HABAKKUK – CHAPTER 3 –THE PROPHETS PRAYER

Habakkuk 3:1-5

1 A PRAYER of Habakkuk the prophet, set to wild, enthusiastic, and triumphal music. 2 O Lord, I have heard the report of You and was afraid. O Lord, revive Your work in the midst of the years, in the midst of the years make [Yourself] known! In wrath [earnestly] remember love, pity, and mercy. 3 God [approaching from Sinai] came from Teman [which represents Edom] and the Holy One from Mount Paran [in the Sinai region]. Selah [pause, and calmly think of that]! His glory covered the heavens and the earth was full of His praise. 4 And His brightness was like the sunlight; rays streamed from His hand, and there [in the sun like splendor] was the hiding place of His power. 5 Before Him went the pestilence [as in Egypt], and burning plague followed His feet [as in Sennacherib's army]. [Exodus 7:2-4; 2 Kings 19:32-35.] AMP
Habakkuk 3:1
Habakkuk's Prayer

3:1. shigionoth. This verse serves as a superscription to the third chapter and functions in the much the same way that superscriptions or rubrics do in the Psalms. Shigionoth appears in the singular form in Psalms 7:1. Presumably it refers to a particular kind of song. If a linguistic connection can be made with Akkadian shigu, it possibly refers to a lament. However, its exact meaning is still unknown. For this and other musical terms, see the sidebar on musical terms in Psalms. (IVP Bible Commentary)
3:2-19. Habakkuk's psalm and mythology. As can be seen frequently in Isaiah and Ezekiel, the prophets often make use of familiar mythological imagery in order to convey their message. Two of the ways that this can take place are:

(1) History can be told using mythological motifs; and 

(2) Mythological tales can utilized with historical elements substituted in. 

(A) The first is illustrated when the exodus and, especially, the crossing of the Red Sea are told using the mythological motif of divine combat with the sea (see comment on Exodus 15:3). 

(B) The second can be seen in Isaiah 27 or Ezekiel 32, where familiar myths are turned into oracles against real nations in real historical contexts. 

Habakkuk uses both of these techniques as he interweaves elements from Babylonian and Canaanite mythology into this hymn. The general flow of this chapter shows some similarity to the Babylonian Enuma Elish. Marduk's praise is sung, he acquires weapons (similar list), he rides on the storm with assistants by his side, and the enemy is split open and crushed. This sequence is not unique to Enuma Elish but shows the intention of Habakkuk to adopt these well-known motifs and transform them to new use. (IVP Bible Background Commentary)
3:3. Teman. See the comments on Obadiah 9 and Jeremiah 49:7 for this site that is mentioned in the Kuntillet 'Ajrud inscription and either may be a city or a portion of the country of Edom. (IVP)
3:3. Mount Paran. The area or "wilderness" of Paran is generally considered to be a region south of Palestine, but there is a difference of opinion on whether it lies westward into the Sinai peninsula or to the east of the Arabah in the vicinity of Teman (see the comments Numbers 10:12 and Deuteronomy 33:2). (IVP Bible Background Commentary)
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3:3 sun metaphor. Hymns to the Babylonian sun god, Shamash, use similar terminology. One incantation refers to Shamash shining forth and filling the lands with his heavenly splendor. Yahweh is occasionally praised in terms that are also used in sun worship and in some periods was probably misconstrued as a sun god (see comment on 2 Kings 23:11). Official evidence of sun worship in ancient Israel seems to be tied primarily to the reign of Manasseh. Josiah destroys the horses and chariots of the sun that he set up as he attempts to cleanse the temple complex of foreign religious influence (see comment on 2 Kings 23:11). Place names such as Beth Shemesh, Ein Shemesh, and Mount Heres (Joshua 15:7; Judges 1:35) also attest to the popularity of sun worship. (IVP Bible Commentary)
3:4. rays in his hand. A typical pose of divine warrior storm gods in the ancient Near East is with bolts of lightning in an upraised hand. (IVP Bible Background Commentary)
3:5. plague, pestilence. The terms are personified here as associates of Yahweh in battle. The Hebrew word translated "pestilence," resheph, is the name of the Canaanite god of the plague. He is well known from Ugaritic, Phoenician (identified with Apollo) and Aramaic inscriptions. He is also associated with the Babylonian Nergal, who was connected with plague. In ancient Near Eastern mythology the gods going into battle are often accompanied by two associates. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by InterVarsity Press. All rights reserved.)

‘It is undoubtedly clear and evident that most prophecies are given in images, for this is the characteristic of the imaginative faculty, which is the organ of prophecy. We find it also necessary to say a few words on the figures, hyperboles, and exaggerations that occur in Scripture. They would create strange ideas if we were to take them literally without noticing the exaggeration, which they contain, or if we were to understand them in accordance with the original meaning of the terms used, ignoring the fact that these are used figuratively. Here are some examples:

1. “Cities walled and fortified, rising up to heaven;” (Deuteronomy 1:28).

2. “For the bird of heaven carries the voice” (Ecclesiastes 10:20).

3. “Whose height is like that of cedar trees” (Amos 2:9).
We must further discuss the figurative language employed in Scripture. In some cases this is clear and evident, and doubted by no person; 

1. “The mountains and hills shall break forth in song before you, and all the trees of the wood clap their hands” (Isaiah 55:12). [This is evidently figurative language].

2. “The fir-trees rejoice at thee,” etc. (Isaiah 14:8). Which is rendered in the Targum of Jonathan, son of Uzziel as “The rulers rejoice at thee, who are rich in possessions.”

Some of these figures are easily recognized by the ordinary reader of scriptures as figures, while some others have some difficulty. If you will employ your reason, then you will be able to discern just what is said either allegorically, or figuratively and even hyperbolically, and so be able to discern what was said by the prophet and just what is to be taken in a literal sense or otherwise. As a student of scripture you will from time to time see bible verses that you can’t understand, and that is why I am quoting from a book called Guide For the Perplexed by a Jewish sage Moses Maimonides see Pages 247, 248 for reference. The Jews have been studying scripture for thousands of years and I find it of great value to see what they have to say about scripture.  Paul the Learner
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3:1-19 The psalm of Habakkuk

1. The prayer / psalm contains a title (verse 1), 

2. A petition to God to manifest His power (verse 2), 

3. A lengthy report about a theophany (verses 3-15), 

4. An expression of confidence by the human speaker (verses 16-19), 

5. And musical instructions (verse 19). 

6. There are several instructions for performance in (chapter 3). 

7. They include three occurrences of Selah (verses 3, 9, 13) 

8. And the concluding phrase (verse 19); 

These are otherwise only attested in the book of Psalms, and for this reason many consider this to be a psalm that became part of Habakkuk. It is abundantly clear that (chapter 3) asks its intended readers to envision it not only as a prophetic reading, but also as a composition to be performed. At points, the language of this chapter is difficult, and perhaps archaic. [Jewish Study Bible]
3:1 The exact meaning of Shigionoth is unclear, but it has something to do with a musical aspect of the performance of the psalm (cf. Psalms 7:1 – ‘Shiggaion of David, which he sang to the Lord, concerning Cush, a Benjaminite.’ Tanakh, see also Radak). 

According to a certain traditional Jewish interpretation, this phrase is not a music-cological note, but should be translated, “…for erroneous speech / utterances.” 

This reading reflects a particular understanding of the claims made by the human speaker in these dialogues (contrast with Job 42:8 ‘Now take seven bulls and seven rams and go to My servant Job and sacrifice a burnt offering for yourselves. And let Job, My servant, pray for you; for to him I will show favor and not treat you vilely, since you have not spoken the truth about Me as did My servant Job.” Tanakh).

The Targum reflects a different interpretation of the title of the prayer: “The prayer prayed when it was revealed to him concerning the extension of time which he gives to the wicked, that if they return to the law with a perfect heart they shall be forgiven and all their sins…shall be as sins of ignorance.” [JSB]
[General Information - 3-15:] The Theophanic description serves to emphasize the awesome power of God and to reassure the readers that the Lord will vanquish their enemies, in judgment. Mythological references (verses 5, 8), images of shaking in the natural and human world (verses 6-7, 10), and of destruction of enemies (verses 12-15) are common in theophanic reports. [Jewish Study Bible]
3:3 In this theophany, the Lord is coming from the south: Both Teman and Mount Paran (verse 3) are in the south from a Judahite perspective (cf. Deuteronomy 33:2; Judges 5:4). [Jewish Study Bible]
3:5: Pestilence, some translate “plague” or “Plague” since it is personified. The personification contributes to the mythological atmosphere of this passage. The Targum identifies “Plague” with the angel of death. Plague, some translate “Fever” (Hebrew “reshef “), a West-Semitic mythological figure.  Jewish Study Bible

Remember we have seen figures of speech and word play using the Hebrew language because word play is not seen in our English language.  Paul the Learner
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VII. A Vision of Divine Judgment. 3:1-16.

This chapter is called by the writer a prayer (tepilla), though it is universally agreed that the major part of it is the description of a theophany experienced by the prophet. Only verse 2 is a petition. Yet the attitudes of reverent fear, of awe, of faith triumphant over disturbing circumstances are so much in the spirit of prayer that there can be little doubt that the "prayer" includes the whole chapter. 

The chapter is also called a psalm - though not by Habakkuk - since instructions are given in the heading as to the way it is to be sung, and the subscription tells what instruments are to accompany the singing. Also, the enigmatical Selah, which customarily marks periodical pauses, or perhaps changes of tempo, appears three times.

The fact that the third chapter does not appear in the Qumran Commentary is no real objection. Neither is the argument that this passage does not have the dialogue form of the previous sections. The very nature of the chapter, which is a prayer, precludes the dialogue style. There are some linguistic evidences to confirm the unity of the book as well as the fact that the picture is incomplete without this chapter.

(From The Wycliffe Bible Commentary, Electronic Database. Copyright (c) 1962 by Moody Press)
3:1-19 THE PRAYER OF HABAKKUK.

A  3:1.

The Superscription.

  B  3:2.
  “I have heard.”
Consequent effect, “fear.”

    C  3:3-15.
        Salvation.
   Jehovah’s doings.
The Giving of the Law.
  B  3:16.
  “I have heard.”
Consequent effect, “trembling.”

    C  3:17-19-.
        Salvation.
   Jehovah’s character. The Sending of Grace.
A  3:-19.
The Subscription.

1:1 Shigionoth. The plural of Shiggaion (compare Psalm 7), a crying aloud.  The Companion Bible
3:1 A prayer of the prophet Habakkuk. In the mode of [Shigionoth – “psalms of supplication;” cf. Psalms 7:1]. 

3:2: O Lord! I have learned of Your renown; I am awed, O Lord, by Your deeds. Renew them in these years, oh, make them known in these years! Though angry, may You remember compassion? 

      Tanakh Hebrew Text
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Verse 1. Upon Shigionoth. The meaning of the word is so uncertain that the safest course is to transliterate it. The Latin Vulgate renders it pro ignorantis, "for sins done in ignorance." 

There is no suggestion in the prophecy that either the sins of Judah or those of the Chaldeans could be thought of as being committed in ignorance. 

Probably the word indicates the type of music or the tempo in which the psalm may be sung when used in worship.

(From The Wycliffe Bible Commentary, Electronic Database. Copyright (c) 1962 by Moody Press)

3:1 The prayer of Ambakum [Habakkuk] the prophet; with an Ode.’  Habakkuk 3:1 LXX
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Habakkuk 3:1

The expression "upon Shigionoth" cannot refer to the contents or the object of the ode; for although Shiggaion, according to its etymon shâgâh = shâgag, to transgress by mistake, to sin, might have the meaning transgression in a moral sense, and consequently might be referred to the sins of transgressors, either of the Judaeans or the Chaldaeans, such an assumption is opposed both to the use of shiggâyoon in the heading to Psalms 7, and also to the analogy between 'al shigyoonooth, and such headings to the psalms as 'al haggittiith, 'al negiinooth, and other words introduced with 'al. 

Whilst shiggâyoon in Psalms 7:1 indicates the style of poetry in which the psalm is composed, all the notices in the headings to the psalms that are introduced with 'al refer either to the melody or style in which the psalms are to be sung, or to the musical accompaniment with which they are to be introduced into the worship of God. 

This music-liturgical signification is to be retained here also, since it is evident from the subscription in v. 19, and the repetition of Selah three times (vv. 3, 9, 13), that our hymn was to be used with musical accompaniment. Now, as shâgâh, to err, then to reel to and fro, is applied to the giddiness both of intoxication and of love (Isaiah 28:7; Proverbs 20:1; 5:20). 

Shiggâyoon signifies reeling, and in the terminology of poetry a reeling song, i.e., a song delivered in the greatest excitement, or with a rapid change of emotion; hence shigªyonowt (OT: 7692 a dithyramb or rambling poem) `al (OT: 5921 after), after dithyrambs, or "after the manner of a stormy, martial, and triumphal ode" (Schmieder).

(From Keil & Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright (c) 1996 by Hendrickson Publishers, Inc.)

Note: Dithyramb – A short poem in an inspired wild irregular stain. Webster Dictionary
Note:  ‘A crying aloud.’  

The Companion Bible
           ‘A type of music or tempo’  
Wycliffe
           ‘Psalms of supplication’ 
Tanakh Text
          ‘An Ode’ 


LXX
           ‘The style of poetry, like a rambling poem or reeling song delivered in great excitement.’ Keil 
Habakkuk 3:2

Thy speech or report. The report is that act of Divine judgment which will likely bring suffering upon Habakkuk and those bound to him by common ties of faith and love. It is the judgment announced in chapter 1.
Make it live. Though the English versions translate the Hebrew as revive or renew, the prophet is not asking that God should repeat what was done in the great days of old. 

The verb is used elsewhere with a causative force, e.g., Genesis 7:3; 19:32, Deuteronomy 32:39, where the meaning is to preserve alive, or to call into existence. 

God is asked to put his work, that is, his declared program, into operation, to make it a living action. 
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Habakkuk 3:2
That such is the case is confirmed by the parallelism, "in the midst of the years make it known." 

Thy work is then the purpose announced in Habakkuk 1:5, together with the judgments pronounced in chapter 2.
In the midst of the years. An older commentator, (Bengel), states that this verse points to the birth of Christ and the Christian era. God's work is to be done at a time, which divides history, the Old Testament from the New. 

This proposal has not found ready acceptance Habakkuk is asking that in the course of the years just ahead God may both chastise and heal. 

1. Some have felt that verses 3-15 describe a theophany, or a manifestation of the Deity to the prophet. 

2. Others think that it is simply a poetic recital of the works of God with an Exodus motif that is, employing the patterns of Divine activity at the time of the Exodus. There is no reason to think that Habakkuk had the kind of theophany experience given to Abraham. At the same time these verses are more than a poetic celebration.

While the language seems to draw upon the Exodus and subsequent accounts of the dealings of God with Israel, there is also a good deal of originality in the description. 

The prophet speaks, for example, of mountains as writhing and crumbling and also of a display of brilliant splendor that filled the earth and sky. 

It is best to think of the entire panorama of cosmic disturbances, which are the result of God's presence as being in the prophet's vision.  (From The Wycliffe Bible Commentary)

Habakkuk 3:2

"Jehovah, I have heard Thy tidings, am alarmed. Jehovah, Thy work, in the midst of the years call it to life, in the midst of the years make it known; in wrath remember mercy." shimª`akaa (OT: 8088 something heard) is the tidings (akoee' (NT: 189 hearing)) of God; what the prophet has heard of God, i.e., the tidings of the judgment which God is about to inflict upon Judah through the Chaldaeans, and after that upon the Chaldaeans themselves. 

The prophet is alarmed at this. The word yaaree'tiy (OT: 3372 to fear) (I am alarmed) does not compel us to take what is heard as referring merely to the judgment to be inflicted upon Judah by the Chaldaeans. 

Even in the overthrow of the mighty Chaldaean, or of the empire of the world, the omnipotence of Jehovah is displayed in so terrible a manner that this judgment not only inspires with joy at the destruction of the foe, but fills with alarm at the omnipotence of the Judge of the world.

       (From Keil & Delitzsch Commentary on the Old Testament)
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Habakkuk 3:2

The prayer, which follows, "Call Thy work to life," also refers to this twofold judgment, which God revealed to the prophet in chapter 1 and 2. Paa`alªkaa (OT: 6467 act or work), placed absolutely at the head for the sake of emphasis, points back to the work (poo'al act) which God was about to do (Habakkuk 1:5); but this work of God is not limited to the raising up of the Chaldaean nation, but includes the judgment which will fall upon the Chaldaean after he has offended (Habakkuk 1:11). 

This assumption is not at variance even with chayeeyhuw (OT: 2421 to live). For the opinion that chiyaah never means to call a non-existent thing to life, but always signifies either: 

1. To give life to an inorganic object (Job 33:4), 

2. Or to keep a living thing alive, 
3. Or (and this most frequently) to restore a dead thing to life, and that here the word must be taken in the sense of restoring to life, 
Because in the description, which follows Habakkuk looks back to Psalms 77 and the poo'al [act] depicted there, viz., the deliverance out of Egyptian bondage, is not correct. Chiyaah [to live] does not merely mean to restore to life and keep alive, but also to give life and call to life.
Moreover, the resemblances in the theophany depicted in what follows to Psalms 77 do not require the assumption that Habakkuk is praying for the renewal of the former acts of God for the redemption of His people, but may be fully explained on the ground that the saving acts of God on behalf of His people are essentially the same in all ages, and that the prophets generally were accustomed to describe the divine revelations of the future under the form of imagery drawn from the acts of God in the past. 

There is special emphasis in the use of shaaniym (OT: 8141 a year [as a revolution of time]) bªqereb (OT: 7130 the nearest part-the center) twice, [midst of the years!] and the fact that in both instances it stands at the head.

It has been interpreted in very different ways; but there is an evident allusion to the divine answer in Habakkuk 2:3, that the oracle is for an appointed time, etc. "In the midst of the years," or within years, cannot of course mean by itself "within a certain number, or a small number, of years," or "within a brief space of time" (Ges., Ros., and Maurer); nevertheless this explanation is founded upon a correct idea of the meaning. 

When the prophet directs his eye to the still remote object of the oracle (chapter 2), the fulfillment of which was to be delayed, but yet assuredly to come at last (Habakkuk 2:3), the interval between the present time and the time appointed by God (Habakkuk 2:3) appears to him as a long series of years, at the end only of which the judgment is to come upon the oppressors of His people, namely the Chaldaeans. 

He therefore prays that the Lord will not delay too long the work which He designs to do, or cause it to come to life only at the end of the appointed interval, but will bring it to life within years, i.e., within the years, which would pass by if the fulfillment were delayed, before that time arrived. The repetition of shaaniym [years] bªqereb [midst] is expressive of the earnest longing with which the congregation of the Lord looks for the tribulation to end. 
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This prayer is followed in vv. 3-15 by a description of the work of God, which is to be called to life, in which the prophet expresses confidence that his petition will be granted. 

    (From Keil & Delitzsch Commentary on the Old Testament)
Note: Say you were a Jewish prophet, living in the time of Judah and you saw all of the corruption going on and wondering ‘Why God was not doing something about this?’ And so the Lord begins to show you the future of your nation [in a limited sense]:


Paul the Learner

1. God will bring judgment on your nation when the cup is full.

2. God will use the most evil, and mean people that He has to fulfill His will against your people.

3. God will not completely destroy your people, He will leave some alive to go into bondage.

4. God tells another prophet [Jeremiah] that it is His will. And will last for 70 years.
5. God lets you know that the mean people [Chaldeans] will face judgment at the end.

6. God has let you see not only His will but also His mighty power over all mankind.

7. God has given you something to Praise and Worship Him for what He has shown you.

          Paul the Learner
Habakkuk 3:3

From Teman ... Paran 

Paran was the wilderness area west of the Arabah and near the traditional site of Mount Sinai. 

Teman was the rocky fortress-capital of Edom, but the name also designates the territory east of Paran. 

God is represented as approaching in judgment from the district where Israel had not only experienced his redemptive grace but had entered into covenant with him. 

These were also the districts in which some of the unbelieving generation perished. 

His praise. Praise, here, refers not to that which, is uttered by earth's inhabitants, but rather to the excellence of God, which deserves the praise of all creation. (The Wycliffe Bible Commentary)

3:3 God is coming from Teman, the Holy One from Mount Paran. (Selah). His majesty covers the skies, His splendor fills the earth:

3:4: It is a brilliant light, which gives off rays on every side – and therein His glory is enveloped.

3:5: Pestilence marches before Him, and plague comes forth at His heels. 

3:6: When He stands, He makes the earth [shake; - C.f. Targum and Septuagint], when He glances, He makes nations tremble. The age-old mountains are shattered, the primeval hills sink low. His are the ancient routes:

3:7: As a scene of havoc I behold the tents of Cushan; shaken are the pavilions of the land of Midian!

           Tanakh Hebrew Text
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Habakkuk 3:6

[He stood, and measured the earth: he behold, and drove asunder the nations; and the everlasting mountains were scattered, the perpetual hills did bow] The 27-fold greatness of God:

1.
God came from Teman and Mount Paran in glory and power to lead Israel through the wilderness (Habakkuk 3:3).

2.
His glory covered the heavens.

3.
The earth was full of His praise.

4.
His brightness was as the light (Habakkuk 3:4).

5.
He had horns (rays of glory) coming out of His hand.

6.
There was the hiding of His power.

7.
Before Him went the pestilence (Habakkuk 3:5).

8.
Burning coals went forth at His feet.

9.
He stood and measured the earth (Habakkuk 3:6).

10.
He beheld and drove asunder the nations.

11.
The everlasting mountains were scattered.

12.
The perpetual hills did bow.

13.
His ways are everlasting.

14.
He rode upon His horses and chariots of salvation (Habakkuk 3:8).

15.
His bow was made quite naked, according to the oaths of the tribes, even His word (Habakkuk 3:9).

16.
He split the earth with rivers.

17.
The mountains saw Him and trembled (Habakkuk 3:10).

18.
The waters overflowed and passed by.

19.
The deep uttered his voice, and lifted up his hands on high.

20.
The sun and moon stood still in their habitation (Habakkuk 3:11).

21.
At the light of His arrows they went, and at the singing of His glittering spear.

22.
He marched through the land in indignation (Habakkuk 3:12).

23.
He threshed the heathen in anger.

24.
He went forth for the salvation of His people, even for the salvation of His anointed (Habakkuk 3:13).

25.
He wounded the head out of the house of the wicked, by discovering the foundation unto the neck.

26.
He struck through with His staves the head of the villages (Habakkuk 3:14).

27.
He walked through the sea with His horses, through the heap of deep water (Habakkuk 3:15).

(From Dake Annotated Reference Bible © 2007 by Dake Publishing. All rights reserved in U.S.A. and Other Countries.)
1. Prayer: Pray for the Work of God (Habakkuk 3:1-2)

This chapter is a "prayer psalm" that may have been used in the temple worship in Jerusalem. (For the other "prayer psalms," see Psalms 17; 86; 90; 102; and 142.) The prophet was now praying to the Lord and not arguing with the Lord, and his prayer soon became praise and worship.

[A]. He prayed because he had heard God speak. The word "speech" means "report" and refers to what God had told him earlier (Habakkuk 2:2-3). Knowing the will of God should motivate us to pray "Thy will be done." The same God who ordains the end also ordains the means to the end, and prayer is an important part of that means. "You do not have because you do not ask" (James 4:2, NKJV).
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Habakkuk 3:1-2

Also, hearing God's Word generates faith in the heart of the child of God (Romans 10:17), and without faith, we can't pray effectively (Mark 11:22-24). The Word of God and prayer must always go together (Acts 6:4; John 15:7) lest our praying become zeal without knowledge. "I used to think I should close my Bible and pray for faith," said D. L. Moody, "but I came to see that it was in studying the Word that I was to get faith."

[B]. Habakkuk prayed because he was overwhelmed by God's splendor. "I stand in awe of Your deeds" (Habakkuk 3:2, NIV). He had seen a vision of the greatness of God, recorded for us in verses 3-15, and this vision left him weak and helpless (v. 16). All he could do was cry out to God. Many people have the idea that it's always an enjoyable experience getting to know God in a deeper way, but that's not what the saints of God in the Bible would say. 

(1). Moses trembled at Mt. Sinai when God gave the Law (Hebrews 12:18-21). 

(2). Joshua fell on his face before the Lord (Joshua 5:13-15), 

(3). As did David (1 Chronicles 21:16). 

(4). Daniel became exhausted and ill after seeing the visions God gave him (Daniel 8:27; 10:11). 

(5). The vision of Christ's glory on the Mount of Transfiguration left Peter, James, and John facedown on the ground and filled with terror (Matthew 17:6). 

(6). When John saw the glorified Christ, he fell at His feet as though dead (Revelation 1:17).

A plaque hanging in my study carries this quotation from A. W. Tozer: "To know God is at once the easiest and the most difficult thing in the world." God certainly has the ability to reveal Himself to us, for He can do anything: but it's a problem for God to find somebody who is ready to meet Him. God doesn't reveal Himself to superficial saints who are only looking for "a new experience" they can brag about, or to curious Christians who want to "sample" deeper fellowship with God but not at too great a price. (From The Bible Exposition Commentary: Old Testament © 2001-2004 by Warren W. Wiersbe. All rights reserved.)

Habakkuk 3:1-2

We are the ones who make it difficult to get to know God better. "Draw near to God and He will draw near to you" (James 4:8, NKJV). "But on this one will I look," says the Lord, "on him who is poor and of a contrite spirit, and who trembles at My word" (Isaiah 66:2, NKJV). "My flesh trembles in fear of you," wrote the psalmist; "I stand in awe of your laws" (Psalms 119:120).

[C]. Habakkuk prayed because he wanted God's work to succeed. God had told him that He was "working a work" in the world (Habakkuk 1:5), and now the prophet prayed that God would keep that work alive and cause it to prosper. What God was doing wasn't the work Habakkuk would have chosen, but he accepted God's plan and prayed, "Thy will be done." When God revealed that work to Habakkuk, he cried out, "We shall not die" (v. 12) Then in 2:4, God told him that the only way to live was by faith. So, when Habakkuk prayed for God's work to stay alive, he was also praying that his own faith might grow. 

[D]. Finally, Habakkuk prayed because He wanted God to show mercy. The prophet agreed that the people of Judah deserved to be chastened, and that God's chastening would work out for their good, but He asked that God's heart of love would reveal itself in mercy. He was like Moses when he interceded for the nation at Mt. Sinai (Exodus 32) and at Kadesh Barnea (Numbers 14). 
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Perhaps Habakkuk had the promise of Isaiah 54:7-8 in mind as he prayed, and see Jeremiah 10:23-24. Certainly the Lord did show mercy to the Jews, for He preserved them in Babylon and then permitted a remnant to return to their land and establish the nation. 

If, like Habakkuk, you ever become discouraged about the condition of the church, the state of the world, or your own spiritual life, take time to pray and seek God's mercy. Charles Spurgeon said, "Whether we like it or not, asking is the rule of the kingdom." The greatest need today is for intercessors. "And He saw that there was no man, and wondered that there was no intercessor" (Isaiah 59:16).    (From The Bible Exposition Commentary: Old Testament)

Habakkuk 3:6-19

6 He stood and measured the earth; He looked and shook the nations, and the eternal mountains were scattered and the perpetual hills bowed low. His ways are everlasting and His goings is of old. 7 I [Habakkuk, in vision] saw the tents of Cushan [probably Ethiopia] in affliction; the [tent] curtains of the land of Midian trembled. 8 Were You displeased with the rivers, O Lord? Or was Your anger against the rivers [You divided]? Was Your wrath against the [Red] Sea, that You rode [before] upon Your horses and Your chariots of victory and deliverance? 9 Your bow was made quite bare; sworn to the tribes [of Israel] by Your sure word were the rods of chastisement, scourges, and calamities. Selah [pause, and calmly think of that]! With rivers You cleaved the earth [bringing forth waters in dry places]. [Exodus 17:6; Numbers 20:11.] 10 The mountains saw You; they trembled and writhed [as if in pain]. The overflowing of the water passed by [as at the deluge]; the deep uttered its voice and lifted its hands on high. 

11 The sun and moon stood back [as before Joshua] in their habitation at the light of Your arrows as they sped, at the flash of Your glittering spear. [Joshua 10:12,13.] 12 You marched through the land in indignation; You trampled and threshed the nations in anger. 13 You went forth and have come for the salvation of Your people, for the deliverance and victory of Your anointed [people Israel]; You smote the head of the house of the wicked, laying bare the foundation even to the neck. Selah [pause, and calmly think of that]! 14 You pierced with his own arrows the head of [the enemy's] hordes; they came out as a whirlwind to scatter me [the people], rejoicing as if to devour the poor [Israel] secretly. 15 You have trodden the sea with Your horses, [beside] the heap of great and surging waters. [Exodus 15:8.] 16 I heard and my [whole inner self] trembled; my lips quivered at the sound. Rottenness enters into my bones and under me [down to my feet]; I tremble. I will wait quietly for the day of trouble and distress when there shall come up against [my] people him who is about to invade and oppress them. 

17 Though the fig tree does not blossom and there is no fruit on the vines, [though] the product of the olive fails and the fields yield no food, though the flock is cut off from the fold and there are no cattle in the stalls, 18 Yet I will rejoice in the Lord; I will exult in the [victorious] God of my salvation! [Romans 8:37.] 19 The Lord God is my Strength, my personal bravery, and my invincible army; He makes my feet like hinds' feet and will make me to walk [not to stand still in terror, but to walk] and make [spiritual] progress upon my high places [of trouble, suffering, or responsibility]!  For the Chief Musician; with my stringed instruments. AMP
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Habakkuk 3:7
3:7 tents of Cushan. This ethnic term, probably of a nomadic tribal group, appears nowhere else in the Bible. Since it appears in parallelism with Midian, it may be presumed that their territory was also in the southern steppe. They may in fact have been a subgroup of the Midianites. (IVP Bible Commentary)
3:7 dwellings of Midian. For Midian and the Midianites, see the comments on Exodus 2:15 and Numbers 22:4-7. Habakkuk here predicts the route of the divine warrior from his holy mountain to attack the Babylonians. Apparently this will startle but not harm the inhabitants of the southern regions. 

(IVP Bible Background Commentary: Old Testament)
3:8 conflicts with rivers/sea. In Canaanite literature from Ugarit there is a lengthy myth devoted to the war between Baal and Yamm (Sea) and his associate Nahar (River), who represent the forces of chaos and destruction. Habakkuk indicates that Yahweh's anger was not directed against these mythological foes, but against the enemies of his people (v. 13). (IVP Bible Background Commentary)
3:9-11 cosmic effects of divine warrior. 

(a) The idea of a divine warrior who leads his people into battle is well developed in the Israelite conquest narrative (see the comments on Joshua 2:11 and Joshua 3:17). 

(b) It also appears in the Moabite inscription of King Mesha and in the prophets (see the comment on Jeremiah 32:21). 

(c) A particularly spectacular example is found in the "Song of the War of Yahweh" in Isaiah 34 (see the comments on Isaiah 34:4). 

(d) It may be compared as well with a portion of the Ugaritic Baal epic in which that deity's approach is marked by the "withering of the heavens" and whose voice is described in the Aqhat legend as "double deep," a thundering exclamation that presages the rains. 

(e) F. M. Cross cites an El Amarna text in which a subject prince, Abimilki of Tyre, refers to Pharaoh Akhenaton as the one "who utters his (battle) cry in the heavens, like Haddu so that the whole land shakes at his cry." 

(f) A Mesopotamian lamentation of the first millennium uses terminology for divine judgment similar to Habakkuk when it speaks of the heavens rumbling, the earth shaking, the sun lying at the horizon, the moon stopping in the sky and evil storms sweeping through the land. 

(g) For more specific information concerning the movements of the heavenly bodies connected to warfare see comments on Joshua 10:12-13.    (IVP Bible Background Commentary)
3:7 Cushan…Midian, two tent-dwellers, “nomadic” groups south, or southeast, of Judah. As mentioned above, the Lord is presented as coming from the south in this theophany (see verse 3). [JSB]
3:8: Neharim, or “River” or “Floods” or “rivers.” Neharim is another West-Semitic mythological figure (cf. Reshef in verse 6) and so is Yam, “Sea” or “sea.” [Jewish Study Bible]
3:16-19: The text here advances the normative position that the readers of the book should take to heart, namely that despite all worldly circumstances (verse 17), the righteous rejoice and exult in a God that delivers them, who is their strength (verse 19).  [Jewish Study Bible]
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2. Vision: Ponder the Greatness of God (Habakkuk 3:3-15)

The Lord isn't likely to give us today a vision such as Habakkuk saw, but because it's recorded in the Word, we can ponder it and let the Spirit teach us from it. God reveals His greatness in creation, in Scripture, and in history, and if we have eyes to see, we can behold His glory.  

God came in splendor (Habakkuk 3:3-5). According to some scholars. Mt. Paran is another name for the entire Sinai Peninsula, or for Mt. Sinai itself (Deuteronomy 33:2). Teman is usually identified with Edom. In this song, Habakkuk seems to be retracing the march of Israel from Sinai to the Promised Land. 

Everything about this stanza reveals the glory of God. He is called "the Holy One" (Habakkuk 3:3, and see 1:12), a name used in Isaiah at least thirty times. "His glory covered the heavens" (3:3) is an anticipation of the time when His glory will cover all the earth (2:14). 

God's appearance was like the lightning that plays across the heavens before the storm breaks. All of creation joined in praising Him, as "the earth was full of His praise." 

God's brightness was like the sunrise only to a greater degree (see Matthew 17:2). "Horns" means "rays": "rays flashed from His hand (Habakkuk 3:4, NIV) where His power was hidden.
Verse 5 takes us to Egypt, where God revealed His power and glory in the plagues and pestilences that devastated the land and took the lives of the firstborn (Exodus 7-12). 

Those ten plagues were not only punishment because of Pharaoh's hardness of heart; they also revealed the vanity of Egypt's gods. "Against all the gods of Egypt will I execute judgment: I am the Lord" (Exodus 12:12; Psalms 78:50). 

But this verse might also include the various judgments God sent to Israel when they disobeyed Him from time to time during their wilderness march.

In Old Testament times, God often revealed His glory through such judgments, but in this present dispensation, He reveals His glory through Jesus Christ. "And the Word became flesh and dwelt among us, and we beheld His glory, the glory as of the only begotten of the Father, full of grace and truth" (John 1:14, NKJV). 

Pharaoh wouldn't acknowledge the truth, so he couldn't experience the grace. 

1. The first plague of Moses in Egypt was the turning of water into blood (Exodus 7:14-25), 

2. While our Lord's first recorded miracle was the turning of water into wine. 

       (From The Bible Exposition Commentary: Old Testament)
Habakkuk 3:3-15

Coming of the Lord to judge the nations and to redeem His people. The description of this theophany rests throughout upon earlier lyrical descriptions of the revelations of God in the earlier times of Israel. Even the introduction (v. 3) has its roots in the song of Moses in Deuteronomy 33:2; and in the further course of the ode we meet with various echoes of different psalms (compare v. 6 with Psalms 18:8; v. 8 with Psalms 18:10; v. 19 with Psalms 18:33-34; also v. 5 with Psalms 68:25; v. 8 with Psalms 68:5, 34). 
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Habakkuk 3:3-15
The points of contact in vv. 10-15 with Psalms 77:17-21, are still more marked, and are of such a kind that Habakkuk evidently had the psalm in his mind, and not the writer of the psalm the hymn of the prophet, and that the prophet has reproduced in an original manner such features of the psalm as were adapted to his purpose. 

This is not only generally favored by the fact that Habakkuk's prayer is composed throughout after the poetry of the Psalms, but still more decidedly by the circumstance that Habakkuk depicts a coming redemption under figures borrowed from that of the past, to which the singer of this psalm looks back from his own mournful times, comforting himself with the picture of the miraculous deliverance of his people out of Egypt. 

For it is very evident that Habakkuk does not describe the mighty acts of the Lord in the olden time, in order to assign a motive for his prayer for the deliverance of Israel out of the affliction of exile which awaits it in the future, as many of the earlier commentators supposed, but that he is predicting a future appearance of the Lord to judge the nations, from the simple fact that he places the future yaabow' (OT:935 to go or come) (v. 3) at the head of the whole description, so as to determine all that follows; whilst it is placed beyond the reach of doubt by the impossibility of interpreting the theophany historically, i.e., as relating to an earlier manifestation of God.

       (From Keil & Delitzsch Commentary on the Old Testament)

Habakkuk 3:4

Horns out of his hand. The Hebrew word "horns" is also used to describe rays of light, which latter meaning seems obvious here. These rays emanated from either side. The center from which the sun like brightness came was the hiding place of God's power.

Habakkuk 3:5

Pestilence and flame are phenomena which accompany the approach of the Lord as lightning and thunder accompany an approaching storm. Perhaps the prophet saw the animate creation as withering before God, as though smitten by a blighting wind. Behind him the path was charred as though seared by flame.   (From The Wycliffe Bible Commentary)

Habakkuk 3:3-15

As the Lord God once came down to His people at Sinai, when they had been redeemed out of Egypt, to establish the covenant of His grace with them, and make them into a kingdom of God, so will He appear in the time to come in the terrible glory of His omnipotence, to liberate them from the bondage of the power of the world, and dash to pieces the wicked who seek to destroy the poor. 

The introduction to this description is closely connected with Deuteronomy 33:2. As Moses depicts the appearance of the Lord at Sinai as a light shining from Seir and Paran, so does Habakkuk also make the Holy One appears thence in His glory; but apart from other differences, 

He changes the preterite baa' (OT: 935) (Jehovah came from Sinai) into the future yaabow' (OT: 935), He will come, or comes, to indicate at the very outset that he is about to describe not a past, but a future revelation of the glory of the Lord. 
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Habakkuk 3:3-15
This he sees in the form of a theophany, which is fulfilled before his mental eye; hence yaabow' [to go or come] does not describe what is future, as being absolutely so, but is something progressively unfolding itself from the present onwards, which we should express by the present tense.

        (From Keil & Delitzsch Commentary on the Old Testament)

The coming one is called Eloah (not Jehovah, as in Deuteronomy 33:2, and the imitation in Judges 5:4), a form of the name Elohim which only occurs in poetry in the earlier Hebrew writings, which we find for the first time in Deuteronomy 32:15, where it is used of God as the Creator of Israel, and which is also used here to designate God as the Lord and Governor of the whole world. 

Eloah, however, comes as the Holy One (qâdoosh), who cannot tolerate sin (Habakkuk 1:13), and who will judge the world and destroy the sinners (vv. 12-14). 

The word Selâh does not form part of the subject-matter of the text, but shows that the music strikes in here when the song is used in the temple, taking up the lofty thought that God is coming, and carrying it out in a manner befitting the majestic appearance, in the prospect of the speedy help of the Lord. 

The word probably signified elevatio, from sâlâh = sâlal, and was intended to indicate the strengthening of the musical accompaniment, by the introduction, as is supposed, of a blast from the trumpets blown by the priests, corresponding therefore to the musical forte. 

Verse 4-5. A splendor shines or arises like the light. “As the disc of the sun is surrounded by a splendid radiance, so the coming of God is enclosed by rays on both sides.” Such a radiant splendour surrounding God is presupposed when it is affirmed of Moses, that on coming from the presence of Jehovah his face was radiant, or emitted rays" ( Ex 34:29-30). 

Hiding of His omnipotence, i.e., the place where His omnipotence hides itself; in actual fact, the splendour forms the covering of the Almighty God at His coming, the manifestation of the essentially invisible God. The cloudy darkness is generally represented as the covering of the glory of God (Exodus 20:21; 1 Kings 8:12), not merely when His coming is depicted under the earthly substratum of a storm (Psalms 18:12-13), but also when God was manifested in the pillar of cloud and fire (Exodus 13:21) on the journey of the Israelites through the desert, where it was only by night that the cloud had the appearance of fire (Numbers 9:15-16).

Here, on the contrary, the idea of the splendour of the rising sun predominates, according to which light is the garment in which God clothes Himself (Psalms 104:2, cf. 1 Timothy 6:16), answering to His coming as the Holy One (v. 3). For the sunlight, in its self-illumining splendour, is the most suitable earthly element to serve as a symbol of the spotless purity of the Holy One, in whom there is no variation of light and darkness (James 1:17; see at Exodus 19:6). 

As the Holy One, God comes to judgment upon the unholy world (v. 5). Before Him goes debher, plague, and after His feet, i.e., behind Him, resheph, lit., burning heat, or a blaze (Song of Solomon 8:6), here the burning heat of the pestilence, fever-heat, as in Deuteronomy 32:24. Plague and pestilence, as proceeding from God, are personified and represented as satellites:
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Habakkuk 3:4-5
1. The former going before Him, as it were, as a shield-bearer (1 Samuel 17:7), or courier (2 Samuel 15:1);

2. The latter coming after Him as a servant (1 Samuel 25:42). 

This verse prepares the way for the description, which commences with v. 6, of the impression produced by the coming of God upon the world and its inhabitants.

      (From Keil & Delitzsch Commentary on the Old Testament)

Habakkuk 3:6

He stood. Jehovah halted his advance so that he might survey the land, to determine the kind and degree of judgment to be administered. 

God's mere touching of the mountains crushed and shook them. 

There is a fortiori [from the stronger argument] argument here. 

If the very rocks and hills which have defied the ravages of time sink into nothingness at the touch of the Lord's feet, or the glance of his eye, then who shall abide the day of his anger?

Habakkuk 3:7

Cushan. It is commonly assumed that Cushan is Ethiopia. 

It is, however, more logical to suppose that Cushan was a part of the territory over which the Midianites roamed, and that it was from here that Zipporah, Moses' wife, who is called a Cushite, came.   (From The Wycliffe Bible Commentary)

Habakkuk 3:6, 7

The prophet had Psalms 68:25 floating before his mind, in which haliikhooth 'eloohiim denote the goings of God with His people, or the ways which God had taken from time immemorial in His guidance of them. 

As He once came down upon Sinai in the cloudy darkness, the thunder, lightning, and fire, to raise Israel up to be His covenant nation, so that the mountains shook (cf. Judges 5:5); so do the mountains and hills tremble and melt away at His coming now. 

And as He once went before His people, and the tidings of His wondrous acts at the Red Sea threw the neighboring nations into fear and despair (Exodus 15:14-16); so now, when the course of God moves from Teman to the Red Sea, the nations on both sides of it are filled with terror.

Of these, two are individualized in v. 7, viz., Cushan and Midian. 

By Cushan we are to understand the word is a lengthened form for such, and the name of the African Ethiopians. 

The Midianites are mentioned along with them, as being inhabitants of the Arabian coast of the Red Sea, which was opposite to them (see at Exodus 2:15). 
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Habakkuk 3:6, 7
'Aahaaleey (OT: 168), the tents with their inhabitants, the latter being principally intended. The same remark applies to yªriy`owt (OT: 3407), lit., the tent-curtains of the land of Midian, i.e., of the tents pitched in the land of Midian.  (From Keil & Delitzsch Commentary on the Old Testament)

The Lord stood in power (Habakkuk 3:6-7). Invading generals either push forward to gain ground or they fall back in retreat, but the Lord simply stood and faced the enemy unafraid. In fact He calmly measured the earth as a sign that He possessed it. 

(a) To measure something is an indication that it's yours and you can do with it what you please. 

(b) It's also a preliminary step to action, as though the Lord were surveying the situation and estimating how much power it would take to execute His wrath on the nations. 

(c) The Lord revealed His power when He shook the earth at Sinai before He delivered His Law to Israel (Exodus 19:18; Hebrews 12:18-21).

The nations that lay between Egypt and Canaan are typified by Cushan and Midian, two peoples living near Edom. As the news of the exodus from Egypt spread quickly through the nations, the people were terribly frightened and wondered what would happen to them when Israel arrived on the scene (Exodus 15:14-16; 23:27; Deuteronomy 2:25; Joshua 2:8-11).   (The Bible Exposition Commentary)

3:8 Are You wroth, O Lord, with Neharim? Is Your anger against Neharim, Your rage against [Yam – Neharim (literally “Floods”) and Yam (literally “Sea”) were marine monsters vanquished by the Lord in hoary antiquity. On Yam (see Psalms 74:13; Job 7:12). A being called both Yam and Nahar figures in early Canaanite literature.] That You are driving Your steeds, Your victorious chariot? 

3:9: All bared and ready is Your bow. Sworn are the rods of the world. (Selah). You make the earth burst into streams, 

3:10 The mountains rock at the sight of You, a torrent of rain comes down; loud roars the deep, the sky returns the echo. 

3:11: Sun [and] moon stand still on high as Your arrows fly in brightness, Your flashing spear in brilliance. 

3:12: You tread the earth in rage, You trample nations in fury. 

3:13: You have come forth to deliver Your people, to deliver Your [anointed – I.e. the king of Judah]. [You will smash the roof of the villain’s house, - You will strike the heads of men of evil, / Smash the pates of Your adversaries. Selah. / You will crack their skulls with your bludgeon; / Dispersed, blown like chaff shall be they / Who lie in wait to swallow the innocent, / To devour the poor in an ambush.] Raze it from foundation to top. (Selah).    Tanakh Hebrew Text
Habakkuk 3:8

Is the Lord displeased with rivers? The question is a rhetorical one, calculated to turn the mind to the real reason for the Lord's visitation - salvation. The Divine salvation constitutes, it may be assumed, the kind of deliverance for which the prophet has prayed in chapter 1. 
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Habakkuk 3:8
It will include deliverance from the violence and mischief with which the godly are surrounded, so that the law will no longer be "slacked." The salvation is not synonymous with that which is offered in our Lord Jesus Christ, though in several respects it is a fore-shadowing of the Messianic work.
Habakkuk 3:9

The oaths of the tribes, even thy word. Of all the clauses in the entire prophecy, this is probably the most difficult to explain. 

As it stands, it must be an interpolation, meaning that Judah's only hope is in God's covenant promise, particularly of the Sinaitic or Mosaic Covenant. 

In one small group of ancient manuscripts this phrase reads, "Thou dost fill thy quiver with shafts," which makes good sense but does not have support in the best Hebrew manuscripts.

      (From The Wycliffe Bible Commentary)

3:9 Thy bow = [Nay] Thy bow, &c. The word naked means bare. 

1. According to the oaths of the tribes…Selah. Now this second “Selah” (This word may be from one of two Hebrew root words: Salah which means to pause; or from the Hebrew word Salal which means to life up.) 
2. Its purpose here is to connect the remarkable parenthetic statement with the continuation of the details of Israel’s deliverances, which it interrupts and might otherwise have disturbed. 

3. The text of this clause is not “corrupt,” as have alleged by some modern critics of Scripture.

4. The oaths are the promises sworn to the fathers or the tribes [of Israel] when they were still in the loins of the patriarchs.  The Companion Bible
‘Thou hast bent Thy bow effectually against scepters. The Lord saith: The land of rivers shall be broken.’ Habakkuk 3:9 LXX 285 BC.  
‘All bared and ready is Your bow. [Sworn are the rods of the word =meaning is uncertain] Selah

You make the earth burst into streams,’ Habakkuk 3:9 Tanakh Hebrew Text (modern)
Verse 8, 9. To the impression produced upon the nations by the coming of the Lord to judge the world, there is now appended in vv. 8 ff. a description of the execution of the judgment. 

The ode, taking a new turn, now passes from the description of the coming of God, to an address to God Himself. 

To the mental eye of the prophet, God presents Himself as Judge of the world, in the threatening attitude of a warlike hero equipped for conflict, so that he asks Him what is the object of His wrath. 

The question is merely a poetical turn given to a lively composition, which expects no answer, and is simply introduced to set forth the greatness of the wrath of God, so that in substance it is an affirmation. (From Keil & Delitzsch)


JEHOVAH ELOHIM COMES TO JUDGE         Paul the Learner

Reference Daniel 7:9-14 – Matthew 17:2 – John 5:22 – Revelation 1:14-18 - Revelation 20:11-15
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E-1  3:6.

At, and after Creation.

    F-1  3:7.
    
   Among Israel’s enemies.


God’s Thumb print
E-2  3:8.

At the Exodus.

    F-2  3:9, 10.
   In Israel’s Deliverances.

E-3  3:11.

At the Conquest of Canaan.

Habakkuk 3:8
The wrath of God is kindled over the rivers, His fury over the sea. 

(A) It is true that this description rests upon the two facts of the miraculous dividing of the Red Sea and of the Jordan (Exodus 15:18; Psalms 114:3, 5); 

(B) But it rises far above these to a description of God as the Judge of the world, who can smite in His wrath not only the sea of the world, but also all the rivers of the earth. 

(C) By describing the chariots of God as chariots of salvation, the prophet points at the outset to the fact, that the riding of God has for its object the salvation or deliverance of His people.

                 (From Keil & Delitzsch Commentary on the Old Testament)

Verse 9. God has already made bare the bow, to shoot His arrows at the foe. 

(a) The reference is to the bow used in war, which God carries as a warrior; 

(b) So that we are not to think of the rainbow, even if the chariots might be understood as signifying the clouds, as in Isaiah 19:1 and Psalms 104:3, 

(c) Since the rainbow is a sign of peace and of the covenant, 

(d) Whereas God is represented as attacking His enemies. 

"Thou splittest the earth into rivers." biqeea` (OT: 1234) is construed with a double accusative, as in Zechariah 14:4. 

1. This may be understood either as signifying that the earth trembles at the wrath of the Judge, and rents arise in consequence, through which rivers of water burst forth from the deep, 

2. Or so that at the quaking of the earth the sea pours its waves over the land and splits it into rivers.

3. The following verses point to an earthquake through which the form of the earth's surface is changed.    (From Keil & Delitzsch Commentary on the Old Testament)

Habakkuk 3:10

The deep ... lifted up his hands. In his vision the prophet saw huge waves mounting in the sea, and was reminded of the gestures of a terror-stricken man.

Habakkuk 3:11

Sun and moon stood still. The two orbs which give light to the earth and govern its time seemed to stand aghast, along with the rest of creation, at the splendor of the Lord as he appeared in judgment. They looked pale by comparison with the light of God's arrows and his glittering spear.

        (From The Wycliffe Bible Commentary)

Verse 10. "The mountains see Thee, they writhe: a shower of waters passes along: the abyss lifts up its voice, it lifts up its hands on high. V. 11. Sun, moon; enter into their habitation at the light of Thine arrows which shoot by, at the shining of the lightning of Thy spear." The effect of the coming of God upon the mountains was already referred to in v. 6. There they crumbled into ruins, here they writhe with terror. 
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SECTION TWO

Habakkuk 3:10
This difference is to be explained from the fact that they’re (v. 6) the general effect of the omnipotence of God upon nature was intended, 

Whereas here (vv. 10, 11) the special effect is described, which is produced upon nature by the judgment about to be executed by God upon the nations. 

The perfects in the description represent this effect as following immediately upon the coming of God. 

(A) But in the first clause of v. 10 the perfect raa'uwkaa (OT: 7200 to see) is followed by the imperfect yaachiyluw (OT: 2342 writhe in pain), because the writhing is a lasting condition. 

(B) The force of the description is heightened by the omission of the copula before the clauses and the particular objects. 

(C) The two verbs of the first clause stand in the relation of cause and effect to one another: when the mountains have seen Thee, they writhe with terror. 

(D) The further description is not founded upon the idea of a terrible storm; for there is no reference to thunder, nor even to lightning’s, but only to the arrows (v. 11), which may be explained from the idea of God, as a warlike hero, making bare His bow. 

(E) The colors and different features of the description are borrowed from the judgment of the flood. V. 10 (a and b) points to this divine judgment of the olden time, both the coming of the showers of water (geshem as in Genesis 7:12 and 8:2,) And also the nâthan tehoom qooloo, the raging outburst of the abyss.

As at the time of the flood, which was a type of the last judgment (Isaiah 24:18), the windows of heaven and the fountains of the deep were opened, so that the upper and lower waters, which are divided by the firmament, rushed together again, and the earth returned, as it were, to its condition before the second day of creation; 

So here also the rivers of the earth and rain-showers of heaven come together, so that the abyss roars up with a loud noise (Delitzsch). This roaring outburst of the mass of waters from the heart of the earth is then represented as a lifting up of the hands to heaven, with reference to the fact that the waves are thrown up. 

The lifting up of the hands is not a gesture denoting either an oath or rebellion; but it is an involuntary utterance of terror, of restlessness, of anguish, as it were, with a prayer for help (Delitzsch).

Verse 11. The chaotic condition into which the earth has been brought is heightened by the darkness in which the heaven clothes itself. 
Sun and moon, which give light to day and night, have put themselves, or entered, into their habitation. A dwelling-place is, according to oriental view, the place from which the stars come out when they rise, and to which they return when they set. 

Nevertheless it is not actual setting that is spoken of here, but simply their obscuration, which is not the effect of heavy clouds that pour out their water in showers of rain, but is caused by the shining of the arrows of God. 
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Habakkuk 3:11
They "withdraw altogether, from the fear and horror which pervade all nature, and which are expressed in the mountains by trembling, in the waters by roaring, and in the sun and moon by obscuration" (Delitzsch).

The arrows and spear (chaniith) of God are not lightning’s, as in Psalms 77:18-19; 18:15, etc., because this theophany is not founded upon the idea of a storm, but the darts with which God as a warrior smites down His foes, as the instruments and effects of the wrath of God. A brilliant splendour is attributed to them, because they emanate from Him whose coming, like the sunlight, pours out its rays on both sides (v. 4).   (From Keil & Delitzsch Commentary on the Old Testament)

‘And it came to pass, when Joshua was by Jericho, that he lifted up his eyes and looked, and, behold, there stood a man over against him with his sword drawn in his hand…And he said Nay; but a captain of the host of the Lord am I now come…’ Joshua 5:13, 14

‘And then shall appear the sign of the Son of man in heaven: and then shall all the tribes of the earth mourn, and they shall see the Son of Man coming in the clouds of heaven with power and great glory. And he shall send his angels with a great sound of a trumpet…’ Matthew 24:30, 31

‘Think you that I cannot now pray to my Father, and he shall presently give me more than twelve legions of angels?’  Matthew 26:53

‘And I saw heaven opened…he doth judge and make war. His eyes were as a flame of fire…and his name is called The Word of God. And the armies which were in heaven followed him.’ Revelation 19:11, 12, 13, 14
Habakkuk 3:12

Thou didst march. The Lord marched through the earth as a triumphant conqueror, trampling upon the nations as the peasant threshes (ed) his grain by trampling upon it. 

3:13. Salvation of ... with thine anointed. The anointed must be the faithful remnant among the covenant people. 

In OT times they were not all Israel who were of Israel (Romans 9:6). God's deliverance is extended to the people who look for the consolation of Israel in the person of her Messianic king.
         (From The Wycliffe Bible Commentary)

Habakkuk 3:13-15

The foundation even unto the neck. or rock. Apparently the text should read rock. The two words are very similar in Hebrew. The figure is that of the conqueror's tearing away the foundation down to the rock. The house of the wicked is utterly demolished.   (From The Wycliffe Bible Commentary)

3:12, 13  JEHOVAH’S GOINGS

A  3:12.
For subduing of Israel’s enemies.

  B  3:13-.
   For the salvation of Israel.

A  3:-13.
For the subduing of Israel’s enemies.
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3:13 the wicked = [the] lawless one Hebrew rasha’. Looking forward to the final destruction of Israel’s enemy in the person of the Antichrist.

(a) The Targum (or Paraphrase) of Jonathan is remarkable: “the kingdom of Babylon will not remain, nor exercise dominion over Israel. The Romans will be destroyed, and not take tribute from Jerusalem; and therefore, on account of the marvelous deliverance which Thou wilt accomplish for Thine Anointed, and for the remnant of Thy People, they will praise the Lord.”

(b) Selah. This third Selah connects this final overthrow and its magnitude, when contrasted with the enemy’s previous proud boasting and exaltation in v. 14. It connects Jehovah’s doings also (v. 14) with Jehovah’s goings (v. 15).

Verse 12-15. In v. 12 there follows a description of the judgment upon the nations for the rescue of the people of God. The Lord, at whose coming in the terrible glory of the majesty of the Judge of the world all nature trembles and appears to fall into its primary chaotic state, marches over the earth, and stamps or tramples down the nations with His feet (compare the kindred figure of the treader of the winepress in Isaiah 63:1-6). 

Not all nations, however, but only those that are hostile to Him; for He has come forth to save His people and His anointed one. 

The perfects in vv. 13-15 are prophetic, describing the future in spirit as having already occurred. Yaatsaa' (OT: 3318), referring to the going out of God to fight for His people, as in Judges 5:4; 2 Samuel 5:24; Isaiah 42:13, etc. 

And so here also mªshiychekaa (OT: 4899) is the divinely-appointed king of Israel; not, however, this or that historical king-say Josiah, Jehoiakim, or even Jehoiachin-but the Davidic king absolutely, including the Messiah, in whom the sovereignty of David is raised to an eternal duration, 

"Just as by the Chaldaean king here and in chapter 2 we must understand the Chaldaean kings generally" (Delitzsch), wince the prophecy spreads from the judgment upon the Chaldaeans to the universal judgment upon the nations, and the Chaldaean is merely introduced as the possessor of the imperial power. 

The Messiah as the Son of David is distinguished from Jehovah, and as such is the object of divine help, just as in Zechariah 9:9, where He is called nowshaa` (OT: 3467 to be safe) in this respect, and in the royal Messianic psalms. This help God bestows upon His people and His anointed, by dashing in pieces the head from the house of the wicked one.     (Keil & Delitzsch Commentary)

Note: You will find that some of these commentaries require careful reading it is not light reading at all. But even though you see different opinions you still learn all the facts.    Paul the Learner
The râshâ' (wicked one) is the Chaldaean, not the nation, however, which is spoken of for the first time in v. 14, but the Chaldaean king, as chief of the imperial power which is hostile to the kingdom of God. 

But, as the following clause clearly shows, the house is the house in the literal sense, so that the "head," as part of the house, is the gable. 
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Habakkuk 3:12-15

A distinction is drawn between this and yesood, the foundation, and tsauwaa'r (OT: 6677), the neck, i.e., the central part looking from the gable downwards. 

The destruction takes place both from above and below at once, so that the gable and the foundation are dashed in pieces with one blow, and that even to the neck, i.e., up to the point at which the roof or gable rests upon the walls. So as to leave the walls still rising up as ruins. 

The description is allegorical, the house representing the Chaldaean dynasty, the royal family including the king, but not "including the exalted Chaldaean kingdom in all its prosperity" (Hitzig). 

The meaning of the words is this: with the spear of the king God pierces the heads of his warlike troops; and the thought expressed is, that the hostile troops will slay one another in consequence of the confusion, as was the case in the wars described in 1 Samuel 14:20 and 2 Chronicles 20:23-24, and as, according to prophecy, the last hostile power of the world is to meet with its ruin when it shall attack the kingdom of God (Ezekiel 38:21; Zechariah 14:13). 

The enemies are compared to highway murderers, who lurk in dark corners for the defenseless traveler, and look forward with rejoicing for the moment when they may be able to murder him. 

Inasmuch as "the wicked" denotes the Chaldean, "the poor" is the nation of Israel, i.e., the congregation of the righteous, who are really the people of God. 

To devour the poor, i.e., to take violent possession of his life and all that he has (cf. Proverbs 30:14, and for the fact itself, Psalms 10:8-10), is, when applied to a nation, to destroy it (vid. Deuteronomy 7:16 and Jeremiah 10:25). 

In order that these enemies may be utterly destroyed, God passes through the sea. This thought in v. 15 connects the conclusion of the description of the judicial coming of God with what precedes. 

The drapery of the thought rests upon the fact of the destruction of Pharaoh and his horsemen in the Red Sea (Exodus 14). The sea, the heap of many waters, is not a figurative expression for the army of the enemy, but is to be taken literally. 

Just as God went through the Red Sea in the olden time to lead Israel through, and to destroy the Egyptian army, so will He in the future go through the sea and do the same, when He goes forth to rescue His people out of the power of the Chaldaean. 

The prophet does not express the latter indeed, but it is implied in what he says. The horses are to be taken, as in v. 8, as harnessed to the chariots; and they are mentioned here with reference to the horses and chariots of Pharaoh, which were destroyed by Jehovah in the sea. 

Choomer, in the sense of heap, as in Exodus 8:10, is not an accusative, but is still dependent upon the b of the parallel clause. The expression "heap of many waters" serves simply to fill up the picture, as in Psalms 77:20.   (From Keil & Delitzsch Commentary on the Old Testament)
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Note you are looking at two things: 

(1) Chaldean destruction of Judah 

(2) God comes in judgment at the end of all things.
          Paul the Learner

God marched in victory (Habakkuk 3:8-15). Habakkuk uses dynamic poetic imagery to describe Israel's march through the wilderness as they followed the Lord to the Promised Land and then claimed their inheritance. 

The Red Sea opened to let Israel out of Egypt, and the Jordan opened to let Israel into Canaan. The Egyptian chariots sank into the mud and their occupants were drowned, but God's chariots were chariots of salvation. Verse 9 pictures the various battles that the Israelites fought en route to Canaan, battles that the Lord won for them as they trusted Him and obeyed His commands.

In verse 10, we move into the Promised Land and see Israel conquering the enemy. God was in complete control of land and water and used His creation to defeat the Canaanites. 

1. Verse 10 describes the victory of Deborah and Barak over Sisera (Judges 4-5), when a sudden rainstorm turned their battlefield into a swamp and left the enemy's chariots completely useless. 

2. In Habakkuk 3:11, we have the famous miracle of Joshua when the day was prolonged so Joshua would have more time for a total victory (Joshua 10:12-13). 

3. Leading His army, God marched through Canaan like a farmer threshing grain, and His people claimed their inheritance (Habakkuk 3:12).

4. Expositors aren't agreed as to what historical event is described in verses 13-15. This could be a picture of the nation's deliverance from Egypt, but if it is, Habakkuk should have mentioned it earlier. 

5. God's "anointed" would be the nation of Israel, for they were a holy people to the Lord (Exodus 19:5-8). Perhaps the prophet is referring to the various times God had to deliver His people, as recorded in the Book of Judges, and the "anointed one" would then be the judges He raised up and used to bring deliverance (Judges 2:10-19).

However, perhaps Habakkuk was looking ahead and describing the deliverance of God's people from the Babylonian Captivity. God brought the Medes and Persians to crush Babylon and then to permit the Jews to return to their land (Ezra 1:1-4). 

The image of God stripping Babylon "from head to foot" (Habakkuk 3:13, NIV) parallels what Jeremiah prophesied in Jeremiah 50-51. Perhaps Habakkuk was looking both to the past (the Exodus) and to the future (deliverance from Babylon) and using the ancient victory to encourage the people to expect a new victory. 

In this hymn, Habakkuk describes his God, the God of Abraham, Isaac, and Jacob, and the God and Father of our Lord Jesus Christ. He is the God of glory who reveals His glory in creation and in history. He is the living God who makes the dead idols of the nations look ridiculous. He is the God of power who can command land and sea, heaven, and earth, and therefore. He is the God of victory who leads His people in triumph. There is no substitute for good theology, whether in our sermons or in our songs. 
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Habakkuk 3:8-15
The shallowness of some contemporary sermons, books, and songs may be the major contributing factor to the weakness of the church and the increase in "religious entertainment" in meetings where we ought to be praising God. The thing that lifted Habakkuk to the mountaintop was his understanding of the greatness of God. We need a return to the kind of worship that focuses on the glory of God and seeks to honor Him alone.   (From The Bible Exposition Commentary: Old Testament)

Habakkuk 3:16

When I heard. Though the vision had been seen, its import had been heard, or grasped, by the prophet. Cf. Isaiah 55:3, "hear, and your soul shall live." 

The prophet knew full well what God's going forth in judgment must mean to himself and the people among whom he lived. 

(a) The immediate effect upon him was one of tremendous astonishment, as the excitement of the internal organs indicates. 

(b) The ultimate effect, however, was that of assured faith. As (Calvin) states, "He who in time anticipates the wrath of God and is touched with fear, as soon as he hears that God the judge is at hand, provides for himself the most secure rest for the day of afflictions."

                   (From The Wycliffe Bible Commentary)
3:14 You will crack [his] skull with [Your – Hebrew “His.”] bludgeon; blown away shall be his warriors, whose delight is to crush me suddenly, to devour a poor man in an ambush.

3:15: [You will make Your steeds tread the sea, - Or: 15: You will make Your steeds tread the sea, / Stirring the mighty waters, / 3:16: That I may have rest on a day of distress, / When a people come up to attack us. / But this report made my bowels quake, / These tidings made my lips quiver; / Rot entered into my bone, / I trembled where I stood: / 3:17: That the fig tree does not bud, / And no yield is on the vine; / The olive crop has failed, / And the fields produce no grain, / The sheep have vanished from the fold, / And no cattle are in the pen.] Stirring the mighty waters.
3:16 I heard and my bowels quaked, my lips quivered at the sound; rot entered into my bone, I trembled where I stood. Yet I wait calmly for the day of distress, for a people to come to attack us. 

3:17: Though the fig tree does not bud and no yield is on the vine, though the olive crop has failed and the fields produce no grain, though sheep have vanished from the fold and no cattle are in the pen, 

3:18: Yet will I rejoice in the Lord, exult in the God who delivers me. 

3:19: My Lord God is my strength: He makes my feet like the deer’s and lets me stride upon the heights.  For the leader, with instrumental music.   Tanakh Hebrew Text
VIII. The Triumph of Faith. 3:17-19.

Habakkuk 3:17

The mention of the fig tree, the grapevine, the olive, the grain, and flocks covers the entire range of agricultural produce upon which the nation was dependent. Presumably the reason for the failure of the crops would be the Chaldean invasion. 
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Habakkuk 3:17-19
Enemy troops not only lived off the land but often deliberately destroyed trees and crops. An early Egyptian chronicle boasts that the Egyptian soldiers had ruined the fruit trees in one of the coastal plains of Palestine.

Habakkuk 3:18

Yet I will exult in the Lord. The ruination so vividly described drives the prophet not to despair but to faith in his Lord.

Habakkuk 3:19

My feet like hinds', i.e., gazelles' feet. The gazelle is both swift and surefooted, so that it readily escapes pursuers. 

The picture is that of one who is supremely confident that he who leads his people into trials is faithful and will with each trial make also a way of escape, that they may be able to bear it.

To the chief musician. This prayer was evidently intended to be used by the Levitical choirs, though the psalm, unlike some others, which are found outside the collection, e.g., 2 Samuel 22:2 ff., 1 Chronicles 16:8 ff., was never put in the Book of Psalms.   (From The Wycliffe Bible Commentary)

Habakkuk 3:16-17

Verses 16-19 form the second part of the psalm, in which the prophet describes the feelings that are produced within himself by the coming of the Lord to judge the nations, and to rescue His own people:

1. first of all, fear and trembling at the tribulation (vv. 16, 17); 

2. Then exulting joy, in his confident trust in the God of salvation (vv. 18, 19). 

V. 16. "I heard it, then my belly trembled, at the sound my lips yelled; rottenness forces itself into my bones, and I tremble under myself, that I am to wait quietly for the day of tribulation, when he that attacketh it approaches the nation. 

V. 17. For the fig-tree will not blossom, and there is no yield on the vines; the produce of the olive-tree disappoints, and the corn-fields bear no food; the flock is away from the fold, and no ox in the stalls." 

Shaama`ªtiy (OT: 8085 to hear intelligently) is not connected with the theophany depicted in vv. 3-15, since this was not an audible phenomenon, but was an object of inward vision, "a spectacle which presented itself to the eye." 

"I heard" corresponds to "I have heard" in v. 2, and, like the latter, refers to the report heard from God of the approaching judgment. This address goes back to its starting-point, to explain the impression which it made upon the prophet, and to develop still how he "was afraid." 

The alarm pervades his whole body, belly, and bones, i.e., the softer and firmer component parts of the body; lips and feet, i.e., the upper and lower organs of the body. 

The lips cried leqool, at the voice, the sound of God, which the prophet heard. Tsâlal is used elsewhere only of the ringing of the ears (1 Samuel 3:11; 2 Kings 21:12; Jeremiah 19:3); but here it is applied to the chattering sound produced by the lips, when they smite one another before crying out, not to the chattering of the teeth. 
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Habakkuk 3:16-17
Into the bones there penetrates râqâbh, rottenness, inward consumption of the bones, as an effect of alarm or pain, which paralyzes all the powers, and takes away all firmness from the body (cf. Proverbs 12:4; 14:30).

In v. 17 the trouble of this day is described; and the sensation of pain, in the anticipation of the period of calamity, is thereby still further accounted for. 
The plantations and fields yield no produce. Folds and stalls are empty in consequence of the devastation of the land by the hostile troops and their depredations: "a prophetic picture of the devastation of the holy land by the Chaldaean war" (Delitzsch). 

Fig tree and vine are mentioned as the noblest fruit-trees of the land, as is frequently the case (see Joel 1:7; Hosea 2:14; Micah 4:4). To this there is added the olive-tree, as in Micah 6:15; Deuteronomy 6:11; 8:8, etc.  (From Keil & Delitzsch Commentary on the Old Testament)

3:17 Although. Hebrew word ki, as in 2 Samuel 23:5; but must be understood not as being hypothetical, but as bringing out the antithesis with verse 18 (compare Job 8:7). 

‘Though thy beginning was small, yet thy latter end should greatly increase.’  Job 8:7 

So Habakkuk 3:17 paints a picture of total destruction (small) we find in Habakkuk 3:18 rejoicing in God (increase). Although trembling on account of the approaching trouble, the prophet will nevertheless exult in the prospect of the salvation that he foresees. 

Habakkuk 3:17; Habakkuk 3:19

[Although the fig tree shall not blossom, neither shall fruit be in the vines...] Six-fold consecration of Habakkuk (Habakkuk 3:17-18):

1.
I will rejoice in the Lord and joy in the God of my salvation, even if the fig tree does not blossom.

2.
... even if the vines do not bear fruit.

3.
... even if the olive crop fails.

4.
... even if the crops in the fields fail.

5.
... even if the flock be cut off from the fold.

6.
... even if the herd be cut off from the stalls.

 Verse 19

[The LORD God is my strength, and he will make my feet like hinds' feet, and he will make me to walk upon mine high places] The prophet gave the secrets of how he could make such a consecration:

1.
The Lord God was Habakkuk's strength.

2.
The Lord God would make Habakkuk as sure-footed as hinds.

3.
The Lord God would make Habakkuk to walk upon high places.

                    (From Dake Annotated Reference Bible)
V. 18. "But I, in Jehovah will I rejoice, will shout in the God of my salvation. 

V. 19. Jehovah the Lord is my strength, and makes my feet like the hinds, and causes me to walk along upon my high places." 
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Habakkuk 3:18-19
The turning point is introduced with wa'aniy (OT: 589 I, as for me), as is frequently the case in the Psalms. 

(a) For this exaltation out of the sufferings of this life to believing joy in God, compare Psalms 5:8; 13:6; 31:15, etc. 

(b) `Aalaz (OT: 5937 to jump for joy), a softened form of `aalats (OT: 5970 rejoice), to rejoice in God (cf. Psalms 5:12), i.e., so that God is the inexhaustible source and infinite sphere of the joy, because He is the God of salvation, and rises up to judgment upon the nations, to procure the salvation of His people (v. 13). 
(c) Eloohee yish'ii (the God of my salvation), as in Psalms 18:47; 25:5 (see at Micah 7:7).
The thoughts of the 19th verse are also formed from reminiscences of Psalms 18: the first clause, "the Lord is my strength," from v. 33. "God, who girded me with strength," i.e., the Lord gives me strength to overcome all tribulation (cf. Psalms 27:1 and 2 Corinthians 12:9). 

The next two clauses are from Psalms 18:34, "He maketh my feet like hinds'," according to the contracted simile common in Hebrew for "hinds' feet;" and the reference is to the swiftness of foot, which was one of the qualifications of a thorough man of war (2 Samuel 1:23; 1 Chronicles 12:8), so as to enable him to make a sudden attack upon the enemy, and pursue him vigorously. 

Here it is a figurative expression for the fresh and joyous strength acquired in God, which Isaiah calls rising up with eagles' wings (Isaiah 40:29-31). 

Causing to walk upon the high places of the land was originally a figure denoting the victorious possession and government of a land. 

The figure must be taken as a whole; and according to this, it simply denotes the ultimate triumph of the people of God over all oppression on the part of the power of the world, altogether apart from the local standing which the kingdom of God will have upon the earth, either by the side of or in antagonism to the kingdom of the world. 

The prophet prays and speaks throughout the entire ode in the name of the believing congregation. His pain is their pain; his joy their joy. 

Accordingly he closes his ode by appropriating to himself and all believers the promise which the Lord has given to His people and to David His anointed servant, to express the confident assurance that the God of salvation will keep it, and fulfill it in the approaching attack on the part of the power of the world upon the nation which has been refined by the judgment.

But if the prophet, by using this formula, stipulates that the ode is to be used in the temple, accompanied by stringed instruments, the expression bingiinoothai, with my stringed playing, affirms that he himself will accompany it with his own playing, from which it has been justly inferred that he was qualified, according to the arrangements of the Israelitish worship, to take part in the public performance of such pieces of music as were suited for public worship, and therefore belonged to the Levites who were entrusted with the conduct of the musical performance of the temple.

        (From Keil & Delitzsch Commentary on the Old Testament)
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3. Faith: Affirm the Will of God (Habakkuk 3:16-19)

This is one of the greatest confessions of faith found anywhere in Scripture.

(A) Habakkuk has faced the frightening fact that a merciless enemy will invade his nation. 

(B) The prophet knows that many of the people will go into exile and many will be slain. 

(C) The land will be ruined, and Jerusalem and the temple will be destroyed. 

(D) Yet he tells God that he will trust Him no matter what happens! Listen to his confession of faith. 

"I will wait patiently on the Lord" (Habakkuk 3:16). 

1. If Habakkuk had depended on his feelings, he would never have made this great confession of faith. 

2. If Habakkuk looked ahead, he saw a nation heading for destruction, and that frightened him.

3. When he looked within, he saw himself trembling with fear, 

4. And when he looked around, he saw everything in the economy about to fall apart. 

5. But when he looked up by faith, he saw God, and all his fears vanished. To walk by faith means to focus on the greatness and glory of God.

Note: In other words, when you come up against a problem that is to big for you, do you look around to see if there is a way out of this mess, or do you look at the future and quake with fear, or do you then look within your self and began to tremble in a state of fear or will you then look up to a God who is able to do exceeding more than we could ever ask or even think. If your hope is in Jesus Christ then you are more than a conquer through the creator of the universe. 
Paul the Learner
One of the marks of faith is a willingness to wait patiently for the Lord to work. "Whoever believes will not act hastily" (Isaiah 28:16, NKJV). When we run ahead of God, we get into trouble. 

(a) Abraham learned that lesson when he married Hagar and fathered Ishmael (Genesis 16), 

(b) And so did Moses when he tried to deliver the Jews by his own hand (Exodus 2). 

(c) "In quietness and confidence shall be your strength" (Isaiah 3:15). 

Habakkuk could wait quietly because he knew that God was at work in the world (Habakkuk 1:5), and he had prayed that God's work would be kept alive and strong (3:2). 

When you know that God is working in your life, you can afford to wait quietly and let Him have His way. 

Furthermore, God had commanded him to wait (2:3), and "God's commandments are God's enablement’s." 

No matter what we see and no matter how we feel, we must depend on God's promises and not allow ourselves to "fall apart." 

"Rest in the Lord, and wait patiently for him" (Psalms 37:7).
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Habakkuk 3:17-18; Habakkuk 3:19

Over the years, I've often leaned on three verses that have helped me wait patiently on the Lord. 

"Stand still" (Exodus 14:13), 

"Sit still" (Ruth 3:18), and 

"Be still" (Psalms 46:10). 

Whenever we find ourselves getting "churned up" within, we can be sure that we need to stop, pray, and wait on the Lord before we do some stupid thing.

"I will rejoice in the Lord" (Habakkuk 3:17-18). 

1. By the time Babylon was through with the land of Judah, there wouldn't be much of value left (2:17).

2. Buildings would be destroyed, treasures would be plundered, and farms and orchards would be devastated. 

3. The economy would fall apart and there would be little to sing about. 

4. But God would still be on His throne, working out His divine purposes for His people (Romans 8:28). 

5. Habakkuk couldn't rejoice in his circumstances, but he could rejoice in his God!

The prophet's testimony here reminds us of Paul's admonitions to Christians today: "Rejoice always, pray without ceasing, in everything give thanks, for this is the will of God in Christ Jesus for you" (1 Thessalonians 5:16-18, NKJV). Habakkuk discovered that God was his strength (Habakkuk 3:19) and song as well as his salvation (see Isaiah 12:1-2; Exodus 15:2; Psalms 118:14); and therefore he had nothing to fear.

It's one thing to "whistle in the dark" and try to bolster our courage, and quite something else to sing about the eternal God who never fails. Though his lips were trembling and his legs were shaking (Habakkuk 3:16, NIV), the prophet burst into song and worshiped his God. What an example for us to follow! 

1. It reminds us of our Lord before He went to the cross (Mark 14:26)

2. And Paul and Silas in the Philippian dungeon (Acts 16:19-34). 

3. God can give us "songs in the night" (Psalms 42:8; 77:6; Job 35:10) if we'll trust Him and see His greatness. 

"I will rely on the Lord" (Habakkuk 3:19). If my legs were shaking and my heart pounding, I'd find a safe place to sit down and relax, but Habakkuk began to bound up the mountain like a deer! Because of his faith in the Lord, he was able to stand and be as sure-footed as a deer; he was able to run swiftly and go higher than he'd ever gone before. This is one reason why the Lord permits us to go through trials: they can draw us nearer to Him and lift us above the circumstances so that we walk on the heights with him. God made us for the heights. If He allows us to go into the valley, it's so we might wait on Him and mount up with eagles' wings (Isaiah 40:30-31). "He made him to ride on the high places of the earth" (Deuteronomy 32:13). This is what David experienced when he was being chased by his enemies and by Saul: "It is God who arms me with strength, and makes my way perfect. He makes my feet like the feet of deer, and sets me on my high places" (Psalms 18:32-33).
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Habakkuk 3:19
The great British expositor G. Campbell Morgan said, "Our joy is in proportion to our trust. Our trust is in proportion to our knowledge of God." As the hymn paraphrase of this passage puts it: Habakkuk teaches us to face our doubts and questions honestly, take them humbly to the Lord, wait for His Word to teach us, and then worship Him no matter how we feel or what we see. God doesn't always change the circumstances, but He can change us to meet the circumstances. That's what it means to live by faith. 

(From The Bible Exposition Commentary: Old Testament © 2001-2004 by Warren W. Wiersbe. All rights reserved.)

Note: the world is getting ready to go through the greatest trial that has come upon mankind since the days of Noah. For reference see our study on the book of Revelation at www.lakesideministries.com in the first covenant at the bottom under unedited studies.  Paul the Learner

GET READY TO MEET YOUR GOD!
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