto ‘Eli. But ‘Eli called Samuel, and said, Samuel, my son. And he said, Here am I. And he said, What is the word which he hath spoken unto thee? Do not, I pray thee, conceal it from me: may God do to thee thus, and continue to do so, if thou conceal any thing from me of all the word that he hath spoken unto thee.”

I Samuel 3:14-17 Hebrew

“And he did not chastise them, therefore I have sworn to the house of Eli, that the iniquity of Eli’s house shall not be expiated with incense or sacrifices forever. [15] And Samuel lay till the morning, and arose early in the mourning, and opened the doors of the house of the Lord, but was afraid to tell the vision. [16] Then Eli said to Samuel, Samuel, and my son! And he said, Here I am. [17] And he said, What was the word spoken to thee? Hide it not from me, I pray thee. God do so to thee, and more also, if thou hide anything from me, of all that was spoken to thee in thy hearing.”       I Basileion (I Samuel) 3:14-17 LXX

Now I have only taken the one verse, to show you the progression from the:

1.  Dead Sea  Scrolls 

Taken from Qumran    (William B. Eerdmans   Grand Rapids)

2.  The King James Translation 1611.
3.  The Hebrew Text itself.
4.  The English text taken from the Hebrew Cannon.
5.  The Septuagint Text which is the oldest around 285 BC.
I thought that this would be interesting for you.




Paul the Learner

THE WITCH OF ENDOR.

1 Sam 28:7

7
then said Saul unto his servants, seek me a woman that hath a familiar spirit, that I may go to her, and inquire of her. And his servants said to him, Behold, there is a woman that hath a familiar spirit at Endor.

(KJV)

SUBJECTS:


1.
THE NETHERWORLD.

2. NECROMANCY.

3. BODY, SOUL AND SPIRIT.

4. WHAT  JESUS  SAID.

THE NETHERWORLD

The abode of the dead. The peoples of the Ancient Near East had elaborate doctrines concerning the dead and their abode.

A. The Egyptians.

The Egyptians were very optimistic concerning the afterlife. They believed that ceremonies of mummification, rituals and spells, and declarations of guiltlessness would ensure them a happy afterlife almost identical to the life they led in this world. In the afterlife they would plow, harvest, eat, and drink; in short, do all they did while they were alive.     (The Book of the Dead. Page 110)

B. The Babylonians.

For the Babylonians, on the other hand, the realm of the dead was a place to be dreaded. It was an well-organized kingdom with Ereshkigal and Nergal as its queen and king, respectively. To enter it one had to pass through seven gates and remove one’s garments. The netherworld is depicted as “…..The land of no return…. the dark house…….the house which none leave who have entered it…..the road from which there is no way back…..the house wherein the entrants are bereft of light, where dust is their fare and clay their food, [where] they see no light, residing in darkness, [where] they are clothed like birds, with wings for garments, [and where] over door and bolt is spread dust”  (Descent of Ishtar to the Netherworld, 1-11, in Pritchard, Text, 107: cf. Epic of Gilgamesh. 7,3:33-39, in Pritchard, Texts, 87) 

The plight of the dead could be worsened or alleviated depending on whether they were properly buried, and whether or not food and drink were brought to them. Such practices and speculations are not entirely wanting in the Bible. Deuteronomy 26:12,14 implies that only food that has been consecrated as tithe may not be left as a gift for the dead, the practice of feeding the dead as such being permitted.

Deut 26:12

12
When thou hast made an end of tithing all the tithes of thine increase the third year, which is the year of tithing, and hast given it unto the Levite, the stranger, the fatherless, and the widow, that they may eat within thy gates, and be filled;

(KJV)

Deut 26:14

14
I have not eaten thereof in my mourning, neither have I taken away ought thereof for any unclean use, nor given ought thereof for the dead: but I have hearkened to the voice of the LORD my God, and have done according to all that thou hast commanded me.

(KJV)
While Isaiah 14:14-19 and Ezekiel 39:17-19. reflect a belief that those who are slain by the sword (and not decently buried), as also such as die uncircumcised, are assigned the lowest – and no doubt the least desirable – level of the netherworld (see Ginsberg in bibl.).

Isa 14:14-19

14
I will ascend above the heights of the clouds; I will be like the most High.

15
Yet thou shalt be brought down to hell, to the sides of the pit.

16
They that see thee shall narrowly look upon thee, and consider thee, saying, Is this the man that made the earth to tremble, that did shake kingdoms;

17
That made the world as a wilderness, and destroyed the cities thereof; that opened not the house of his prisoners?

18
All the kings of the nations, even all of them, lie in glory, every one in his own house.

19
But thou art cast out of thy grave like an abominable branch, and as the raiment of those that are slain, thrust through with a sword, that go down to the stones of the pit; as a carcase trodden under feet.

(KJV)

Ezek 39:17-19

17
And, thou son of man, thus saith the Lord GOD; Speak unto every feathered fowl, and to every beast of the field, Assemble yourselves, and come; gather yourselves on every side to my sacrifice that I do sacrifice for you, even a great sacrifice upon the mountains of Israel, that ye may eat flesh, and drink blood.

18
Ye shall eat the flesh of the mighty, and drink the blood of the princes of the earth, of rams, of lambs, and of goats, of bullocks, all of them fatlings of Bashan.

19
And ye shall eat fat till ye be full, and drink blood till ye be drunken, of my sacrifice which I have sacrificed for you.

(KJV)

On the other hand the practice of occult arts including necromancy was abhorred by the Bible (Deuteronomy 18:11; Isaiah 8:19), and there was no sacrifice to the dead (Psalms 106:28). Sacrifice to the dead means sacrifice to no-gods, such as Baal-Peor; compare Numbers 25:2-3.

C. Apart from the Isaiah and Ezekiel passages referred to above, the numerous biblical references to the netherworld are vague and inspired by Ancient Near Eastern folklore.

D. The Jews

1. Several names are given to the abode of the dead, the most common being She’ol --- always feminine and without the definite article --- a sign of proper nouns. The term does not occur in other Semitic languages, except as a loan word from the Hebrew She’ol, and its etymology is obscure. Other common designations of the netherworld are:

2. ‘erez. “earth” or “underworld” (e.g., I Sam. 28:13; Jonah 2:7; Job. 10:21-22).

3. Gever, “grave” (Ps. 88:12).

4. ‘afar, “dust” (Isa. 26:5,19; cf. Gen. 3:19).

5. Bor, “pit” (e.g., Isa. 14:15; 38:18; Prov. 28:17).

6. Shahat, “pit” (Ps. 7:16).

7. ‘Avaddon, “Abaddon” (e.g. Job. 28:22).

8. Dumah (apparently = “the place of abiding”; Ps. 94:17; 115:17).

9. Nahale beliyya’al [“the torrents of Belial”; II Sam. 22:5); “the nether parts of the earth”

The netherworld is located somewhere under the earth (cf. Num. 16:30).

D. Israel’s neighbors.
For Israel’s neighbors, the rule of the universe was divided among various deities, and the netherworld was the dominion of a pair of infernal gods. For Israel, however, the Lord rules over the whole universe. His sovereignty extends from heaven to Sheol (Ps. 139: Job. 26:6; cf. Ps. 90:2; 102:26-28). However, there is no communication between the dead and the Lord (Ps. 88:6); no praise to the Lord comes from the netherworld (Isa. 38:18; Ps. 30:10; 88:12-13).





NECROMANCY
DIVINATION 


DIVINATION (div-i-na'shun). Divination, the art of obtaining secret knowledge, especially of the future, is a pagan counterpart of prophecy. Careful comparison of Scripture will reveal that inspirational divination is by demonic power, whereas genuine prophecy is by the Spirit of God. The biblical attitude toward divination is distinctly hostile <Deut. 18:10-12>. The prophet of Jehovah is contrasted with diviners of all sorts and is set forth as the only authorized medium of supernatural revelation. Baalam <Num. 22-24> was a pagan diviner but rose to the status of a bona-fide prophet of the Lord, although he reverted to paganism. In <Isa. 3:2; Jer. 29:8; Ezek. 22:28> the diviner is classified with the prophet, but this does not mean condonement of divination. It points rather to the apostasy and pagan contamination of the era. The worship of the true God is basically at variance with divination of every sort. Seeking knowledge of the future from any source other than the God of Israel was an insult to His holy Being and the revelation of Himself and His purpose for men. See also magic.

(From New Unger's Bible Dictionary)

(Originally published by Moody Press of Chicago, Illinois.  Copyright (C) 1988.)





BODY, SOUL AND SPIRIT
BODY 


The material or physical part of man whether alive or dead. Some religions consider the body evil or inferior to the soul, but the Bible teaches that the body is God's good gift to man <Gen. 2:7>. It is a necessary ingredient for a fully human existence. In the Old Testament the word body sometimes means "corpse" <Num. 6:6>. Occasionally the reference is to the body as that part of man that is involved in reproduction <Deut. 28:4>.


In the New Testament these Old Testament meanings are carried forward, but new insights appear. Paul teaches that the body is often the instrument of sin <1 Cor. 6:18>; that the body must die as a penalty for sin <Rom. 7:24>; and that sin dishonors a person's body <Rom. 1:24>. On the other hand, believers in Christ may "put to death the deeds of the body" <Rom. 8:13> and present their bodies as holy sacrifices which please God <Rom. 12:1>.


Since human life requires a body, sometimes the term body symbolizes the whole person. Both Jesus and Paul used the word in this way <Matt. 6:22-23; Phil 1:20>. The Bible reveals little about existence after the death of the body. But complete salvation and full humanity begin not at death but at the return of Christ. Only then do believers receive their eternal resurrection bodies <1 Cor. 15:35-49>.

(From Nelson's Illustrated Bible Dictionary)

(Copyright (C) 1986, Thomas Nelson Publishers)

SOUL 


A word with two distinct meanings in the Bible:


1. That which makes a human or animal body alive. This usage of the word soul refers to life in the physical body. The best example of this usage is those passages in the New Testament in which the Greek word for soul is translated as life. "For whoever desires to save his life [soul] will lose it," Jesus declared, "but whoever loses his life [soul] for my sake and the gospel's will save it. For what will it profit a man if he gains the whole world, and loses his own soul?" <Mark 8:36-37>.


This idea is also present in the Old Testament. For example, the soul of a dying person departed at death <Gen. 35:18>. The prophet Elijah brought a child back to life by stretching himself upon the child three times and praying that God would let the child's soul come back into him <1 Kin. 17:19-23>.


2. The word soul also refers to the inner life of man, the seat of his emotions, and the center of human personality. The first use of the word soul in the Old Testament expresses this meaning: "And the Lord God formed man of the dust of the ground, and breathed into his nostrils the breath of life; and man became a living being (soul)" <Gen. 2:7>. This means more than being given physical life; the biblical writer declares that man became a "living soul," or a person, a human being, one distinct from all other animals.


The soul is described as the seat of many emotions and desires: the desire for food <Deut. 12:20-21>, love <Song 1:7>, longing for God <Ps. 63:1>, rejoicing <Ps. 86:4>, knowing <Ps. 139:14>, and memory <Lam. 3:20>.


In the New Testament, Jesus spoke of his soul as being "exceedingly sorrowful" <Matt. 26:38>. Mary, the mother of Jesus, proclaimed that her soul "magnifies the Lord" <Luke 1:46>. John prayed that Gaius would "prosper in all things and be in health, just as your soul prospers" <3 John 2>.

(From Nelson's Illustrated Bible Dictionary)

(Copyright (C) 1986, Thomas Nelson Publishers)

SPIRIT 


1. The word is used as a general reference in the New Testament to the spirit of human beings <Matt. 5:3; Rom. 8:16; Heb. 4:12>. Jesus made several specific references to His spirit in a human sense <Mark 2:8; John 11:33>, as did Paul <Acts 17:16; 2 Cor. 2:13>. Paul sometimes referred to the spirits of those to whom he wrote <Gal. 6:18; 2 Tim. 4:22>.

(From Nelson's Illustrated Bible Dictionary)

(Copyright (C) 1986, Thomas Nelson Publishers)

The Jews continued.






IN THE AGGADAH

In the aggadah, the name Gehenna takes the place of the biblical Sheol as the abode of the dead. The name is derived from Gei Ben Hinnom (Valley of the son of Hinnom, Josh. 15:8; 18:16), a valley south of Jerusalem where children were made to pass through fire to the god Moloch. Jeremiah prophesied that it would become “a valley of slaughter” and a place of burial (Jer. 7:32). In the course of time, the name of this accursed valley, designated for suffering, became identified with the place of retribution for the wicked after their death.

No suggestion of this later notion of Gehenna is to be found in Scripture, but in the Talmud and Midrash “Gehenna” is so used. Joshua b. Levi refers to it by seven names (Er. 19a), all of which is synonyms for the netherworld of Scripture. Later, these seven names were given to the seven divisions of Gehenna (Mid. Ps. To 11:6, Sot. 10b). Descriptions of Gehenna include foreign elements, which were widespread in the Hellenistic world (through Orphic and Pythagorean sources). The punishment of “the wicked one whose tongue hangs out to lap the water of the river but is unable to reach it” (RJ, Hag., Ibid) is reminiscent of the punishment of Tantalus in Hades (Odyssey, 11:582-5). The source of this description is probably Greek, passing to Judaism, and thence to Christianity (Luke 16:24) and Islam. Most accounts of Gehenna, however, draw chiefly on the scriptural descriptions of the land of the dead. There is discernible in the aggadot on Gehenna a tendency to mitigate the application of strict justice, by limiting the categories of its victims (Ber. 10a; Er. 41b;), and by detailing the many possibilities whereby the Jew might be delivered from its punishment (Pes. 118a; Git. 7a;).

Luke 16:24

24
And he cried and said, Father Abraham, have mercy on me, and send Lazarus, that he may dip the tip of his finger in water, and cool my tongue; for I am tormented in this flame.

(KJV)

The aggadot about Gehenna in the Talmud and Midrash speak of its site, size, entrances, gates, divisions, and princes. A variety of motifs and partial descriptions from the Bible (sometimes self-contradictory) are combined. The aggadah, basing itself on verses which describe the site of the land of the dead, variously, as beneath the earth (Gen. 37:35; Deut. 32:22.) and beneath the sea (Jonah 2:3-4; Job. 26:5), states that Gehenna has entrances in the sea and on dry land (Er. 19a). In the school of Johanan b. Zakkai it was stated that one of its entrances is in the valley of Hinnom, near Jerusalem. There are also traditions, however, that Gehenna is in the sky (Tam. 32b), and that it is “beyond the dark mountains” (ibid.).

As against aggadot which, in the main, speak of the fire of Gehenna (Pes. 54a; BM 85a; BB 74a)
, there are those which describe the darkness reigning there (I Enoch. 10:4). According to Josephus, the Essenes described it as a cold and dark cave (Wars, 2:155). There are also sources combining both ideas, speaking of a fire found in Gehenna which gives no light – “fire causing darkness,” or “the darkness of eternal fire.” Descriptions of rivers of fire (Hag. 13b) in Gehenna appear also to be combinations of descriptions of its fire and of a river flowing in or near it (TJ, Hag. 2:2, 77d; Shab. 39a) with descriptions of the hot springs of Tiberias, whose heat is conceived as deriving from their passing the entrance to Gehenna. 

Extravagant accounts are given of the size of Gehenna and the power of its fire. “The world is one sixtieth of the Garden, the Garden one sixtieth of Eden, Eden one sixtieth of Gehenna – hence the world to Gehenna is as the lid to the pot. Others say Gehenna is immeasurable” (Ta’an. 10a). The account of the gates of Gehenna is followed by descriptions of the gatekeepers (Hag. 15b; Mid. Gen Eden, in: A Jellinek (ed.), Beit ha-Midrasch.

The descriptions of the sufferings of the wicked in Gehenna are faithful reflections of the judicial procedures during the era of their composition. The concept of “measure for measure” lies at the root of these punishments. “The suffering commences from the limb that began the transgression” (Sif. Num. 18; Tosef., Sot. 3:2). The cruel torments of Gehenna, such as hanging by different limbs of the body (TJ. Hag. 2:2, 77d; Mid. Gan Eden, Ibid: Mid Ke-Tappu’ah), roasting by fire (excerpt from “Hazon Eliyahu” quoted by Lieberman, in Louis Genzberg Jubilee Volume (1946). 249-70 (Hebrew section) and suffocating by smoke (Mid. Gan Eden, ibid.), are also found in Christian books of the second, third, and fourth centuries which describe the divisions of Gehenna and the suffering of the wicked therein (e.g. “The Vision of Peter,” “The Acts of Thomas,” and “The Vision of Paul,” the influence of the Jewish aggadah being easily recognizable.

“Let me produce the state of sleep as a most evident demonstration of the truth of what I say; wherein souls, when the body does not distract them, and conversing with God, by their alliance to him; they then go everywhere, and foretell many futurities beforehand; and why are we afraid of death, while we are pleased with the rest that we have in sleep? and how absurd a thing is it to pursue after liberty while we are alive, and yet to envy it to ourselves where it will be eternal!    Eleazar’s speech at Masada 70 AD Pg. 601 Josephus

“Do not you know that hose who depart out of this life, according to the law of nature, and pay that debt which was received from God (when God gave us life), when he that lent it us is pleased to require it back, enjoy eternal fame? That their houses and their posterity are sure, that their souls are pure and obedient, and obtain a most holy place in heaven, from whence, in the revolution of ages, they are again sent into pure bodies; while the souls of those whose hands have acted madly against themselves, are received by the darkest place in Hades.   War of the Jews Page 515 Josephus







WHAT JESUS SAID
“Who do men say that I am?”

1. AL  KORAN
Chapter – Entitled, Mary.

“So she brought the child to her people, carrying him in her arms…………..Whereupon the child said, Verily I am the servant of God, he hath given me the book of the gospel, and hath appointed me a prophet. And he hath made me blessed, wheresoever I shall be; and hath commanded me to observe prayer, and to give alms, so long as I shall live; and he hath made me dutiful towards my mother, and hath not made me proud, or unhappy. And peace be on me the day whereon I was born, and the day whereon I shall die, and the day whereon I shall be raised to life. This was Jesus, the son of Mary; the Word of truth, concerning whom they doubt. It is not meet for God, that he should have any son: God forbid! When he decreeth a thing, he only saith unto it, Be; and it is.”

Pages 165,166 

2.  JOSEPHUS JEWISH HISTORIAN
Antiquities of the Jews   - Chapter 3  - Page 379

“Now, there was about this time, Jesus, a wise man, if it be lawful to call him a man, for he was a doer of wonderful works, --- a teacher of such men as receive the truth with pleasure. He drew over to him both many of the Jews, and many of the Gentiles. He was [the] Christ; and when Pilate, at the suggestion of the principal men amongst us, had condemned him to the cross (AD 33, April 3 foot note) those that loved him at the first did not forsake him, for he appeared to them alive again the third day, (April 5 foot note) as the divine prophets had foretold these and ten thousand other wonderful things concerning him; and the tribe of Christians, so named from him, are not extinct at this day (70 AD).”

2. THE  JEWISH  NATION

JESUS (d. 30 C.E.), whom Christianity sees as its founder and object of faith, was a Jew who lived toward the end of the Second Commonwealth period. The first Roman authors to mention Jesus are Tacitus and Suetonius. The historicity of Jesus is proved by the very nature of the records in the New Testament, especially the four Gospels: Matthew, Mark, Luke, and John. The Gospels are records about the life of Jesus. John’s Gospel is more a treatise reflecting the theology of its author than a biography of Jesus, but Matthew, Mark, and Luke present a reasonably faithful picture of Jesus as a Jew of his time. The Jesus portrayed in these three Gospels is, therefore, the historical Jesus.

The Name, Birth, and Death Date of Jesus. Jesus is the common Greek form of the Hebrew name Joshua. Jesus’ father, Joseph, his mother, Mary (in Hebrew Miriam), and his brothers, James (in Hebrew, Jacob), Jose (Joseph), Judah, and Simon (Mark. 6:3) likewise bore very popular Hebrew names. Jesus also had sisters, but their number and names are unknown. Jesus Christ means “Jesus the Messiah” and according to Jewish belief, the Messiah was to be a descendant of David. Both Matthew (1:2-16) and Luke (3:23-38)  provide a genealogy leading back to David,  but the two genealogies agree only from Abraham down to David. Thus, it is evident that both genealogies were constructed to show Jesus’ Davidic descent, because the early Christian community believed that he was the Messiah.

The story of Jesus’ birth from the Virgin Mary and the Holy Spirit without an earthly father exists in the two independent literary versions of Matthew and Luke. It is not to be found in Mark or John, who both begin their Gospel with Jesus’ baptism, by John the Baptist. Apart from Matthew and Luke, the first to mention the virgin birth is Ignatius of Antiochia (d. 107). According to Luke’s data, Jesus was baptized by John the Baptist either in 27/28 or 28/29 C.E. (we say AD), when he was about the age of 30. 

Jesus’ Family and Circle. Jesus’ father, Joseph, was a carpenter in Nazareth and it is almost certain that he died before Jesus was baptized. All the Gospels state that there was a tension between Jesus and his family, although after Jesus’ death his family overcame their disbelief and took an honorable place in the young Jewish-Christian community. Jesus’ brother, James, became the head of the Christian congregation in Jerusalem and when he was murdered by a Sadducean high priest (62 C.E.) for the faith in his brother, Simon, a cousin of Jesus, succeeded him. Grandsons of Jesus’ brother, Judah, lived until the reign of Trajan and were leaders of Christian churches apparently in Galilee.

In Talmud and Midrash. Statements in Rabbinic literature that explicitly mention Jesus by name or that allude to him and to his actions are few. Nothing has been transmitted in the names of the rabbis from the early half of the first century. Even those statements dating from the second century are to be regarded as reflecting the knowledge and views of Jews of that time about Christians and Jesus, which derived in part from contemporary Christian sources. They were partly a reaction to the image of Jesus as it had crystallized in the Christian tradition. 

Beginning with the Basle edition of the Talmud (1578-80), those passages in which Jesus was mentioned, as well as other statements alluding to Christianity, were delete4d from most editions of the Babylonian Talmud by the Christian censors or even by internal Jewish censorship. These deletions were later collected in special compilations and in manuscripts (cf. R.N.N. Rabbinowicz, Ma’amar al Hadpasat ha-Talmud (1952), 28 n. 26).  From the stories about Jesus in the Babylonian Talmud, it is evident that he was regarded as a rabbinical student who had strayed into evil ways: “May we produce no son or pupil who disgraces himself like Jesus the Nazarene” (Ber. 17b; Sanh. 103a; cf. Dik. Sof. Ad loc.)

In one baraita Jesus appears as a sorcerer and enticer who led people astray. “They hanged Jesus on the eve of Passover. Forty days earlier a proclamation was issued that he was to be stoned for practicing sorcery and for enticing and leading Israel astray.” “Let anyone who can speak in his favor come forward.” “Nothing in his favor was discovered and they hanged him on the eve of Passover.” The date given for the hanging, the 14th of Nisan, agrees with the date given in John 19:14. (In the Gospels the date given is the first day of the festival which is the 15th day of Nisan.) In conformity with the halakhah (Sanh. 7:4) he was sentenced to stoning, the penalty for enticing, leading astray, or practicing sorcery.

You know what I think of Jesus Christ, that He is the Living Word of Almighty God and that He as the Word created all that there is Heaven, Hell and everything else.  The next Page will show what Jesus said.

Luke 10:15

15
And thou, Capernaum, which art exalted to heaven, shalt be thrust down to hell.

(KJV)

Matt 16:18

18
And I say also unto thee, That thou art Peter, and upon this rock I will build my church; and the gates of hell shall not prevail against it.

(KJV)

Luke 16:19-31

19
There was a certain rich man, which was clothed in purple and fine linen, and fared sumptuously every day:

20
And there was a certain beggar named Lazarus, which was laid at his gate, full of sores,

21
And desiring to be fed with the crumbs which fell from the rich man's table: moreover the dogs came and licked his sores.

22
And it came to pass, that the beggar died, and was carried by the angels into Abraham's bosom: the rich man also died, and was buried;

23
And in hell he lift up his eyes, being in torments, and seeth Abraham afar off, and Lazarus in his bosom.

24
And he cried and said, Father Abraham, have mercy on me, and send Lazarus, that he may dip the tip of his finger in water, and cool my tongue; for I am tormented in this flame.

25
But Abraham said, Son, remember that thou in thy lifetime receivedst thy good things, and likewise Lazarus evil things: but now he is comforted, and thou art tormented.

26
And beside all this, between us and you there is a great gulf fixed: so that they which would pass from hence to you cannot; neither can they pass to us, that would come from thence.

27
Then he said, I pray thee therefore, father, that thou wouldest send him to my father's house:

28
For I have five brethren; that he may testify unto them, lest they also come into this place of torment.

29
Abraham saith unto him, They have Moses and the prophets; let them hear them.

30
And he said, Nay, father Abraham: but if one went unto them from the dead, they will repent.

31
And he said unto him, If they hear not Moses and the prophets, neither will they be persuaded, though one rose from the dead.

(KJV)

Rev 1:18

18
I am he that liveth, and was dead; and, behold, I am alive for evermore, Amen; and have the keys of hell and of death.

(KJV)

Matt 25:31-33

31
When the Son of man shall come in his glory, and all the holy angels with him, then shall he sit upon the throne of his glory:

32
And before him shall be gathered all nations: and he shall separate them one from another, as a shepherd divideth his sheep from the goats:

33
And he shall set the sheep on his right hand, but the goats on the left.

Matt 25:41

41
Then shall he say also unto them on the left hand, Depart from me, ye cursed, into everlasting fire, prepared for the devil and his angels:

(KJV)

� Theophany is a manifestation of God, either physical or through a voice as in the case of Samuel.


� In case you are wondering why I am going into all of this information, it is because I am laying groundwork for two possible ideals concerning Samuel’s appearance to Saul.				Paul the Learner


� This subject continues on, but I think that you get the general ideal that this is the concept of the Jews, according to their limited knowledge of the subject of Hell.


� What I am doing here it to show you that Jesus, who is the Christ of God, is spoken in other works besides the Bible.
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