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Ruth 3:1-18

3:1 Ruth's Redemption Assured 

Then Naomi her mother-in-law said to her, "My daughter, shall I not seek security for you that it may be well with you? 2 Now Boaz, whose young women you were with, is he not our relative? In fact, he is winnowing barley tonight at the threshing floor. 3 Therefore wash yourself and anoint yourself, put on your best garment and go down to the threshing floor; but do not make yourself known to the man until he has finished eating and drinking. 

4 Then it shall be, when he lies down, that you shall notice the place where he lies; and you shall go in, uncover his feet, and lie down; and he will tell you what you should do." 5 And she said to her, "All that you say to me I will do." 6 So she went down to the threshing floor and did according to all that her mother-in-law instructed her. 7 And after Boaz had eaten and drunk, and his heart was cheerful, he went to lie down at the end of the heap of grain; and she came softly, uncovered his feet, and lay down. 

8 Now it happened at midnight that the man was startled, and turned himself; and there, a woman was lying at his feet. 9 And he said, "Who are you?" So she answered, "I am Ruth, your maidservant. Take your maidservant under your wing, for you are a close relative." 10 Then he said, "Blessed are you of the LORD, my daughter! For you have shown more kindness at the end than at the beginning, in that you did not go after young men, whether poor or rich. 

11 And now, my daughter, do not fear. I will do for you all that you request, for all the people of my town know that you are a virtuous woman. 12 Now it is true that I am a close relative; however, there is a relative closer than I. 13 Stay this night, and in the morning it shall be that if he will perform the duty of a close relative for you — good; let him do it. But if he does not want to perform the duty for you, then I will perform the duty for you, as the LORD lives! Lie down until morning." 

14 So she lay at his feet until morning, and she arose before one could recognize another. Then he said, "Do not let it be known that the woman came to the threshing floor." 15 Also he said, "Bring the shawl that is on you and hold it." And when she held it, he measured six ephahs of barley, and laid it on her. Then she went into the city. 16 When she came to her mother-in-law, she said, "Is that you, my daughter?"

Then she told her all that the man had done for her. 

17 And she said, "These six ephahs of barley he gave me; for he said to me, 'Do not go empty-handed to your mother-in-law.'" 18 Then she said, "Sit still, my daughter, until you know how the matter will turn out; for the man will not rest until he has concluded the matter this day." NKJV
CHAPTER THREE

3:1-18: The threshing floor. 3:1-6: Naomi’s plan.

3:2: The threshing floor is an elevated open space where the kernels of grain were separated from the chaff (winnowed). Winnowing was done in the evening when strong breezes would carry the chaff away. 3: Rashi [Jewish sage], following [Talmud  b. Shabbat 113b], comments that Ruth reversed the order of preparation that Naomi had proposed.

First she went down to the threshing floor and then beautified herself, lest passers-by believe here to be a harlot. According to Rashi, following [Talmud  y. Pe’ah 8.7], Ruth’s preparations related directly to her conversion:

1. In washing herself, Ruth purified herself from her earlier idolatry; 

2. In anointing herself, she took upon herself the commandments;
3. In dressing herself, she put on Sabbath garments, that is, full observance of the Sabbath.

3:4: The crucial aspect of Naomi’s instructions to Ruth, to uncover Boaz’s feet and lie down, is also the most ambiguous. Naomi may simply mean that Ruth should uncover a place at Boaz’s feet and lie down. The word feet, however, may also be a euphemism for sexual organs (see Isaiah 7:20). In this case, Naomi may have a bolder and less respectable act in mind.
Similarly, the verb lie down, which appears eight times in this chapter, may be a euphemism for sexual intercourse. The frequent use of the verb “to know” also contributes to the sexual innuendo. Most commentators agree that sexual intercourse did not actually take place, though several suggest that after awakening from a drunken stupor after a long day’s word (3:7), Boaz was unsure whether or not he had intercourse with Ruth. The language conveys the sexual tension that must have been present.











Jewish Study Bible

Ruth 3:1-5

1. After the harvest Naomi advised Ruth to visit Boaz on a certain night, and ask him to marry her as redeemer (vv. 1-5). 
2. Ruth followed this advice, and Boaz promised to fulfill her request, provided the nearer redeemer who was still living would not perform this duty (vv. 6-13),

3. And sent her away in the morning with a present of wheat, that she might not return empty to her mother-in-law (vv. 14-18). 
THE LEGAL RELATIONS ACCORDING TO THE LAW OF MOSES
To understand the advice which Naomi gave to Ruth, and which Ruth carried out and in fact to form a correct idea of the further course of the history generally, we must bear in mind the legal relations which came into consideration here. According to the theocratical rights, Jehovah was the actual owner of the land which He had given to His people for an inheritance; and the Israelites themselves had merely the usufruct of the land which they received by lot for their inheritance, so that the existing possessor could not part with the family portion or sell it at his will, but it was to remain for ever in his family.

When any one therefore was obliged to sell his inheritance on account of poverty, and actually did sell it, it was the duty of the nearest relation to redeem it as Goël. But if it should not be redeemed, it came back, in the next year of jubilee, to its original owner or his heirs without compensation. 
CHAPTER THREE
Consequently no actual sale took place in our sense of the word, but simply a sale of the yearly produce till the year of jubilee (see Lev 25:10, 13-16, 24-28). There was also an old customary right, which had received the sanction of God, with certain limitations, through the Mosaic law-namely, the custom of Levirate marriage, or the marriage of a brother-in-law, which we meet with as early as Gen 38, viz., (1). That if an Israelite who had been married died without children
(2). It was the duty of his brother to marry the widow, that is to say, his sister-in-law,
(3). That he might establish his brother's name in Israel, 
(4). By begetting a son through his sister-in-law, who should take the name of the deceased brother, that his name might not become extinct in Israel. 
This son was then the legal heir of the landed property of the deceased uncle (cf. Deut 25:5 ff.). These two institutions are not connected together in the Mosaic Law; nevertheless it was a very natural thing to place the Levirate duty in connection with the right of redemption.
And this had become the traditional custom. Whereas the law merely imposed the obligation of marrying the childless widow upon the brother, and even allowed him to renounce the obligation if he would take upon himself the disgrace connected with such a refusal (see Deut 25:7-10); according to Ruth 4:5 of this book it had become a traditional custom to require the Levirate marriage of the redeemer of the portion of the deceased relative, not only that the landed possession might be permanently retained in the family, but also that the family itself might not be suffered to die out.
In the case before us Elimelech had possessed a portion at Bethlehem, which Naomi had sold from poverty (Ruth 4:3); and Boaz, a relation of Elimelech, was the redeemer of whom Naomi hoped that he would fulfill the duty of a redeemer-namely, that he would not only ransom the purchased field, but marry her daughter-in-law Ruth, the widow of the rightful heir of the landed possession of Elimelech, and thus through this marriage establish the name of her deceased husband or son (Elimelech or Mahlon) upon his inheritance. 
Led on by this hope, she advised Ruth to visit Boaz, who had shown himself so kind and well-disposed towards her, during the night, and by a species of bold artifice, which she assumed that he, would not resist, inducing him as redeemer to grant to Ruth this Levirate marriage. The reason why she adopted this plan for the accomplishment of her wishes, and did not appeal to Boaz directly, or ask him to perform this duty of affection to her deceased husband, was probably that she was afraid lest she should fail to attain her end in this way, partly because the duty of a Levirate marriage was not legally binding upon the redeemer, and partly because Boaz was not so closely related to her husband that she could justly require this of him, whilst there was actually a nearer redeemer than he (Ruth 3:12).

According to our customs, indeed, this act of Naomi and Ruth appears a very objectionable one from a moral point of view, but it was not so when judged by the customs of the people of Israel at that time. Boaz, who was an honorable man, and, according to Ruth 3:10, no doubt somewhat advanced in years, praised Ruth for having taken refuge with him, and promised to fulfill her wishes when he had satisfied himself that the nearer redeemer would renounce his right and duty (Ruth 3:10-11). As he acknowledge by this very declaration, that under certain circumstances it would be his duty as redeemer to marry Ruth, he took no offence at the manner in which she had approached him and proposed to become his wife. 
CHAPTER THREE
On the contrary, he regarded it as a proof of feminine virtue and modesty, that she had not gone after young men, but offered herself as a wife to an old man like him. This conduct on the part of Boaz is a sufficient proof that women might have confidence in him that he would do nothing unseemly. And he justified such confidence. "The modest man," as Bertheau observes, "even in the middle of the night did not hesitate for a moment what it was his duty to do with regard to the young maiden (or rather woman) towards whom he felt already so strongly attached; he made his own personal inclinations subordinate to the traditional custom, and only when this permitted him to marry Ruth was he ready to do so. And not knowing whether she might not have to become the wife of the nearer goël, he was careful for her and her reputation, in order that he might hand her over unblemished to the man who had the undoubted right to claim her as his wife."

(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)
Ruth 3:2
And now is not Boaz of our kindred, with whose maidens thou wast? Behold, he winnoweth barley to night in the threshingfloor.


[He winnoweth barley to-night in the threshing-floor.] The winnowing process is performed by throwing up the grain, after being trodden down, against the wind with a shovel. The threshing-floor, which was commonly on the harvest-field, was carefully leveled with a large cylindrical roller, and consolidated with chalk, that weeds might not spring up, and that it might not chop with drought. The farmer usually remained all night in harvest-time on the threshing-floor, not only for the protection of his valuable grain, but for the winnowing. That operation was performed in the evening, to catch the breezes which blow after the close of a hot day, and which continue for the most part of the night. This duty at so important a season the master undertakes himself: and accordingly of ancient manners, Boaz, a person of considerable wealth and high rank, laid himself down to sleep on the barn floor, at the end of the heap of barley that he had been winnowing.
Ruth 3:4

[Go in, and uncover his feet, and lay thee down.] Singular as these directions may appear to us, there was no impropriety in them, according to the simplicity of rural manners in Beth-lehem. In ordinary circumstances these would have seemed indecorous to the world; but in the case of Ruth, it was a method doubtless conformable to prevailing usage, of reminding Boaz of the duty which devolved on him as the kinsman of her deceased husband. Boaz probably slept upon a mat or skin; Ruth lay crosswise at his feet-- a position in which Eastern servants frequently sleep in the same chamber or tent with their master; and if they want a covering, custom allows them that benefit from part of the covering on their master's bed. Resting, as the Orientals do at night, in the same clothes they wear during the day, there was no indelicacy in a stranger, or even a woman, putting the extremity of this cover over her.  Matthew Henry
3:7-13: Ruth meets Boaz at the threshing floor after he has winnowed.
3:9: Rather than wait for Boaz’s instruction, as Naomi had proposed, Ruth takes the initiative. She asks him to spread his robe (Hebrew “kanaf”) over her, because he is a redeeming kinsman. In doing so, she echoes his own words in 2:12, in which he describes her as seeking shelter under God’s wing (also “kanaf”). Ruth’s words are also a marriage proposal.
CHAPTER THREE

In referring to Boaz as a redeeming kinsman, Ruth links the concepts of redemption and levirate marriage that are not otherwise connected in the Bible. The situation is not precisely that of levirate marriage, however. Had Boaz in fact been the brother of Ruth’s dead husband, Mahlon, he would have been obligated by law to marry Ruth. No elaborate pretense would have been required.

This might suggest that the legislation of Deuteronomy 25:5-10 was not normative at this period. 10: Boaz may be suggesting that Ruth’s proposal of marriage is an even more daring and comprehensive attempt to provide for Naomi’s well being than was her gleaning in the field. Ruth’s decision to link her life with him is clearly flattering, particularly because she could have had her choice of young men.











Jewish Study Bible

Ruth 3:9

In answer to his inquiry, "Who art thou?" she said, "I am Ruth, thine handmaid; spread thy wing over thine handmaid, for thou art a redeemer." kªnaapekaa is a dual according to the Masoretic pointing, as we cannot look upon it as a pausal form on account of the position of the word, but it is most probably to be regarded as a singular; and the figurative expression is not taken from birds, which spread their wings over their young, i.e., to protect them, but refers, according to Deut 23:1; 27:20, and Ezek 16:8, to the wing, i.e., the corner of the counterpane, referring to the fact that a man spreads this over his wife as well as himself. Thus Ruth entreated Boaz to marry her because he was a redeemer. 
(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)

Ruth 3:9

[Spread therefore thy skirt over thine handmaid; because thou art a near kinsman.] She had already drawn part of the mantle over her; and she asked him now to do it, that the act might become his own. To spread a skirt over one is, in the East, a symbolical action denoting protection. To this day in many parts of the East to say of any one that be put his skirt over a woman is synonymous with saying that he married her; and at all the marriages of the modern Jews and Hindus one part of the ceremony is for the bridegroom to put a silken or cotton cloak around his bride (see Roberts' `Oriental Customs, ' on this passage, where it is shown that the same practice obtains among the Hindus).
Ruth 3:10

[Blessed be thou of the Lord, my daughter ...] Continued widowhood was regarded by the Jews as an indication of more than ordinary piety.
Ruth 3:15

[Bring the veil that thou hast upon thee, and hold it], [hamiTpachat (OT 4304)]. Eastern veils are large sheets-- those of ladies being of red silk; but the poorer or common class of women wear them of blue, or blue and white, striped linen or cotton. They are wrapped round the head, and fall down over the shoulders, enveloping the whole person (see Rogers' `Domestic Life in Palestine, ' p. 46; Graham's Jordan and Rhine, p. 195).







Matthew Henry
4304 mitpachath (mit-pakh'-ath);

From 2946; a wide cloak (for a woman): 

This is what I mean by using Strong’s Concordance.
KJV-- vail, wimple.
CHAPTER THREE

3:14-18: Ruth reports back to Naomi.

3:15: Here, as at the end of chapter 2, Ruth is provided with a large amount of grain to bring home to Naomi. The grain that Boaz gives her symbolizes the “seed” that he will later provide in order for their child to be conceived. Noting that six measures of barley is far too much for a single person to carry, the Rabbis suggested symbolic interpretations.
1. Rashi, following Ruth Rabbah and various Talmudic traditions, claimed that the text literally meant “six grains of barley,” as a portent that their future son would be blessed with six blessings:

(1) The spirit of wisdom,

(2) And discernment,

(3) Counsel,





Isaiah 11:2
(4) And might,

(5) The spirit of knowledge,

(6) And the fear of the Lord.

2. Ruth Rabbah suggests that the six grains of barley refer to six righteous descendants:

(1). David
(2). Hezekiah
(3). Josiah

(4). Hananiah

(5). Mishael

(6). Azariah

3:16: Naomi’s question means, “How do things stand with you my daughter?” It echoes that of Boaz in verse 9 and thereby links the two older people, though they do not encounter one another directly. 17: Here, as in 2:21, the words to Ruth. Ruth may be fabricating or embroidering in order to emphasize that Boaz’s care for Ruth extended to his concern for Naomi.

Jewish Study Bible

Ruth 3:15

He then said, "Bring the cloak that thou hast on, and lay hold of it" (to hold it open), and measured for her six measures of barley into it as a present, that she might not to back empty to her mother-in-law (v. 17). miTªpachat, here and Isa 3:22, is a broad upper garment, pallium, possibly only a large shawl. "As the cloaks worn by the ancients were so full, that one part was thrown upon the shoulder, and another gathered up under the arm, Ruth, by holding a certain part, could receive into her bosom the corn which Boaz gave her". 
Six (measures of) barley: the measure is not given. According to the Targum and the Rabbins, it was six seahs = two ephahs. This is certainly incorrect; for Ruth would not have been able to carry that quantity of barley home. When Boaz had given her the barley he measured out, and had sent here away, he also went into the city. This is the correct rendering, as given by the Chaldee, 
(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)
CHAPTER THREE

Ruth 3:17

[Six measures of barley]-- Hebrew, six seahs; a scab contained about two gallons and a half, six of which must have been rather a heavy load for a woman.

[Shall I not seek rest for thee?] That is, Shall I not endeavour to procure thee a proper husband? See <Ruth 1:9>, and the observations at the end of that chapter.


[As the Lord liveth] Thus he bound himself, by an oath to take her to wife if the other should refuse.

(From Adam Clarke Commentary)


1. He did not offer to violate her chastity, though he had all the opportunity that could be. The Chaldee paraphrase thus descants upon it: -- He subdued his concupiscence, and did not approach to her, but did as Joseph the Just, who would not come near to his Egyptian mistress, and as Phaltiel the Pious, who, when Saul had given him Michal, David's wife <1 Sam. 25:44>, put a sword between himself and her, that he might not touch her. Boaz knew it was not any sinful lust that brought her thither, and therefore bravely maintained both his own honour and hers.


2. He did not put any ill construction upon what she did, did not reproach her as an impudent woman and unfit to make an honest man a wife. She having approved herself well in the fields, and all her conduct having been modest and decent, he would not, from this instance, entertain the least suspicion of her character nor seem to do so, perhaps blaming himself that he had not offered the service of a kinsman to these distressed widows, and saved her this trouble, and ready to say as Judah concerning his daughter-in-law, She is more righteous than

I. But on the contrary


(1.) He commended her, spoke kindly to her, called her his daughter, and spoke honorably of her, as a woman of eminent virtue. She had shown in this instance more kindness to her mother-in-law, and to the family into which she had matched, than in any instance yet. It was very kind to leave her own country and come along with her mother to the land of Israel, to dwell with her, and help to maintain her. For this he had blessed her <Ruth 2:12>; but now he says, Thou hast shown more kindness in the latter end than at the beginning (v. 10), in that she consulted not her own fancy, but her husband's family, in marrying again. 
She received not the addresses of young men (much less did she seek them) whether poor or rich, but was willing to marry as the divine law directed, though it was to an old man, because it was for the honour and interest of the family into which she had matched, and for which she had an entire kindness. Young people must aim, in disposing of themselves, not so much to please their own eye as to please God and their parents.


(2.) he promised her marriage (v. 11): "Fear not that I will slight thee, or expose thee; no, I will do all that thou requirest, for it is the same that the law requires, from the next of kin, and I have no reason to decline it, for all the city of my people doth know that thou art a virtuous woman," v. 11. 
(From Matthew Henry's Commentary)

CHAPTER THREE
Note:

[1.] Exemplary virtue ought to have its due praise <Phil. 4:8>, and it will recommend both men and women to the esteem of the wisest and best. Ruth was a poor woman, and poverty often obscures the lustre of virtue; yet Ruth's virtues, even in a mean condition, were generally taken notice of and could not be hid; nay, her virtues took away the reproach of her poverty. If poor people be but good people, they shall have honour from God and man. Ruth had been remarkable for her humility, which paved the way to this honour. The less she proclaimed her own goodness the more did her neighbors take notice of it.


[2.] In the choice of yoke-fellows, virtue should especially be regarded, known approved virtue. Let religion determine the choice, and it will certainly crown the choice and make it comfortable. Wisdom is better than gold, and, when it is said to be good with an inheritance, the meaning is that an inheritance is worth little without it.

(3.) He made his promise conditional, and could not do otherwise, for it seems there was a kinsman that was nearer than he, to whom the right of redemption did belong, v. 12. This he knew, but we may reasonably suppose Naomi (who had been long abroad, and could not be exact in the pedigree of her husband's family) was ignorant of it, otherwise she would never have sent her daughter to make her claim of Boaz. Yet he does not bid her go herself to this other kinsman; this would have been to put too great a hardship upon her: but he promises,

(From Matthew Henry's Commentary)

Note:

[1.] That he would himself propose it to the other kinsman, and know his mind. The Hebrew word for a widow signifies one that is dumb. Boaz will therefore open his mouth for the dumb <Prov. 31:8>, and will say that for this widow which she knew not how to say for herself.


[2.] That, if the other kinsman refused to do the kinsman's part, he would do it, would marry the widow, redeem the land, and so repair the family. This promise he backs with a solemn oath, for it was a conditional contract of marriage (v. 13): As the Lord liveth. Thus keeping the matter in suspense, he bade her wait till morning. Bishop Hall thus sums up this matter in his contemplation’s:-- "Boaz, instead of touching her as a wanton, blesseth her as a father, encourageth her as a friend, promotes her as a kinsman, rewards her as a patron, and sends her away laden with hopes and gifts, no less chaste, more happy, than she came. O admirable temperance, worthy the progenitor of him in whose lips and heart there was no guile!"

(From Matthew Henry's Commentary)

Ruth 3:14-18

Ruth sent back in peace to Naomi

We are here told,


I. How Ruth was dismissed by Boaz. It would not have been safe for her to go home in the dead of the night; therefore she lay at his feet (not by his side) until morning. But as soon as ever the day broke, that she had light to go home by, she got away, before one could know another, that, if she were seen, yet she might not be known to be abroad so unseasonably. 
CHAPTER THREE

She was not shy of being known to be a gleaner in the field, nor ashamed of that mark of her poverty. But she would not willingly be known to be a night-walker, for her virtue was her greatest honour, and that which she most valued. Boaz dismissed her,


(1). With a charge to keep counsel (v. 14): Let it not be known that a woman came into the floor, and lay all night so near to Boaz; for, though they needed not to care much what people said of them while they were both conscious to themselves of an unspotted purity, yet, because few could have come so near the fire as they did and not have been scorched, had it been known it would have occasioned suspicions in some and reflections from others. Good people would have been troubled, and bad people would have triumphed, and therefore let it not be known. 
Note, We must always take care, not only to keep a good conscience, but to keep a good name: either we must not do that which, though innocent, is liable to be misinterpreted, or, if we do, we must not let it be known. We must avoid not only sin, but scandal. There was likewise a particular reason for concealment here. If this matter should take wind, it might prejudice the freedom of the other kinsman's choice, and he would make this his reason for refusing Ruth, that Boaz and she had been together.


(2). He dismissed her with a good present of corn, which would be very acceptable to her poor mother at home, and an evidence for her that he had not sent her away in dislike, which Naomi might have suspected if he had sent her away empty. He gave it to her in her veil, or apron, or mantle, gave it to her by measure. Like a prudent corn-master, he kept an account of all he delivered out. It was six measures, that is six omers as is supposed, ten of which made an ephah; whatever the measure was, it is probable he gave her as much as she could well carry, v. 15. And the Chaldee says, Strength was given her from the Lord to carry it; and adds that now it was told her by the spirit of prophecy that from her should descend six of the most righteous men of their age, namely, David, Daniel, his three companions, and the king Messiah.

(From Matthew Henry's Commentary)


II. How she was welcomed by her mother-in-law. She asked her, "Who art thou, my daughter? Art thou a bride or no? Must I give thee joy?" So Ruth told her how the matter stood (v. 17), whereupon her mother,


(1). Advised her to be satisfied in what was done: Sit still, my daughter, till thou know how the matter will fall (v. 18) -- how it is decreed in heaven, so the Chaldee reads it, for marriages are made there. She had done all that was fit for her to do, and now she must patiently wait the issue and not be perplexed about it. Let us learn hence to cast our care upon providence, to follow that and attend the motions of it, composing ourselves into an expectation of the event, with a resolution to acquiesce in it, whatever it be. Sometimes that proves best done for us that is least our own doing. "Sit still, therefore, and see how the matter will fall, and say, Let it fall how it will, I am ready for it."


(2). She assured her that Boaz, having undertaken this matter, would approve himself a faithful careful friend: He will not be at rest till he has finished the matter. Though it was a busy time with him in his fields and his floor, yet, having undertaken to serve his friend, he would not neglect the business. Naomi believes that Ruth has won his heart, and that therefore he will not be easy till he knows whether she be his or no. 
CHAPTER THREE
This she gives as a reason why Ruth should sit still and not perplex herself about it, that Boaz had undertaken it, and he would be sure to manage it well. Much more reason has good Christians to be careful for nothing, but cast their care on God, because he has promised to care for them: and what need have we to care if he do? Sit still, and see how the matter will fall, for the Lord will perfect that which concerns thee, and will make it to work for good to thee, <Ps. 37:4-5; 138:8>. Your strength is to sit still, <Isa. 30:7>.

(From Matthew Henry's Commentary)
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4:18 THESE ARE THE GENERATIONS.

The thirteenth occurrence, out of fourteen given in the Bible. The last in the Old Testament.
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CHAPTER FOUR
If Salmon married Rahab in the year of the entry into the land (1451 BC); and the birth of David was in 990 BC; then, according to the above Table of Generations, the period of 461 years is covered by only four lives; viz. Salmon, Boaz, Obed, and Jesse.

The inference therefore seems clear that, as in a Royal line it is not necessary to include every link (as it is in the case of an ordinary man), certain names are omitted in this pedigree, in order that “the generations of Pharez” may be reckoned as ten generations, to accord with the principle which we observe from Adam to Zedekiah (viz., Adam to Noah, ten; Shem to Abraham, ten; Solomon to Zedekiah, twice ten). So here Pharez to David is given in ten generations.

We see the same principle at work in other Tables of our Lord’s ancestry, names are omitted in order to make uniform reckonings. For example, in Matthew 1:1-17 we have three counts of “fourteen generations”. In v. 1 we have the whole given in two links (David and Abraham). Ruth herself is omitted in v. 17, above.
Ruth 4:1-12

4:1 Boaz Redeems Ruth 

Now Boaz went up to the gate and sat down there; and behold, the close relative of whom Boaz had spoken came by. So Boaz said, "Come aside, friend, sit down here." So he came aside and sat down. 

2 And he took ten men of the elders of the city, and said, "Sit down here." So they sat down. 3 Then he said to the close relative, "Naomi, who has come back from the country of Moab, sold the piece of land which belonged to our brother Elimelech. 

4 And I thought to inform you, saying, 'Buy it back in the presence of the inhabitants and the elders of my people. If you will redeem it, redeem it; but if you will not redeem it, then tell me, that I may know; for there is no one but you to redeem it, and I am next after you.' "And he said, "I will redeem it." 5 Then Boaz said, "On the day you buy the field from the hand of Naomi, you must also buy it from Ruth the Moabitess, the wife of the dead, to perpetuate the name of the dead through his inheritance." 

6 And the close relative said, "I cannot redeem it for myself, lest I ruin my own inheritance. You redeem my right of redemption for yourself, for I cannot redeem it." 7 Now this was the custom in former times in Israel concerning redeeming and exchanging, to confirm anything: one man took off his sandal and gave it to the other, and this was a confirmation in Israel. 8 Therefore the close relative said to Boaz, "Buy it for yourself." So he took off his sandal. 
9 And Boaz said to the elders and all the people, "You are witnesses this day that I have bought all that was Elimelech's, and all that was Chilion's and Mahlon's, from the hand of Naomi. 10 Moreover, Ruth the Moabitess, the widow of Mahlon, I have acquired as my wife, to perpetuate the name of the dead through his inheritance that the name of the dead may not be cut off from among his brethren and from his position at the gate. You are witnesses this day." 

11 And all the people who were at the gate, and the elders, said, "We are witnesses. The LORD make the woman who is coming to your house like Rachel and Leah, the two who built the house of Israel; and may you prosper in Ephrathah and be famous in Bethlehem. 12 May your house be like the house of Perez, whom Tamar bore to Judah, because of the offspring which the LORD will give you from this young woman." NKJV
CHAPTER FOUR
4:1-22: The gate. 4:1-12: Boaz “acquires” Ruth.
4:1: The gate was the commercial and judicial center of the town, where legal, business, and political transactions were conducted. Here Boaz encounters “Ploni ‘Almoni,” the unnamed redeemer (3:12). Although Boaz must have known the name of the kinsman, the narrative does not report it. According to Rashi, following Ruth Rabbah, and many contemporary commentators, the anonymity expresses the narrator’s disapproval of the man’s behavior.

4:2: Ten as the number of a quorum (Hebrew “minyan”) is derived by some from this verse (Talmud b. Ketub. 7b). 3-4: Certain textual difficulties in vv. 3-5 make it difficult to reconstruct exactly the legal back-ground of these proceedings. It is only here that we learn of Elimelech’s land, which needs to be redeemed in order to provide for Naomi and Ruth.
On redemption of land, see (Leviticus 25:24-34, 47-55; Jeremiah 32:7-15). 5: Boaz implies that the acquisition of Ruth as wife is necessarily tied to the redemption of land. According to biblical law, levirate marriage pertains only to the brother of the dead husband (Deuteronomy 25:5-10). For this reason, neither Boaz nor the other kinsman is legally bound to marry Ruth.

Nor does biblical law link levirate marriage with redemption of the land. Nevertheless, it is clear that within this story, the link that is articulated by Ruth on the threshing floor is accepted as a fundamental premise by the other characters as well as by the narrator. 8: The sandal represents the conveying of goods or rights from one party to another.

In Hebrew it is not clear whether it was the redeemer who gave his sandal to Boaz or the other way around. Ruth Rabbah opts for the latter, on the principle that it is the purchaser who gives the pledge. Modern interpreters generally prefer the former. In their view, the act symbolizes the fact that “Ploni ‘Almoni” relinquishes the obligation and the privilege of redeeming the land and marrying Ruth.
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Ruth 4:1-5

Verse 1-5. "Boaz had gone up to the gate, and had sat down there." This circumstantial clause introduces the account of the further development of the affair. The gate, i.e., the open space before the city gate, was the forum of the city, the place where the public affairs of the city were discussed. The expression "went up" is not to be understood as signifying that Boaz went up from the threshing-floor where he had slept to the city, which was situated upon higher ground, for, according to Ruth 3:15, he had already gone to the city before he went up to the gate; but it is to be explained as referring to the place of justice as an ideal eminence to which a man went up (vid., Deut 17:8). 
The redeemer, of whom Boaz had spoken-that is to say, the nearer relation of Elimelech-then went past, and Boaz requested him to come near and sit down. Cuwr as in Gen 19:2, etc.: "Sit down here, such a one." 'Alªmoniy pªloniy, (any one, a certain person, whose name is either unknown or not thought worth mentioning cf. 1 Sam 21:3; 2 Kings 6:8). Boaz would certainly call him by his name; but the historian had either not heard the name, or did not think it necessary to give it.

CHAPTER FOUR
Verse 2-5. Boaz then called ten of the elders of the city as witnesses of the business to be taken in hand, and said to the redeemer in their presence, "The piece of field which belonged to our brother (i.e., our relative) Elimelech (as an hereditary family possession), Naomi has sold, and I have thought (lit. 'I said,' sc., to myself; cf. Gen 17:17; 27:41), I will open thine ear (i.e., make it known, disclose it): get it before those who sit here and (indeed) before the elders of my people." 
As the field had been sold to another, getting it (qaanaah) could only be accomplished by virtue of the right of redemption. Boaz therefore proceeded to say, "If thou wilt redeem, redeem; but if thou wilt not redeem, tell me, that I may know it: for there is not beside thee (any one more nearly entitled) to redeem, and I am (the next) after thee." hayshªbiym is rendered by many, those dwelling, and supposed to refer to the inhabitants of Bethlehem. 
Moreover they would not have been mentioned first, but, like "all the people" in v. 9, would have been placed after the elders as the principal witnesses. On these grounds, the word must be taken in the sense of sitting, and, like the verb in v. 2, be understood as referring to the elders present; and the words "before the elders of my people" must be regarded as explanatory..

The person addressed said, "I will redeem." Boaz then gave him this further explanation (v. 5): "On the day that thou buys the field of the hand of Naomi, thou buys it of the hand of Ruth the Moabitess, of the wife of the deceased (Mahlon, the rightful heir of the field), to set up (that thou mayest set up) the name of the deceased upon his inheritance." 
So far as the fact itself was concerned, the field, which Naomi had sold from want, was the hereditary property of her deceased husband, and ought therefore to descend to her sons according to the standing rule of right; and in this respect, therefore, it was Ruth's property quite as much as Naomi's. From the negotiation between Boaz and the nearer redeemer, it is very evident that Naomi had sold the field which was the hereditary property of her husband, and was lawfully entitled to sell it.
But as landed property did not descend to wives according to the Israelitish law, but only to children, and when there were no children, to the nearest relatives of the husband (Num 27:8-11), when Elimelech died his field properly descended to his sons; and when they died without children, it ought to have passed to his nearest relations. Hence the question arises, what right had Naomi to sell her husband's field as her own property? 
THE LEGAL QUESTION
The Rabbins suppose that the field had been presented to Naomi and Ruth by their husbands (Ref. Selden, de success. in bona def. c. 15). But Elimelech could not lawfully give his hereditary property to his wife, as he left sons behind him when he died, and they were the lawful heirs; and Mahlon also had no more right than his father to make such a gift. 
There is still less foundation for the opinion that Naomi was an heiress, since even if this were the case, it would be altogether inapplicable to the present affair, where the property in question was not a field which Naomi had inherited form her father, but the field of Elimelech and his sons.

CHAPTER FOUR
THE ANSWER
The true explanation is no doubt the following: The law relating to the inheritance of the landed property of Israelites who died childless did not determine the time when such a possession should pass to the relatives of the deceased, whether immediately after the death of the owner, or not till after the death of the widow who was left behind (vid., Num 27:9 ff.). 
No doubt the latter was the rule established by custom, so that the widow remained in possession of the property as long as she lived; and for that length of time she had the right to sell the property in case of need, since the sale of a field was not an actual sale of the field itself, but simply of the yearly produce until the year of jubilee. 
Consequently the field of the deceased Elimelech would, strictly speaking, have belonged to his sons and after their death to Mahlon's widow, since Chilion's widow had remained behind in her own country Moab. But as Elimelech had not only emigrated with his wife and children and died abroad, but his sons had also been with him in the foreign land, and had married and died there, the landed property of their father had not descended to them, but had remained the property of Naomi, Elimelech's widow, in which Ruth, as the widow of the deceased Mahlon, also had a share.

Now, in case a widow sold the field of her deceased husband for the time that it was in her possession, on account of poverty, and a relation of her husband redeemed it, it was evidently his duty: 

1. Not only to care for the maintenance of the impoverished widow, 

2. But if she were still young, to marry her, and to let the first son born of such a marriage enter into the family of the deceased husband of his wife, so as to inherit the redeemed property, and perpetuate the name and possession of the deceased in Israel. 
Upon this right, which was founded upon traditional custom, Boaz based this condition, which he set before the nearer redeemer, that if he redeemed the field of Naomi he must also take Ruth, with the obligation to marry her, and through this marriage to set up the name of the deceased upon his inheritance.

(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)
However it was, this kinsman, when he heard the conditions of the bargain, refused it (v. 6): "I cannot redeem it for myself. I will not meddle with it upon these terms, lest I mar my own inheritance." The land, he thought, would be an improvement of his inheritance, but not the land with the woman; that would mar it. Perhaps he thought it would be a disparagement to him to marry such a poor widow that had come from a strange country, and almost lived upon alms. 
He fancied it would be a blemish to his family; it would mar his blood, and disgrace his posterity. Her eminent virtues were not sufficient in his eye to counterbalance this. The Chaldee paraphrase makes his reason for this refusal to be that he had another wife, and, if he should take Ruth, it might occasion strife and contention in his family, which would mar the comfort of his inheritance. 
Or he thought she might bring him a great many children, and they would all expect shares out of his estate, which would scatter it into too many hands, so that the family would make the less figure. This makes many shy of the great redemption: they are not willing to espouse religion. 
CHAPTER FOUR
They have heard well of it, and have nothing to say against it; they will give it their good word, but at the same time they will give their good word with it; they are willing to part with it, and cannot be bound to it, for fear of marring their own inheritance in this world. Heaven they could be glad of, but holiness they can dispense with; it will not agree with the lusts they have already espoused, and therefore, let who will purchase heaven at that rate, they cannot.

The right of redemption is fairly resigned to Boaz. If this nameless kinsman lost a good bargain, a good estate, and a good wife too, he may thank himself for not considering it better, and Boaz will thank him for making his way clear to that which he valued and desired above any thing. In those ancient times it was not the usage to pass estates by writings, as afterwards (<Jer. 32:10>, etc.), but by some sign or ceremony, as with us by livery and seisin, as we commonly call it, that is, the delivery of seisin, seisin of a house by giving the key, of land by giving turf and a twig. 
The ceremony here used was, he that surrendered plucked off his shoe (the Chaldee says it was the glove of his right hand) and gave it to him to whom he made the surrender, intimating thereby that, whatever right he had to tread or go upon the land, he conveyed and transferred it, upon a valuable consideration, to the purchaser: this was a testimony in Israel, v. 7. And it was done in this case, v. 8. If this kinsman had been bound by the law to marry Ruth, and his refusal had been contempt of that law, Ruth must have plucked off his shoe and spit in his face, <Deut. 25:9>. 
But, though his relation should in some measure oblige him to the duty, yet the distance of his relation might serve to excuse him from the penalty, or Ruth might very well dispense with it, since his refusal was all she desired from him. But Bishop Patrick, and the best interpreters, thinks this had no relation to that law, and that the drawing off of the shoe was not any disgrace as there, but a confirmation of the surrender, and evidence that it was not fraudulently nor surreptitiously obtained. 
Note, fair and open dealing in all matters of contract and commerce is what all those must make conscience of that would approve themselves Israelites indeed, without guile. How much more honorably and honestly does Boaz come by this purchase than if he had secretly undermined his kinsman, and privately struck up a bargain with Naomi, unknown to him. Honesty will be found the best policy.   Matthew Henry
Ruth 4:6-13

The redeemer admitted the justice of this demand, from which we may see that the thing passed as an existing right in the nation. But as he was not disposed to marry Ruth, he gave up the redemption of the field.

Verse 6. "I cannot redeem it for myself, lest I mar mine own inheritance." The redemption would cost money, since the yearly produce of the field would have to be paid for up to the year of jubilee. Now, if he acquired the field by redemption as his own permanent property, he would have increased by so much his own possessions in land. But if he should marry Ruth, the field so redeemed would belong to the son whom he would beget through her, and he would therefore have parted with the money that he had paid for the redemption merely for the son of Ruth, so that he would have withdrawn a certain amount of capital from his own possession, and to that extent have detracted from its worth. "Redeem thou for thyself my redemption," i.e., the field which I have the first right to redeem.

CHAPTER FOUR
Verse 7-8. This declaration he confirmed by what a usual custom was at that time in renouncing a right. This early custom is described in v. 7, and there its application to the case before us is mentioned afterwards. "Now this was (took place) formerly in Israel in redeeming and exchanging, to confirm every transaction: A man took off his shoe and gave it to another, and this was a testimony in Israel." 
From the expression "formerly," and also from the description given of the custom in question, it follows that it had gone out of use at the time when our book was composed. The custom itself, which existed among the Indians and the ancient Germans, arose from the fact that fixed property was taken possession of by treading upon the soil, and hence taking off the shoe and handing it to another was a symbol of the transfer of a possession or right of ownership..

Verse 9-10. After the nearest redeemer had thus renounced the right of redemption with all legal formality, Boaz said to the elders and all the (rest of the) people, "Ye are witnesses this day, that I have acquired this day all that belonged to Elimelech, and to Mahlon and Chilion (i.e., the field of Elimelech, which was the rightful inheritance of his sons Mahlon and Chilion), at the hand of Naomi; and also Ruth the Moabitess, the wife of Mahlon, I have acquired as my wife, to raise up the name of the deceased upon his inheritance, that the name of the deceased may not be cut off among his brethren and from the gate of his people" (i.e., from his native town Bethlehem; cf. Ruth 3:11). 
Verse 11. The people and the elders said, "We are witnesses," and desired for Boaz the blessing of the Lord upon this marriage. For Boaz had acted as unselfishly as he had acted honorably in upholding a laudable family custom in Israel. The blessing desired is the greatest blessing of marriage: 
"The Lord make the woman that shall come into thine house (the participle baa'aah refers to what is immediately about to happen) like Rachel and like Leah, which two did build the house of Israel ("build" as in Gen 16:2; 30:3); and do thou get power in Ephratah, and make to thyself a name in Bethlehem." 
Chayil `aasaah does not mean "get property or wealth," as in Deut 8:17, but get power, as in Ps. 60:14 (cf. Prov 31:29), sc., by begetting and training worthy sons and daughters. "Make thee a name," literally "call out a name." The meaning of this phrase, which is only used here in this peculiar manner, must be the following: "Make to thyself a well-established name through thy marriage with Ruth, by a host of worthy sons who shall make thy name renowned."

Verse 12. "May thy house become like the house of Perez, whom Tamar bore to Judah" (Gen 38). It was from Perez that the ancestors of Boaz, enumerated in vv. 18 ff. and 1 Chron 2:5 ff., were descended. As from Perez, so also from the seed which Jehovah would give to Boaz through Ruth, there should grow up numerous posterity.

(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)
CHAPTER FOUR
Ruth 4:13-22

13 Descendants of Boaz and Ruth 

(Matt 1:2-6)

So Boaz took Ruth and she became his wife; and when he went in to her, the LORD gave her conception, and she bore a son. 14 Then the women said to Naomi, "Blessed be the LORD, who has not left you this day without a close relative; and may his name be famous in Israel! 15 And may he be to you a restorer of life and a nourisher of your old age; for your daughter-in-law, who loves you, who is better to you than seven sons, has borne him." 

16 Then Naomi took the child and laid him on her bosom, and became a nurse to him. 17 Also the neighbor women gave him a name, saying, "There is a son born to Naomi." And they called his name Obed. He is the father of Jesse, the father of David. 18 Now this is the genealogy of Perez: Perez begot Hezron; 19 Hezron begot Ram, and Ram begot Amminadab; 20 Amminadab begot Nahshon, and Nahshon begot Salmon;   21 Salmon begot Boaz, and Boaz begot Obed; 22 Obed begot Jesse, and Jesse begot David. NKJV
4:13-17: The birth of Obed.
4:15: Though Ruth has disappeared from the story, she is acknowledged and given her due by the women who speak to Naomi after the birth of Boaz and Ruth’s son. 16: It is unlikely that Naomi has become the child’s wet-nurse or adoptive parent. The child symbolizes the complete reversal of Naomi’s ill-fortune, her restoration to fullness, and the continuation of her family. It is possible that the association of the child with Naomi rather than Ruth is meant to remove the taint of foreign birth from the child.
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Ruth 4:13-17

This blessing began very speedily to be fulfilled. When Boaz had married Ruth, Jehovah gave her conception, and she bares a son.

Verse 14. At his birth the women said to Naomi, "Blessed be the Lord, who hath not let a redeemer be wanting to thee to-day." This redeemer was not Boaz, but the son just born. They called him a redeemer of Naomi, not because he would one day redeem the whole of Naomi's possessions (Carpzov, Rosenmüller, etc.), but because as the son of Ruth he was also the son of Naomi (v. 17), and as such would take away the reproach of childlessness from her, would comfort her, and tend her in her old age, and thereby become her true goël, i.e., her deliverer (Bertheau). "And let his name be named in Israel," i.e., let the boy acquire a celebrated name, one often mentioned in Israel.

Verse 15. "And may the boy come to thee a refresher of the soul, and a nourisher of thine old age; for thy daughter-in-law, who loveth thee (who hath left her family, her home, and her gods, out of love to thee), hath born him; she is better to thee than seven sons." Seven, as the number of the works of God, is used to denote a large number of sons of a mother whom God has richly blessed with children (vid. 1 Sam 2:5). A mother of so many sons was to be congratulated, inasmuch as she not only possessed in these sons a powerful support to her old age, but had the prospect of the permanent continuance of her family. Naomi, however, had a still more valuable treasure in her mother-in-law, inasmuch as through her the loss of her own sons had been supplied in her old age, and the prospect was now presented to her of becoming in her childless old age the tribe-mother of a numerous and flourishing family.

CHAPTER FOUR

Verse 16. Naomi therefore adopted this grandson as her own child; she took the boy into her bosom, and became his nurse.

Verse 17. And the neighbors said, "A son is born to Naomi," and gave him the name of Obed. This name was given to the boy (the context suggests this) evidently with reference to what he was to become to his grandmother. Obed, therefore, does not mean "servant of Jehovah" (Targum), but "the serving one," as one who lived entirely for his grandmother, and would take care of her, and rejoice her heart (O. v. Gerlach, after Josephus, Ant. v. 9, 4). The last words of v. 17, "he is the father of Jesse, the father of David," show the object which the author kept in view in writing down these events, or composing the book itself. This conjecture is raised into a certainty by the genealogy which follows, and with which the book closes.

(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)

4:18-22: Generations from Perez to David. Obed’s genealogy is traced through Boaz and not through Mahlon as it would be in the case of levirate marriage. The genealogy draws a direct line between Perez (son of Tamar) through Obed (son of Ruth) to David. In this way the theme of family continuity and divine favor through Ruth is extended to embrace national continuity and divine favor through David.

The genealogy, which opens with Bethlehem, the home of David, and concludes with the genealogy of David. 
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Ruth 4:18-22

"These are the generations of Perez," i.e., the families descended from Perez in their genealogical order (Toledoth: see at Gen 2:4). The genealogy only goes back as far as Perez, because he was the founder of the family of Judah which was named after him (Num 26:20), and to which Elimelech and Boaz belonged. Perez, a son of Judah by Tamar (Gen 38:29), begat Hezrom, who is mentioned in Gen 46:12 among the sons of Judah who immigrated with Jacob into Egypt, although he was really born in Egypt. 
Of this son Ram (called Aram in the Sept. Cod. Al., and from that in Matt 1:3) nothing further is known, as he is only mentioned again in 1 Chron 2:9. His son Amminadab was the father-in-law of Aaron, who had married his daughter (Ex 6:23), and the father of Nahesson (Nahshon), the tribe-prince of the house of Judah in the time of Moses (Num 1:7; 2:3; 7:12).

According to this there are only four or five generations to the 430 years spent by the Israelites in Egypt, if we include both Perez and Nahesson; evidently not enough for so long a time, so that some of the intermediate links must have been left out even here. But the omission of unimportant members becomes still more apparent in the statement which follows, viz., that Nahshon begat Salmah, and Salmah Boaz, in which only two generations are given for a space of more than 250 years, which intervened between the death of Moses and the time of Gideon. 
According to the genealogy of Christ in Matt 1:5, Salmon married Rahab; consequently he was a son, or at any rate a grandson, of Nahshon, and therefore all the members between Salmon and Boaz have been passed over. Again, the generations from Boaz to David (vv. 21, 22) may possibly be complete, although in all probability one generation has been passed over even here between Obed and Jesse. 
CHAPTER FOUR
It is also worthy of notice that the whole chain from Perez to David consists of ten links, five of which (from Perez to Nahshon) belong to the 430 years of the sojourn in Egypt, and five (from Salmon to David) to the 476 years between the exodus from Egypt and the death of David. This symmetrical division is apparently as intentional as the limitation of the whole genealogy to ten members, for the purpose of stamping upon it through the number ten as the seal of completeness the character of a perfect, concluded, and symmetrical whole.

The genealogy closes with David, an evident proof that the book was intended to give a family picture form the life of the pious ancestors of this great and godly king of Israel. But for us the history which points to David acquires a still higher signification, from the fact that all the members of the genealogy of David whose names occur here are also found in the genealogy of Jesus Christ. 
"The passage is given by Matthew word for word in the genealogy of Christ, that we may see that this history looks not so much to David as to Jesus Christ, who was proclaimed by all as the Saviour and Redeemer of the human race, and that we may learn with what wonderful compassion the Lord raises up the lowly and despised to the greatest glory and majesty" (Brentius).
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