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Num 1:1

1
And the LORD spake unto Moses in the wilderness of Sinai, in the tabernacle of the congregation, on the first day of the second month, in the second year after they were come out of the land of Egypt, saying,

(KJV)

One month after the erection of the Tabernacle, Moses is commanded to muster all the men of military age, those twenty years of age and upwards.

The total number of adult males is given in v. 46 as 603,550. This number is exactly the same as the number of individuals who paid the poll-tax six months previously-possibly because the census was taken only once, and that at the time of the taking of the poll-tax.

All that is commanded in the present chapter may only be ‘to prepare a classified return of the census already taken, with a view to the proper arrangement of the tribes in camps, as their wanderings were about to begin.’ 









                                        H. Adler




FIRST




SECOND
1.  Reuben


46,500




43,730

2,770   less.

2.  Simeon


59,300




22,200

37,100 less.
3.  Gad


45,650




40,500

  5,150 less
4.  Judah


74,600




76,500                 1,900

more
5.  Issachar


54,400




64,300

   9,900

more
6.  Zebulun


57,400




60,500

   3,100

more
7.  Ephraim


40,500




32,500

   8,000 less.
8.  Manasseh


32,200




52,700

  20,500
more.
9.  Benjamin


35,400




45,600

  10,200
more.
10.  Dan


62,700




64,400

    1,700
more.
11.  Asher


41,500




53,400

   11,900
more.
12.  Naphtali


53,400




45,400

     8,000 less.
Num 1:1-17
1:1 the First Census of Israel 

(cf. 2 Sam 24:1-9; 1 Chron 21:1-6)

Now the LORD spoke to Moses in the Wilderness of Sinai, in the tabernacle of meeting, on the first day of the second month, in the second year after they had come out of the land of Egypt, saying: 2 "Take a census of all the congregation of the children of Israel, by their families, by their fathers' houses, according to the number of names, every male individually, 3 from twenty years old and above — all who are able to go to war in Israel. You and Aaron shall number them by their armies. 4 And with you there shall be a man from every tribe, each one the head of his father's house. 5 "These are the names of the men who shall stand with you: from Reuben, Elizur the son of Shedeur; 6 from Simeon, Shelumiel the son of Zurishaddai; 7 from Judah, Nahshon the son of Amminadab; 8 from Issachar, Nethanel the son of Zuar; 9 from Zebulun, Eliab the son of Helon; 10 from the sons of Joseph: from Ephraim, Elishama the son of Ammihud; from Manasseh, Gamaliel the son of Pedahzur; 
CHAPTER ONE
11 from Benjamin, Abidan the son of Gideoni; 12 from Dan, Ahiezer the son of Ammi Shaddai; 13 from Asher, Pagiel the son of Ocran; 14 from Gad, Eliasaph the son of Deuel;   15 from Naphtali, Ahira the son of Enan." 16 These were chosen from the congregation, leaders of their fathers' tribes, heads of the divisions in Israel. 17 Then Moses and Aaron took these men who had been mentioned by name, NKJV
Census

1:1. Desert of Sinai. “Desert of Sinai” refers to the wilderness area surrounding the mountain where the Israelites were camped (see comment on Exodus 19:1-2). 

1:1. chronology. By comparing this to Exodus 40:17 it can be seen that the tabernacle has now been set up for one month and the people have been camped at Sinai for nearly a year. 

1:2. purpose of census. Censuses in the ancient world were used as a means of conscripting men for either military service or government building projects. They also were often accompanied or even motivated by the collection of a head tax. This census is for conscription into the army, but it cannot easily be separated from the one in Exodus 30:11-16 (see comment) where a temple tax is collected. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

Numbers translation of the Greek name found in the Septuagint Text given by man according to his idea of the contents of the book. The Hebrew title is Bemidbar “in the wilderness,” because it records what took place there; the numbering (1:3 and 26) being only two of the events. It is the book of the sojourning, the fourth book of the Pentateuch. Four is the number of the earth in numerology and so the types found in Numbers refer to Jesus Christ, the Son of Man on earth and there are four:

1. Jesus is the Bread of life,  11:7-9  (John 6:57, 58);

2. Jesus is the Water of life,  20:11   (1 Corinthians 10:4);
3. Jesus lifted up - the cross, 21:9     (John 3:14, 15);
4. Jesus the star of Jacob,     24:17   (Luke 1:78, 2 Peter 1:19; Revelation 2:28; 22:16).

The Companion Bible   
Numbers 1:1

Four weeks after the erection of the tabernacle (cf. Num 1:1 and Ex 40:17), Moses had the number of the whole congregation taken, by the command of God, according to the families and fathers' houses of the twelve tribes, and a list made of all the males above twenty years of age for service in the army of Jehovah (Num 1:1-3). Nine months before, the numbering of the people had taken place for the purpose of collecting atonement-money from every male of twenty years old upwards (Ex 30:11 ff., compared with Num 38:25-26 ), and the result was 603,550, the same number as is given here as the sum of all that were mustered in the twelve tribes (Num 1:46). 

This correspondence in the number of the male population after the lapse of a year is to be explained, as we have already observed at Ex 30:16, simply from the fact that the result of the previous census, which was taken for the purpose of raising head-money from every one who was fit for war, was taken as the basis of the mustering of all who were fit for war, which took place after the erection of the tabernacle; so that, strictly speaking, this mustering merely consisted in the registering of those who had been numbered in the public records, according to their families and fathers' houses.

CHAPTER ONE
It is most probable, however, that the numbering and registering took place according to the classification adopted at Jethro's suggestion for the administration of justice, viz., in thousands, hundred, fifties, and tens (Ex 18:25), and that the number of men in the different tribes was reckoned in this way simply by thousands, hundreds, and tens-a conclusion which we may draw from the fact, that there are no units given in the case of any of the tribes. On this plan the supernumerary units might be used to balance the changes that had taken place in the actual condition of the families and fathers' houses, between the numbering and the preparation of the muster-rolls, so that the few changes that had occurred in the course of nine months among those who were fit for war were not taken any further into consideration, on account of their being so inconsiderable in relation to the total result.

A fresh census was taken 38 years later in the steppes of Moab (ch. 26), for the division of the land of Canaan among the tribes according to the number of their families (Num 33:54). The number which this gave was 601,730 men of twenty years old and upwards, not a single one of whom, with the exception of Joshua and Caleb, was included among those that were mustered at Sinai, because the whole of that generation had died in the wilderness (Num 26:63 ff.). In the historical account, instead of these exact numbers, the number of adult males is given in a round sum of 600,000 (Num 11:21; Ex 12:37). To this the Levites had to be added, of whom there were 22,000 males at the first numbering and 23,000 at the second, reckoning the whole from a month old and upwards (Num 3:39; 26:62). Accordingly, on the precarious supposition that the results obtained from the official registration of births and deaths in our own day furnish any approximate standard for the people of Israel, who had grown up under essentially different territorial and historical circumstances, the whole number of the Israelites in the time of Moses would have been about two millions.
(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)
1:1
TENT OF MEETING
The Tabernacle (‘the place where I will meet with you to speak there unto thee’; Exodus 29:42, 43), the Tent of revelation.










Rabbi Hertz
Exodus 29:42-43

42 This shall be a continual burnt offering throughout your generations at the door of the tabernacle of the congregation before the LORD: where I will meet you, to speak there unto thee. 43 And there I will meet with the children of Israel, and the tabernacle shall be sanctified by my glory.



(KJV)

1:2
TAKE YE

The plural is used because the command is to be carried out by both Moses and Aaron; see next verse.

1:3 TO GO FORTH TO WAR. Or, GO FORTH TO SERVICE. NUMBER THEM BY THEIR HOSTS.
As military men: the march towards Canaan was to be that of a disciplined nation and not a rabble of runaway slaves (Luzzatto). The aged, infirm, and maimed were therefore exempted from the numbering as were those under twenty years of age.








Rabbi Hertz

1:1-46: First Israelite census and appointment of tribal chieftains.

Numbers opens with the Israelites still encamped at the base of Mt. Sinai (1:1-10:10). They already have received the laws, constructed the portable Tabernacle, and been instructed on formal worship procedures and regulated observances both for priests and lay persons (Exodus chapters 20-31; 34-40; Leviticus chapters 1-27). Now they must be organized into a mobile war camp to resume their travels in the wilderness and in readiness to meet any foes along the way. Chapter 1 begins with a census.  
CHAPTER ONE

1:2: The purpose of a census is to determine military strength or potential taxation revenues (cf. 2 Samuel chapter 24), though later Jewish interpretation suggests that God counts Israel because they are dear to Him (see Rashi). All males 20 years and older are eligible for military duty, and tribal chieftains who function as census supervisors are appointed, one from each tribe. A separate census is taken of the Levities who are exempt from military service (chapters 3; 26:57-62).




Jewish Study Bible
1:5
ELIZUR
‘God is my rock.’ Of the twenty-four proper names here given, nine contain the Divine name El, God; three, the name Tzur, Rock - a frequent appellation for God; and in three Shaddai occurs. Shaddai is usually translated ‘Almighty’ and derived from a Hebrew root word ‘to overpower’.  
Examples

1.  Shedeur




‘Shaddai is a light’.

2.  Shelumiel




‘At peace with God,’ or ‘my friend is God’
(Hommel).

3.  Zurishaddai



‘My Rock is Shaddai.’

4.  Nethanel




‘God hath given.’

5.  Eliab




‘God is Father’

These names are invaluable documents of early life in Israel and throw light on the religious feelings of the ancient Israelite. They are genuine and trustworthy, as they can each be paralleled In Babylonian and Arabian inscriptions. If, as alleged by hostile critics, these names were merely made to pattern and were the product of the age of Ezra, they should be met with in the Books of Ezra and Nehemiah.

This, however, is not the case; and, in fact, such characteristic names as those compounded with Amm, Zur, and Shaddai are NEVER found in post-Exile times, ‘It is quite certain that the names contained in the lists in the Book of Numbers cannot be rightly assigned to any other period than that of Moses.’
    Hommel

1:5-15: Heading the list of chieftains is the representative of Reuben, Jacob’s first-born son, though elsewhere in Numbers, Judah is typically listed first. The other sons follow Reuben in chronological order of birth with Leah’s sons first, Rachel’s second, and the concubines’ last. None of the names on the list contains a theophoric element, that is, an element with the name of God as prefix (“yeho-“or “yo-“) or suffix (“-yahu” or “-yah”). In the latter period of the monarchy such names are commonplace (e.g. Jehoiada, Zechariah). 

Jewish Study Bible
Num 1:18-46

1:18 and they assembled all the congregation together on the first day of the second month; and they recited their ancestry by families, by their fathers' houses, according to the number of names, from twenty years old and above, each one individually. 19 As the LORD commanded Moses, so he numbered them in the Wilderness of Sinai. 20 Now the children of Reuben, Israel's oldest son, their genealogies by their families, by their fathers' house, according to the number of names, every male individually, from twenty years old and above, all who were able to go to war: 21 those who were numbered of the tribe of Reuben were forty-six thousand five hundred. 22 From the children of Simeon, their genealogies by their families, by their fathers' house, of those who were numbered, according to the number of names, every male individually, from twenty years old and above, all who were able to go to war: 23 those who were numbered of the tribe of Simeon were fifty-nine thousand three hundred. 24 From the children of Gad, their genealogies by their families, by their fathers' house, according to the number of names, from twenty years old and above, all who were able to go to war: 
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1:25 those who were numbered of the tribe of Gad were forty-five thousand six hundred and fifty. 26 From the children of Judah, their genealogies by their families, by their fathers' house, according to the number of names, from twenty years old and above, all who were able to go to war: 27 those who were numbered of the tribe of Judah were seventy-four thousand six hundred. 28 From the children of Issachar, their genealogies by their families, by their fathers' house, according to the number of names, from twenty years old and above, all who were able to go to war: 29 those who were numbered of the tribe of Issachar were fifty-four thousand four hundred. 30 From the children of Zebulun, their genealogies by their families, by their fathers' house, according to the number of names, from twenty years old and above, all who were able to go to war: 
1:31 those who were numbered of the tribe of Zebulun were fifty-seven thousand four hundred. 32 From the sons of Joseph, the children of Ephraim, their genealogies by their families, by their fathers' house, according to the number of names, from twenty years old and above, all who were able to go to war: 33 those who were numbered of the tribe of Ephraim were forty thousand five hundred. 34 From the children of Manasseh, their genealogies by their families, by their fathers' house, according to the number of names, from twenty years old and above, all who were able to go to war: 35 those who were numbered of the tribe of Manasseh were thirty-two thousand two hundred. 36 From the children of Benjamin, their genealogies by their families, by their fathers' house, according to the number of names, from twenty years old and above, all who were able to go to war: 

1:37 those who were numbered of the tribe of Benjamin were thirty-five thousand four hundred. 38 From the children of Dan, their genealogies by their families, by their fathers' house, according to the number of names, from twenty years old and above, all who were able to go to war: 39 those who were numbered of the tribe of Dan were sixty-two thousand seven hundred. 40 From the children of Asher, their genealogies by their families, by their fathers' house, according to the number of names, from twenty years old and above, all who were able to go to war: 

1:41 those who were numbered of the tribe of Asher were forty-one thousand five hundred. 42 From the children of Naphtali, their genealogies by their families, by their fathers' house, according to the number of names, from twenty years old and above, all who were able to go to war: 43 those who were numbered of the tribe of Naphtali were fifty-three thousand four hundred. 44 These are the ones who were numbered, whom Moses and Aaron numbered, with the leaders of Israel, twelve men, each one representing his father's house. 45 So all who were numbered of the children of Israel, by their fathers' houses, from twenty years old and above, all who were able to go to war in Israel —  46 all who were numbered were six hundred and three thousand five hundred and fifty. NKJV

Num 1:1

Consequently by the second numbering Dan had increased 1700, Judah 1900, Zebulon 3100, Issachar 9900, Benjamin 10,200, Asher 11,900, Manasseh 20,900. This increase, which was about 19 per cent. In the case of Issachar, 29 per cent. In that of Benjamin and Asher, and 63 per cent. In that of Manasseh, is very large, no doubt; but even that of Manasseh is not unparalleled. On the other hand, there was a decrease in Reuben of 2770, in Gad of 5150, and Ephraim of 8000, in Naphtali of 8000, and in Simeon of 37,100. The cause of this diminution of 6 per cent. In the case of Reuben, 12 per cent. In Gad, 15 per cent. In Naphtali, 20 per cent. In Ephraim, and nearly 63 per cent. In Simeon, it is most natural to seek for in the different judgments which fell upon the nation. If it be true, as the earlier commentators conjectured, with great plausibility, on account of the part taken by Zimri, a prince of the tribe (Num 25:6,14), that the Simeonites were the worst of those who joined in the idolatrous worship of Baal Peor. 
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The plague, in which 24,000 men were destroyed (Num 25:9), would fall upon them with greater severity than upon the other tribes; and this would serve as the principal explanation of the circumstance, that in the census which was taken immediately afterwards, the number of men in that tribe who were capable of bearing arms had melted away to 22,200. But for all that, the total number included in the census had only been reduced by 1820 men during the forty years of their journeying through the wilderness.   (Keil and Delitzsch Commentary) 
1:18
ON THE FIRST DAY

The classifying of the returns began, but was not necessarily completed, on that one day.


THEY DECLARED THEIR PEDIGREES
Investigated the dates of their birth, to ascertain whether they were over twenty years of age; or, their pedigrees were written down.









Ibn Ezra
1:42 Of the children. So in the American and Revises versions, but is not found in the Hebrew text, though it is so in some of the codices, Samaritan, Septuagint, Syriac and the Vulgate. Some Jewish commentators explain it as being only “the sons,” because Naphtali had more daughters than sons, and in Genesis 49:51 is likened to a female (hind). Hence in 26:64 it is said, the “men” died (but the women multiplied).   The Companion Bible
1:20-46: The census figures for each tribe, with a grand total of 603, 550, are vastly inflated by any realistic standards. The final tally, however, is generally consistent in the biblical literature (cf. Exodus 12:37; 38:26; Numbers 11:21; 26:51). Earlier biblical scholars posited that this number reflected a census at a later period, perhaps under David, but this is incorrect.
1:27: Judah has the largest number, reflecting its later importance.                   Jewish Study Bible
Numbers 1:17-47

This command was carried out by Moses and Aaron. They took for this purpose the twelve heads of tribes who are pointed out (see at Lev 24:11) by name, and had the whole congregation gathered together by them and enrolled in genealogical tables. Hit­yaleed, to announce themselves as born, i.e., to have themselves entered in genealogical registers (books of generations). This entry is called a paaqad, mustering, in v. 19, etc. In vv. 20-43 the number is given of those who were mustered of all the different tribes and in vv. 44-47 the total of the whole nation, with the exception of the tribe of Levi. "Their generations" (vv. 20, 22, 24, etc.), i.e., those who were begotten by them, so that "the sons of Reuben, Simeon," etc., are mentioned as the fathers from whom the mishpachoth and fathers' houses had sprung.    (Keil and Delitzsch Commentary on the Old Testament)
Numbers 1:47-54

1:47 But the Levites were not numbered among them by their fathers' tribe; 48 for the LORD had spoken to Moses, saying: 49 "Only the tribe of Levi you shall not number, nor take a census of them among the children of Israel; 50 but you shall appoint the Levites over the tabernacle of the Testimony, over all its furnishings, and over all things that belong to it; they shall carry the tabernacle and all its furnishings; they shall attend to it and camp around the tabernacle. 51 And when the tabernacle is to go forward, the Levites shall take it down; and when the tabernacle is to be set up, the Levites shall set it up. The outsider who comes near shall be put to death. 52 The children of Israel shall pitch their tents, everyone by his own camp, everyone by his own standard, according to their armies; 53 but the Levites shall camp around the tabernacle of the Testimony, that there may be no wrath on the congregation of the children of Israel; and the Levites shall keep charge of the tabernacle of the Testimony." 54 Thus the children of Israel did; according to all that the LORD commanded Moses, so they did. NKJ
CHAPTER ONE
Numbers 1:52

The Arrangement of the Camp

1:52. grouping of the tribes. The camp of the priests and Levites surrounded the sanctuary, while the other tribal camps formed an outer rectangle with three camps on each side. Rectangular military encampments were the norm in Egyptian practice of this time and are portrayed in ninth-century *Assyrian art with the king protected in the center. Judah leads the prominent eastern camp (the tabernacle entrance faced east) as the leader among the tribes. Reuben, the tribe of the eldest son, leads the southern group, while Dan, the tribe of the eldest of the *concubines’ sons, leads the northern group. The tribes from Rachel’s sons are on the west side, led by Ephraim, the son of Joseph with firstborn rights. 

1:52. standards. In Egypt each army division was named after a deity, and the standard for that division bore a representation of that deity. It would therefore be reasonable to assume that the standard of each tribe displayed a symbol of the tribe. On the other hand, some interpreters have interpreted this word to refer to a military unit rather than a standard. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
1:47-54 The Levites, a summary of their duties and their place in the camp.

1:47
WERE NOT NUMBERED
‘The Levites are the Divine King’s Legion, and are hence worthy to enjoy the distinction of a separate census’

1:50
TABERNACLE OF THE TESTIMONY
A fuller description for the Tabernacle or Dwelling in which the ‘tablets of the testimony’ (Exodus 31:18) were deposited; in other words the two stone tablets of the Decalogue, that were placed inside the Ark, and were a testimony that the Divine Presence dwelt in Israel.





Rabbi Hertz
Exodus 31:18
18
And he gave unto Moses, when he had made an end of communing with him upon Mount Sinai, two tables of testimony, tables of stone, written with the finger of God.

(KJV)

1:51
COMMON MAN

The layman; here the word means, one who was not a Levite. In Numbers 3:10, the same term refers to one who does not belong to the priesthood.

1:51
PUT TO DEATH
‘But not by a human tribunal’








Talmud

1 Chronicles 13:9-10
9 And when they came unto the threshingfloor of Chidon, Uzza put forth his hand to hold the ark; for the oxen stumbled. 10 And the anger of the LORD was kindled against Uzza, and he smote him, because he put his hand to the ark: and there he died before God. (KJV)

Numbers 1:48-54

Moses was not to muster the tribe of Levi along with the children of Israel, i.e., with the other tribes, or take their number, but to appoint the Levites for the service of the dwelling of the testimony (Ex 38:21), i.e., of the tabernacle, that they might encamp around it, might take it down when the camp was broken up, and set it up when Israel encamped again, and that no stranger (zar, non-Levite, as in Lev 22:10) might come near it and be put to death (see ch. 3). 

CHAPTER ONE
The rest of the tribes were to encamp every man in his place of encampment, and by his banner (see at Num 2:2), in their hosts (see ch. 2), that wrath might not come upon the congregation, viz., through the approach of a stranger. qetsep, the wrath of Jehovah, breaking in judgment upon the unholy who approached His sanctuary in opposition to His command (Num 8:19; 18:5,22). On the expression "keep the charge" (shamar mishmereth), see at Gen 26:5 and Lev 8:35.

(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)
Note: What can be learned from this ‘endless genealogies’ as the Apostle Paul would say, well this is the only time that the Jewish nation connected there name with the name of God. We also have connected our name with the name of God. We are called ‘Jesus name’ because we baptize in the wonderful name of Jesus Christ according to Matthew 28:19; Acts 2:38; Acts 8:16; and Acts 19:5. We are called ‘Christians’ because we are Christ like and we are His body and He is our head.




Paul the Learner 

1:1-54 NUMBERATION: THE NATION AND LEVITES.
A  1:1-16.         Command.                          Nation.

  B   1:17-46         Obedience.

    C    1:47              Exception.

A   1:48-53        Command.                          Levites.

  B   1:54              Obedience.                                                                         The Companion Bible

1:47-54: Levites are charged with the Tabernacle.

This is part one of a lengthy, detailed outline of Levitical duties (continued in chapters 3-4). Being exempt from military service, the Levities are charged with guarding the Tabernacle as well as dismantling it for travel and erecting it when encamped. As such, their position in the layout of the camp is closest to the Tabernacle. Rabbinic Midrash (Numbers Rab. 1:12 Talmud) attributes their prestigious responsibilities to a reward they receive for remaining loyal to God by not having participated in the golden calf worship (Exodus 32:25-29).











Jewish Study Bible         
CHAPTER TWO
Num 2:1-34

2:1 the Tribes and Leaders by Armies 

And the LORD spoke to Moses and Aaron, saying: 2 "Every one of the children of Israel shall camp by his own standard, beside the emblems of his father's house; they shall camp some distance from the tabernacle of meeting. 3 On the east side, toward the rising of the sun, those of the standard of the forces with Judah shall camp according to their armies; and Nahshon the son of Amminadab shall be the leader of the children of Judah." 4 And his army was numbered at seventy-four thousand six hundred. 5 "Those who camp next to him shall be the tribe of Issachar, and Nethanel the son of Zuar shall be the leader of the children of Issachar." 

2:6 And his army was numbered at fifty-four thousand four hundred. 7 "Then comes the tribe of Zebulun, and Eliab the son of Helon shall be the leader of the children of Zebulun." 8 And his army was numbered at fifty-seven thousand four hundred. 9 "All who were numbered according to their armies of the forces with Judah, one hundred and eighty-six thousand four hundred — these shall break camp first. 10 "On the south side shall be the standard of the forces with Reuben according to their armies, and the leader of the children of Reuben shall be Elizur the son of Shedeur." 11 And his army was numbered at forty-six thousand five hundred. 

2:12 "Those who camp next to him shall be the tribe of Simeon, and the leader of the children of Simeon shall be Shelumiel the son of Zurishaddai." 13 And his army was numbered at fifty-nine thousand three hundred. 14 "Then comes the tribe of Gad, and the leader of the children of Gad shall be Eliasaph the son of Reuel."   15 And his army was numbered at forty-five thousand six hundred and fifty. 16 "All who were numbered according to their armies of the forces with Reuben, one hundred and fifty-one thousand four hundred and fifty — they shall be the second to break camp. 17 "And the tabernacle of meeting shall move out with the camp of the Levites in the middle of the camps; as they camp, so they shall move out, everyone in his place, by their standards. 

2:18 "On the west side shall be the standard of the forces with Ephraim according to their armies, and the leader of the children of Ephraim shall be Elishama the son of Ammihud." 19 And his army was numbered at forty thousand five hundred. 20 "Next to him comes the tribe of Manasseh, and the leader of the children of Manasseh shall be Gamaliel the son of Pedahzur." 21 And his army was numbered at thirty-two thousand two hundred. 22 "Then comes the tribe of Benjamin, and the leader of the children of Benjamin shall be Abidan the son of Gideoni." 23 And his army was numbered at thirty-five thousand four hundred. 

2:24 "All who were numbered according to their armies of the forces with Ephraim, one hundred and eight thousand one hundred — they shall be the third to break camp. 25 "The standard of the forces with Dan shall be on the north side according to their armies, and the leader of the children of Dan shall be Ahiezer the son of Ammi shaddai." 26 And his army was numbered at sixty-two thousand seven hundred. 27 "Those who camp next to him shall be the tribe of Asher, and the leader of the children of Asher shall be Pagiel the son of Ocran." 28 And his army was numbered at forty-one thousand five hundred. 29 "Then comes the tribe of Naphtali, and the leader of the children of Naphtali shall be Ahira the son of Enan." 

2:30 And his army was numbered at fifty-three thousand four hundred. 31 "All who were numbered of the forces with Dan, one hundred and fifty-seven thousand six hundred — they shall break camp last, with their standards." 32 These are the ones who were numbered of the children of Israel by their fathers' houses. All who were numbered according to their armies of the forces were six hundred and three thousand five hundred and fifty. 33 But the Levites were not numbered among the children of Israel, just as the LORD commanded Moses. 34 Thus the children of Israel did according to all that the LORD commanded Moses; so they camped by their standards and so they broke camp, each one by his family, according to their fathers' houses. NKJV
CHAPTER TWO
Numbers 2:3-32

2:3-32. numbers of the census. As discussed in the comment on Exodus 12:37, there is a problem with the numbers. The most probable solution at this point is to understand that the numbers given here are mixtures. Since the Hebrew word translated “thousand” (°lp) looks the same as the word translated “military division,” a number like 74,600 (v. 4) may be read as 74 military divisions, (totaling) 600 men. The total in verse 32 would originally have been written 598 military divisions (°lp), 5 thousand (°lp) and 5 hundred men. But at some point in the transmission of the text the two words were confused and added together to make 603 thousand. If this solution is correct, the size of the Israelite group that left Egypt would have been about 20,000. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

Num 2:1-2

Order of the Twelve Tribes in the Camp and on the March. - Vv. 1, 2. The twelve tribes were to encamp each one by his standard, by the signs of their fathers' houses, opposite to the tabernacle (at some distance) round about, and, according to the more precise directions given afterwards, in such order that on every side of the tabernacle three tribes were encamped side by side and united under one banner, so that the twelve tribes formed four large camps or divisions of an army. 

Between these camps and the court surrounding the tabernacle, the three leading mishpachoth of the Levites were to be encamped on three sides, and Moses and Aaron with the sons of Aaron (i.e., the priests) upon the fourth, i.e., the front or eastern side, before the entrance (Num 3:21-38). Degel, a standard, banner, or flag, denotes primarily the larger field sign, possessed by every division composed of three tribes, which was also the banner of the tribe at the head of each division; and secondarily, in a derivative signification, it denotes the army united under one standard, like seemei'a, or vexillum. 

It is used thus, for example, in vv. 17, 31, 34, and in combination with machaneh in vv. 3, 10, 18, and 25, where "standard of the camp of Judah, Reuben, Ephraim, and Dan" signifies the hosts of the tribes arranged under these banners. 'Otot, the signs (ensigns), were the smaller flags or banners which were carried at the head of the different tribes and subdivisions of the tribes (the fathers' houses). Neither the Mosaic Law, nor the Old Testament generally, gives us any intimation as to the form or character of the standard (degel). 

According to rabbinical tradition, the standard of Judah bore the figure of a lion, that of Reuben the likeness of a man or of a man's head, that of Ephraim the figure of an ox, and that of Dan the figure of an eagle; so that the four living creatures united in the cherubic forms described by Ezekiel were represented upon these four standards.




(Keil and Delitzsch Commentary on the Old Testament)
2:1-34 ORDER OF ENCAMPMENT.

A  2:1, 2     Command.

   B  2:3, 4     Judah.




East.                 B  2:18,19  Ephraim            West.
     C   2:5, 6     Issachar.





     C  2:20,21 Manasseh.  
       D    2:7, 8     Zebulon.





        D   2:22, 23 Benjamin.
         E     2:9         Total.





           E   2:24      Total.
                                                             F  2:17  Levites
 B  2:10,11     Reuben.



 South.               B  2:25, 26  Dan                North.
     C   2:12,13   Simeon.





      C  2:27, 28  Asher
       D   2:14,15    Gad.





         D  2:29-31  Naphtali
         E    2:16         Total.






E  2:32        Total.
CHAPTER TWO
‘The length of the camp of Israel shall be twelve miles, and its breadth twelve miles. And they who encamp eastward to the sunrise shall be of the standard of the camp of Jehudah [Judah] by their hosts, spreading over four miles. And his standard shall be silk, of three colors’, corresponding with (those of) the precious stones which are in the breastplate, -Sardis, topaz, and carbuncle; and upon it shall be expressed and set forth the names of the three tribes of Jehudah, Issakar, and Zebulon; and in the midst shall be written: Arise, O Lord, and let Thine enemies be scattered, and Thine adversaries be driven away before Thee; and upon it shall be set forth the figure of a young lion.

(By) the standard of the camp of Reuben they shall encamp southward by their hosts, spreading over four miles. And his standard shall be of silk, of three colors, corresponding with (those of) the precious stones that are in the breastplate, azmorad, sapphire, and adamant: on it shall be expressed and set forth the names of the three tribes of Reuben, Shemeon, and Gad; and in the midst of it be written, Hear, Israel, the Lord our God is One; and upon it shall be set forth the figure of a stag. Some would have thought there should have been upon it the figure of a young ox; but Mosheh [Moses] the prophet altered it, that the sin of the calf might not be remembered against them.

But the tabernacle shall go with the host of the Levities in the midst of their host; and their camp spread over four miles, in the midst are they to be: as they encamp, so shall they go, every man going in his appointed place, by their standard.

The camp of Ephraim by the standard of their hosts shall pitch on the west; their camp spread over four miles; and their standard is of silk of three colors, corresponding with the precious stones in the breastplate, legure, agate, and amethyst; and upon it expressed and set forth the names of the three tribes, Ephraim, Menasheh, and Benjamin, having written in the midst, And the Cloud of the Lord was over them, in the going forward of the host; and upon it was set forth the figure of a young man.
The standard of the camp of Dan shall be to the north with their hosts; and the space of their camp shall spread over four miles. His standard shall be of silk of three colors, corresponding with the stones in the breastplate, chrysolite, beryl, and Jasper; in it shall be expressed and set forth the names of the three tribes, Dan, Naphtali, and Asher; and upon it shall be expressed: And in his encampment shall he say, Return, O Lord, and dwell in Thy glory in the midst of the myriads of Israel; and upon it shall also be set forth the figure of a basilisk serpent. 




Targum of Palestine Numbers 2  
2:2
WITH HIS OWN STANDARD or, WITH HIS OWN DIVISION
The Hebrew word degel may mean the larger field-sign of every division of three tribes, or the army corps itself. The latter is the meaning attached to the word in the recently discovered Jewish papyri at Elephantine.










Rabbi Hertz
2:2
ENSIGNS

The smaller banners carried at the head of the different tribes. According to the Talmud, a pictorial emblem was engraved on the ensign of each tribe. Thus, on that of Judah was depicted a young lion, as a mark of Judah’s prowess and in accordance with Jacob’s blessing (Genesis 49:9).
Genesis 49:9

9
Judah is a lion's whelp: from the prey, my son, thou art gone up: he stooped down, he couched as a lion, and as an old lion; who shall rouse him up?

(KJV)

CHPAPTER TWO

Num 2:1-2

(Note: Jerome Prado, in his commentary upon Ezekiel (ch. 1 p. 44), gives the following minute description according to rabbinical tradition: "The different leaders of the tribes had their own standards, with the crests of their ancestors depicted upon them. On the east, above the tent of Naasson the first-born of Judah, there shone a standard of a green color, this color having been adopted by him because it was in a green stone, viz., an emerald, that the name of his forefather Judah was engraved on the breastplate of the high priest (Ex 25:15 ff.), and on this standard there was depicted a lion, the crest and hieroglyphic of his ancestor Judah, whom Jacob had compared to a lion, saying, 'Judah is a lion's whelp.' Towards the south, above the tent of Elisur the son of Reuben, there floated a red standard, having the color of the sardus, on which the name of his father, viz., Reuben, was engraved upon the breastplate of the high priest.

Keil and Delitzsch
2:2
ROUND ABOUT THE TENT OF MEETING

The whole encampment was in the form of a quadrilateral, lying four-square with the Tabernacle Nearest to it, and surrounding it on all four sides as a protecting cordon, were the camps of the Levitical families. Beyond these and enclosing them was the camp of the Israelites - the tents of the twelve lay tribes, divided into four sections, each of which bore the name of its leading tribe.



Rabbi Hertz




2:1-34: The plan of the camp.
The camp blueprint, according to God’s instruction, situates the Tabernacle in the center surrounded by the twelve tribes. Each tribe is assigned a location in this military-style camp.

2:2: Each tribal group marches and camps with its standard, under the banners of its ancestral house. The meaning of the Hebrew term “degel” is uncertain. It may refer to a standard, probably with an attached banner or flag bearing the insignia of the tribe. Medieval commentators suggest that the tribal animal totem is depicted on the banner (Ibn Ezra) or that a colored cloth corresponding to the color of the tribe’s stone on the priests breastplate hangs from the banner (Rashi). Alternately, “degel” may refer to a military unit, a subdivision of the tribe. Levites and priests are not assigned a position in this account (see chapter 3), and the Joseph tribe is broken into his two sons, Ephraim and Manasseh (see Genesis 48:1-20) to reach the number twelve.












Jewish Study Bible
Num 2:1-2

The symbol depicted upon this standard was a human head, because Reuben was the first-born, and head of the family. On the west, above the tent of Elishamah the son of Ephraim, there was a golden flag, on which the head of a calf was depicted, because it was through the vision of the calves or oxen that his ancestor Joseph had predicted and provided for the famine in Egypt (Gen 41); and hence Moses, when blessing the tribe of Joseph, i.e., Ephraim (Deut 33:17), said, 'his glory is that of the first-born of a bull.' 
The golden splendor of the standard of Ephraim resembled that of the chrysolite, in which the name of Ephraim was engraved upon the breastplate. Towards the north, above the tent of Ahiezer the son of Dan, there floated a motley standard of white and red, like the jaspers (or, as some say, a carbuncle), in which the name of Dan was engraved upon the breastplate. The crest upon this was an eagle, the great doe to serpents, which had been chosen by the leader in the place of a serpent, because his forefather Jacob had compared Dan to a serpent, saying, 'Dan is a serpent in the way, an adder (cerastes, a horned snake) in the path;' but Ahiezer substituted the eagle, the destroyer of serpents as he shrank from carrying an adder upon his flag.")












Keil and Delitzsch
CHAPTER TWO

2:3-31: The twelve tribes are arranged to form a square camp of four divisions with three tribes in each. The Leah tribes are situated to the east and south of the Tabernacle; Gad, a son of Leah’s maid servant Zilpah, replaces Levi. Benjamin and Joseph’s sons Ephraim and Manasseh, the Rachel tribes take their position west of the Tabernacle. The remaining concubine tribes are located to the north. Judah’s eastern position facing the Tabernacle entrance is a mark of the tribe’s distinction as the progenitor of the Davidic royal house (see Genesis 49:10). Each of the four camp divisions has a designated leading tribe; the choice is based on traditions regarding attributes of Jacob’s sons (Genesis chapter 49).



Jewish Study Bible
2:9
ALL THAT WERE NUMBERED OF THE CAMP OF JUDAH
Judah, Issachar, and Zebulun are reckoned under the name of the leading tribe Judah, and similarly the other three divisions are named after Reuben, Ephraim, and Dan.

2:17
WITH THE CAMP OF THE LEVITES

The Levites bearing the Tabernacle with all its parts and accessories are to have their position in the centre of the line of March. The Tabernacle, symbolizing the Divine Presence, should always be ‘in the midst of the children of Israel’.

2:17
AS THEY ENCAMP, SO SHALL THEY SET FORWARD
The repeated emphasis on discipline is noteworthy. Israel - God’s army - however great in numbers, is nothing, unless order and discipline reign in the midst thereof. ‘Order is heaven’s first law.’  Rabbi Hertz
2:32-34: These summary verses repeat the census grand total of chapter 1, adding the information about the military organization, which after all, is the purpose of the census. The concluding verse confirms that subsequently the Israelites camped and marched according to this plan (Numbers 10:14-28). Such summary verses at the end of a unit typify Priestly literature, which also emphasizes that God’s command was fulfilled exactly (v. 34).







Jewish Study Bible








East
           Issachar [Cancer]                          Judah [Leo]         


Zebulon [Virgo]
Naphtali [Capricornus]                   Moses, Aaron, and the Priests                              Simeon [Pisces]

Dan [Scorpio, Eagle]                      Merarites    [Tabernacle]     Kohathites               Reuben [a man]

Asher [Sagittarius]                                         Gershonites                                             Gad [Aries]

          Benjamin [Gemini]                         Ephraim          [Taurus]                Manasseh 







West
CHAPTER THREE

Numbers 3:1-4

3:1 the Sons of Aaron 

(Lev 10:1-7)

Now these are the records of Aaron and Moses when the LORD spoke with Moses on Mount Sinai. 2 And these are the names of the sons of Aaron: Nadab, the firstborn, and Abihu, Eleazar, and Ithamar. 3 These are the names of the sons of Aaron, the anointed priests, whom he consecrated to minister as priests. 4 Nadab and Abihu had died before the LORD when they offered profane fire before the LORD in the Wilderness of Sinai; and they had no children. So Eleazar and Ithamar ministered as priests in the presence of Aaron their father. NKJV

3:1-51: NUMBERATION OF THE LEVITES.

A   3:1-4.    Priests.   Their “Generations.”

  B   3:5-9      Levites.   Given out of the whole congregation.

A   3:10       Priest.     Their appointment.

  B   3:11-51   Levites.   Substituted for the rest of the congregation.           
Num 3:1-4

Muster of the Tribe of Levi. - As Jacob had adopted the two sons of Joseph as his own sons, and thus promoted them to the rank of heads of tribes, the tribe of Levi formed, strictly speaking, the thirteenth tribe of the whole nation, and was excepted from the muster of the twelve tribes who were destined to form the army of Jehovah, because God had chosen it for the service of the sanctuary. Out of this tribe God had not only called Moses to be the deliverer, lawgiver, and leader of His people, but Moses' brother Aaron, with the sons of the latter, to be the custodians of the sanctuary. And now, lastly, the whole tribe was chosen, in the place of the first-born of all the tribes, to assist the priests in performing the duties of the sanctuary, and was numbered and mustered for this its special calling.
Verse 1-4. In order to indicate at the very outset the position which the Levites were to occupy in relation to the priests (viz., Aaron and his descendants), the account of their muster commences not only with the enumeration of the sons of Aaron who were chosen as priests (vv. 2-4), but with the heading: "These are the generations of Aaron and Moses in the day (i.e., at the time) when Jehovah spake with Moses in Mount Sinai (v. 1). The Toledoth (see at Gen 2:4) of Moses and Aaron are not only the families which sprang from Aaron and Moses, but the Levitical families generally, which were named after Aaron and Moses, because they were both of them raised into the position of heads or spiritual fathers of the whole tribe, namely, at the time when God spoke to Moses upon Sinai.  Understood in this way, the notice as to the time is neither a superfluous repetition, nor introduced with reference to the subsequent numbering of the people in the steppes of Moab (Num 26:57 ff.). Aaron is placed before Moses here (see at Ex 6:26 ff.), not merely as being the elder of the two, but because his sons received the priesthood, whilst the sons of Moses, on the contrary, were classed among the rest of the Levitical families (cf. 1 Chron 23:14).





Keil and Delitzsch
3:1-51: The first Levite census, their ranking, and special roles.

This is the first of three Levites censuses (Chapters 4; 26:57-62). The tribe of Levi is divided into clans; each bears the name of a son of Gershon, Kohath, or Merari, Levi’s three sons. Preserving the genealogy of the Levites and especially that of the Aaronite priests is of great importance to the Priestly writer or writers. P considers the Aaronites as the sole legitimate priestly line. Non-Aaronite Levites function in sub-ordinate roles to the priests. Any challenge to Aaron’s divinely ordained authority is summarily crushed (see Korah rebellion, chapters 16-17). 
CHAPTER THREE

3:1-3: This is the line of Aaron and Moses: It is most unusual for Aaron’s name to proceed Moses’; elsewhere this occurs only in other genealogical texts of the P source (Exodus 6:20; Numbers 26:59; 1 Chronicles 5:29; 23:13). Rashi notes that Aaron’s sons are named but not Moses’, and he concludes that Moses is, figuratively, the father of Aaron’s sons as well because he (Moses) taught them Torah on the day God spoke to him on Mt. Sinai.  3:4: A reference to the obscure incident described in Leviticus chapter 10.  3:5-10: The main role of the Levites is guard duty. They are charged with guarding the Tabernacle from non-priestly encroachers while it is stationary during travel. 

The purview of the priests is the interior of the Tabernacle, its sacred objects, and performing the rites associated with them. Any outsider that is, a non-priest is forbidden contact with the holy place or holy articles, on penalty of death. Only the sanctified priests may enter the sacred space of the Tabernacle. Nahmanides (Ramban) compares the boundaries of the Tabernacle with the bounds set for Mt. Sinai when Moses ascends the mountain to receive the law (Exodus 19:12).






Jewish Study Bible
Numbers 3:7-10

The Levite Clans

3:7-10. Levites as sanctuary guards. Encamped around the sanctuary and instructed to put to death any trespasser, the Levites restricted the access to the tabernacle. Ancient sanctuaries were not public places for gathering but were the divine residences. The priests are seen as guards in *Hittite texts as well as in texts from *Mari on the upper Euphrates. In *Babylonian beliefs there were also demons or protective spirits who guarded temple entrances. 


(IVP Bible Background Commentary: Old Testament)
Hittites

Hittites: an Indo-European people who migrated into Anatolia after 2000 B.C. and created an empire that challenged Egypt for control of Syro-Palestine during the mid-second millennium. They also produced a law code with parallels to biblical law.

Mari

Mari: Mesopotamian city on the northern reaches of the Euphrates River that thrived from 2500 to 1700 B.C. and produced thousands of cuneiform documents describing political events, prophetic activity and the pastoral nomadic peoples of northern Syria.

Babylon

Babylon: major Mesopotamian city located at the closest conjunction of the Tigris and Euphrates Rivers, which dominated the history of that area during several periods.

(IVP Bible Background Commentary)
Numbers 3:1-4

Aaron is placed before Moses here (see at Exodus 6:26 ff.), not merely as being the elder of the two, but because his sons received the priesthood, whilst the sons of Moses, on the contrary, were classed among the rest of the Levitical families (cf. 1 Chronicles 23:14).

Verse 2-4. Names of the sons of Aaron, the "anointed priests (see Lev 8:12), whose hand they filled to be priests," i.e., who were appointed to the priesthood (see at Lev 7:37). On Nadab and Abihu, see Lev 10:1-2. As they had neither of them any children when they were put to death, Eleazar and Ithamar were the only priests "in the sight of Aaron their father," i.e., during his lifetime. "In the sight of:" as in Gen. 11:28.

(Keil and Delitzsch Commentary on the Old Testament)
CHAPTER THREE

Num 3:5-13

5 The Levites Serve in the Tabernacle 

And the LORD spoke to Moses, saying: 6 "Bring the tribe of Levi near, and present them before Aaron the priest, that they may serve him. 7 And they shall attend to his needs and the needs of the whole congregation before the tabernacle of meeting, to do the work of the tabernacle. 8 Also they shall attend to all the furnishings of the tabernacle of meeting, and to the needs of the children of Israel, to do the work of the tabernacle. 9 And you shall give the Levites to Aaron and his sons; they are given entirely to him from among the children of Israel. 10 So you shall appoint Aaron and his sons, and they shall attend to their priesthood; but the outsider who comes near shall be put to death." 11 Then the LORD spoke to Moses, saying: 12 "Now behold, I Myself have taken the Levites from among the children of Israel instead of every firstborn who opens the womb among the children of Israel. Therefore the Levites shall be Mine, 13 because all the firstborn are Mine. On the day that I struck all the firstborn in the land of Egypt, I sanctified to Myself all the firstborn in Israel, both man and beast. They shall be Mine: I am the LORD." NKJV
Chapter 3
THE LEVITES AND THEIR DUTIES
3:7 keep his charge. Do the bidding of Aaron and all the priests in the performance of their duties. Of the whole congregation. They are the messengers or agents representing the laity of Israel at the service of the Sanctuary.
3:9
WHOLLY GIVEN

In other words ‘given, given’; the repetition is emphatic, and expresses complete surrender.   Rabbi Hertz
3:12
INSTEAD OF EVERY FIRST-BORN

The sacredness of the first-born, and the priestly functions which they are enjoined to perform, date from the time of the slaying of the first-born in Egypt. At the worship of the Golden Calf, the first-born forfeited their special priestly privileges through their participation in that idolatrous worship. The Levites were chosen in their stead, in recognition of their firm and faithful stand at that hour of apostasy.         Rabbi Hertz
Numbers 3:5-10

Verse 7-8. They were to keep the charge of Aaron and the whole congregation before the tabernacle, to attend to the service of the dwelling, i.e., to observe what Aaron (the priest) and the whole congregation were bound to perform in relation to the service at the dwelling-place of Jehovah. "To keep the charge:" see Num 1:53 and Gen 26:5. In v. 8 this is more fully explained: they were to keep the vessels of the tabernacle, and to attend to all that was binding upon the children of Israel in relation to them, i.e., to take the oversight of the furniture, to keep it safe and clean.

Verse 9. Moses was also to give the Levites to Aaron and his sons. "They are wholly given to him out of the children of Israel:" the repetition of n­tuwnim here and in Num 8:16 is emphatic and expressive of complete surrender (Ewald, §313). The Levites, however, as nethunim, must be distinguished from the nethinim of non-Israelites descent, who were given to the Levites at a later period as temple slaves, to perform the lowest duties connected with the sanctuary (see at Joshua 9:27).            (Keil and Delitzsch Commentary) 
3:11-13: Another role of the Levites is to replace first-born Israelites who are consecrated to God. Levites serve the priests in place of Israelite first-born males, who by birth are destined to minister to God. The dedication of Samuel to Eli at Shiloh reflects this practice (1 Samuel 1:10-11, 24-28). Rabbinic interpretation understands the substitution by Levites as an indication that originally first-born children were sacrificed to the deity, comparable to the offering of first-born animals (Exodus 13:2; Leviticus 27:26-27; Numbers 8:17; 18:15-16), but no proof exists for that assumption.


Jewish Study Bible
CHAPTER THREE

Numbers 3:12-13

3:12-13. Levites in the place of the first-born. In the ancient world many cultures featured an ancestor *cult in which libations were poured out on behalf of the dead ancestors, whose spirits would then offer protection and help to those still living. In *Babylon the disembodied spirit (utukki) or the ghost (etemmu) could become very dangerous if not cared for and often were the objects of incantations. Care for the dead would begin with proper burial and would continue with ongoing gifts and honor of the memory and name of the deceased. The firstborn was responsible for maintaining this ancestor worship and therefore inherited the family gods (often images of deceased ancestors). 
While ancestor worship or *funerary cult was not approved for Israelites, the indictments of the prophets make it clear that it was one of the deviant practices of the common people. The transfer of the status of the firstborn to the Levites therefore implies that rather than a family-level ancestor worship maintained by the firstborn. 
Israel would have a national-level religious practice maintained and regulated by the Levites (see also the comments at Exodus 13:1-3 Deut 14:1-2 Deut 26:14). For legal background see comment on Num 8:24-26. 

(IVP Bible Background Commentary: Old Testament)
Num 3:11-13

God appointed the Levites for this service, because He had decided to adopt them as His own in the place of all the first-born of Egypt. When He slew the first-born of Egypt, He sanctified to Himself all the first-born of Israel, of man and beast, for His own possession (see Exodus 13:1-2). By virtue of this sanctification, which was founded upon the adoption of the whole nation as His first-born son the nation was required to dedicate to Him its first-born sons for service at the sanctuary, and sacrifice all the first-born of its cattle to Him. But now the Levites and their cattle were to be adopted in their place, and the first-born sons of Israel to be released in return (vv. 40 ff.). By this arrangement, through which the care of the service at the sanctuary was transferred to one tribe, which would and should henceforth devote itself with undivided interest to this vocation, not only was a more orderly performance of this service secured, than could have been effected through the first-born of all the tribes; but so far as the whole nation was concerned, the fulfillment of its obligations in relation to this service was undoubtedly facilitated. 
Moreover, the Levites had proved themselves to be the most suitable of all the tribes for his post, through their firm and faithful defense of the honor of the Lord at the worship of the golden calf (Ex 32:26 ff.). It is in this spirit, which distinguished the tribe of Levi, that we may undoubtedly discover the reason why they were chosen by God for the service of the sanctuary, and not in the fact that Moses and Aaron belonged to the tribe. And desired to form a hierarchical caste of the members of their own tribe, such as was to be found among other nations: the magi, for example, among the Medes, the Chaldeans among the Persians, and the Brahmins among the Indians. yªhaaowh 'aniy liy, "to Me, to Me, Jehovah" (vv. 13, 41, and 45; cf. Gesenius Hebrew and Chaldee Lexicon. §121, 3).






Keil and Delitzsch
Numbers 3:14-39

14 Censuses of the Levites Commanded (cf. Num 1:47-54)
Then the LORD spoke to Moses in the Wilderness of Sinai, saying: 15 "Number the children of Levi by their fathers' houses, by their families; you shall number every male from a month old and above." 16 So Moses numbered them according to the word of the LORD, as he was commanded. 17 These were the sons of Levi by their names: Gershon, Kohath, and Merari. 18 And these are the names of the sons of Gershon by their families: Libni and Shimei. 19 And the sons of Kohath by their families: Amram, Izehar, Hebron, and Uzziel. 20 And the sons of Merari by their families: Mahli and Mushi. These are the families of the Levites by their fathers' houses. 

CHAPTER THREE

3:21 From Gershon came the family of the Libnites and the family of the Shimites; these were the families of the Gershonites. 22 Those who were numbered, according to the number of all the males from a month old and above — of those who were numbered there were seven thousand five hundred. 23 The families of the Gershonites were to camp behind the tabernacle westward. 24 And the leader of the father's house of the Gershonites was Eliasaph the son of Lael. 25 The duties of the children of Gershon in the tabernacle of meeting included the tabernacle, the tent with its covering, the screen for the door of the tabernacle of meeting, 26 the screen for the door of the court, the hangings of the court which are around the tabernacle and the altar, and their cords, according to all the work relating to them. 

3:27 From Kohath came the family of the Amramites, the family of the Izharites, the family of the Hebronites, and the family of the Uzzielites; these were the families of the Kohathites. 28 According to the number of all the males, from a month old and above, there were eight thousand six hundred keeping charge of the sanctuary. 29 The families of the children of Kohath were to camp on the south side of the tabernacle. 30 And the leader of the fathers' house of the families of the Kohathites was Elizaphan the son of Uzziel. 31 Their duty included the ark, the table, the lamp stand, the altars, the utensils of the sanctuary with which they ministered, the screen, and all the work relating to them. 32 And Eleazar the son of Aaron the priest was to be chief over the leaders of the Levites, with oversight of those who kept charge of the sanctuary. 

3:33 From Merari came the family of the Mahlites and the family of the Mushites; these were the families of Merari. 34 And those who were numbered, according to the number of all the males from a month old and above, were six thousand two hundred. 35 The leader of the fathers' house of the families of Merari was Zuriel the son of Abihail. These were to camp on the north side of the tabernacle. 36 And the appointed duty of the children of Merari included the boards of the tabernacle, its bars, its pillars, its sockets, its utensils, all the work relating to them, 37 and the pillars of the court all around, with their sockets, their pegs, and their cords. 38 Moreover those who were to camp before the tabernacle on the east, before the tabernacle of meeting, were Moses, Aaron, and his sons, keeping charge of the sanctuary, to meet the needs of the children of Israel; but the outsider who came near was to be put to death. 39 All that were numbered of the Levites, whom Moses and Aaron numbered at the commandment of the LORD, by their families, all the males from a month old and above, were twenty-two thousand. NKJV
3:15
EVERY MALE FROM A MONTH OLD AND UPWARD

The Levites were numbered in this manner because they were substitutes for the first-born who, by Divine command, were to be redeemed ‘from a month old’ (Numbers 28:16).

Rabbi Hertz
Numbers 18:16
16 And those that are to be redeemed from a month old shalt thou redeem, according to thine estimation, for the money of five shekels, after the shekel of the sanctuary, which is twenty gerahs. (KJV)
3:14-39: The first census of Levites states that they are counted from the age of one month up, the age of a viable infant; contrast the Israelite census from age 20 up in 1:3, the age of military conscription. The various clans of Gershonites, Kohathites, and Merarites are numbered and assigned a position from which to guard the Tabernacle: the west side, south side, and north side, respectively; the priests are stationed at the eastern entrance. The specific duties of each clan are also delineated.


Jewish Study Bible
CHAPTER THREE

21-26
The Gershonites were to encamp on the western side of the Tabernacle, and were charged with carrying its tapestry.

27-32
The Kohathites encamped to the south of the Tabernacle, and had charge of transporting its holy furniture - the Ark, the Table, the Candlestick, the Altars.

Num 3:21-26

The Gershonites were divided into two families, containing 7500 males. They were to encamp under their chief Eliasaph, behind the tabernacle, i.e., on the western side (vv. 23, 24), and were to take charge of the dwelling-place and the tent, the covering, the curtain at the entrance, the hangings round the court with the curtains at the door, and the cords of the tent, "in relation to all the service thereof" (vv. 25 ff.); that is to say, according to the more precise injunctions in Num 4:25-27: 

1. They were to carry the tapestry of the dwelling (the inner covering, Ex 26:1 ff.), 

2. And of the tent (i.e., the covering made of goats' hair, Ex 26:7 ff.), 

3. The covering thereof (i.e., the covering of rams' skins dyed red, and the covering of sea-cow skin upon the top of it, Ex 27:16), 

4. The hangings of the court and the curtain at the entrance (Ex 27:9,16), which surrounded the altar (of burnt-offering) 

5. And the dwelling round about, and their cords, i.e., the cords of the tapestry, coverings, and curtains (Ex 27:14), 

6. And all the instruments of their service, i.e., the things used in connection with their service (Ex 27:19), 
7. And were to attend to everything that had to be done to them; in other words, to perform whatever was usually done with those portions of the sanctuary that are mentioned here, especially in setting up the tabernacle or taking it down. 
The Kohathites, who were divided into four families, and numbered 8600, were to encamp on the south side of the tabernacle, and more especially to keep the charge of the sanctuary (v. 28): 

1. To take care of the ark of the covenant, 

2. The table (of shew-bread), 

3. The candlestick, 

4. The altars (of incense and burnt-offering), 

5. With the holy things required for the service performed in connection therewith, 

6. And the curtain (the veil before the most holy place), 

7. And to perform whatever had to be done ("all the service thereof," see at v. 26), i.e., to carry the said holy things after they had been rolled up in covers by the priests (see Num 4:5 ff.).

The Merarites, who formed two families, comprising 6200 males, were to encamp on the north side of the tabernacle, under their prince Zuriel, and to observe: 

1. The boards, 
2. Bolts, 
3. Pillars, 
4. And sockets of the dwelling-place (Ex 26:15, 26, 32, 37), 
5. Together with all the vessels thereof (the plugs and tools), 

6. And all that had to be done in connection therewith, also the pillars of the court with their sockets, the plugs and the cords (Ex 27:10, 19; 35:18); that is to say, 
7. They were to take charge of these when the tabernacle was taken down, to carry them on the march, and to fix them when the tabernacle was set up again (Num 4:31-32).

CHAPTER THREE

Verse 39. The number of the Levites mustered, 22,000, does not agree with the numbers assigned to the three families, as 7500 + 8600 + 6200 = 22,300. But the total is correct; for, according to v. 46, the number of the first-born, 22,273, exceeded the total number of the Levites by 273. The attempt made by the Rabbins and others to reconcile the two, by supposing the 300 Levites in excess to be themselves first-born, who were omitted in the general muster, because they were not qualified to represent the first-born of the other tribes, is evidently forced and unsatisfactory. The whole account is so circumstantial, that such a fact as this would never have been omitted. We must rather assume that there is a copyist's error in the number of one of the Levitical families; possibly in v. 28 we should read shlsh for shsh (8300 for 8600). 

Keil and Delitzsch
3:39
TWENTY AND TWO THOUSAND

This total of 22,000 Levites falls short by 300 of the separate totals of the divisions mentioned in this chapter. The Talmud explains the discrepancy by saying that the Levites were taken and counted instead of the first-born of the Israelites and as a ‘redemption’ for them. Hence, their own first-born, who amounted to 300, had to be excluded, as being ineligible for the purpose of redeeming other first-born.                Rabbi Hertz
3:40-51: Although Levites function as substitutes for first-born Israelites; apparently the Levite population is short by 273 of the number of Israelite first-borns. The excess children are redeemed with a payment to the priest of five shekels per head. The number here are problematic as well; it is difficult to understand how the number of first-born children from all the tribes was nearly equivalent to the number of Levites; this would assume that each moth had a huge number of children.



Jewish Study Bible
40-51
the substitution of the Levites for the first-born.

4:43
TWENTY……………AND THIRTEEN

The first-born number 273 more than the Levites; and as no substitutes were available for the redemption of this extra 273, that had to be redeemed independently, by a payment of five shekels apiece, as the redemption price of a male child under five years old who has been vowed unto God; Leviticus 27:6
3:32
ELEAZAR THE SON OF AARON THE PRIEST
Eleazar was himself a Kohathite through his father Aaron and his grandfather Amram; Exodus 6:18, 20, 23. 

Exodus 6:18
18 And the sons of Kohath; Amram, and Izhar, and Hebron, and Uzziel: and the years of the life of Kohath were an hundred thirty and three years. (KJV)
Exodus 6:20
20 And Amram took him Jochebed his father's sister to wife; and she bares him Aaron and Moses: and the years of the life of Amram were an hundred and thirty and seven years. (KJV)
Exodus 6:23

23 And Aaron took him Elisheba, daughter of Amminadab, sister of Naashon, to wife; and she bares him Nadab, and Abihu, Eleazar, and Ithamar. (KJV)
Hence he ranks as the prince of Levi, and is invested with the supervision of all the other overseers.

At first sight, the numbers in these chapters present definite difficulties. Six hundred thousand adult males imply a total population of over two millions. How did such a large multitude live on the arid peninsula of Sinai, whose present population is under 10,000?

CHAPTER THREE
But Scripture nowhere affirms that the Israelites lived for forty years upon the natural produce of the desert, but that they were fed miraculously with manna (Exodus 16:4, 35).
Exodus 16:4
4 Then said the LORD unto Moses, Behold, I will rain bread from heaven for you; and the people shall go out and gather a certain rate every day, that I may prove them, whether they will walk in my law, or no. (KJV)
Exodus 16:35
35 And the children of Israel did eat manna forty years, until they came to a land inhabited; they did eat manna, until they came unto the borders of the land of Canaan. (KJV)
And unless miracles are prejudged to be impossible, account must be taken of the miraculous provision made for the sustenance of the Israelites till the time that they entered Canaan. Moreover, the resources of the Wilderness must not be judged by present conditions. The word ‘Wilderness’ not only could but did support at one time an extensive population. For a powerful presentation of evidence that this whole region  had a higher rainfall, and was mush more productive, at the time of the Exodus than now, see Huntington’s ‘The Climate of Ancient Palestine’ (Bulletin of the American Geographical Society, vol. xl, 1908).

The other objection is that the number of first-born males is given as 22,273 - a very small number in proportion to the total number of males. What is meant is the number of first-born males under twenty years of age at the time of the census. The law did not have retrospective force, so as to include all first-born sons throughout the nation who themselves were fathers or grandfathers at the time.     Rabbi Hertz
Numbers 3:40-51
40 Levites Dedicated Instead of the Firstborn 

Then the LORD said to Moses:” Number all the firstborn males of the children of Israel from a month old and above, and take the number of their names. 41 And you shall take the Levites for Me — I am the LORD — instead of all the firstborn among the children of Israel, and the livestock of the Levites instead of all the firstborn among the livestock of the children of Israel." 42 So Moses numbered all the firstborn among the children of Israel, as the LORD commanded him. 43 And all the firstborn males, according to the number of names from a month old and above, of those who were numbered of them, were twenty-two thousand two hundred and seventy-three. 44 Then the LORD spoke to Moses, saying: 

3:45 "Take the Levites instead of all the firstborn among the children of Israel, and the livestock of the Levites instead of their livestock. The Levites shall be Mine: I am the LORD. 46 And for the redemption of the two hundred and seventy-three of the firstborn of the children of Israel, who are more than the number of the Levites, 47 you shall take five shekels for each one individually; you shall take them in the currency of the shekel of the sanctuary, the shekel of twenty gerahs. 48 And you shall give the money, with which the excess number of them is redeemed, to Aaron and his sons." 49 So Moses took the redemption money from those who were over and above those who were redeemed by the Levites. 50 From the firstborn of the children of Israel he took the money, one thousand three hundred and sixty-five shekels, according to the shekel of the sanctuary. 51 And Moses gave their redemption money to Aaron and his sons, according to the word of the LORD, as the LORD commanded Moses. NKJV
CHAPTER FOUR

3:39 and Aaron. These two words are dotted in the Hebrew. The command was given to Moses alone (vv. 14, 15), and was carried out by him alone (v. 16). As Aaron took part, according to 1:3, 4, and 4:41, 45, 46, his name was included here by some ancient copyist; and later scribes dotted the words rather than leave them out.












The Companion Bible
Numbers 3:43

On the other hand, the number is very large to be born among two millions of persons in a single year; and it must be admitted, that some unusual causes must have been concerned. Such, not to mention the divine blessing, may be found in the sudden development of national energies which would immediately ensue on the Exodus. Before that event, the miserable estate of the people, and especially the inhuman order for the destruction of their first-born, would check very seriously the ratio of marriages and births; and this ratio would naturally, when the check was removed, exhibit a sudden and striking increase. 



(From Barnes' Notes)

Now, in all these things, the camp of Israel was a type - a vivid, striking type. A type of what? A type of the Church of God passing through this world. The Testimony of Scripture is so distinct on this point, as to leave no room and no demand for the exercise of imagination. - “All these things happened unto them for examples; and they are written for our admonition, upon whom the ends of the world are come.” I Corinthians 10:11
The wilderness was the sphere of Israel’s toil and danger, not of their supplies or their enjoyment; and the world is the sphere of the Church’s toil and danger, not of its supplies or its enjoyment.

3:47: By the sanctuary weight, twenty gerahs to the shekel: Two standards of weights coexisted in ancient Israel, the sanctuary weight (Exodus 30:13, 24; Leviticus 5:15; Numbers 7:13) and the royal weight (2 Samuel 14:26). The gloss “twenty gerahs” specifies the number of small units of weight in the lighter sanctuary shekel. The royal shekel (24 gerahs), also known as the shekel of the king, is widely attested in the archeological record. A gerah was about .5 gm; the royal shekel was about 11.5 gm, the sanctuary shekel about 9.5 gm (less than .4 oz.).
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Numbers 3:47-51

3:47-51. redemption money. The concept of ransom or redemption money occurs both in *Akkadian (Babylonian) and *Ugaritic (Canaanite) texts, though not in this same function. The nation here bought back its firstborn from God by “trading” the Levites, and the remainder of the firstborn had to be bought back with money according to the value set in Lev 27:6. The average shekel weighed 11.4 grams, although there are also references to a “heavy shekel,” which may have weighed more. The sanctuary weight listed here may refer to a shekel that has a more standard value and weight than the standard “marketplace” shekel. It is generally considered a lighter shekel (see comment on Exodus 30:13). Five shekels would have represented about half a year’s wages. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
CHAPTER FOUR

Numbers 4:1-20

4:1 Duties of the Sons of Kohath 

Then the LORD spoke to Moses and Aaron, saying: 2 "Take a census of the sons of Kohath from among the children of Levi, by their families, by their fathers' house, 3 from thirty years old and above, even to fifty years old, all who enter the service to do the work in the tabernacle of meeting. 4 "This is the service of the sons of Kohath in the tabernacle of meeting, relating to the most holy things: 5 When the camp prepares to journey, Aaron and his sons shall come, and they shall take down the covering veil and cover the ark of the Testimony with it. 
4:6 Then they shall put on it a covering of badger skins, and spread over that a cloth entirely of blue; and they shall insert its poles. 7 "On the table of showbread they shall spread a blue cloth, and put on it the dishes, the pans, the bowls, and the pitchers for pouring; and the showbread shall be on it. 8 They shall spread over them a scarlet cloth, and cover the same with a covering of badger skins; and they shall insert its poles. 9 And they shall take a blue cloth and cover the lamp stand of the light, with its lamps, its wick-trimmers, its trays, and all its oil vessels, with which they service it. 10 Then they shall put it with all its utensils in a covering of badger skins, and put it on a carrying beam. 
4:11 "Over the golden altar they shall spread a blue cloth, and cover it with a covering of badger skins; and they shall insert its poles. 12 Then they shall take all the utensils of service with which they minister in the sanctuary, put them in a blue cloth, cover them with a covering of badger skins, and put them on a carrying beam. 13 Also they shall take away the ashes from the altar, and spread a purple cloth over it. 14 They shall put on it all its implements with which they minister there — the fire pans, the forks, the shovels, the basins, and all the utensils of the altar — and they shall spread on it a covering of badger skins, and insert its poles. 15 And when Aaron and his sons have finished covering the sanctuary and all the furnishings of the sanctuary, when the camp is set to go, then the sons of Kohath shall come to carry them; but they shall not touch any holy thing, lest they die. "These are the things in the tabernacle of meeting which the sons of Kohath are to carry.” 
16 "The appointed duty of Eleazar the son of Aaron the priest is the oil for the light, the sweet incense, the daily grain offering, the anointing oil, the oversight of all the tabernacle, of all that is in it, with the sanctuary and its furnishings." 17 Then the LORD spoke to Moses and Aaron, saying: 18 "Do not cut off the tribe of the families of the Kohathites from among the Levites; 19 but do this in regard to them, that they may live and not die when they approach the most holy things: Aaron and his sons shall go in and appoint each of them to his service and his task. 20 But they shall not go in to watch while the holy things are being covered, lest they die." NKJV
Num 4:1

Rules of Service, and Numbering of the Levites Qualified for Service. - After the adoption of the Levites for service at the sanctuary, in the place of the first-born of Israel, Moses and Aaron mustered the three families of the Levites by the command of God for the service to be performed by those who were between the ages of 30 and 50. The particulars of the service are first of all described in detail (vv. 4-33); and then the men in each family are taken, of the specified age for service (vv. 34-49). 
The three families are not arranged according to the relative ages of their founders, but according to the importance or sacredness of their service. The Kohathites take the lead, because the holiest parts of the tabernacle were to be carried and kept by this family, which included the priests, Aaron and his sons. The service to be performed by each of the three Levitical families is introduced in every case by a command from God to take the sum of the men from 30 years old to 50 (see vv. 1-3, 21-23, 29 and 30). Keil and Delitzsch
CHAPTER FOUR

4:3 thirty. This thirty pertains to their numbering. The age twenty-five pertains to their service. So that there was a probationary period of five years. Changed (by Divine direction given to David) in 1 Chronicles 23:23, 24, and 27 to twenty. Compare 2 Chronicles 31:17.




The Companion Bible
4:1-49: The second Levite census and delineation of Levite duties.
The second census of Levites is restricted to the work force between the ages of 30 and 50, who transport the Tabernacle’s structural parts, its curtains, and its sacred objects during travel in the wilderness. Responsibilities for specific components of the Tabernacle are divided among the Levitical clan groups.  Jewish Study Bible
Num 4:4-6

THE ARK.
First of all (vv. 5, 6), Aaron and his sons were to take down the curtain between the holy place and the most holy (see Exodus 26:31), and to cover the ark of testimony with it (Exodus 25:10). Over this they were to place a wrapper of sea-cow skin (tachash, see Exodus 25:5), and over this again another covering of cloth made entirely of hyacinth-colored purple (as in Exodus 28:31). The sea-cow skin as to protect the inner curtain, which was covered over the ark, from storm and rain; the hyacinth purple, to distinguish the Ark of the Covenant as the throne of the glory of Jehovah. Lastly, they were to place the staves into the rings again, that is to say, the bearing poles, which were always left in their places on the ark (Exodus 25:15), but had necessarily to be taken out while it was being covered and wrapped up.

Num 4:7-8

THE TABLE OF SHEW-BREAD.
Over the table of shew-bread (Exodus 25:23) they were to spread a hyacinth cloth, to place the plates, bowls, wine-pitchers, and drink-offering bowls (Exodus 25:29) upon the top of this, and to lay shew-bread thereon; and then to spread a crimson cloth over these vessels and the shew-bread, and cover this with a sea-cow skin, and lastly to put the bearing poles in their places.

Num 4:9-10

THE CANDLESTICK.
The candlestick, with its lamps, snuffers, extinguishers (Ex 25:31-37), and all its oil-vessels (oil-cans), "wherewith they serve it," i.e., prepare it for the holy service, were to be covered with a hyacinth cloth, and then with a wrapper of sea-cow skin, and laid upon the carriage. MowT (vv. 10 and 12), bearing frame, in Num 13:23 bearing poles.





                 Keil and Delitzsch
Chapter 4
NUMBERING OF THE LEVITES QUALIFIED FOR SERVICE AND RULES OF SERVICE
1-20 The Kohathites and Their Duties

A second mustering of the Levites for the service to be performed by those who were between ages of 30 and 50.

4:2
THE SONS OF KOHATH

They are given priority because they were of the family of Moses and Aaron.

4:5
AARON SHALL GO IN

To cover up the holy vessels in the ways prescribed. The Kohathites would thus only have to carry the vessels, without actually touching them.

4:5
THE VEIL OF THE SCREEN

The Veil which acts as a screen.

CHAPTER FOUR
4:6
AND SHALL PUT THEREON

Upon the Ark already covered with the Veil. ALL OF BLUE. Emblematic of the blue of the heavens-‘the like of the very heaven for clearness’; Exodus 24:10




Rabbi Hertz
Exodus 24:10

10 And they saw the God of Israel: and there was under his feet as it were a paved work of a sapphire stone and as it were the body of heaven in his clearness. (KJV)
Numbers 4:6

4:6. hide of sea cows. Both sea cows (an herbivorous mammal, the dugong) and dolphins are found in the Red Sea, and their hides could have been tanned and used for decoration. These creatures had been hunted for their hides along the Arabian Gulf for millennia. Alternatively, this word may be compared to an *Akkadian word which refers to a semi-precious yellow or orange stone, and thus to the color of dye used rather than to an animal. 

4:6. blue cloth. This has more recently been interpreted as a blue-purple or violet color. The dye for this color was one of the major exports of Phoenicia, where it was extracted from the murex snail (Murex trunculus), which inhabited shallow coastal waters of the Mediterranean. An ancient refinery has also been found at Dor along the northern coast of Israel. One chemist estimated that a quarter of a million snails would be needed to produce one ounce of pure dye. This dye was used in the manufacture of the most sacred objects such as the veil of the Holy of Holies and the high priestly garments. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

4:10
UPON A BAR

As the Candelabrum possessed no staves it could not be carried in the same manner as the Ark and Table were. It was therefore placed with its appurtenances into a bag-like receptacle and this was then slung on a pole.











Rabbi Hertz
4:13
THE ASHES FROM THE ALTAR

According to Leviticus 6:5, 6, the fire on the Altar of sacrifice was never allowed to be extinguished. But in all probability the command concerning the perpetual fire did not apply to the period of transit. Rashi says ‘that the heavenly fire which descended on the Altar used to crouch beneath the wrappings like the figure of a lion at the times of the Journeyings, and was rendered innocuous by means of an intervening plate of bronze.’












Rabbi Hertz
4:20
AS THEY ARE BEING COVERED

This translation of the Hebrew is quite uncertain and unsatisfactory. Better, as the sanctuary is being taken apart (Ehrlich). This explains the meaning of the Hebrew word which means to be, to divide, to take to pieces, to destroy; See  Yoma 5a Talmud. The lower members of the priesthood are not to be present when the unity of the Sanctuary is being destroyed by being taken apart, as they would lose all reverence for the Sanctuary if they were to witness it.








Rabbi Hertz
4:4-20: The most important components of the Tabernacle are dealt with first. Since the Levites are not empowered to handle these sacred objects or even view them, on pain of death, those objects, including the Ark, are first wrapped by priests. Coverings of different material and color distinguish the sacred objects transported by the Kohathite clans. The Ark of the Covenant, the most sacred article, is covered with three cloths. The Ark is considered the divine throne of God (1 Samuel 4:4; 2 Samuel 6:2), who in Priestly literature is envisioned as dwelling in the Tabernacle itself (contrast Deuteronomy 12). 
CHAPTER FOUR

For that reason the Ark is sometimes brought into battle (1 Samuel chapter 4). According to a rabbinic Midrash, the earthly Ark is counterpart of the heavenly throne (Talmud Num. Rab. 4:13). Jewish Study Bible
Israel found no springs in the desert; and the Church of God should find no springs in the world. If she does, she proves false to her Lord. Israel was not of the desert, but passing through it; and the Church of God is not of the world, but passing through it. There was one camp - one congregation, and the true Israelite belonged thereto! There is one Church - one body, and the true Christian belongs to it. On looking attentively at “the congregation in the wilderness” (Acts 7:38). We find it composed of three distinct elements:

1.  Warriors

a nation of warriors.

2.  Workers

a tribe of workers.
3.  Worshipers
a family of worshipers, or priests.
Acts 7:38
38 This is he that was in the church in the wilderness with the angel which spake to him in the Mount Sinai, and with our fathers: who received the lively oracles to give unto us: (KJV)

Paul the Learner
Num 4:17-18

In order to prevent as far as possible any calamity from befalling the Levites while carrying the most holy things, the priests are again urged by the command of God to do what has already been described in detail in vv. 5-15, lest through any carelessness on their part they should cut off the tribe of the families of the Kohathites, i.e., should cause their destruction; viz., if they should approach the holy things before they had been wrapped up by Aaron and his sons in the manner prescribed and handed over to them to carry.  If the Kohathites should come for only a single moment to look at the holy things, they would die. 'Al-takªriytuw, "cut ye not off," i.e., "take care that the Kohathites are not cut off through your mistake and negligence" (Ros.). "The tribe of the families of the Kohathites:" shebet, the tribe, is not used here, as it frequently is, in its derivative sense of tribe (Tribus), but in the original literal sense of stirps. 





Keil and Delitzsch
Numbers 4:21-28

21 Duties of the Sons of Gershon 

Then the LORD spoke to Moses, saying: 22 "Also take a census of the sons of Gershon, by their fathers' house, by their families. 23 From thirty years old and above, even to fifty years old, you shall number them, all who enter to perform the service, to do the work in the tabernacle of meeting. 24 This is the service of the families of the Gershonites, in serving and carrying: 25 They shall carry the curtains of the tabernacle and the tabernacle of meeting with its covering, the covering of badger skins that is on it, the screen for the door of the tabernacle of meeting, 
4:26 the screen for the door of the gate of the court, the hangings of the court which are around the tabernacle and altar, and their cords, all the furnishings for their service and all that is made for these things: so shall they serve. 27 "Aaron and his sons shall assign all the service of the sons of the Gershonites, all their tasks and all their service. And you shall appoint to them all their tasks as their duty. 28 This is the service of the families of the sons of Gershon in the tabernacle of meeting. And their duties shall be under the authority of Ithamar the son of Aaron the priest. NKJV
4:21-28: The Gershonite clans are responsible for transporting the four layers of tent curtains. They are supervised by Aaron’s son Ithamar.
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Num 4:29-49
4:29 Duties of the Sons of Merari 
"As for the sons of Merari, you shall number them by their families and by their fathers' house. 30 From thirty years old and above, even to fifty years old, you shall number them, everyone who enters the service to do the work of the tabernacle of meeting. 31 And this is what they must carry as all their service for the tabernacle of meeting: the boards of the tabernacle, its bars, its pillars, its sockets, 32 and the pillars around the court with their sockets, pegs, and cords, with all their furnishings and all their service; and you shall assign to each man by name the items he must carry. 33 This is the service of the families of the sons of Merari, as all their service for the tabernacle of meeting, under the authority of Ithamar the son of Aaron the priest." 

4:34 Census of the Levites 

And Moses, Aaron, and the leaders of the congregation numbered the sons of the Kohathites by their families and by their fathers' house, 35 from thirty years old and above, even to fifty years old, everyone who entered the service for work in the tabernacle of meeting; 36 and those who were numbered by their families were two thousand seven hundred and fifty. 37 These were the ones who were numbered of the families of the Kohathites, all who might serve in the tabernacle of meeting, whom Moses and Aaron numbered according to the commandment of the LORD by the hand of Moses. 

4:38 And those who were numbered of the sons of Gershon, by their families and by their fathers' house, 39 from thirty years old and above, even to fifty years old, everyone who entered the service for work in the tabernacle of meeting — 40 those who were numbered by their families, by their fathers' house, were two thousand six hundred and thirty. 41 These are the ones who were numbered of the families of the sons of Gershon, of all who might serve in the tabernacle of meeting, whom Moses and Aaron numbered according to the commandment of the LORD. 

4:42 Those of the families of the sons of Merari, who were numbered, by their families, by their fathers' house, 43 from thirty years old and above, even to fifty years old, everyone who entered the service for work in the tabernacle of meeting —  44 those who were numbered by their families were three thousand two hundred. 45 These are the ones who were numbered of the families of the sons of Merari, whom Moses and Aaron numbered according to the word of the LORD by the hand of Moses. 

4:46 All who were numbered of the Levites, whom Moses, Aaron, and the leaders of Israel numbered, by their families and by their fathers' houses, 47 from thirty years old and above, even to fifty years old, everyone who came to do the work of service and the work of bearing burdens in the tabernacle of meeting — 48 those who were numbered were eight thousand five hundred and eighty. 49 According to the commandment of the LORD they were numbered by the hand of Moses, each according to his service and according to his task; thus were they numbered by him, as the LORD commanded Moses. NKJV
34-49
TOTALS OF THE LEVITICAL CENSUS
4:47
THE WORK OF SERVICE
The work of setting up the Tabernacle at each encampment and of taking it down again for the march as given in Numbers 1:51.









Rabbi Hertz
Num 4:49

"According to the commandment of Jehovah, they appointed them through the hand of Moses (i.e., under his direction), each one to his service, and his burden, and his mustered things (pªqudaayw), i.e., the things assigned to him at the time of the mustering as his special charge (see Ex 38:21).         Keil and Delitzsch

CHAPTER FOUR

4:29-33: The Merarites, the third group of clans, are charged with carrying the structural parts of the Tabernacle. Ithamar over sees their duties as well.  4:34: The chieftains of the community: The tribal leaders assist Moses and Aaron in recording the Levite census; this also connects chapter 4 to chapter 1.       Jewish Study Bible
Numbers 4:46-48

4:46-48. number of the Levites. Here the number of Levite men aged thirty to fifty is 8,580, while in 3:30 the total number of males over a month old was 22,000. This would imply that there were 13,420 males younger than thirty and older than fifty. This is a reasonable distribution and argues that the numbers are in right proportion. It is still likely that there has been confusion concerning the word thousand, as described in the comment on Num 2:3-32. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

CHAPTER FIVE
Num 5:1-4

5:1 Ceremonially Unclean Persons Isolated 

(cf. Lev 15)

And the LORD spoke to Moses, saying: 2 "Command the children of Israel that they put out of the camp every leper, everyone who has a discharge, and whoever becomes defiled by a corpse. 3 You shall put out both male and female; you shall put them outside the camp that they may not defile their camps in the midst of which I dwell." 4 And the children of Israel did so, and put them outside the camp; as the LORD spoke to Moses, so the children of Israel did. NKJV
Numbers 5:2

Persons Sent Outside the Camp

5:2. infectious skin diseases. For the nature of these diseases see comment on Lev 13:2. 

5:2. discharges. For discussion of the various classes of discharges, see the comments on Lev 15. 

5:2. ceremonial uncleanness. Not all uncleanness was avoidable, and the cause of uncleanness was often something that would in no way be considered sinful. There are several categories of uncleanness that could not be easily avoided, including sexual impurities, disease-related impurities and the uncleanness that came from contact with corpse or carcass. Though it was a matter of etiquette rather than ethics, the sacred compass needed to be protected from that which was inappropriate. Additionally it was a common belief that demons inhabited menstrual blood. That the uncleanness from childbirth should be seen as similar to monthly uncleanness is common in ancient cultures, including Egypt, *Babylonia and Persia. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

5:1-9:23 LAWS AND EVENTS.
A   5:1-6:21     Laws for the People (Leprosy, &c.).

  B    6:22-27       Laws for the priests (Blessing, &c.).

    C     7:1-89         Event (dedication of the altar).

A   8:1-26         Laws for priests and Levites.

  B    9:1-14         Laws for People (Passover).

    C     9:15-23       Event (erection of the tabernacle).

5:1-6:21 (A, above). LAWS FOR THE PEOPLE.

A   D-1     5:1-31.    Necessary laws.

      D-2     6:1-21.   Voluntary laws.

5:1-31 (D-1 above). NECESSARY LAWS.

D-1   E-1   5:1-4.    Leprosy.

         E-2   5:5-10.  Trespass.

         E-3   5:11-31 Jealousy.

Note: In the structure system the letters are for your convenience of reference.       Paul the Learner
Chapter 5


1-4
REMOVAL OF UNCLEAN PERSONS FROM THE CAMP

5:2
PUT OUT OF THE CAMP EVERY LEPER

After detailing the arrangement of the camp and the ordering of the march, there follows the injunction that the ceremonial purity of the camp is to be safeguarded. 
CHAPTER FIVE
Three classes of unclean persons are to be excluded:
1.  The leper

2.  One that hath an ‘issue’ (see Leviticus 15).

3.  One who has become polluted by contact with the dead (see Numbers 19:11-22).

According to the Rabbis, the first was to be excluded from the whole camp. Those afflicted with issues were excluded from the Sanctuary proper and the Levite encampment around the Sanctuary. One who had contact with the dead was only excluded from the Sanctuary proper. Later in Canaan there were special houses outside the cities for lepers.









Rabbi Hertz
Num 5:1-4

From the outward organization of the tribes of Israel as the army of Jehovah, the law proceeds to their internal moral and spiritual order, for the purpose of giving an inward support, both moral and religious, to their outward or social and political unity. This is the object of the directions concerning: 

1. The removal of unclean persons from the camp (Num 5:1-4), 

2. The restitution of anything unjustly appropriated (vv. 5-10), 

3. The course to be pursued with a wife suspected of adultery (vv. 11-31), 

4. And also of the laws relating to the Nazarite (Num 6:1-21), 

5. And to the priestly blessing (vv. 22-27).

Verse 1-4. Removal of Unclean Persons out of the Camp. - As Jehovah, the Holy One, dwelt in the midst of the camp of His people, those who were affected with the uncleanness of leprosy (Lev 13), of a diseased flux, or of menstruation (Lev 15:2 ff., 19 ff.), and those who had become unclean through touching a corpse (Num 19:11 ff., cf. Lev 21:1; 22:4), whether male or female, were to be removed out of the camp, that they might not defile it by their uncleanness. The command of God, to remove these persons out of the camp, was carried out at once by the nation; and even in Canaan it was so far observed, that lepers at any rate were placed in special pest-houses outside the cities (see at Lev 13:45-46). 




Keil and Delitzsch
5:2 the dead = the soul. Hebrew nephesh. Compare chapter 6:6; Leviticus 21:1; and Numbers 19:11. Touching a dead man or woman, rendered the one who touched unclean seven days (19:11); touching other dead creatures, rendered unclean only till the evening. (Leviticus 11:27, 39, 40).     The Companion Bible
5:1-31: Laws of purity and the role of the priests.

Priestly tasks include responsibilities over worldly as well as sacred matters; in the ancient world the two were inseparable. Laws concerned with the maintenance of religious purity inside the Israelite camp reflect this ideology, and the purity of the camp was essential if the Israelites wanted God to continue dwelling in their midst. This explains why these regulations immediately follow the instructions for the proper organization and transport of the wilderness camp (Chapters 1-4).
5:1-4: The sacred status of the Tabernacle, which sits in the center of the camp, necessitates that the entire area within the bounds of the camp preserve a state of cultic (religious) purity. According to the Priestly writer or writers contact with impurity is contagious to both persons and objects. Therefore, that which is in a state of impurity must be removed from the camp, lest it pollute the holiness of the sanctuary and endanger the Presence of God. The most dangerous conditions, those marked by severe impurity, require a seven-day purification process (Leviticus chapters 13-16; Numbers chapter 19). They include persons with certain skin diseases, abnormal sexual discharges, menstruating women, or those who are defiled by a corpse.












Jewish Study Bible
CHAPTER FIVE
Numbers 5:3

5:3. living outside the camp. Though the camp did not need to maintain the same level of *purity as the temple compound, there were restrictions. This restriction is also found in *Babylonian literature for victims of skin diseases forced to live in isolation. It is likely that they would have lived in the vicinity of the tombs. 

(IVP Bible Background Commentary: Old Testament)
Numbers 5:5-10

5 Confession and Restitution (Lev 6:1-7)
Then the LORD spoke to Moses, saying, 6 "Speak to the children of Israel:’ When a man or woman commits any sin that men commit in unfaithfulness against the LORD, and that person is guilty, 7 then he shall confess the sin which he has committed. He shall make restitution for his trespass in full, plus one-fifth of it, and give it to the one he has wronged. 8 But if the man has no relative to whom restitution may be made for the wrong, the restitution for the wrong must go to the LORD for the priest, in addition to the ram of the atonement with which atonement is made for him. 9 Every offering of all the holy things of the children of Israel, which they bring to the priest, shall be his. 10 And every man's holy things shall be his; whatever any man gives the priest shall be his.'" NKJV
Num 5:5-10

Restitution in Case of a Trespass. - No crime against the property of a neighbour was to remain without expiation in the congregation of Israel, which was encamped or dwelt around the sanctuary of Jehovah; and the wrong committed was not to remain without restitution, because such crimes involved unfaithfulness (ma`al, see Lev 5:15) towards Jehovah. "If a man or a woman do one of the sins of men, to commit unfaithfulness against Jehovah, and the same soul has incurred guilt, they shall confess their sin which they have done, and (the doer) shall recompense his debt according to its sum" (bªro'show, as in Lev. 5:24), etc. haa'aadaam mikaal-chaTo't, one of the sins occurring among men, not "a sin against a man" (Luther, Ros., etc.). The meaning is a sin, with which a ma`al was committed against Jehovah, i.e., one of the acts described in Lev. 5:21-22 , by which injury was done to the property of a neighbour, whereby a man brought a debt upon himself, for the wiping out of which a material restitution of the other's property was prescribed, together with the addition of a fifth of its value, and also the presentation of a sin-offering (Lev. 5:23-26 ).       Keil and Delitzsch
5-10 Restitution for Wrongs. The removal of physical impurities must be accompanied by the removal of moral wrongs.

5:6
ANY SIN………..AGAINST THE LORD

Any of the wrongs current amongst men. Bachya, the renowned Jewish moralist, takes these words to mean, ‘Any wrong which a man commits against his fellow is at the same time treason against God.’

5:6
A TRESPASS AGAINST THE LORD

Breach of trust or wrongful misappropriation of the property of another; See Leviticus 6:2. The laws there laid down in regard to restitution and the bringing of guilt offering are here repeated, with further provisions in Numbers 5:7 regarding public confession, and in Numbers 5:8 regarding the property of a wronged person who died without leaving any kinsman to whom restitution might be made. 
5:7
SHALL MAKE RESTITUTION FOR HIS GUILT He shall restore that which he guiltily holds in his possession. ADD…….THE FIFTH PART. See Leviticus 6:5

              Rabbi Hertz
CHAPTER FIVE
Numbers 5:6-7

Restitution in Fraud Cases

5:6-7. nature of the legislation. This section concerns a case where someone has used a formal oath to defraud someone else in court and later feels guilty about having done so. Giving restitution plus 20 percent to the defrauded individual, his next of kin or to the priest, plus the appropriate reparation offering, is commanded. In *Hammurabi’s laws one-sixth is typically added to restitution amounts in the form of interest payments. 

(IVP Bible Background Commentary: Old Testament)
5:8
IF THE MAN HAS NO KINSMAN according to the Talmud the reference is to the case of a proselyte who dies and leaves no heirs, as every Israelite would have some near or distant relative. For the meaning of the term Goel, ‘kinsman,’ see on Leviticus 25:25
 
Leviticus 25:25
25 If thy brother be waxen poor, and hath sold away some of his possession, and if any of his kin come to redeem it, then shall he redeem that which his brother sold. (KJV)

5:10
EVERY MAN’S HALLOWED THINGS SHALL BE HIS

Every man who brings a gift to the Altar may allocate it to any priest he chooses, and no fellow-priest may dispute his right to it.









Rabbi Hertz
5:11-31 (E-3, page 32) JEALOUSY
E-3    A-1    4:11-14-       Guilt.                            Case.

             B-1    4:-14            Innocence.

          A-2    4:15-27         Guilt.

        Trial and proof.

             B-2    4:28              Innocence.

          A-3    4:29               Guilt.                           Case.

             B-3    4:30, 31        Innocence.

5:14 the spirit of jealousy = a jealous motion or affection of the mind. Here the Hebrew word is ruach is put for the feelings, &c. as in Isaiah 11:2; Ephesians 1:17; and Hosea 4:12.

The Companion Bible

5:5-10: Leviticus chapter 5 details the “asham,” or guilt offering, and the expiation processes for transgressions that require this category of sacrifices. Her in Numbers two provisions supplement the guilt offering for sins involving robberies and accompanying false oaths:
1. A confession must precede the act of restitution;

2. If the injured party has no living relative the reparation payment goes to the officiating priest (as does the meat from the expiatory sacrifice).




Jewish Study Bible
Num 5:11-31

5:11 Concerning Unfaithful Wives 

And the LORD spoke to Moses, saying, 12 "Speak to the children of Israel, and say to them: 'If any man's wife goes astray and behaves unfaithfully toward him, 13 and a man lies with her carnally, and it is hidden from the eyes of her husband, and it is concealed that she has defiled herself, and there was no witness against her, nor was she caught —  14 if the spirit of jealousy comes upon him and he becomes jealous of his wife, who has defiled herself; or if the spirit of jealousy comes upon him and he becomes jealous of his wife, although she has not defiled herself —  

CHAPTER FIVE

5:15 then the man shall bring his wife to the priest. He shall bring the offering required for her, one-tenth of an ephah of barley meal; he shall pour no oil on it and put no frankincense on it, because it is a grain offering of jealousy, an offering for remembering, for bringing iniquity to remembrance. 16’and the priest shall bring her near, and set her before the LORD. 17 The priest shall take holy water in an earthen vessel, and take some of the dust that is on the floor of the tabernacle and put it into the water. 

5:18 Then the priest shall stand the woman before the LORD, uncover the woman's head, and put the offering for remembering in her hands, which is the grain offering of jealousy. And the priest shall have in his hand the bitter water that brings a curse. 19 And the priest shall put her under oath, and say to the woman, "If no man has lain with you, and if you have not gone astray to uncleanness while under your husband's authority, and be free from this bitter water that brings a curse. 

5:20 But if you have gone astray while under your husband's authority, and if you have defiled yourself and some man other than your husband has lain with you" — 21 then the priest shall put the woman under the oath of the curse, and he shall say to the woman — "the LORD make you a curse and an oath among your people, when the LORD makes your thigh rot and your belly swell; 22 and may this water that causes the curse go into your stomach, and make your belly swell and your thigh rot." 'Then the woman shall say, "Amen, so be it." 23 'Then the priest shall write these curses in a book, and he shall scrape them off into the bitter water. 24 And he shall make the woman drink the bitter water that brings a curse, and the water that brings the curse shall enter her to become bitter. 25 Then the priest shall take the grain offering of jealousy from the woman's hand, shall wave the offering before the LORD, and bring it to the altar; 26 and the priest shall take a handful of the offering, as its memorial portion, burn it on the altar, and afterward make the woman drink the water. 

5:27 When he has made her drink the water, then it shall be, if she has defiled herself and behaved unfaithfully toward her husband that the water that brings a curse will enter her and become bitter, and her belly will swell, her thigh will rot, and the woman will become a curse among her people. 28 But if the woman has not defiled herself, and is clean, then she shall be free and may conceive children. 29 'This is the law of jealousy, when a wife, while under her husband's authority, goes astray and defiles herself, 30 or when the spirit of jealousy comes upon a man, and he becomes jealous of his wife; then he shall stand the woman before the LORD, and the priest shall execute all this law upon her. 31 Then the man shall be free from iniquity, but that woman shall bear her guilt.'" NKJV
The Case of the Jealous Husband

5:14. basis for legal action. The only basis for this action is the jealousy of the woman’s husband. The word used to describe the nature of the crime in verse 12 usually refers to a breach of faith or an act of sacrilege (see the comment on Lev 5:14-16). It is therefore likely that the woman has previously been asked to swear an oath to her innocence and is now being accused of swearing falsely. Such an accusation may come about if the woman is now found to be pregnant and the husband contends that the child is not his. 

5:15. the husband’s actions. It is unclear why the husband brings the particular offering that he does. Unlike the regular meal offering, it is barley (as offered by the poor) instead of wheat, and it omits the oil and incense as meal offerings associated with potential offenses do. Generally oil and incense were associated with celebration, and this was not a festive occasion. 


(IVP Bible Background Commentary: Old Testament)
CHAPTER FIVE

Num 5:11-31

Sentence of God upon Wives Suspected of Adultery. - As any suspicion cherished by a man against his wife, that she either is or has been guilty of adultery, whether well-founded or not, is sufficient to shake the marriage connection to its very roots, and to undermine, along with marriage, the foundation of the civil commonwealth, it was of the greatest importance to guard against this moral evil, which was so utterly irreconcilable with the holiness of the people of God. By appointing a process in harmony with the spirit of the theocratical law, and adapted to bring to light the guilt or innocence of any wife who had fallen into such suspicion, and at the same time to warn fickle wives against unfaithfulness. This serves to explain not only the introduction of the law respecting the jealousy-offering in this place, but also the general importance of the subject, and the reason for its being so elaborately described.







Keil and Delitzsch
5:11-31
ORDEAL OF JEALOUSY

This ordinance was intended to remove the very suspicion of marital unfaithfulness in the midst of Israel. As such crime is destructive of the foundations of social order, it was necessary to arrive at certainty in cases of doubt, and at the same time to afford protection to the innocent wife against unreasonable jealousies. If a husband suspects his wife of unfaithfulness, he may bring her to the Sanctuary for an oath of purgation and the drinking of ‘the water of bitterness’. If she is innocent, no injuries result; if guilty, the combined oath and ordeal produce physical effects that proclaimed her guilt to the world. This law is the only explicit instance in Scripture of trial of ordeal, an institution that was well-nigh universal in antiquity and a regular feature of Western European life down to the middle Ages. In Israel, the Ordeal of jealousy was abolished by Johnan ben Zakkai soon after the Destruction of the Temple. From that time, divorce alone was customary in cases of well-proved faithlessness.    








Rabbi Hertz
5:12
IF ANY MAN’S WIFE GOES ASIDE

From the right path and become suspect in the eyes of her husband. By a slight change of punctuation the Hebrew verb can be translated, ‘if any man’s wife commits folly,’ and the Rabbis base thereon the saying, ‘No one sinneth unless the spirit of folly has entered into him.’

5:13
SHE BEING DEFILED SECRETLY

Even the presence of one witness to such defilement ruled out the Ordeal procedure. She was then tried on the evidence.

5:14
SPIRIT OF JEALOUSY

An uncontrollable impulse. The Rabbis required the husband:

1.  First to prohibit the woman, in the presence of witnesses, to hold any further communication with the man suspected.

2.  Then only, in case of the wife’s disobedience.

3.  The husband subjects her to the Ordeal.

4.  The Ordeal could not be made use of if there was any connivance on the part of the husband.

Rabbi Hertz
5:11-31: The ordeal, or more correctly, the trial of the suspected adulteress, is a means of allaying or confirming the fears of a husband that his wife was unfaithful. [Remember if the husband was unfaithful then there would be no trial]. Marital infidelity by the woman is a grave offense because it threatens the purity of the lineage. Adultery is defined as involving sexual contact between a married woman and a man other than her husband, and is a capital crime (Leviticus 20:10). (Since Israel was a polygynous society, sexual contact between a married man and an unmarried woman was not considered adultery, although it was not encouraged). 
CHAPTER FIVE

When conclusive evidence is lacking, judgment and subsequent punishment is left in the hands of the divine. Water ordeals of varying types are attested from the ancient Near East. In the Babylonian Laws of Hammurabi, #132, (18th century BCE [BC.]), one method of determining the guilt or innocence of a suspected adulteress is the river ordeal, in which the woman is thrown into the water and her fate is left to the river god. According to the Mishnah, the biblical ordeal for a suspected adulteress was suspended after the destruction of the Second Temple, one reason being the uncontrollable number of cases of adultery (Mishnah m. Sot. 9:9). The episode of the suspected adulteress is narrated here for two reasons:
1. The ritual utilizes earth from the floor of the Tabernacle (v. 17);

2. The focus of the previous chapter, and the ritual, like the guilt offering, is connected to broken faith (see vv. 6, 12).

5:12: If a man’s wife has gone astray: The initial sin of the woman may be a violation of the marriage oath. Rashi understands it as the woman having gone mad.  5:14: The reason for the husband’s jealousy is not stated but may be that his wife is pregnant and he questions the paternity of the child.

Jewish Study Bible
5:15
THE TENTH PART OF AN EPHAH OF BARLEY MEAL

A little under seven pints. Offerings usually consisted of fine rather than coarse meal, and the ingredient was wheat rather then barley. It was thus to indicate the abased condition of the suspected woman.

5:15 neither OIL…..NOR PUT FRANKINCENSE THEREON. BRINGING INIQUITY TO REMEMBRANCE.

5:15
These symbols of joy and festivity would not harmonize with the grievous nature of the occasion (Philo). Unlike other offerings it is a reminder not of Divine mercy, but of the guilt to be discovered and to be punished by God. Dillmann considers this phrase to be the technical term for accusation; See 1 Kings 17:18; Ezekiel 21:23.

I Kings 17:18

18 And she said unto Elijah, What have I to do with thee, O thou man of God? Art thou come unto me to call my sin to remembrance, and to slay my son? (KJV)
Ezekiel 21:23

23 And it shall be unto them as a false divination in their sight, to them that have sworn oaths: but he will call to remembrance the iniquity, that they may be taken. (KJV)

5:16-17. the priest’s actions. A text from *Mari (northwest Mesopotamia) speaks of a trial by ordeal where the gods are asked to drink water which contains dirt taken from the city gate. This bound the gods to their oath to protect the city. Here the ingredients are sacred (water from the laver, dirt from the sanctuary floor) and mixed with the inscribed curses that concern the woman’s obligation to preserve the *purity of the sanctuary. 

5:18. loosening the hair. This is elsewhere connected to mourning and may suggest that the woman is to adopt a posture of mourning until the Lord’s verdict is clarified.     (IVP Bible Background Commentary)

5:22
AMEN
Its original meaning is, ‘So be it!’ A solemn affirmation to a preceding statement. Whosoever answers Amen to an oath, it is as if he had himself pronounced that oath.

CHAPTER FIVE

5:22
In later times, Amen became in the Synagogue - as distinct from the Temple - the regular liturgical response of the worshippers. It was often doubled at the end of a psalm or prayer. Great spiritual value was attached by the Rabbis to the reverent response of Amen to prayer. ‘Whosoever says Amen with all his strength, to him the gates of Paradise shall be opened.’ Amen is now one of the commonest words of human speech. Three great Religions have brought it into the daily lives of men of all races, climes, and cultures.          Rabbi Hertz
Numbers 5:23-24

5:23-24. trial by ordeal in the ancient Near East. “Ordeal” describes a judicial situation in which the accused is placed in the hand of God using some mechanism, generally one that will put the accused in jeopardy. If the deity intervenes to protect the accused from harm, the verdict is innocent. Most trials by ordeal in the ancient Near East involved dangers such as water, fire or poison. The accused that is exposed to these threats is in effect being assumed guilty until the deity declares otherwise by action on her behalf. In contrast, the procedure in this text invokes neither magic nor danger but simply creates a situation for God to respond to. Thus the woman here is presumed innocent until circumstances (directed by the Lord) show otherwise. *Hammurabi’s laws contain similar cases in which the woman undergoes a river ordeal to determine her guilt or innocence. 

(IVP Bible Background Commentary: Old Testament)
5:23
IN A SCROLL

On anything that can receive writing (Mishnah). In Roman times, a royal proselyte to Judaism, Queen Helena, donated a tablet of gold to the Temple, with the chapter of the Ordeal of Jealousy written on it, and the priests would transcribe the oath from that tablet.




Rabbi Hertz
5:23
BLOT THEM OUT

Or, ‘wash them into the bitter water.’ A symbolical action to indicate that the curse is in this manner conveyed to the potion.

5:24
MAKE THE WOMAN DRINK

This is said by anticipation, because she did not really drink it till after the offering; v. 26. The translation should read, ‘and when he shall make the woman to drink the water that brings the guilt to light, the water that brings the guilt to light shall enter into her and become bitter.’ The solemnity of the oath, and the awe-inspiring ritual which accompanied it, might of themselves deter a woman from taking it, unless she where supported by the consciousness of innocence.








Speaker’s Bible
5:24
AND BECOME BITTER

In other words ‘for bitterness’; proving unpleasant and injurious.



Rabbi Hertz
5:15-26: The husband brings a menial meal offering, and the priest prepares a mixture of sacral water, dust from the sanctuary floor, and ink rubbed off the inscription of the curse for the woman to drink. Most importantly, the priest administers the woman’s oath and utters the curse that takes effect if she is guilty.  5:18: 
1. Water of bitterness seems to refer to the bitter taste of the water, which contains ink and dust, probably mixed with ashes fallen to the sanctuary floor from the alter. 
2. Alternatively, the “bitterness” can refer to the punishment, apparently a distended uterus, a possible miscarriage, and ultimate infertility (so medieval commentators).
3. A third interpretation translates the Hebrew term “hamarim” as “instructing,” derived from a different verbal Hebrew root word (“y-r-h”).

Thereby, the waters reveal the woman’s innocence or guilt.
CHAPTER FIVE

5:21: This verse repeats the curse; it can be explained as an interpolation that adds God to the formula.  5:22: The woman shall say, “Amen, amen!” Amen or twice amen is an affirmation of truth often attached to oaths (Deuteronomy 27:15-26; Nehemiah 5:13). An archeological discovery of a letter from the 7th century BCE that records the petition of an Israelite worker to his officer uses “Amen” to affirm the truth of the worker’s statement. Oaths and curses similar in formula to those uttered in this biblical case are known from ancient Near Eastern treaties. In the case of the biblical adulteress, as well as in some non-biblical examples, the function of the water mixture is to effectuate the oath.





Jewish Study Bible
Note: In the Jewish text of Scripture there chapters may be different from our English text. So if there is a quote please look either before that verse or even after it.





Paul the Learner
5:28
SHE SHALL BE CLEARED

Acquitted and proved innocent; and as Divine compensation for the suffering she had undergone, she would bear offspring - an indication of God’s favour in Scripture.



Rabbi Hertz
5:31
CLEAR FROM INIQUITY

Of having cast suspicion on one who is innocent (Sforno). The Rabbis, however, inferred from these Hebrew words that the Ordeal proved ineffective if the husband was himself guilty of immorality. Verse 28 "But if she have not defiled herself, and is clean (from the crime of which she was suspected), she will remain free (from the threatened punishment of God), and will conceive seed," i.e., be blessed with the capacity and power to conceive and bring forth children.


                      Keil and Delitzsch

5:27-28: These verses repeat the two possible results of the trial.  5:29-31: This is the ritual, or instruction, “Torah.” Priestly legislation often concludes with these types of summary statements (see concluding verses in Leviticus chapters 7, 11, 15).






Jewish Study Bible

Numbers 5:27

5:27. the negative potential results. Suggestions have ranged from a flooded uterus to false pregnancy to pelvic prolapse to atrophied genitalia. Whatever the actual physical manifestations might be, the text clearly indicates that the result is sterility. If the woman has been brought into this process because of pregnancy, it may be that the potion would be expected to induce a miscarriage in the case that the pregnancy came about through illicit behavior. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.) 

CHAPTER SIX
Num 6:1-21

6:1 The Law of the Nazarite 
Then the LORD spoke to Moses, saying, 2 "Speak to the children of Israel, and say to them: 'When either a man or woman consecrates an offering to take the vow of a Nazarite, to separate himself to the LORD, 3 he shall separate himself from wine and similar drink; he shall drink neither vinegar made from wine nor vinegar made from similar drink; neither shall he drink any grape juice, nor eat fresh grapes or raisins. 4 All the days of his separation he shall eat nothing that is produced by the grapevine, from seed to skin. 5' All the days of the vow of his separation no razor shall come upon his head; until the days are fulfilled for which he separated himself to the LORD, he shall be holy. Then he shall let the locks of the hair of his head grow. 6 All the days that he separates himself to the LORD he shall not go near a dead body. 7 He shall not make himself unclean even for his father or his mother, for his brother or his sister, when they die, because his separation to God is on his head. 8 All the days of his separation he shall be holy to the LORD. 

6:9'And if anyone dies very suddenly beside him, and he defiles his consecrated head, then he shall shave his head on the day of his cleansing; on the seventh day he shall shave it. 10 Then on the eighth day he shall bring two turtledoves or two young pigeons to the priest, to the door of the tabernacle of meeting; 11 and the priest shall offer one as a sin offering and the other as a burnt offering, and make atonement for him, because he sinned in regard to the corpse; and he shall sanctify his head that same day. 12 He shall consecrate to the LORD the days of his separation, and bring a male lamb in its first year as a trespass offering; but the former days shall be lost, because his separation was defiled. 13 'Now this is the law of the Nazarite: When the days of his separation are fulfilled, he shall be brought to the door of the tabernacle of meeting. 14 And he shall present his offering to the LORD: one male lamb in its first year without blemish as a burnt offering, one ewe lamb in its first year without blemish as a sin offering, one ram without blemish as a peace offering, 15 a basket of unleavened bread, cakes of fine flour mixed with oil, unleavened wafers anointed with oil, and their grain offering with their drink offerings. 

6:16 'Then the priest shall bring them before the LORD and offer his sin offering and his burnt offering; 17 and he shall offer the ram as a sacrifice of a peace offering to the LORD, with the basket of unleavened bread; the priest shall also offer its grain offering and its drink offering. 18 Then the Nazarite shall shave his consecrated head at the door of the tabernacle of meeting, and shall take the hair from his consecrated head and put it on the fire which is under the sacrifice of the peace offering. 19'And the priest shall take the boiled shoulder of the ram, one unleavened cake from the basket, and one unleavened wafer, and put them upon the hands of the Nazarite after he has shaved his consecrated hair, 20 and the priest shall wave them as a wave offering before the LORD; they are holy for the priest, together with the breast of the wave offering and the thigh of the heave offering. After that the Nazarite may drink wine.' 21 "This is the law of the Nazarite who vows to the LORD the offering for his separation, and besides that, whatever else his hand is able to provide; according to the vow which he takes, so he must do according to the law of his separation." NKJV
The Nazirite Vow

6:3. abstinence from drinks. There are a number of different words used to describe fermented drinks made from grapes used here. While some of the terms could at times refer to intoxicants made from other ingredients (e.g., grain), only those that can refer to grape products are used here. That suggests that only grape intoxicants are prohibited to the *Nazirite. It is not drunkenness that is the issue here, but grape drinks of any sort. 

6:3-4. abstinence from grape products. Prohibition of grape products has suggested to some interpreters that a nomadic lifestyle is being elevated, but it is very difficult to see that as a biblical or priestly agenda. 
CHAPTER SIX

6:3-4
Alternatively one must notice that the grape is one of the principal, one could say characteristic, staples of Canaan and therefore symbolically connected to the issue of fertility (note that the spies bring back a huge cluster of grapes [13:24] as evidence of the fertility of the land). The use of raisins in raisin cakes for the *fertility *cult can be seen in Hoshia 3:1. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
Num 6:1-21

The Nazarite. - The legal regulations concerning the vow of the Nazarite are appended quite appropriately to the laws intended to promote the spiritual order of the congregation of Israel. For the Nazarite brought to light the priestly character of the covenant nation in a peculiar form, which had necessarily to be incorporated into the spiritual organization of the community, so that it might become a means of furthering the sanctification of the people in covenant with the Lord.

Verse 1-2. The words, "if a man or woman make a separate vow, a Nazarite vow, to live consecrated to the Lord," with which the law is introduced, show not only that the vow of the Nazarite was a matter of free choice, but that it was a mode of practicing godliness and piety already customary among the people. Nazir, from nzr to separate, lit., the separated, is applied to the man who vowed that he would make a separation to (for) Jehovah, i.e., lead a separate life for the Lord and His service. 
The Nazarite vow was taken at first for a particular time, at the close of which the separation terminated with release from the vow. This is the only form in which it is taken into consideration, or rules are laid down for it in the law before us. In after times, however, we find life-long Nazarites among the Israelites, e.g., Samson, Samuel, and John the Baptist, who were vowed or dedicated to the Lord by their parents even before they were born (Judg 13:5,14; 1 Sam 1:11; Luke 1:15).




Keil and Delitzsch
Chapter 6

THE LAW OF THE NAZIRITE

The Previous chapter provided for the exclusion of certain forms of guilt and defilement from the pale of God’s people. The present chapter offers an opening to the life of the devotee, who not content with observing what is obligatory, seeks austere modes of self-dedication.




Rabbi Hertz
The Nazirite vow includes three things:

1.  The hair to remain unshorn during the period of the vow.

2.  Abstinence from intoxicants.
3.  Avoidance of contact with a dead body.

The Nazirite vow was often taken by men and women alike purely for personal reasons, such as:

A.  Thanksgiving for recovery from illness.

B.  The birth of a child.

The minimum period of the vow was thirty days, but we have instances of Nazirite vows extending over repeated periods of seven years. 

Scripture records also life-long Nazirite who, however, were not bound by all the regulations of the temporary Nazirite. Mention is also made of the Rechabites, who abstained from wine (Jeremiah 35:6), and, in later times, the Essenes, whose life was semi-monastic. The institution disappeared in its entirety with the destruction of the Temple (70 AD).




                                   Rabbi Hertz
CHAPTER SIX

Jeremiah 35:6

6 But they said, we will drink no wine: for Jonadab the son of Rechab our father commanded us, saying, ye shall drink no wine, neither ye, nor your sons for ever: (KJV)
6:2
NAZIRITE

That is, one separated or consecrated. The Hebrew word is Nazir. See Judges 13:5, 7.
Judges 13:5
5 For, lo, thou shalt conceive, and bear a son; and no razor shall come on his head: for the child shall be a Nazarite unto God from the womb: and he shall begin to deliver Israel out of the hand of the Philistines.

(KJV)

Judges 13:7

7 But he said unto me, Behold, thou shalt conceive, and bear a son; and now drink no wine nor strong drink, neither eat any unclean thing: for the child shall be a Nazarite to God from the womb to the day of his death.

(KJV)

6:3
WINE

The priest had to refrain from wine during service in the Sanctuary (Leviticus 10:9), and the Nazirite’s whole life was conceived as service of God; see, however, the note on verse 11.
Leviticus 10:9

9 Do not drink wine nor strong drink, thou, nor thy sons with thee, when ye go into the tabernacle of the congregation, lest ye die: it shall be a statute for ever throughout your generations:  (KJV)
Now on the subject of wine, this also includes:

1.  STRONG DRINK - 
 A comprehensive term for intoxicating liquors other than wine.

2.  VINEGAR -  

Any preparation made from any intoxicant that has gone sour.

3.  LIQUOR OF GRAPES -Made by soaking grapeskins in water.              Rabbi Hertz
6:1-21 VOLUNTARY (NAZARITE VOW).

A    6:1, 2         The vow made.

  B     6:3-8         Observances during separation.

A    6:9-12        The vow interrupted.

  B     6:13-21      Observances at the close of the separation.

Note: the order in these laws:

1. Separation, 6:1-12;

2. Worship,    6:13-21;
3. Blessing,    6:22-27;
4. Service,     7:1-89. 







The Companion Bible
Numbers 6:5

6:5. significance of hair. There is a Phoenician inscription from the  ninth century B.C. reporting the dedication of shaven hair by an individual in fulfillment of a vow made to the goddess *Astarte . It is of importance that in the biblical text there is no discussion of what should be done with the hair that is cut. It is neither dedicated as in the above inscription, nor is it deposited in the temple as in some cultures. 
CHAPTER SIX

6:5
The dedicated hair is uncut (v. 9), not cut. For men hair has symbolic value as a sign of manhood or virility (see 2 Samuel 10:4). Women decorate their hair and groom it carefully as a sign of beauty. The prohibition against trimming the “sides of your head” or the “edges of your beard” uses the same terminology as in Lev 19:9-10, which deals with the harvesting of fields. In both cases an offering is involved—one to the poor and the other to God. *Hammurabi’s code penalizes false witnesses by having half the person’s hair cut off. The Middle Assyrian code allows a debt-slave’s master to pull out his or her hair as punishment (see Nehemiah 13:25). Both laws suggest that shame is attached to the loss of hair. 
In ancient thinking hair (along with blood) was one of the main representatives of a person’s life essence. As such it was often an ingredient in sympathetic magic. This is evident, for instance, in the practice of sending along a lock of a presumed prophet’s hair when his prophecies were sent to the king of *Mari. The hair would be used in divination to determine whether the prophet’s message would be accepted as valid. (See Lev 19:27.) Studies have shown that hair cutting was used in the ancient world as an act of distinguishing oneself from those around (as in mourning), or of reentering society (as seems to be the case with the Nazirites). 

(IVP Bible Background Commentary: Old Testament)
6:5
NO RAZOR COMES UPON HIS HEAD

The hair was regarded as the symbol of the vital power at its full natural development; and the free growth of the hair on the head of the Nazirite represented the dedication of the man with all his strength and powers to the service of God.








Rabbi Hertz
6:5
HOLY
Here signifying separated, detached from ordinary mundane pursuits by leading a life of self-denial and self-dedication to God.








Rabbi Hertz
6:1-21: Vow of the Nazirite.
By taking the vow of a Nazirite an Israelite consecrates himself or herself to God for a limited time period, becoming a type of lay priest, with restrictions similar to those of priests. The vow entails a number of restrictions to the person’s lifestyle: 

1. Abstaining from fermented drinks 
2. And grape products; 

3. Abstaining from cutting the hair;
4. And abstaining from coming in contact with the dead.
This explains why Samson, who was a Nazirite, was not supposed to cut his hair. The Rabbis explain that the passage on Nazirite vows follow the section on the suspected adulteress to teach that abstinence from drink is commendable, since drinking intoxicants can lead to adultery (Talmud b. Sot. 2a). Modern critical approaches connect the sections by their emphasis on the key roles of the priests.


Jewish Study Bible

6:7
UNCLEAN FOR HIS FATHER

In respect to contact with a dead body, the ordinary Nazirite was as stringently bound as the High Priest (Leviticus 21:11). Not so another class of Nazirite called by the Rabbis the Samson type of Nazirite.













Rabbi Hertz

Leviticus 21:11
11Neither shall he go in to any dead body, nor defile himself for his father, or for his mother;

(KJV)

CHAPTER SIX
6:7
HIS CONSECRATION UNTO GOD

In other words ‘the crown of his God’; the sign and symbol of his special consecration unto God; the hair of the Nazirite being to him what the crown was to the king and what the mitre was to the High Priest. Rabbi Hertz
6:6-7. corpse prohibition. Corpse contamination was one of the most common and unavoidable causes of ritual uncleanness (see comment on Num 19:11). Some have further speculated that ritual uncleanness from corpse contamination may also represent a statement against the always prevalent *cult of the dead (see comment on Num 3:1, Levites in the place of the first-born). 

6:8. Nazirite background. It may be no coincidence that the three prohibited areas for the *Nazirite represent fertility (grape products), sympathetic magic (hair) and the *cult of the dead (corpse contamination). These are the three principal popular religious practices that *Yahweh worship sought to eliminate. It is difficult to reconstruct, however, why these elements were chosen, or what the original thinking behind the vow was. 

     





(IVP Bible Background Commentary: Old Testament)


9-12
INVOLUNTARY DEFILMENT

6:11
FOR THAT HE SINNED
(Note this verse helps explain 6:3)

Although his defilement was involuntary, he should have avoided even the remotest possibility of defilement. The Talmud explains that he was ordered to make atonement for his vow to abstain from drinking wine, an unnecessary self-denial in regard to one of the permitted pleasures of life.                               Rabbi Hertz
6:12
SHALL CONSECRATE

Resume his life under the Nazirite rule for the whole period which he had originally intended.  

6:12
GUILT-OFFERING

For the sin committed unwittingly through which his defilement overtook him.


6:12
SHALL BE VOID

Not be counted as part of the period during which the vow was valid.


Rabbi Hertz
6:9-12: Contamination by a corpse requires shaving the hair and following the purification process outlined in chapter 19. After purification, the Nazirite restarts his or her original vow timetable. Defilement of a Nazirite affects the consecrated hair rather than the person.




Jewish Study Bible
Numbers 6:9-12

6:9-12. ritual procedure in case of violation. Ritual violation of the vow required the purging of the altar but only included the least expensive offerings (pigeons). It was also necessary to offer a lamb for a reparation offering because the violation involved a breach of faith (see comment on Lev 5:14-16). 

(IVP Bible Background Commentary)

13-21
RITES TO BE PERFORMED AT THE COMPLETION OF THE VOW

6:13
HE SHALL BRING IT

He shall come with his consecrated head unshaven to the door of the Tent of Meeting; see further in v. 18.

6:14
HE SHALL PRESENT HIS OFFERING

This included all four ordinary sacrifices:






Rabbi Hertz
CHAPTER SIX
1.  Burnt-offering.

2.  Sin-offering.

For further information on these offerings see Leviticus study.

3.  Peace-offering.


4.  Meal-offering.








Paul the Learner
6:18
AND SHALL TAKE THE HAIR

As the Nazirite had during his vow worn his hair unshorn in honour of God, so when the time was complete it was natural that the hair, the symbol of his vow, should be cut off at the Sanctuary. In the times of the Mishnah, a special room was assigned to the Nazirite for that purpose in one of the Temple courts.
       Rabbi Hertz
Acts 21:23-24

23 Do therefore this that we say to thee: We have four men which have a vow on them; 24 Them take, and purify thyself with them, and be at charges with them, that they may shave their heads: and all may know that those things, whereof they were informed concerning thee, are nothing; but that thou thyself also walkest orderly, and keepest the law. (KJV)
6:18: The significance of the hair is also apparent at the completion ceremony, at which time it is burnt in the fire underneath (the pot of) the Nazirites sacrifice of well-being. Hair offerings are known from ancient practices in the Aegean.  6:13-20: The rites that the Nazirite undergoes at the completion of the vow not only commemorate the fulfillment of the vow but function as a transitional ritual that allows the person to return to his or her former status. In this Priestly passage, the role of the priest in the ceremony is central to the discussion of the Nazirite for a prescribed period of time; Judges Chapter 13 depicts Samson as a lifetime Nazirite, with similar restrictions.






 Jewish Study Bible
6:20
THE NAZIRITE MAY DRINK WINE

Presumably the other restrictions also fell away.





Rabbi Hertz
Numbers 6:13-20

6:13-20. conclusion of the vow. A whole series of offerings (see the comments on the early chapters of Leviticus for more information on each) concludes the vow, followed by the cutting and burning of the hair. Most vows in the ancient Near East were conditional vows attached to some past or present entreaty (see comment on Lev 27), and there is no reason to assume that the *Nazirite vow is any different. It is not surprising, then, that the vow culminates in offertory gifts. What is unusual, against the background of ancient Near Eastern vows, is the ritualized period of abstinence that precedes the offerings. (IVP Bible Commentary)
 6:21
ACCORDING TO HIS VOW…………..SO HE MUST DO
This warning concerning vows is clearly stated in Deuteronomy 23:23. ‘That which is gone out of thy lips thou shalt observe and do; according as thou hast vowed unto the Lord thy God, a freewill offering, which thou hast promised with thy mouth.’


22-27

THE PRIESTLY BLESSING
START PCSB HEBREW

Num 6:24-26
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CHAPTER SIX
The simple and beautiful threefold petition which follows in v. 24-26 is known as ‘The Priestly Blessing’. It is as it were the crown and seal of the whole sacred order by which Israel was now fully organized as the people of God, for the march to the Holy Land.







Rabbi Hertz
The Hebrew text consists of three short verses, of three, five, and seven words respectively. ‘It mounts by gradual stages from the petition for material blessing and protection to that for Divine favour as a spiritual blessing, and in beautiful climax culminates in the petition for God’s most consummate gift, shalom, peace, the welfare in which all material and spiritual well-being is comprehended’  Kautzsch
The fifteen words that constitute these three verses contain a world of trust in God and faith in God. They are clothed in a rhythmic form of great beauty, and they fall with majestic solemnity upon the ear of the worshipper. The Priestly Blessing was one of the most impressive features of the Service in the Temple at Jerusalem, and holds a prominent place in the worship of the Synagogue. In the Temple it was pronounce from a special tribune (duchan; hence the current name ‘duchaning’) after the sacrifice of the daily offering, morning and evening. In the Synagogue, it was early introduced into the daily Amidah (Authorized Prayer Book Page 53). Its pronouncement by the Priests is in Ashkenazi communities limited, as a rule, to Festivals when not falling on Sabbaths. The ancient melody that accompanies its pronouncement by the Priests is in its original form weird and most impressive. 









Rabbi Hertz
Since the Reformation, the Priestly Blessing is a constituent of the service in many Protestant Churches. I grew up in the Methodist Church hearing this blessing.



Paul the Learner
Num 6:24-26

24
The LORD bless thee, and keep thee:

25
The LORD make his face shine upon thee, and be gracious unto thee:

26
The LORD lift up his countenance upon thee, and give thee peace.    (KJV)

6:23
ON THIS WISE YE SHALL BLESS
The Rabbis based on these words their specific regulations as to the manner in which alone the Blessing was to be pronounced:

1.  It was to be done standing, and with outspread hands.

2.  The priest must be sober when blessing.

3.  It must be given in the Hebrew tongue.

These prescriptions have deep spiritual implications for all time. A stranger cannot bless; blessing requires knowledge and loving understanding of the person or cause to be blessed. Furthermore, to bless others is a difficult task, requiring readiness for sacrifice and prayerfulness. And, unless the blessing is to prove a blight, he that blesses must be quite ‘sober’ - the fanatic or he whose judgment is beclouded by hatred or prejudice can never truly bless anyone. The requirement as to the language of the Blessing is as vital as any. As far as the Jew is concerned, every measure on his behalf must be in the Sacred Tongue - in other words, translatable into Hebrew terms, and in line with Jewish history and Jewish ideals.


       Rabbi Hertz

24 THE GUARDIANSHIP OF GOD
6:24
The LORD bless thee

With life, health, and prosperity.






Rabbi Hertz
CHAPTER SIX

6:24
THEE 

Why is the singular used? A current explanation is, as the prerequisite of all blessing for Israel is unity; all Israel is to feel as one organic body. (Note how much more the Church of the Living God should be one also).







                                        Rabbi Hertz + Paul the Learner
6:24
AND KEEP THEE

Or, ‘guard thee’; grant thee His Divine protection against evil, sickness, poverty, calamity. The Lord is the Keeper of Israel. He delivers our souls from death, keeps our eyes from tears, and our feet from stumbling. The Rabbis gave a wide application to these three Hebrew words:
1.  May God bless thee, with possession.

2.  And keep thee, from these possessions possessing thee.

3.  May God guard thee from sin.

4.  And shield thee from all destructive influences that so often follow in the wake of earthly prosperity.


25 THE GRACE OF GOD

6:25
HIS FACE TO SHINE UPON THEE
Light in Scripture is the symbol
 not only of happiness and purity but also of friendship. To cause the faces to shine upon one is the Biblical idiom for to be friendly to him. When God’s ‘face’ is said to be turned towards man and to shine upon him, it implies the outpouring of Divine love and salvation. In contrast to this, we have the prayer, ‘Hide not Thy face from me.’



                                 Rabbi Hertz
The Rabbis interpret the words, ‘make His face to shine upon thee,’ in a purely spiritual sense, to imply the gift of knowledge and moral insight. ‘May He give thee enlightenment of the eyes, the light of the Shechinah; may the fire of Prophecy burn in the souls of thy children; may the light of the Torah illumine thy home’ (Sifri)
6:25
GRACIOUS UNTO THEE

This is more than ‘keep thee’ in the preceding verse. May He be beneficent unto thee, and graciously fulfill thy petition. The Rabbis understand this verse in the sense of ‘May He gives thee grace in the eyes of thy fellowmen’; in other words may He make thee lovable, and beloved in the eyes of others. Rabbi Chanina ben Dosa said, ‘He in whom his fellow-creatures take delight, in him the All-present takes delight.’ Rabbi Hertz

26 THE PEACE OF GOD

6:26
LIFT UP HIS COUNTENANCE UPON THEE
Or, ‘turn His face unto thee’; turn His attention, His loving care unto thee.


6:26
GIVE THEE

In other words ‘set thee, establish for thee.





                 Rabbi Hertz

6:26
PEACE

‘Peace in thy coming in, peace in thy going out, peace with all men. Great is peace for it is the seal of all blessings’ (Talmud). The Hebrew word shalom means not only freedom from all disaster; but health, welfare, security, and tranquillity; ‘the peace which alone reconciles and strengthens, which calms us and clears our vision, which frees us from restlessness and from the bondage of unsatisfied desire, which gives us the consciousness of attainment, the consciousness of permanence even amid the transitoriness of ourselves and of outward things’ (Monstefiore). ‘Peace, say the Rabbis, is one of the pillars of the world; without it the social order could not exist. Therefore let a man do his utmost to promote it. Thus it is that the greatest Sages made a point of being the first to salute passersby in the street.’  Peace is the burden of the prayer with which every service in the synagogue concludes: ‘May He who maketh peace in His high heavens grant peace unto us!’

CHAPTER SIX

‘And so a twofold duty is indicated. We are not only to be peaceful ourselves, but to help others to be peaceful also. Peace is not only a personal, but a national ideal. The war loving Jew is a contradiction in terms. Only a peace-loving Jew is a true follower of his Prophets, who set universal brotherhood in the forefront of their pictures of coming happiness for mankind, predicting the advent of a Golden Age when nations should not lift up sword against nation, nor learn war any more.’





Morris Joseph
Numbers 6:24-26

The Priestly Blessing

6:24-26. ancient Near Eastern blessings. In the ancient world blessings and curses were believed to have a power all their own that would result in their fulfillment. This blessing is probably one that the priests were to give to someone leaving the sanctuary after participating in some *ritual. Two small silver scrolls (about one inch long) have been found in the area known as Keteph Hinnom in Jerusalem. They were *amulets in a burial cave from the sixth or seventh century B.C., and they contained this benediction. At present they represent the oldest example of any text of Scripture. The concept of the shining face of the deity resulting in mercy is found in Mesopotamian documents and inscriptions from as early as the  twelfth century B.C. as well as in a letter from *Ugarit . Additionally a phrase invoking the gods to grant watch-care and well-being is used regularly in *Ugaritic and *Akkadian salutations. Finally, the phrase “the Lord bless you and keep you” is also included in the words (Hebrew) painted on a large storage jar from the  ninth century B.C. found at Kuntillet Ajrud in the northern Sinai. 



(IVP Bible Background Commentary: Old Testament)
John 14:27

27 Peace I leave with you, my peace I give unto you: not as the world giveth, give I unto you. Let not your heart be troubled, neither let it be afraid. (KJV)

Peace is no negative conception and is not the equivalent of inactivity. Whether for the individual or for society, it is that harmonious co-operation of all human forces towards ethical and spiritual ends which men call the Kingdom of God. The Prophets longed for a Messianic peace that should pervades the universe, and include all men, all peoples - that should include also the beasts of the field; Isaiah 11:6-10.

Isaiah 11:6-10

6 The wolf also shall dwell with the lamb, and the leopard shall lie down with the kid; and the calf and the young lion and the fatling together; and a little child shall lead them. 7 And the cow and the bear shall feed; their young ones shall lie down together: and the lion shall eat straw like the ox. 8 And the sucking child shall play on the hole of the asp, and the weaned child shall put his hand on the cockatrice' den. 9 They shall not hurt nor destroy in all my holy mountain: for the earth shall be full of the knowledge of the LORD, as the waters cover the sea. 10 And in that day there shall be a root of Jesse, which shall stand for an ensign of the people; to it shall the Gentiles seek: and his rest shall be glorious. (KJV)
Revelation 21:1-7

1 And I saw a new heaven and a new earth: for the first heaven and the first earth were passed away; and there was no more sea. 2 And I John saw the holy city, New Jerusalem, coming down from God out of heaven, prepared as a bride adorned for her husband. 3 And I heard a great voice out of heaven saying, Behold, the tabernacle of God is with men, and he will dwell with them, and they shall be his people, and God himself shall be with them, and be their God. 4 And God shall wipe away all tears from their eyes; and there shall be no more death, neither sorrow, nor crying, neither shall there be any more pain: for the former things are passed away. 5 And he that sat upon the throne said, Behold, I make all things new. And he said unto me, Write: for these words are true and faithful. 
CHAPTER SIX

Revelation 21:1-7
6 And he said unto me, it is done. I am Alpha and Omega, the beginning and the end. I will give unto him that is athirst of the fountain of the water of life freely. 7 He that overcomes shall inherit all things; and I will be his God, and he shall be my son. (KJV)
Note: For more on the true peace that God will bring to mankind see my study in Prophecy. www.lakesideministry.com                                                                                          Paul the Learner
6:27
PUT MY NAME

Announce to the children of Israel the blessed and beneficent nearness of the living God. In this prayer on behalf of Israel, the priests pronounced over the people the Ineffable Name of God. (See my study in Genesis). Outside the Temple, Adonay was invariably substituted for the Tetragrammation [YHVH].   
AND I WILL BLESS THEM. The children of Israel. The Israelites say, why didst Thou order the priest to bless us? We want Thy blessing only. And God replies, It is I who stand by the priests and bless you. (Talmud). The priest was no Mediator; they were merely the channel through which the blessing was conveyed to the Israelites.







Rabbi Hertz
Note: My Name.

1. Elohiym Yahweh [God the Lord] Genesis 2:4 – Yahweh [Jehovah] – YHVH – Adonai –Yeshua – Jesus.
2. Memra Word who created all things and became Jesus according to John 1:14     Paul the Learner
6:22-27: The priestly blessing.

Another duty of priests is to bless the community of Israel (Leviticus 9:22-23; Deuteronomy 10:8; 21:5) or individual Israelites (1 Samuel 2:20) in the name of the Lord. The three-part blessing here invokes God’s mercy and favor toward the children of Israel for the sake of their general well-being, “shalom.” Each of the three parts is longer than the preceding one, emphasizing the overflowing of blessing that is hoped for. Ibn Ezra connects Aaron’s blessing of Israel at the dedication of the Tabernacle (Leviticus 9:22-23) to the priestly blessing in Numbers. An interpretive version of the priestly blessing, contained in the sectarian literature of the Dead Sea Scrolls, expands the biblical text to more clearly define the particulars of God’s blessing (ref. 1 QS 2:2-4).

6:25: Deal kindly is more literally “shine His face,” a sign of favor. Similarly in v. 26, bestow his favor is “raise His head.” The Bible often refers to God in such anthropomorphic terms.  6:27: The prescription to place God’s name upon Israel may refer to amulets inscribed with the name of the Lord worn around the neck. This interpretation is supported by the discovery in a Jerusalem tomb of two silver amulets incised with slightly shorter versions of the priestly benediction in Numbers. These First Temple-period amulets testify to the antiquity of the blessing.

The priestly blessing has been preserved to modernity in Jewish liturgy as part of the “Amidah” and in the blessing recited by parents for their children on Friday night. And I will bless them: The Hebrew actually reads, “And I will bless you (plural).” Ibn Ezra correctly explains that “you” refers to the priests, the priests bless Israel and God in turn blesses the priests.





Jewish Study Bible
CHAPTER SEVEN
Numbers 7:1-89

7:1 Offerings of the Leaders 

Now it came to pass, when Moses had finished setting up the tabernacle, that he anointed it and consecrated it and all its furnishings, and the altar and all its utensils; so he anointed them and consecrated them. 2 Then the leaders of Israel, the heads of their fathers' houses, who were the leaders of the tribes and over those who were numbered, made an offering. 3 And they brought their offering before the LORD, six covered carts and twelve oxen, a cart for every two of the leaders, and for each one an ox; and they presented them before the tabernacle. 

7:4 Then the LORD spoke to Moses, saying, 5 "Accept these from them that they may be used in doing the work of the tabernacle of meeting; and you shall give them to the Levites, to every man according to his service." 6 So Moses took the carts and the oxen, and gave them to the Levites. 7 Two carts and four oxen he gave to the sons of Gershon, according to their service; 8 and four carts and eight oxen he gave to the sons of Merari, according to their service, under the authority of Ithamar the son of Aaron the priest. 9 But to the sons of Kohath he gave none, because theirs was the service of the holy things, which they carried on their shoulders. 10 Now the leaders offered the dedication offering for the altar when it was anointed; so the leaders offered their offering before the altar. 

7:11 For the LORD said to Moses, "They shall offer their offering, one leader each day, for the dedication of the altar." 12 And the one who offered his offering on the first day was Nahshon the son of Amminadab, from the tribe of Judah. 13 His offering was one silver platter, the weight of which was one hundred and thirty shekels, and one silver bowl of seventy shekels, according to the shekel of the sanctuary, both of them full of fine flour mixed with oil as a grain offering; 14 one gold pan of ten shekels, full of incense; 15 one young bull, one ram, and one male lamb in its first year, as a burnt offering; 16 one kid of the goats as a sin offering; 17 and for the sacrifice of peace offerings: two oxen, five rams, five male goats, and five male lambs in their first year. This was the offering of Nahshon the son of Amminadab. 

7:18 On the second day Nethanel the son of Zuar, leader of Issachar, presented an offering. 19 For his offering he offered one silver platter, the weight of which was one hundred and thirty shekels, and one silver bowl of seventy shekels, according to the shekel of the sanctuary, both of them full of fine flour mixed with oil as a grain offering; 20 one gold pan of ten shekels, full of incense; 21 one young bull, one ram, and one male lamb in its first year, as a burnt offering; 22 one kid of the goats as a sin offering; 23 and as the sacrifice of peace offerings: two oxen, five rams, five male goats, and five male lambs in their first year. This was the offering of Nethanel the son of Zuar. 24 On the third day Eliab the son of Helon, leader of the children of Zebulun, presented an offering. 
7:25 His offering was one silver platter, the weight of which was one hundred and thirty shekels and one silver bowl of seventy shekels, according to the shekel of the sanctuary, both of them full of fine flour mixed with oil as a grain offering; 26 one gold pan of ten shekels, full of incense; 27 one young bull, one ram, and one male lamb in its first year, as a burnt offering; 28 one kid of the goats as a sin offering; 29 and for the sacrifice of peace offerings: two oxen, five rams, five male goats, and five male lambs in their first year. This was the offering of Eliab the son of Helon. 30 On the fourth day Elizur the son of Shedeur, leader of the children of Reuben, presented an offering.  31 His offering was one silver platter, the weight of which was one hundred and thirty shekels, and one silver bowl of seventy shekels, according to the shekel of the sanctuary, both of them full of fine flour mixed with oil as a grain offering; 
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7:32 one gold pan of ten shekels, full of incense; 33 one young bull, one ram, and one male lamb in its first year, as a burnt offering; 34 one kid of the goats as a sin offering; 35 and as the sacrifice of peace offerings: two oxen, five rams, five male goats, and five male lambs in their first year. This was the offering of Elizur the son of Shedeur. 36 On the fifth day Shelumiel the son of Zurishaddai, leader of the children of Simeon, presented an offering.  37 His offering was one silver platter, the weight of which was one hundred and thirty shekels, and one silver bowl of seventy shekels, according to the shekel of the sanctuary, both of them full of fine flour mixed with oil as a grain offering; 38 one gold pan of ten shekels, full of incense; 39 one young bull, one ram, and one male lamb in its first year, as a burnt offering; 40 one kid of the goats as a sin offering; 
7:41 and as the sacrifice of peace offerings: two oxen, five rams, five male goats, and five male lambs in their first year. This was the offering of Shelumiel the son of Zurishaddai. 42 On the sixth day Eliasaph the son of Deuel, leader of the children of Gad, presented an offering.  43 His offering was one silver platter, the weight of which was one hundred and thirty shekels, and one silver bowl of seventy shekels, according to the shekel of the sanctuary, both of them full of fine flour mixed with oil as a grain offering; 44 one gold pan of ten shekels, full of incense; 45 one young bull, one ram, and one male lamb in its first year, as a burnt offering; 46 one kid of the goats as a sin offering; 47 and as the sacrifice of peace offerings: two oxen, five rams, five male goats, and five male lambs in their first year. This was the offering of Eliasaph the son of Deuel. 

7:48 On the seventh day Elishama the son of Ammihud, leader of the children of Ephraim, presented an offering.  49 His offering was one silver platter, the weight of which was one hundred and thirty shekels, and one silver bowl of seventy shekels, according to the shekel of the sanctuary, both of them full of fine flour mixed with oil as a grain offering; 50 one gold pan of ten shekels, full of incense; 51 one young bull, one ram, and one male lamb in its first year, as a burnt offering; 52 one kid of the goats as a sin offering; 53 and as the sacrifice of peace offerings: two oxen, five rams, five male goats, and five male lambs in their first year. This was the offering of Elishama the son of Ammihud. 54 On the eighth day Gamaliel the son of Pedahzur, leader of the children of Manasseh, presented an offering.  
7:55 His offering was one silver platter, the weight of which was one hundred and thirty shekels, and one silver bowl of seventy shekels, according to the shekel of the sanctuary, both of them full of fine flour mixed with oil as a grain offering; 56 one gold pan of ten shekels, full of incense; 57 one young bull, one ram, and one male lamb in its first year, as a burnt offering; 58 one kid of the goats as a sin offering; 59 and as the sacrifice of peace offerings: two oxen, five rams, five male goats, and five male lambs in their first year. This was the offering of Gamaliel the son of Pedahzur. 60 On the ninth day Abidan the son of Gideoni, leader of the children of Benjamin, presented an offering.  61 His offering was one silver platter, the weight of which was one hundred and thirty shekels, and one silver bowl of seventy shekels, according to the shekel of the sanctuary, both of them full of fine flour mixed with oil as a grain offering; 
7:62 one gold pan of ten shekels, full of incense; 63 one young bull, one ram, and one male lamb in its first year, as a burnt offering; 64 one kid of the goats as a sin offering; 65 and as the sacrifice of peace offerings: two oxen, five rams, five male goats, and five male lambs in their first year. This was the offering of Abidan the son of Gideoni. 66 On the tenth day Ahiezer the son of Ammishaddai, leader of the children of Dan, presented an offering.  67 His offering was one silver platter, the weight of which was one hundred and thirty shekels, and one silver bowl of seventy shekels, according to the shekel of the sanctuary, both of them full of fine flour mixed with oil as a grain offering; 68 one gold pan of ten shekels, full of incense; 69 one young bull, one ram, and one male lamb in its first year, as a burnt offering; 70 one kid of the goats as a sin offering; 71 and as the sacrifice of peace offerings: two oxen, five rams, five male goats, and five male lambs in their first year. This was the offering of Ahiezer the son of Ammishaddai. 
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7:72 On the eleventh day Pagiel the son of Ocran, leader of the children of Asher, presented an offering.  73 His offering was one silver platter, the weight of which was one hundred and thirty shekels, and one silver bowl of seventy shekels, according to the shekel of the sanctuary, both of them full of fine flour mixed with oil as a grain offering; 74 one gold pan of ten shekels, full of incense; 75 one young bull, one ram, and one male lamb in its first year, as a burnt offering; 76 one kid of the goats as a sin offering; 77 and as the sacrifice of peace offerings: two oxen, five rams, five male goats, and five male lambs in their first year. This was the offering of Pagiel the son of Ocran. 78 On the twelfth day Ahira the son of Enan, leader of the children of Naphtali, presented an offering.  
7:79 His offering was one silver platter, the weight of which was one hundred and thirty shekels, and one silver bowl of seventy shekels, according to the shekel of the sanctuary, both of them full of fine flour mixed with oil as a grain offering; 80 one gold pan of ten shekels, full of incense; 81 one young bull, one ram, and one male lamb in its first year, as a burnt offering; 82 one kid of the goats as a sin offering; 83 and as the sacrifice of peace offerings: two oxen, five rams, five male goats, and five male lambs in their first year. This was the offering of Ahira the son of Enan. 84 This was the dedication offering for the altar from the leaders of Israel, when it was anointed: twelve silver platters, twelve silver bowls, and twelve gold pans. 85 Each silver platter weighed one hundred and thirty shekels and each bowl seventy shekels. All the silver of the vessels weighed two thousand four hundred shekels, according to the shekel of the sanctuary. 
7:86 The twelve gold pans full of incense weighed ten shekels apiece, according to the shekel of the sanctuary; all the gold of the pans weighed one hundred and twenty shekels.  87 All the oxen for the burnt offering were twelve young bulls, the rams twelve, the male lambs in their first year twelve, with their grain offering, and the kids of the goats as a sin offering twelve. 88 And all the oxen for the sacrifice of peace offerings were twenty-four bulls, the rams sixty, the male goats sixty, and the lambs in their first year sixty. This was the dedication offering for the altar after it was anointed. 89 Now when Moses went into the tabernacle of meeting to speak with Him, he heard the voice of One speaking to him from above the mercy seat that was on the ark of the Testimony, from between the two cherubim; thus He spoke to him. NKJV

Numbers 7:1

Offerings for the Tabernacle

7:1. function of anointing sacred objects. Anointing is an act of dedication. It is unclear whether here the anointing is with oil or blood—the former is usually deemed more likely. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

7:1-89 DEDICATION OF THE ALTAR.

A   7:1-3           Offerings of the princes.

  B    7:4-9           Arrangement.

A   7:10            Offering of the princes.

  B    7:11-89        Arrangement.






The Companion Bible

Num 7:1

Presentation of Dedicatory Gifts by the Princes of the Tribes. - V. 1. This presentation took place at the time (yowm) when Moses, after having completed the erection of the tabernacle, anointed and sanctified the dwelling and the altar, together with their furniture (Lev 8:10-11). Chronologically considered, this ought to have been noticed after Lev 8:10. 
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But in order to avoid interrupting the connection of the Sinaitic laws, it is introduced for the first time at this point, and placed at the head of the events which immediately preceded the departure of the people from Sinai, because these gifts consisted in part of materials that were indispensably necessary for the transport of the tabernacle during the march through the desert. Moreover, there was only an interval of at the most:

1. Forty days between the anointing of the tabernacle, which commenced after the first day of the first month (cf. Ex 40:16 and Lev 8:10), and lasted eight days, 

2. And the departure from Sinai, on the twentieth day of the second month (Num 10:11), 

3. And from this we have to deduct six days for the Passover, which took place before their departure (Num 9:1 ff.); 

4. And it was within this period that the laws and ordinances from Lev 11 to Num 6 had to be published, and the dedicatory offerings to be presented. 
5. Now, as the presentation itself was distributed, according to vv. 11 ff., over twelve or thirteen days, we may very well assume that it did not entirely precede the publication of the laws referred to, but was carried on in part contemporaneously with it. 
6. The presentation of the dedicatory gifts of one tribe-prince might possibly occupy only a few hours of the day appointed for the purpose; and the rest of the day, therefore, might very conveniently be made use of by Moses for publishing the laws. 
7. In this case the short space of a month and a few days would be amply sufficient for everything that took place.






Keil and Delitzsch
Chapter 7 THE OFFERINGS OF THE PRINCES

In this chapter we have the narrative of the presentation of identical gifts by the princes of each of the twelve tribes at the dedication of the Altar. This presentation took place at the time when Moses, after having completed the erection of the Tabernacle, anointed and sanctified it as well as the Altar and all the vessels connected with it (Leviticus 8:10,11).

Leviticus 8:10-11

10 And Moses took the anointing oil, and anointed the tabernacle and all that was therein, and sanctified them.

11 And he sprinkled thereof upon the altar seven times, and anointed the altar and all his vessels, both the laver and his foot, to sanctify them. (KJV)
Chronologically the present chapter follows immediately after Leviticus Chapter 8. The offerings consist of gifts for the transport of the Tabernacle, and golden and silver vessels for the service of the Sanctuary, with sacrificial animals for the dedication ceremony. They were offered on twelve separate days.

The narrative, describing each in unaltered language, reflects the stately solemnity that marked the repetition of the same ceremonial day by day. ‘None among the princes wished to outrival the others, but such harmony reigned among them and such unity of spirit that God valued the service of each as if he had brought not only his own gifts but also those of his companions’        (Midrash).



Rabbi Hertz
7:1-89: Final preparation for the operation of the Tabernacle cult.

After the organization of the camp and the relegation of duties to the Levites and priests, Moses consecrates the Tabernacle and its implements and outfits it with supplies necessary for its operation. The consecration of the altar repeats the account in Leviticus chapters 8-9, expanding the narrative in Leviticus by adding the chieftains’ gifts. 
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7:1-89
The tribal chieftains bring joint gifts, representing all Israel equally (cf. Exodus 30:15), as well as gifts from their separate tribes. Joint initiatory gifts for the sanctuary consist of six carts and twelve oxen. The carts and oxen are given to the Gershonite and Merarite Levitic clans for transporting the portable Tabernacle. The Kohathites do not receive carts because they must carry the sacred objects on their shoulders. Individual chieftains bring their tribe’s gifts and dedication offerings for twelve consecutive days, one chieftain per day. The insertion of this information at this point fits with the previous assignment of Levitic tasks and the appointment of tribal heads.
7:1: Anointing the Tabernacle and its implements with oil as an act of consecration is an ancient Near Eastern practice. In the Bible, a comparable act is performed by Jacob at Bethel when he anoints the pillar that he erected to mark the holiness of the site. Jacob then designates the pillar as a future shrine (Genesis 28:18-22).











Jewish Study Bible

THE REASON WHY.

Note: ‘He had a dream; a stairway was set on the ground and its top reached to the sky, and angels of God were going up and down on it. 13 And the Lord was standing beside him and He said, “I am the Lord, the God of your father Abraham and the God of Isaac: the ground on which you are lying I will assign to you and to your offspring.” Geneses 28:12, 13 Tanakh Hebrew Texts

Jesus speaking to Nathanael, ‘He said to him, Truly, truly, I say to all of you that from now on you will see heaven opened and the angels of God ascending and descending to the Son of man.’ John 1:51 Peshitta Syriac text, Jesus was saying that He is that connecting link between heaven and earth.   Paul the Learner
7:2: According to Rashi, the chieftains of Israel are the same officers who were in charge of the slaves in Egypt and beaten on their (the Israelites’) account (see Exodus 5:14, where they are called “foremen”). Now they are rewarded.









Jewish Study Bible
7:9
THEY BORE THEM UPON THEIR SHOULDERS

It was not seemly that the holiest vessels should be placed on wagons. Staves or poles had been provided so as to enable them to be borne on shoulders.

7:12
NAHSHON THE SON OF AMMINADAB

In Numbers 1:7 we find the name Nahshon which means ‘Serpent.’ Animal names are common in all lands; compare the Germanic names, Wolf, Bear, etc. Also in Numbers 2:3 we find that Nahshon was the son of Amminadab.

The names of the other princes and the order in which they are mentioned in the present chapter are the same as given previously in connection with the march. ‘Nahshon was rewarded in this way for the devotion he had shown to God during the passage through the Red Sea. When Israel, beset by the Egyptians, reached the sea, the tribes hesitated to enter the sea and one urged the other to be the first to do so. At that moment Nahshon, the prince of Judah, fearlessly plunged in, firmly trusting that God would stand by Israel in their need’   (Midrash).









Rabbi Hertz
Note You will find in the Mishnah and the Talmud many stories about Israel in the wilderness that are not recorded in our Scriptures, these are called traditions. They also have what is called the ‘Oral Torah’ which was not written down but spoken from father to son and then finally written down.              Paul the Learner 
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7:10: Dedication offering for the altar: In Hebrew “Hanukah” is the term for the opening dedication of a house, temple, or altar (cf. Deuteronomy 7:9; 1 Kings 8:63; 2 Chronicles 7:9). Similarly, the holiday of Hanukkah celebrates the purification and rededication of the Jerusalem Temple by the Maccabees (1 Maccabees 4:36-61). The Torah reading for Hanukkah is taken from this chapter in Numbers.  7:12: Judah, as most important, is mentioned first.






Jewish Study Bible
7:13. silver plate. The two silver objects named here are more bowl-shaped, the former almost twice the size of the latter and probably deeper. They weigh about three pounds and one and a half pounds respectively. 

7:13. fine flour. The flour here was the grits or semolina left in the sieve after wheat was ground into flour. It is the same as was used for the grain offerings (see comment on Lev 2:1). 

7:14. gold ladle. These ladles weighed about four ounces. The word translated “ladle” is simply the word for “hand.” There are tongs found at *Amarna whose ends are shaped like hands, but the fact that these implements could be filled with incense suggests ladles rather than tongs. Though they were relatively small, the incense they held was valuable so even this small amount was a substantial gift, in addition to the value of the gold. 






(IVP Bible Background Commentary: Old Testament)
Tell el-Amarna

El Amarna: the capital of Pharaoh Akhenaton ( fourteenth century B.C.), in which archaeologists have discovered hundreds of royal dispatches describing rather chaotic events in Canaan during this period.

(IVP Bible Background Commentary)

7:13
AN HUNDRED AND THIRTY SHEKELS
About 60 oxen. Troy. SEVENTY SHEKELS.  About 33 oxen. 



Troy
7:14
PAN

Better, cup. Such incense-cups are to be seen in the representation of the Table of shewbread on the Arch of Titus.  (After Titus destroyed Jerusalem in 70AD he brought back to Rome many of the vessels of Israel).









Rabbi Hertz + Paul the Learner
7:17
PEACE-OFFERINGS

Was an expression of the joyous gratitude of the worshipper to God. Hence they were, in these instances, the most multiplied, as befitted an occasion of joy and of thankful communion with God.   Rabbi Hertz
The offerings of the princes were a favorite theme for the later Rabbinical homeliest. They held that, though the offerings of all the princes were identical, these had a different significance for each tribe. From the time of Jacob, who foretold it to them (Genesis 49), every tribe knew his future history to the time of the Messiah; hence, at the dedication of the Altar, each prince brought such offerings as symbolize the history of the world from the time of Adam to the erection of the Tabernacle. The following comments on the gifts of the princes of Issachar (v. 18), of Reuben (v. 30), and on v. 84 are fair examples of this symbolization.
    Rabbi Hertz
7:18
PRINCE OF ISSACHAR

‘The tribe of Issachar had good claims to be among the first to offer sacrifices, for this tribe devoted itself to the study of the Torah, so that the great scholars in Israel were among them; and then, too, it was this tribe that had proposed to the others the bringing of the dedication offerings. As this was the tribe of erudition, its gifts symbolized things appertaining to the Torah. 
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7:18
The silver charger and the silver bowl corresponded to the Written and to the Oral Torah; and both vessels alike are filled with fine flour, for the two Laws are not antagonistic, but form a unity and contain the loftiest teachings. 










Midrash

The fine flour was mingled with oil, just as knowledge of the Torah should be accompanied by good deeds; for he who occupies himself with the Torah, who works good deeds, and keeps himself aloof from sin, fills his Creator with delight.









Midrash
The golden spoon of ten shekels symbolizes the Two Tables on which God wrote the Ten Commandments, and which contained between the Commandments all the particulars of the Torah, just as the spoon was filled with incense.










Midrash
The three burnt offerings, the bullock, the ram, and the lamb, corresponded to the three groups of Priests, Levites and Israelites; whereas the kid of the goats alluded to the proselytes, for the Torah was revealed not only for Israel but for all the world; and a proselyte who studies the Torah is no less than a high priest’













Midrash

7:30
PRINCE OF THE CHILDREN OF REUBEN

‘The gifts of the tribe of Reuben symbolized the events in the life of their forefather Reuben. The silver charger recalled Reuben’s words when he saved the life of Joseph, whom his brothers wanted to kill, the “the tongue of the just is as choice silver”. 
The silver bowl, from which was sprinkled the sacrificial blood, recalled the same incident, for it was Reuben who advised his brothers to throw Joseph into the pit rather than to kill him. The spoon of ten shekels of gold symbolized the deed of Reuben, who restrained Jacob’s sons from bloodshed; hence the gold out of which the spoon was fashioned had a blood-red colour. The spoon was filled with incense, and so too did Reuben fill his days with fasting and prayer until God forgave his sin with Bilhad, and his “prayer was set forth before God as incense”.










Midrash
As penance for this crime, Reuben offered the kid of the goats as a sin offering; whereas the two oxen of the peace offering corresponded to the two great deeds of Reuben, the deliverance of Joseph and the long penance for his sin’









Midrash
Numbers 7:84-88

7:84-88. function of the offerings brought. The text does not speak of the animals actually being sacrificed, and the word translated “offerings” does not refer to sacrifices. The animals were dedicated for tabernacle use for particular offerings (as indicated in the lists), but they became part of the sanctuary livestock to be used as the need arose. In providing basic supplies for operation, this resembled a housewarming party. 

(IVP Bible Background Commentary: Old Testament)
7:84
PRINCES OF ISRAEL
‘The sum total of the gifts of the twelve princes of the tribes had also a symbolical significance. The twelve chargers correspond to the twelve constellations; the twelve bowls to the twelve months; the twelve spoons to the twelve guides of men, which are:

1.  The heart.

2.  The kidneys.

3.  The mouth.

CHAPTER SEVEN

7:84
4.  The palate.

5.  The windpipe.

6.  The esophagus.

7.  The lungs.

8.  The liver.

9.  The spleen.

10.  The crop.

11.  The stomach.

12.  The mind

 “All the silver of the vessels that weighed two thousand and four hundred shekels,” corresponded to the years that had passed from the Creation of the World to the advent of Moses in the fortieth year of his life. All the gold of the spoons, the weight of which was an hundred and twenty shekels, corresponded to the years of Moses’ life’










Midrash
As you can tell from all of this symbolism from Flavius Josephus in our study in Genesis to the Midrash on the offerings of the twelve princes. Bible theologians like to fantasize about what Scriptures have to say in their hidden meanings. Now these types or symbolism’s are not necessary fact but fantasy and you will find that different teachers have different ideals concerning the meanings of Scriptures. Like Paul said that we see ‘in part’ and we ‘know in part’ and some day when we are changed by the power of the Spirit of the Living God we will ‘know even as we are known’. It will be interesting on that day to see just how off we were on our interpretation of God’s words.  I am not talking about the way of truth and light but our limited understanding of other Scriptures.









Paul the Learner
7:89
HE HEARD THE VOICE SPEAKING UNTO HIM
‘He heard the Voice making itself as speaking’; Moses was audibly addressed by a Voice, not as before on the peak of Sinai far away, but in the Sanctuary that was now in the midst of Israel. Exodus 25:22
Exodus 25:22
22 And there I will meet with thee, and I will commune with thee from above the mercy seat, from between the two cherubims which are upon the ark of the testimony, of all things which I will give thee in commandment unto the children of Israel. (KJV)
‘Moses in his humility felt that his mission as leader of the people ended with the erection of the Tabernacle, as Israel could now satisfy all their spiritual needs without his aid. But God said, As truly as thou livest, I have for thee a far greater task than any thou hast yet accomplished, for thou shalt instruct My children about “clean and unclean”, and shalt teach them how to offer up offerings to Me. God hereupon called Moses to the Tabernacle, to reveal to him there the laws and teachings. The Voice that called Moses was as powerful as at the revelation at Sinai, still it was audible to none but Moses. Not even the angels heard it, for the words of God were destined exclusively for Moses’






 Midrash
Num 7:89

Whilst the tribe-princes had thus given to the altar the consecration of a sanctuary of their God, through their sacrificial gifts, Jehovah acknowledged it as His sanctuary, by causing Moses, when he went into the tabernacle to speak to Him, and to present his own entreaties and those of the people, to hear the voice of Him that spake to him from between the two cherubim upon the ark of the covenant. 
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The suffix in 'itow points back to the name Jehovah, which, though not expressly mentioned before, is contained implicit in ohel moëd, "the tent of meeting." For the holy tent became an ohel moëd first of all, from the fact that it was there that Jehovah appeared to Moses, or met with him (now`ad, Exodus 25:22). Midabeer, part. Hithpael, to hold conversation. On the fact itself, see the explanation in Exodus 25:20, 22. "This voice from the inmost sanctuary of Moses, the representative of Israel, was Jehovah's reply to the joyfulness and readiness with which the princes of Israel responded to Him, and made the tent, so far as they were concerned, a place of holy meeting"' (Baumg.). This was the reason for connecting the remark in v. 89 with the account of the dedicatory gifts.





Keil and Delitzsch
7:84-88: A typically priestly summary of the account.  7:89: This appended verse reiterates how Moses communicates with God in the Tent of Meeting, the portable site for revelation where God dwells (Exodus 25:17-22; Leviticus 9:23). God’s name is not mentioned but in substituted by the Voice, a term that is the precursor of the rabbinic “bat kol,” “daughter of the voice,” or “echo,” signifying a divine voice from the heavens.









Jewish Study Bible
‘And when Mosheh had gone into the tabernacle of ordinance to speak with Him, then heard he the Voice of Him who spake with him from above the Mercy Seat over the Ark of the Testimony, between the two Kerubaia; and He spake unto him.’  Numbers 7:89 Targum of Onkelos

What is the Mishnah?

The Mishnah is a holy book of Judaism. There are two great documents formed around the Mishnah and so shaped as to serve, in part, as commentaries to the Mishnah, namely, the Babylonian Talmud and the Palestinian Talmud, form the center of the curriculum of Judaism as a living religion. Consequently, the Mishnah is necessary to the understanding of Judaism. The Mishnah is made up of sayings bearing the names of authorities who lived in the later first and second centuries. (The book contains very little in the names of people who lived before the destruction of the Temple of Jerusalem in A.D. 70). 

In the aftermath of the war against Rome in A.D. 132-135, the Temple was declared permanently prohibited to Jews, and Jerusalem was closed off to them as well. So there was no cult, no Temple, no holy city, to which, at this time, the description of the Mishnaic laws applied. We observe at the very outset, therefore, that a sizable proportion of the Mishnah deals with matters to which the sages had no material access or practical knowledge at the time of their work. The Mishnah takes up a profoundly priestly and Levitical conception of sanctification. When we consider that, in the very time in which the authorities before us did their work , the Temple lay in ruins, the city of Jerusalem was prohibited to all Israelites, and the Jewish government and administration, which had centered on the Temple and based its authority on the holy life lived there, were in ruins. 

The Mishnah is a document of imagination and fantasy, describing how things “are” out of the shards and remnants of reality, but, in larger measure, building social being out of beams of hope. The Mishnah tells us something about how things were, but everything about how a small group of men wanted things to be. The document is orderly, repetitious, and careful in both language and message. It is small-minded, picayune, obvious, dull, and routine – everything its age was not. The six divisions are:
1. Agricultural rules;

2. Laws governing appointed seasons, that is, Sabbaths and festivals;

3. Laws on the transfer of women and property along with women from one man (father0 to another (husband);
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4. The system of civil and criminal law (corresponding to what we call today should regard as “the legal system”);

5. Laws for the conduct of the cult and the Temple; 

6. Laws on the preservation of cultic purity both in the Temple and under certain domestic circumstances, with special reference to the table and bed. 

It hardly needs saying that people interested in the study of religions surely will have to reflect upon the same question I have formulated within the context of Judaism, namely, how such a curious compilation of materials may be deemed a holy book. And, self-evidently, scholars of the formative centuries of Christianity, down to the recognition of Christianity as a legal religion in the fourth century, will be glad to have access to a central document of the kind of Judaism taking shape at precisely the same time as the Christianity studied by them was coming into being.       The Mishnah A New Translation by Jacob Neusner Yale University Press
Note: Now you have a better understanding of the Mishnah it reads like a book about law.   Paul the Learner
CHAPTER EIGHT
Numbers 8:1-4

8:1 Arrangement of the Lamps (Exodus 25:31-40)
And the LORD spoke to Moses, saying: 2 "Speak to Aaron, and say to him, 'When you arrange the lamps, the seven lamps shall give light in front of the lamp stand.'" 3 And Aaron did so; he arranged the lamps to face toward the front of the lamp stand, as the LORD commanded Moses. 4 Now this workmanship of the lamp stand was hammered gold; from its shaft to its flowers it was hammered work. According to the pattern which the LORD had shown Moses, so he made the lamp stand. NKJV

Numbers 8:2

The Lampstand

8:2. lampstand. The design of three branches on either side of a central axis is common in the *Late Bronze Age cultures of the Mediterranean. See comment on Exodus 25:31-40. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
Late Bronze Age

Late Bronze Age: the chronological era from 1550 to 1200 B.C., this is marked by the Amarna age and New Kingdom in Egypt, the Hittite empire in Anatolia and the invasion of the Sea Peoples. (IVP Commentary)
TABERNACLE

2. Furniture of the Tabernacle. 

Moving from east to west into the tabernacle complex, the furniture of the complex included: 
(1) The bronze (burnt offering) altar, 
(2) The water basin (laver), 
(3) Three items in “the holy place,” the outer sanctum of the tent—the table of (the bread of) presence along the north wall, the lampstand along the south wall (Exodus 26:35), and the gold incense altar up close to the veil but outside of it, near the ark of the testimony that was on the other side of the veil (Exodus 30:6), and 
(4) The ark of the testimony itself in “the most holy place” (Exodus 26:33-34). 
2.3. The Lampstand (Exodus 25:31-40). 

The lampstand was a six-branched m’nœrâ made of one piece of pure, hammered gold (Exodus 25:31, 36), the 

Seventh “branch” actually being the extension of the central shaft. It stood across the holy place (on the south 

Side) from the table (on the north side). It is significant that at the end of the lampstand section the “pattern” 

Command is reiterated: “See and make [them; i.e., the lampstand, lamps and all the utensils] according to the 

Pattern [tabnît, from bnh, “to build”] shown you on the mountain” (Exodus 25:40; cf. Exodus 25:9 and esp. Numbers 8:4 again). The verbal description is such that it is difficult to imagine exactly what the lampstand looked like, so seeing it on the mountain was necessary to its construction. For example, no dimensions are given in the text, unlike the earlier prescriptions for the ark and the table.

The major utilitarian function of the lampstand was to shed light in the holy place. The technical terminology for the shaft, cups and botanical features of the lampstand is largely Egyptian, suggesting an Egyptian background to the object as a lampstand (Exodus 25:33-36; Sarna, 164). Its shape as a stylized tree, however, also has symbolic significance, and for this C. Meyers has argued effectively that the background is from the late Bronze Age northern Mesopotamia, Syria, Palestine and Cyprus, although the object appears to be particularly Israelite as well. The lampstand, therefore, is a stylized “tree of life.”

(From Dictionary of the Old Testament: Pentateuch, © 2003 by Inter Varsity Christian Fellowship/USA. Published by Inter Varsity Press. 
CHAPTER EIGHT

Num 8:1-4

Consecration of the Levites. - The command of God to consecrate the Levites for their service is introduced in vv. 1-4 by directions issued to Aaron with regard to the lighting of the candlestick in the dwelling of the tabernacle. Aaron was to place the seven lamps upon the candlestick in such a manner that they would shine paanaayw 'el-muwl. These directions are not a mere repetition, but also a more precise definition, of the general instructions given in Exodus 25:37, when the candlestick was made, to place the seven lamps upon the candlestick in such a manner that each should give light over against its front, i.e., should throw its light upon the side opposite to the front of the candlestick. 
In itself, therefore, there is nothing at all striking in the renewal and explanation of those directions, which committed the task of lighting the lamps to Aaron; for this had not been done before, as Ex 27:21 merely assigns the daily preparation of the candlestick to Aaron and his sons; and their being placed in the connection in which we find them may be explained from the signification of the seven lamps in relation to the dwelling of God, viz., as indicating that Israel was thereby to be represented perpetually before the Lord as a people causing its light to shine in the darkness of this world.





Keil and Delitzsch 

Chapters 8-12


THE MENORAH

8:1-4
The making of the Menorah is described in Exodus 25. The command to light the lamps in the Tabernacle had been given briefly in Exodus 25:37; and in Exodus 27:21 Aaron and his sons are specially entrusted with that duty.
Exodus 25:37

37 And thou shalt make the seven lamps thereof: and they shall light the lamps thereof, that they may give light over against it. (KJV)
Exodus 27:21
21 In the tabernacle of the congregation without the vail, which is before the testimony, Aaron and his sons shall order it from evening to morning before the LORD: it shall be a statute for ever unto their generations on the behalf of the children of Israel. (KJV)
8:2
WHEN THOU LIGHTEST THE LAMPS
‘When thou cause the lamps to go up’; in other words, when thou cause the flame of the lamps to go up. 

‘Why does this command follow immediately after the consecration of the Altar? Asks the Midrash. The answer is, when Aaron saw the rich gifts which the princes offered on that occasion, his heart grew faint that neither he nor his tribe had a part in that consecration.

THE ANSWER
Thereupon the Holy One, blessed be He (God), reassured him in the words, ‘By thy life, thine is greater glory than theirs, for thou lightest the Menorah. Their offerings to the Sanctuary will be employed only as long as it endures, but the lights of the Chanukah festival shall shine for ever.’

8:2
GIVE LIGHT IN FRONT OF THE CANDLESTICK
Aaron is here bidden to arrange the wicks of the seven lamps in such a way that they shall give out one combined blaze of light over against the central shaft of the candelabrum itself (Talmud). Thou commandant us to illumine before Thee; art Thou not the Light of the world, and with Whom light dwelleth?’ ‘Not that I require your light,’ was the Divine reply, ‘but that you may perpetuate the light which I conferred on you as an example to the nations of the world’ (Talmud)

CHAPTER EIGHT
At this point I want to show you how throughout eternity Israel is to fulfill this concept that God wants.
Isaiah 60:1-3

1 Arise, shine; for thy light is come, and the glory of the LORD is risen upon thee. 2 For, behold, the darkness shall cover the earth, and gross darkness the people: but the LORD shall arise upon thee, and his glory shall be seen upon thee. 3 And the Gentiles shall come to thy light, and kings to the brightness of thy rising. (KJV)
Isaiah 60:14-15

14 The sons also of them that afflicted thee shall come bending unto thee; and all they that despised thee shall bow themselves down at the soles of thy feet; and they shall call thee, the city of the LORD, the Zion of the Holy One of Israel. 15 Whereas thou hast been forsaken and hated, so that no man went through thee, I will make thee an eternal Excellency, a joy of many generations. (KJV)
Revelation 7:1-4

1 And after these things I saw four angels standing on the four corners of the earth, holding the four winds of the earth, that the wind should not blow on the earth, nor on the sea, nor on any tree. 2 And I saw another angel ascending from the east, having the seal of the living God: and he cried with a loud voice to the four angels, to whom it was given to hurt the earth and the sea, 3 Saying, Hurt not the earth, neither the sea, nor the trees, till we have sealed the servants of our God in their foreheads. 4 And I heard the number of them which were sealed: and there were sealed an hundred and forty and four thousand of all the tribes of the children of Israel. (KJV)
Revelation 14:1
1 And I looked, and, lo, a Lamb stood on the mount Sion, and with him an hundred forty and four thousand, having his Father's name written in their foreheads. (KJV)
Conclusion: There will be a reminent of Jews who will carry the Gospel message to the world during the 1,000 year reign of Jesus Christ. Thus fulfilling these Scriptures. The Church will rule and reign with Jesus Christ during this time period.






Paul the Learner
8:1-26 LAWS FOR THE PRIESTS AND LEVITES.

A-1   8:1-4             Service of Aaron.

     B-1  8:5-14          Levites’ purification.     Command.

A-2   8:15-19         Service of Levites.

     B-2  8:20, 21        Levites’ purification.     Obedience.

A-3   8:22-26         Service of Levites.
8:1-4: Lighting the lampstand.
Several passages in Exodus (25:31-40; 27:20-21; 30:7-8; 37:17-24; 40:4) and one in Leviticus 24:1-4 deal with the construction and lighting instructions for the lampstand (menorah). Here the instructions are fulfilled. Lighting the lampstand inside the Tabernacle is a logical conclusion to 7:89, where Moses enters the Tent of Meeting and communicates with God. Ibn Ezra explains the textual placement as a lesson that God’s word also comes at night, necessitating the light to burn day and night. 8:2: Let the seven lamps give light at the front of the lampstand: The lamps are positioned on the stand facing forward, northward, to cast light on the altar and the table with show-bread situated in front of the menorah. Seven-spouted ceramic lamps excavated from the shrine at Dan, dating to the First Temple period, are shaped differently; they are circular with spouts for wicks projecting in all directions.  8:4: The unit concludes in typically priestly fashion, that God’s command was executed exactly.







Jewish Study Bible
CHAPTER EIGHT

Numbers 8:5-26

8:5 Cleansing and Dedication of the Levites 

Then the LORD spoke to Moses, saying: 6 "Take the Levites from among the children of Israel and cleanse them ceremonially.  7 Thus you shall do to them to cleanse them: Sprinkle water of purification on them, and let them shave all their body, and let them wash their clothes, and so make themselves clean. 8 Then let them take a young bull with its grain offering of fine flour mixed with oil, and you shall take another young bull as a sin offering. 9 And you shall bring the Levites before the tabernacle of meeting, and you shall gather together the whole congregation of the children of Israel. 10 So you shall bring the Levites before the LORD, and the children of Israel shall lay their hands on the Levites; 
8:11 and Aaron shall offer the Levites before the LORD like a wave offering from the children of Israel, that they may perform the work of the LORD. 12 Then the Levites shall lay their hands on the heads of the young bulls, and you shall offer one as a sin offering and the other as a burnt offering to the LORD, to make atonement for the Levites. 13 "And you shall stand the Levites before Aaron and his sons, and then offer them like a wave offering to the LORD. 14 Thus you shall separate the Levites from among the children of Israel, and the Levites shall be Mine. 15 After that the Levites shall go in to service the tabernacle of meeting. So you shall cleanse them and offer them like a wave offering. 
8:16 For they are wholly given to Me from among the children of Israel; I have taken them for Myself instead of all who open the womb, the firstborn of all the children of Israel. 17 For all the firstborn among the children of Israel are Mine, both man and beast; on the day that I struck all the firstborn in the land of Egypt I sanctified them to Myself. 18 I have taken the Levites instead of all the firstborn of the children of Israel. 19 And I have given the Levites as a gift to Aaron and his sons from among the children of Israel, to do the work for the children of Israel in the tabernacle of meeting, and to make atonement for the children of Israel, that there be no plague among the children of Israel when the children of Israel come near the sanctuary." 

8:20 Thus Moses and Aaron and all the congregation of the children of Israel did to the Levites; according to all that the LORD commanded Moses concerning the Levites, so the children of Israel did to them. 21 And the Levites purified themselves and washed their clothes; then Aaron presented them like a wave offering before the LORD, and Aaron made atonement for them to cleanse them. 22 After that the Levites went in to do their work in the tabernacle of meeting before Aaron and his sons; as the LORD commanded Moses concerning the Levites, so they did to them. 23 Then the LORD spoke to Moses, saying, 24 "This is what pertains to the Levites: From twenty-five years old and above one may enter to perform service in the work of the tabernacle of meeting; 25 and at the age of fifty years they must cease performing this work, and shall work no more. 26 They may minister with their brethren in the tabernacle of meeting, to attend to needs, but they themselves shall do no work. Thus you shall do to the Levites regarding their duties." NKJV
Numbers 8:7

The Levites

8:7. shaving the body for purification. Egyptian priests were also required to shave their heads and bodies as part of their purification process. Razors were often bronze, either knife-shaped with rounded handles or blades with a thin handle attached perpendicular to the flat.                 (IVP Bible Background Commentary)
CHAPTER EIGHT

Num 8:5-7

Consecration of the Levites for their service in the sanctuary. – 
1. The choice of the Levites for service in the sanctuary, in the place of the first-born of the people generally, has been already noticed in Num 3:5 ff., 

2. And the duties binding upon them in ch. 4:4 ff. 
3. But before entering upon their duties they were to be consecrated to the work, and then formally handed over to the priests. 
4. This consecration is commanded in vv. 7 ff., and is not called qaadeesh, like the consecration of the priests (Exodus 29:1; Lev 8:11), but Taheer to cleanse. 
It consisted in sprinkling them with sin-water, shaving off the whole of the hair from their bodies, and washing their clothes, accompanied by a sacrificial ceremony, by which they were presented symbolically to the Lord as a sacrifice for His service. The first part of this ceremony had reference to outward purification, and represented cleansing from the defilement of sin; hence the performance of it is called hitªchaTee' (to cleanse from sin) in v. 21. 
"Sprinkle sin-water upon them." The words are addressed to Moses, who had to officiate at the inauguration of the Levites, as he had already done at that of the priests. "Water of sin" is water having reference to sin, designed to remove it, just as the sacrifice offered for the expiation of sin is called chaTaa't (sin) in Lev 4:14, etc.; whilst the "water of uncleanness" in Num 19:9,13, signifies water by which uncleanness was removed or wiped away.









Keil and Delitzsch
8:5-26
DEDICATION OF THE LEVITES
The choice of the Levites for the service of the Sanctuary is given in Numbers 3:5-10 and their duties are detailed in chapter 4. In view of the impending breakup of the camp, it was now necessary formally to dedicate them to their duties upon which they were about to enter.


           Rabbi Hertz
8:6
TAKE THE LEVITES

‘With kind words. Say unto them, Happy are ye inasmuch as ye have been found worthy to be servants to the Omnipresent’ (Rashi). ‘For God elevates no man to an office unless He has tried him and found him worthy of his calling. He did not say, “And the Levites shall be Mine,” before He had tried this tribe, and found them worthy.’









Midrash

‘In Egypt none but the tribe of Levi observed the Torah, and clung to the token of the Abrahamic convenient; while the other tribes, abandoning both Torah and token of covenant, like the Egyptians, practiced idolatry. In the desert, also, it was this tribe alone that did not take part in the worship of the Golden Calf. Justly, therefore, did God’s choice fall upon this godly tribe, who on this day were consecrated as the servants of God and His sanctuary’









Midrash

Note: You must remember that we are studying about the nation of Israel in light of their recorded works concerning this time period in their history. How much of what they say is fact or fantasy must be left to God who knows all things. It is not our place to pronounce judgment but to try to gain an understanding of how Israel feels about their relationship with God and with the nations of the world. Remember if you want to know about a ford car you don’t read a Buick manual. If you want to have an understanding of the nation of Israel you must see things through their eyes.






Paul the Learner
CHAPTER EIGHT
8:7
SPRINKLE

The Hebrew is the infinitive. It does not, therefore, denote an act addressed to Moses which he himself must perform, an act that would have taken one person many months - but an action which he is to order to be performed.









Ehrlich

8:7
WATER OF PURIFICATION

Literally ‘water of sin’; water which removes sin; according to Rashi, it was the water used in the rites connected with the ordinance of the Red Heifer (Numbers 19:9) for the removal of defilement due to contact with a dead body. Among the large numbers of Levites to be consecrated some must have required such purification.

Num 19:9

9
And a man that is clean shall gather up the ashes of the heifer, and lay them up without the camp in a clean place, and it shall be kept for the congregation of the children of Israel for a water of separation: it is a purification for sin.

(KJV)

8:7
AND LET THEM WASH THEIR CLOTHES

An act enjoined in Scripture as a preparation for any special religious service; See Genesis 35:2; Exodus 19:10. This ceremonial cleansing symbolized the inward purity required of those who bore the vessels of the Sanctuary.









Rabbi Hertz
Genesis 35:2

2 Then Jacob said unto his household, and to all that were with him, Put away the strange gods that are among you, and be clean, and change your garments: (KJV)
Exodus 19:10

10 And the LORD said unto Moses, Go unto the people, and sanctify them to day and to morrow, and let them wash their clothes, (KJV)
8:7: Cleansing entails being sprinkled with water of purification (fresh water mixed with the ashes of the red cow; see chapter 19), shaving the entire body, and washing one’s clothing.  8:9-16: These preparatory rituals are followed by sacrifices and a laying-on-of-hands ceremony in front of the Tent of Meeting. In a gesture reminiscent of laying hands upon the heads of sacrificial animals (8:12), a group of Israelite representatives lay their hands on the Levites as Aaron designates them (the Levites) as an elevation offering from Israel. These rituals officially separate the Levites from other Israelites and dedicate them to God’s service. 

Jewish Study Bible
8:10
LAY THEIR HANDS UPON THE LEVITES

The representatives of the Israelites laid their hands upon the representatives of the Levites, in order to indicate that the whole community offered them to the service of God; compare Leviticus 1:4.     Rabbi Hertz
Leviticus 1:4
4 And he shall put his hand upon the head of the burnt offering; and it shall be accepted for him to make atonement for him. (KJV)

8:11
A WAVE - OFFERING

The Levites were probably led backwards and forwards by Aaron in the direction of the Holy of Holies, or he may have only waved his hand over them. The idea under lying was unmistakable. 
CHAPTER EIGHT

8:11
This is:  Having been given by the Israelites to God, the Levites were given back to the Israelites, whose servants they were to be in all matters appertaining to the Sanctuary. 
8:16
FOR THEY ARE WHOLLY GIVEN
In other words ‘for they are given, given’; for carrying the Tabernacle and its furniture; and given, for singing the chants of the Sanctuary.









Rashi
8:16
THE CHILDREN OF ISRAEL
The five-fold repetition of these words in v. 19 indicates the love felt by God towards the bearers of the name of Israel (Midrash).
Numbers 8:19

19 And I have given the Levites as a gift to Aaron and to his sons from among the children of Israel, to do the service of the children of Israel in the tabernacle of the congregation, and to make an atonement for the children of Israel: that there be no plague among the children of Israel, when the children of Israel come nigh unto the sanctuary. (KJV)
8:19
ATONEMENT

Here used not in the usual sense of making propitiation, but in the sense of ‘covering’, meanings inherent in the Hebrew root word. The Levites were to form a sort of protective cordon for the Sanctuary.













Rabbi Hertz

8:23-26 the Levites’ Period of Service. 
Additional regulations to those in chapter 4, including a probationary period from the age of 25 to 30, as well as the regulations for Levites over 50 years of age.

8:24
TWENTY AND FIVE YEARS OLD AND UPWARD
‘The years of twenty-five to thirty were for initiation in connection with the lighter labors in the Sanctuary’












Sifri
8:25
RETURN FROM THE SERVICE

Retire from active service in connection with the Sanctuary.




Rabbi Hertz
8:23-26: The last verses of this section specify the age limits for Levitic duties. The starting age for joining the Levite work force, age 25, conflicts with the starting age for being counted in the census, age 30 (chapter 4). This suggests that the Priestly material in Numbers has a complex history, though rabbinic interpretation harmonizes the conflicting numbers by surmising that between the ages of 25 and 30 Levites function as assistants and only at age 30 are they counted as full-fledged members of the work force.  Jewish Study Bible
Numbers 8:24-26

8:24-26. role of the Levites. In the ancient Near East there was a legal transaction by which a creditor would receive the service of a person in the family of the individual to whom he had extended a loan or commodity. The person on loan is assigned a specific area of work over a predetermined length of time. This service took the place of interest on a loan. The person on loan became part of the household of the creditor and received support and sustenance from him. In the same way, the Levites do specified service at the house of the creditor (God) and receive support and sustenance from him. That which is received by the Israelites in exchange is their firstborn. 




(IVP Bible Background Commentary: Old Testament)
CHAPTER NINE

Numbers 9:1-14
9:1 The Second Passover (Ex 12:1-20)
Now the LORD spoke to Moses in the Wilderness of Sinai, in the first month of the second year after they had come out of the land of Egypt, saying: 2 "Let the children of Israel keep the Passover at its appointed time. 3 On the fourteenth day of this month, at twilight, you shall keep it at its appointed time. According to all its rites and ceremonies you shall keep it." 4 So Moses told the children of Israel that they should keep the Passover. 5 And they kept the Passover on the fourteenth day of the first month, at twilight, in the Wilderness of Sinai; according to all that the LORD commanded Moses, so the children of Israel did. 6 Now there were certain men who were defiled by a human corpse, so that they could not keep the Passover on that day; and they came before Moses and Aaron that day. 7 And those men said to him, "We became defiled by a human corpse. Why are we kept from presenting the offering of the LORD at its appointed time among the children of Israel?" 
9:8 And Moses said to them, "Stand still, that I may hear what the LORD will command concerning you." 
9 Then the LORD spoke to Moses, saying, 10 "Speak to the children of Israel, saying: 'If anyone of you or your posterity is unclean because of a corpse, or is far away on a journey, he may still keep the LORD's Passover. 11 On the fourteenth day of the second month, at twilight, they may keep it. They shall eat it with unleavened bread and bitter herbs. 12 They shall leave none of it until morning, nor break one of its bones. According to all the ordinances of the Passover they shall keep it. 13 But the man who is clean and is not on a journey, and ceases to keep the Passover, that same person shall be cut off from among his people, because he did not bring the offering of the LORD at its appointed time; that man shall bear his sin. 14'And if a stranger dwells among you, and would keep the LORD's Passover, he must do so according to the rite of the Passover and according to its ceremony; you shall have one ordinance, both for the stranger and the native of the land.'" NKJV
The Passover

9:1. Desert of Sinai. This is the wilderness area around Mount Sinai (see comment on Num 1:1). 

9:2. Passover. This is the first celebration of Passover since its inception a year earlier in Egypt. For the meaning of the Hebrew term see comment on Exodus 12:11. For further discussion about Passover see the comments on Exodus 12:1-23. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
Num 9:1-5

The Passover at Sinai, and Instructions for a Supplementary Passover. - Vv. 1-5. On the first institution of the Passover, before the exodus from Egypt, God had appointed the observance of this feast as an everlasting statute for all future generations (Exodus 12:13, 24-25). In the first month of the second year after the exodus, that is to say, immediately after the erection of the tabernacle (Exodus 40:2,17), this command was renewed, and the people were commanded "to keep the Passover in its appointed season, according to all its statutes and rights;" not to postpone it, that is, according to an interpretation that might possibly have been put upon Exodus 12:24-25, until they came to Canaan, but to keep it there at Sinai. 
And Israel kept it in the wilderness of Sinai, in exact accordance with the commands which God had given before (Exodus 12). There is no express command, it is true, that the blood of the paschal lambs, instead of being smeared upon the lintel and neither posts of the house-doors (or the entrances to the tents), was to be sprinkled upon the altar of burnt-offering; nor is it recorded that this was actually done. 
CHAPTER NINE

9:1-5
But it followed of itself from the altered circumstances, inasmuch as there was not destroying angel to pass through the camp at Sinai and smite the enemies of Israel, whilst there was an altar in existence now upon which all the sacrificial blood was to be poured out and therefore the blood of the paschal sacrifice also. 
Keil and Delitzsch

9:1-14

THE SECOND PASSOVER

A supplementary Passover on the same day in the second month for persons prevented by uncleanness and absence from participating in the Paschal sacrifice in the month Nisan.

9:1
IN THE FIRST MONTH OF THE SECOND YEAR

This date is earlier by one month than the date with which the Book of Numbers opens. ‘You learn hereby that the narratives of Scripture are not given in strict chronological sequence’       Sifri
From Exodus 12:25, 13:5-10, it appears that the Passover there ordained was for celebration after the settlement in Canaan. Special direction was, therefore, required for a Passover in the Wilderness.  

Rabbi Hertz
Exodus 12:25

25 And it shall come to pass, when ye are come to the land which the LORD will give you, according as he hath promised, that ye shall keep this service. (KJV)
Exodus 13:5

5 And it shall be when the LORD shall bring thee into the land of the Canaanites, and the Hittites, and the Amorites, and the Hivites, and the Jebusites, which he sware unto thy fathers to give thee, a land flowing with milk and honey, that thou shalt keep this service in this month. (KJV)
9:2
IN ITS APPOINTED SEASON

‘Even if the Passover falls on the Sabbath’






Sifri

9:3
AT DUSK

Better, towards even (Fiedlander states); or ‘between the two evenings’; See on Exodus 12:6.
Exodus 12:6
6 And ye shall keep it up until the fourteenth day of the same month: and the whole assembly of the congregation of Israel shall kill it in the evening. (KJV)
9:6 men. The Hebrew plural of ‘ish [has regard to sex, a male] or ‘Enosh, [has regard to his infirmities, as physically mortal, and as to character, incurable.]. This was probably Mishael and Elizaphan, who had buried Nadab and Abihu sons of Aaron who God struck dead for offering strange fire (Leviticus 10:1-4); they were thus rendered unclean, and could not keep the Passover (Numbers 19:11).
      Paul the Learner
 
9:1-14: First Passover in the wilderness.

Israel observed the first Passover in Egypt just prior to the exodus (Exodus chapter 12). Now, one year later, as Israel prepares to depart from Sinai, it celebrates the first Passover in the wilderness. Here the Passover is bound to the Sinaitic covenant, including the laws of ritual purity that must be observed inside the camp in the presence of the Tabernacle. The time-bound obligation to partake of the Passover sacrifice presents a legal problem for Israelites who are ritually impure from contact with a corpse.
CHAPTER NINE

9:1-14

The issue is resolved with the designation of an alternate Passover, one month later, for persons in a state of impurity or on a distant journey. According to the Chronicler, King Hezekiah (late 8th century BCE [BC]) also postponed one Passover to the second month. In that case, not enough priests were in a state of purity and those Israelites residing in the north needed time to assemble in Jerusalem (2 Chronicles 30). Passover is the only festival or ritual for which a “make-up” is scheduled; this is because of the importance of the festival as an acknowledgment of God’s role as redeemer from Egypt.
9:10: Defiled by a corpse or are on a long journey: Both of these exemptions require further definition. According to the Rabbis, corpse defilement is inclusive of all other impurities; the distance that qualifies as a long journey from the Temple is debated.  9:14: Observance of the Passover is mandatory both for Israelites and resident aliens, though according to Exodus 12:48, only circumcised resident aliens may partake.












Jewish Study Bible

Numbers 9:15-23

9:15 The Cloud and the Fire (Exodus 13:21, 22; 40:34-38)
Now on the day that the tabernacle was raised up, the cloud covered the tabernacle, the tent of the Testimony; from evening until morning it was above the tabernacle like the appearance of fire. 16 So it was always: the cloud covered it by day, and the appearance of fire by night. 17 Whenever the cloud was taken up from above the tabernacle, after that the children of Israel would journey; and in the place where the cloud settled, there the children of Israel would pitch their tents. 18 At the command of the LORD the children of Israel would journey, and at the command of the LORD they would camp; as long as the cloud stayed above the tabernacle they remained encamped. 19 Even when the cloud continued long, many days above the tabernacle, the children of Israel kept the charge of the LORD and did not journey. 
9:20 So it was, when the cloud was above the tabernacle a few days: according to the command of the LORD they would remain encamped, and according to the command of the LORD they would journey. 21 So it was, when the cloud remained only from evening until morning: when the cloud was taken up in the morning, then they would journey; whether by day or by night, whenever the cloud was taken up, they would journey. 22 Whether it was two days, a month, or a year that the cloud remained above the tabernacle, the children of Israel would remain encamped and not journey; but when it was taken up, they would journey. 23 At the command of the LORD they remained encamped, and at the command of the LORD they journeyed; they kept the charge of the LORD, at the command of the LORD by the hand of Moses. NKJV
Numbers 9:15

The Guidance of the Cloud

9:15. the function and nature of the cloud. Some have thought the pillar of cloud and fire could be best explained as the result of volcanic activity. An eruption on the Island of Thera (six hundred miles northwest) in 1628 B.C. brought an end to Minoan civilization, and it is possible that its effects could have been seen in the Delta. But the date is far too early (see “The Date of the Exodus and this theory would offer no explanation of the movements of the pillar, nor of the location described for it in the biblical account (they are moving southeast). 
The text does not suggest that the pillar was supernaturally generated; only that it was the means of supernatural guidance. For this reason some have suggested that it was the result of a brazier of some sort carried on a pole that would be used by the vanguard scouts. This was a method often used by caravans. On the other hand, the pillar is always portrayed as acting (coming down, moving) rather than being operated (no human is ever said to move it), so the vanguard theory is difficult to support. 
CHAPTER NINE

9:15
In the ancient world a bright or flaming aura surrounding deity is the norm. In Egyptian literature it is depicted as the winged sun disk accompanied by storm clouds. *Akkadian uses the term melammu to describe this visible representation of the glory of deity, which in turn is enshrouded in smoke or cloud. In Canaanite mythology it has been suggested the melammu concept is expressed by the word anan, the same Hebrew word here translated “cloud,” but the occurrences are too few and obscure for confidence. In any case, the pillar here would then be one; smoke being visible in the daytime, while the inner flame it covered would glow through at night. (See Exodus 13:21-22.) 


(IVP Bible Background Commentary: Old Testament)
THE TARGUMS
Onkelos was a proselyte, and Jonathan ben Uzziel, who are held to have been contemporary students at the rabbinical school in Jerusalem within the half century before Jesus Christ. Dr. Zunz said, “Onkelos, somewhere upon the time of Philo, translated the Pentateuch, and that Jonathan ben Uzziel, the paraphrast on the prophetical books, was a scholar of Hillel.”

Among the momenta of the Targums there is one of such great importance to the Christian theologian; that it would be unpardonable to omit it in these brief notices, I allude to the remarkable use in them of the title, MEMRA DA-YEYA,  “THE WORD OF THE LORD.” The Aramaic term Memra is a noun, composed from the root word “to speak.” In the numerous passages referred to, it is employed with the genitive of the Divine Name YHVH YHVH or, as the Targumists abridges it answering to the New Testament epithet, word of God as applied to the Messiah who we know as Yeshua or Jesus of Nazareth, the Christ of God.

In the Hebrew Bible we often read of a Divine Person who bears the name of the (Malak) Angel, “one who is sent;” the Malak ha-berith, “the Angel who redeems,” or ha-malak Jehovah, “the Angel, the Lord,” The passages which then describe the manifestation of His presence to the patriarch and others such as Moses and Joshua, designate Him in the Targums as Memra Word. (See John 1:1-14).
THE REASON FOR THE ABOVE INFORMATION

The visible manifestation of the Divine presence, known in Hebrew by the name of the Shekinah [the glory cloud of God], is not infrequently identified in the Targums with the Memra. Compare [Numbers 21:5 ‘And the people murmured (or, growled) against the Word of the Lord, and contended with Mosheh, (saying) Why have you brought us up out of Mizraim to die in the desert?] where it is recorded that the people “imagined in their hearts, and spoke against the Word of the Lord, and contended with Moses,” with verse 7, in which they repentantly confess, “We have sinned because we imagined, and spake against the GLORY OF THE SHEKINAH OF THE LORD, and contended against Thee.” The Targums by J.W. Etheridge, M.A.
Conclusion:

The manifestation of God who we call Memra or Word was the Shekinah glory of God in the wilderness and also the one who spoke to Moses and ate with the elders of Israel and with His sword in hand spoke to Joshua.

ONE GOD 
Manifested as a man speaking to Adam and Eve, Abraham, Moses, Joshua and others.

Manifested as a burning bush and also as the Shekinah cloud and fire leading Israel through the wilderness.

Manifested in a baby who became Yeshua or Jesus and died for the sins of the world.

So Elohim Jehovah – YHVH- Adonai –Memra – Word – Jesus of Nazareth our soon coming King. 
See Matthew 17:2







Paul the Learner 
CHAPTER NINE
9:15-23 EVENTS.        ERRECTION OF TABERNACLE.

A-1     9:15-        Time: “on the day.”

  B-1     9:-15           Event – Cloud and fire.
A-2     9:16-         Time: “always.”

  B-2     9:-16            Event – Cloud and fire.

A-3     9:17           Time: when cloud taken up.

  B-3     9:18-            Event – They journeyed.

A-4     9:-18-20-   Time: alternations.

  B-4    9:-20             Event – Command to journey.

A-5     9:21, 22     Time: alternations.

  B-5    9:23               Event – Command to rest.




The Companion Bible
Num 9:15-23

With the mustering of the people and the internal organization of the congregation, the preparations for the march from the desert of Sinai to the Promised Land of Canaan were completed; and when the feast of the Passover was ended, the time for leaving Sinai had arrived. Nothing now remained to be noticed except the required instructions respecting the guidance of the people in their journey through the wilderness, to which the account of the actual departure and march is appended. The account before us describes first of all the manner in which God Himself conducted the march (Num 9:15-23); and secondly, instructions are given respecting the signals to be used for regulating the order of the march (Num 10:1-10).               Keil and Delitzsch

9:15-23
THE FIERY CLOUD UPON THE TABERNACLE

This section connects with Exodus 40:34. It was the invariable custom to start on the march when the Cloud rose from the Tabernacle, and to halt when and as long as it rested.

           Rabbi Hertz
Exodus 40:34
34 Then a cloud covered the tent of the congregation, and the glory of the LORD filled the tabernacle.

(KJV)

9:18
AT THE COMMANDMENT OF THE LORD

The Israelites were uncertain as to the duration of their sojourn in any place; but, looking upon the Cloud as the symbol of the Divine Presence, they considered the Cloud’s movements as orders from on High, which they invariably obeyed.







          Rabbi Hertz
Numbers 9:15-23

In the place of ohel moëd, "tent of the meeting of Jehovah with His people," we have here "tent of witness" (or "testimony"), i.e., of the tables with the Decalogue which were laid up in the ark of the covenant (Exodus 25:16), because the Decalogue formed the basis of the covenant of Jehovah with Israel, and the pledge of the gracious presence of the Lord in the tabernacle. 
In the place of "dwellings of the tent of witness," we have: 
1. "Dwelling of witness' (testimony). 

2. In Num 10:11, and "tent of witness" in chapter. 
3. Numbers 18:2; 17:22, to denote the whole dwelling, as divided into the holy place and the holy of holies, and not the holy of holies alone. 
This is unmistakably evident from a comparison of the verse before us with Exodus 40:34, according to which the cloud covered not merely one portion of the tabernacle, but the whole of the tent of meeting (ohel moëd). And the dwelling or tabernacle was not first made into the tent of witness through the cloud which covered it.











Keil and Delitzsch

CHAPTER NINE

9:15-23: The divine fire-cloud.

This passage is strategically placed just prior to Israel’s resumption of the desert march which was interrupted by their encampment at Sinai (Exodus 19:1 – Numbers 10:1). The fire-cloud, God’s manifestation to Israel, guides the movement of the traveling camp as a cloud by day and a fire at night. When the fire-cloud descends over the Tabernacle, Israel camps; when it rises, Israel marches (also Exodus 40:36-38). The cloudy fiery aura of the Lord is a divine feature also found in non-Israelite societies; it arrives over the Tabernacle once that structure is completed (v. 15) and serves as a sign of divine favor. 
In other Priestly writings this divine fire is called “kavod,” God’s Presence or glory (Exodus 24:16-17; 2 Chronicles 7:3). In the account of the burning bush (Exodus chapter 3) and Ezekiel’s vision of the divine chariot (Ezekiel chapter 1), God also manifests Himself as, or from within, fire.        Jewish Study Bible
CHAPTER TEN
Numbers 10:1-10
10:1 Two Silver Trumpets 

And the LORD spoke to Moses, saying: 2 "Make two silver trumpets for yourself; you shall make them of hammered work; you shall use them for calling the congregation and for directing the movement of the camps. 3 When they blow both of them, all the congregation shall gather before you at the door of the tabernacle of meeting. 4 But if they blow only one, then the leaders, the heads of the divisions of Israel, shall gather to you. 5 When you sound the advance, the camps that lie on the east side shall then begin their journey. 6 When you sound the advance the second time, then the camps that lie on the south side shall begin their journey; they shall sound the call for them to begin their journeys. 
10:7 And when the assembly is to be gathered together, you shall blow, but not sound the advance. 8 The sons of Aaron, the priests, shall blow the trumpets; and these shall be to you as an ordinance forever throughout your generations. 9 "When you go to war in your land against the enemy who oppresses you, then you shall sound an alarm with the trumpets, and you will be remembered before the LORD your God and you will be saved from your enemies. 10 Also in the day of your gladness, in your appointed feasts, and at the beginning of your months, you shall blow the trumpets over your burnt offerings and over the sacrifices of your peace offerings; and they shall be a memorial for you before your God: I am the LORD your God." NKJV
Numbers 10:2

The Trumpets

10:2. silver trumpets. As is obvious from the materials they are made of, these are not the ram’s horn trumpets that are referred to in other contexts. Tubular flared trumpets were used in this period in military as well as ritual contexts. This is depicted on Egyptian reliefs as well as evidenced by actual instruments found, for example, in the tomb of King Tut (silver trumpet nearly two feet long). 

10:2. silver work. The techniques of silver mining were known as early as the mid-third millennium. A process called cupellation using a crucible was used to extract silver from lead and refine it through several stages of purification. In *Ur silversmith artisans were producing musical instruments as well as jewelry and other items in the third millennium. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
Ur

Ur: an ancient Sumerian city located at the extreme southern end of Mesopotamia, on the Euphrates River. The name means "city" and was also used as the name for cities in northern Mesopotamia.

(IVP Bible Background Commentary)

Num 10:1-4

The Silver Signal-Trumpets. - Although God Himself appointed the time for removal and encampment by the movement of the cloud of His presence, signals were also requisite for ordering and conducting the march of so numerous a bodies, by means of which Moses, as commander-in-chief, might make known his commands to the different divisions of the camp. To this end God directed him to prepare two silver trumpets of beaten work (mikshah, see Exodus 25:18), which should serve "for the calling of the assembly, and for the breaking up of the camps," i.e., which were to be used for this purpose. The form of these trumpets is not further described. No doubt they were straight, not curved, as we may infer both from the representation of these trumpets on the triumphal arch of Titus at Rome, and also from the fact, that none but straight trumpets occur on the old Egyptian monuments. 
CHAPTER TEN

10:1-4
With regard to the use of them for calling the congregation, the following directions are given in vv. 3, 4: "When they shall blow with them (i.e., with both), the whole congregation (in all its representatives) shall assemble at the door of the tabernacle; if they blow with only one, the princes or heads of the families of Israel shall assemble together."








Keil and Delitzsch

10:1-10

CLARIONS OF SILVER

They were for:

1.  Summoning the congregation to the Sanctuary.

2.  Summoning the princes to the Sanctuary.

3.  Signals to begin the journey.

4.  Times of war.

DISCRIPTION:

The clarions were long and narrow, with an expanded mouth, as distinct from the Shofar, or ram’s horn of the Jubilee (Leviticus 25:9). There is an illustration of these clarions among the spoils of the Temple, on the Arch of Titus in Rome.










Rabbi Hertz
Leviticus 25:9
9 Then shalt thou cause the trumpet of the jubile to sound on the tenth day of the seventh month, in the Day of Atonement shall ye make the trumpet sound throughout all your land. (KJV)
10:4
BUT WITH ONE

A blast on one clarion was the signal for an assembly of only the princes of the tribes; on both, for the entire congregation.








Rabbi Hertz
10:1-36 JOURNEYINGS AND ORDER OF THE MARCH.

A-1   10:1-10       Journey.      Preparation.

   B-1    10:11          Removal of the cloud.

A-2   10:12-16     Journey.      Commenced.

   B-2    10:17          Removal of the tabernacle.

A-3   10:18-28     Journey.      Order.

   B-3    10:29-32     Removal of Hobab.
A-4   10:33          Journey.      Progress.
   B-4    10:34          Removal of the cloud.

A-5   10:35          Journey.      Commenced.

   B-5    10:36          Rest of the cloud.

10:2 two: here only two. Later, 120 (2 Chronicles 5:12). Trumpets. These were of two principal kinds: 

1. Those called chazoz’rah, made of silver, and straight;

2. The other are called shophar, a horn. These must be distinguished.

The other words are yobel, a jubilee horn (Exodus 19:16); and tako’a, the blast of a trumpet (Ezekiel 7:14). 











Companion Bible
10:1-10: The silver trumpets.

The trumpets, like the fire-cloud, summon the Israelite divisions to march. Together, the fire-cloud and trumpets appeal to the senses of hearing and sight. Similarly, both senses are invoked in the revelation at Sinai by thunder, lightning, and dense cloud cover (Exodus 19:16). Usually an animal horn, a shofar is used to signal the people to assemble for religious or military purposes (i.e. Leviticus 25:9; Judges 3:27). 
CHAPTER TEN

Trumpets, presumably of metal, are attested in a number of biblical texts, primarily of Priestly authorship. Only trumpets explicitly manufactured of silver are mentioned in this text. Trumpets play a significant role in the post-biblical War Scroll, a description of the eschatological war found among the Dead Sea Scrolls.













Jewish Study Bible
10:5
AND WHEN YE BLOW AN ALARM
Hebrew word here is teruah; which means a succession of short, sharp, separate notes.

10:6
AN ALARM FOR THEIR JOURNEYS
A separate signal was to be blown for the starting on their journeys for each of the four groups of tribes.












Nachmanides

10:8
STATUTES FOR EVER

That only the priests may sound these sacred clarions.



Rabbi Hertz
10:9
REMEMBERED BEFORE THE LORD YOUR GOD
The music of these clarions, by infusing both courage and cheerfulness in the hearers, will be the means of invoking the Divine aid against the foe; and thus shall Israel in his hour of danger ‘be remembered’ of God and saved. The usage of trumpets in war was viewed from this spiritual standpoint is attested by II Chronicles 13:12-16, as well as I Machabees 4:40; 5:33.
2 Chronicles 13:12-16

12 And, behold, God himself is with us for our captain, and his priests with sounding trumpets to cry alarm against you. O children of Israel, fight ye not against the LORD God of your fathers; for ye shall not prosper.

13 But Jeroboam caused an ambushment to come about behind them: so they were before Judah, and the ambushment was behind them.14 And when Judah looked back, behold, the battle was before and behind: and they cried unto the LORD, and the priests sounded with the trumpets.15 Then the men of Judah gave a shout: and as the men of Judah shouted, it came to pass, that God smote Jeroboam and all Israel before Abijah and Judah.16 And the children of Israel fled before Judah: and God delivered them into their hand. (KJV)
I  Maccabees 4:40
40 And they fell down to the ground on their faces, and they sounded with the trumpets of alarm, and they cried towards heaven.

I Maccabees 5:33
33 And he came with three companies behind them, and they sounded their trumpets, and cried out in prayer. (Douay)

10:9-10: In wartime, the sound of the trumpets alerts God that Israel is in trouble; at festivals, the sound of the trumpets is a reminder that Israel stands before God, no doubt as a blessing. The Rabbis used the final verse in this section as the foundation on which they constructed the three-part “Musaf” (additional prayer) of Rosh Ha-Shanah.
1. I, the Lord, am your God stands for God’s kingship (“malknhuyot” –kingship); 
2. You shall sound the trumpets stand for trumpets or horns (“shofarot” – related to the shofar or tam’s horn);
3. They shall be a reminder of you before your God stands for memorials (“zikhronot” – remembrance).
Jewish Study Bible
THIS ENDS LESSON ONE


� Hebrew Goel, ‘redeemer’; the technical term for him whose duty it was to avenge the person of his next-of-kin, or redeem his property that had been leased away.


� During this study in the Book of Numbers we will be going into Symbolism of the Jews just like we went into the Symbolism or types in the study of the Tabernacle in Exodus.						Paul the Learner
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