OBADIAH

INTRODUCTION

OBADIAH (O ba diah) The shortest book of the Minor Prophets, preserving the message of Obadiah, the prophet.

The Prophet No source outside his book mentions Obadiah. "Obadiah" is a common name in the Old Testament. Meaning "servant of Yahweh," it reflects his parents' faith and spiritual ambitions for their child. The title "The vision of Obadiah" turns attention to the divine author, "vision" being a technical term for a prophetic revelation received from God.

The Situation Historically, the book belongs to the early postexilic period, at the end of the sixth century B.C. Its central section, verses 10-14, deals with the fall of Jerusalem to the Babylonians in 586 B.C., concentrating on the part the Edomites played in that tragic event. Edom was a state to the southeast of Judah. Despite treaty ties ("brother," v. 10) the Edomites, along with others, had failed to come to Judah's aid and had even helped Babylon by looting Jerusalem and handing over refugees. Moreover, the Edomites filled the vacuum caused by Judah's Exile by moving west and annexing the Negev to the south of Judah and even its southern territory (compare v. 19).

Judah reacted with a strong sense of grievance. Obadiah's oracle responded to an underlying impassioned prayer of lament, like Psalms 74; 79, or 137, in which Judah appealed to God to act as providential trial Judge and Savior to set right the situation.

The Message The response begins with a prophetic messenger formula which reinforces the thrust of the title that God is behind the message. Verses 2-9 give the divine verdict. Addressing Edom, God promised to defeat those supermen and topple the mountain capital which reflected their lofty self-conceit. Their allies would let them down, and neither their famed wisdom nor their warriors would be able to save them. This seems to look fearfully ahead to the Nabateans' infiltration from the eastern desert and their eventual takeover of Edom's traditional territory. The end of verse 1 appears to be a report from the prophet that already a coalition of neighboring groups was planning to attack Edom.

The catalog of Edom's crimes (vv. 10-14) functions as the accusation which warranted God's verdict of punishment. Repetition rises "day" to center stage. The underlying thought is that Judah had been the victim of "the day of the Lord" when God intervened in judgment, and had drunk the cup of God's wrath (vv. 15, 16; compare Lamentations 1:12; 2:21). In Old Testament theology the concept of the day of the Lord embraces not only God's people but their no-less-wicked neighbors. This wider dimension is reflected in verses 15-16 (compare Lamentations 1:21). The fall of Edom was to trigger this eschatological event in which order would be restored to an unruly world. Then would come the vindication of God's people, not for their own sakes but as earthly witnesses to His glory; and so "the kingdom shall be the Lord's" (v. 21).

The Meaning Like the Book of Revelation, which proclaims the downfall of the persecuting Roman Empire, the aim of Obadiah is to sustain faith in God's moral government and hope in the eventual triumph of His just will. It brings a pastoral message to aching hearts that God is on the throne and cares for His own.

(From Holman Bible Dictionary. (c) Copyright 1991 by Holman Bible Publishers. All rights reserved.)

OBADIAH – INTRODUCTION

The Structure of the book as a whole

A-1  1:1-16.  
Edom.
Destruction.

A-2  1:17-21.
Israel.  Restoration.

The Minor Prophets do not profess to be chronological. The order seems to be logical; hence, Obadiah corresponds with Joel, and takes up Joel’s theme and shows (by contrast) what Joel’s “day of the Lord” shall be for Israel’s enemies. Edom is the one enemy in Joel (3:19) as in Obadiah: indeed, from the first, Genesis 27:39, 40 was fulfilled (see 1 Kings 22:47 and 2 Kings 8:20-22; 2 Chronicles 21:8-10). After that we find prophecies against Edom (Isaiah 34:5-17; Jeremiah 49:17-22; Ezekiel 25:12-14; 35; and Obadiah).

The correspondence between Jeremiah 49 and Obadiah may be thus shown:

Obadiah 1-
= Jeremiah 49:7-.

      “        -1, 2 =      “               14, 15.

      “        3, 4  =      “                16.

      “         5-    =      “                 -9.
      “        -5     =      “                 9-.

      “        6      =      “                 10.

      “         8      =     “                 -7.

      “         9     =      “                 22.
The two prophecies are independent and original. There is no need to discuss which of the two quoted the other, or whether both refer to an earlier prophet. All beyond the Scriptures recorded is conjecture.

That Obadiah gives details which are complementary may well be explained by the Figure of Speech called Hysteresis; or, Subsequent Narration. When a later record gives supplemental or new particulars, not inserted in the historical record.

The prophecy of Obadiah is undated; but from the internal evidence, referred to above, it was almost certainly subsequent to the captivity of Jehoiachin (489-488 B.C.E [Before the Common Era]), or to the destruction of Jerusalem by Nebuchadnezzar, and the end of Judah. This would bring it to either 482 B.C.E. or 472 B.C.E.   The Companion Bible 

A-1 1:1-16.  EDOM DESTRUCTION

A-1  B  1:1, 2.  Remote Cause.
      Jehovah’s Purpose.

           C  1:3, 4.   Deceive by Self.

              D  1:5, 6.    Devastation.

          C  1:7-9.     Deceived by Others.

       B  1:10-14. Immediate Cause.
      Edom’s Sin.

             D  1:15, 16.  Extermination.

Let’s look of the Jewish Introduction of the book

OBADIAH IS THE SHORTEST BOOK IN THE BIBLE, containing only (291 Hebrew words). Nevertheless, like all prophetic books, it is meant to be read, read again, and studied. The book’s main topic is the destruction of Jerusalem in 586 BCE, and the putative actions of Edom against Judah at the time. The Edomites, the central characters of the book, were regarded as kin to the Israelites, since they were supposedly descended from Esau,  [Jewish Study Bible]
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In Obadiah, Edom serves both as a reference to the nation of that name that was considered to be Israel’s brother – a motif explicitly mentioned in Obadiah 10 – and also to the nations in general. Subsequently, Jews identified Edom with Rome and later with Christendom. For them, the book of Obadiah referred at least in part to the events associated with the destruction of the Second Temple (cf. Radak), or to future events associated with the coming of the messianic era (e.g. Abravanel). Of course, ancient and medieval Christian readers were convinced that they were (the true) Israel, not Edom (cf. Romans 9:6-13) 
6 But the present condition of Isra’el does not mean that the Word of God has failed. For not everyone from Isra’el is truly part of Isra’el; 7 indeed, not all the descendants are seed of Avraham;   rather, “What is to be called your ‘seed’ will be in Yitz’chak.”   8 In other words, it is not the physical children who are children of God, but the children the promise refers to who are considered seed.  9 For this is what the promise said: “At the time set, I will come; and Sarah will have a son.”   10 And even more to the point is the case of Rivkah; for both her children were conceived in a single act with Yitz’chak, our father; 11 and before they were born, before they had done anything at all, either good or bad (so that God’s plan might remain a matter of his sovereign choice, not dependent on what they did, but on God, who does the calling), 12 it was said to her, “The older will serve the younger.”   13 This accords with where it is written, “Ya‘akov I loved, but Esav I hated.”  CJB (Complete Jewish Bible)

According to the book, the Edomites did not behave as brothers to the people of Judah in their worst hour but rather joined the enemy forces (cf. Psalms 137:7; Lamentations 4:21-22). The book of Obadiah presents therefore a major confrontation between the Lord and Edom (and the nations if represents) that is in sharp contrast to God’s relation with Judah / Israel, which will enjoy an eventual utopian future that will be consistent with God’s kingdom on earth.

Some scholars differentiate between an original book of Obadiah and the present book, which they view as an expansion around an earlier core. Others emphasize the coherence of the text as it stands. The present book was composed in the most-monarchic period, as the references to the fall of Jerusalem, the exile, and the exilic community in Sardis (a city in modern Turkey that was the capital of the ancient kingdom of Lydia) demonstrates.

There are clear similarities between (Obadiah 1-7) and (Jeremiah 49:7-22) (or more precisely Jeremiah 49:7a, 14-16, 9-10). According to some, the author of the book of Obadiah borrowed from Jeremiah; according to others the opposite happened. More likely, however, the author of both texts borrowed from a common text whose full length and precise wording are unrecoverable.

The book begins with an introduction (verse 1), then moves to a set of passages each of which deals with Edom’s condemnation and judgment (verses 2-4, 5-7, 8-15). By the end it becomes clear that Edom also stands for all the nations other than Israel. The theme of the judgment of the nations, and of Edom as a paradigm for the nations, is intertwined with that of Zion’s glorious future in (verses 15b-18).  The book concludes (verses 19-21) with an image of an ideal future in which Israel is restored and the dominion is the Lord’s (verse 21)                                                                  [Ehud Ben Zvi]
OBADIAH 
THE COMING JUDGMENT ON EDOM

Obadiah 1-4

1 THE VISION of Obadiah. Thus says the Lord God concerning Edom: We have heard tidings from the Lord, and an ambassador is sent forth among the nations [saying], Arise, and let us rise up against [Edom] for battle! [Psalms 137:7; Isaiah 34:1-15; 63:1-6; Jeremiah 49:7-22; Ezekiel 25:8-14.] 2 Behold, I will make you small among the nations [Edom]; you shall be despised exceedingly. [Ezekiel 35.] 3 The pride of your heart has deceived you, you dweller in the refuges of the rock [Petra, Edom's capital], whose habitation is high, who says in his heart, Who can bring me down to the ground? 4 Though you mount on high as the eagle and though you set your nest among the stars, I will bring you down from there, says the Lord. AMP

Obadiah 1
1:1 Edom. The principal theme of the book of Obadiah is an indictment of Edom for its crimes against Judah. This nation, located south and east of the Dead Sea, has a mixed tradition among the Israelites. Much as Jacob and Esau, the traditional founders of the two nations, had an ambivalent relationship, so Edom is at times seen as a friend and ally (Deuteronomy 2:2-6; 2 Kings 3:9) and on other occasions as a deadly enemy (Numbers 20:14-21; Amos 1:11-15). During the period of the Neo-Assyrian empire and the Neo-Babylonian empire (734-586) Edom had been a vassal state. Most likely Obadiah's complaint against Edom relates to its participation in the final destruction of Jerusalem and the exile of its people by Nebuchadnezzar of Babylon in 587 B.C. - 586 B.C., but records are unclear concerning the precise role that Edom played. (IVP Bible Background Commentary)
1:1 envoy building coalition. When nations went to war in the ancient Near East, it was necessary to call on all covenant partners and vassal states to send troops and supplies for a combined effort. Messengers would be sent to call on them to honor their treaty commitments and conscript the specified number of soldiers (seen in 1 Samuel 11:3-4 and the reciprocal defense pact found in the treaty between Pharaoh Rameses II and the Hittite king Hattusilis III). The Mari texts even describe the practice of sending envoys to the temple of a god to inform the deity of the military situation and call on his aid in the coming conflict. (IVP Bible Background Commentary: Old Testament)
1:3 topography of Edom. The region of Edom is a mountainous land, dominated by ridges that extend from the Zered River south to the Aqaba. The area is filled with mountain peaks rising as much as fifty-seven hundred feet above sea level, sharp crags, caves and clefts in which armies could hide. A number of Edomite cities were also located in these nearly inaccessible sites, such as Bozrah and the rocky peak known as Umm el-Biyara in Petra, which some identify with Sela. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by InterVarsity Press. All rights reserved.)

Verse 4

[Though thou exalt thyself as the eagle, and thou set thy nest among the stars, thence will I bring thee down, saith the LORD.] The first prophesy in Obadiah (Obadiah 4, fulfilled). Next, Obadiah 7. This prediction concerns the defeat and destruction of Edom. Today Sela is a deserted place, and such it has been for many centuries.  

(From Dake Annotated Reference Bible © 2007 by Dake Publishing. All rights reserved in U.S.A. and Other Countries.)
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A TALE OF TWO BROTHERS

Of all human conflict, the most painful and difficult to resolve are those between blood relatives. But if family feuds are tragic, national feuds are even worse. Almost every nation has experience a civil war, with brother killing brother in order to perpetuate a long-standing disagreement that nobody fully understands or wants to settle. History records that the roots of these disputes are bitter, long, and deep, and that every attempt to pull them up and destroy them usually meets with failure.

Esau and Jacob were twin brothers who had been competitors from before birth (Genesis 25:19-26). Unfortunately, their parents disagreed over the boys, with Isaac partial to Esau and Rebecca favoring Jacob. God had chosen Jacob, the younger son, to receive the blessing attached to the Abrahamic Covenant (Romans 9:10-12), but Jacob and Rebecca decided to get this blessing by scheming instead of trusting God (Genesis 27).

When Esau learned that his clever brother had stolen the blessing, he resolved to kill him after their father was dead, and this led to Jacob's leaving home to find a wife among his mother's relatives (vv. 41-46). Years later, the two brothers experienced a brief time of reconciliation (Genesis 32), and they both faith-fully attended the burial of Isaac (35:27-29), but the animosity was never removed. Esau established the nation of Edom (25:30; 35:1,8; 36:1 ff), and his descendants carried on the family feud that Esau had begun years before. 

The Law of Moses commanded the Jews treat the Edomites like brothers: "You shall not abhor an Edomite, for he is your brother" (Deuteronomy 23:7 NKJV). In spite of this, the Edomites "harbored an ancient hostility" against Israel (Ezekiel 35:5 NIV) and used every opportunity to display it.

In this brief book, Obadiah the prophet delivered three messages from the Lord. 

1. God's message to Edom's neighbors (Obadiah)

Like Isaiah (1:1), Micah (1:1), Nahum (1:1), and Habakkuk (1:1), the Prophet Obadiah received his message from the Lord by means of a vision. "Surely the Lord God does nothing unless He reveals His secret counsel to His servants the prophets" (Amos 3:7 NASB). Obadiah wrote the vision so it could he shared with others and eventually become a part of the Holy Scriptures. The Lord enabled Obadiah to know what was going on among the nations that were allied with Edom against Judah. Thanks to today's international media coverage and the instant transmission of information, very little can happen in political and diplomatic arenas without the world knowing about it. But in Obadiah's day, the travels of national leaders and their political discussions were secret. There were no newspapers or press conferences.

God told His servant that an ambassador from a nation allied with Edom was visiting the other nations to convince their leader to join forces and attack Edom. Actually, it was the Lord who had ordained this change in policy, and what appeared to be just another diplomatic visit was actually the working out of the Lord's judgments against Edom. This was the beginning of the fulfillment of the prophecy in Obadiah 7, "All your allies will force you to the border" (NIV). (John Wesley) is said to have remarked that he read the newspaper "to see how God was governing His world," and this is certainly a biblical approach. God rules over kingdoms and nations (2 Chronicles 20:6; Daniel 5:21); and as (A.T. Pierson) used to say, "History is His story." This doesn't mean that God is to blame for the foolish or wicked decisions and deeds of government officials, but it does mean that He is on the throne and working out His perfect will.

OBADIAH
The eminent British historian (Herbert Butterfield) said. "Perhaps history is a thing that would stop happening if God held His breath, or could be imagined as turning away to think of something else." The God who knows the number and the names of the stars (Psalms 147:4) and who sees when the tiniest bird falls dead to the ground (Matthew 10:29) is mindful of the plans and pursuits of the nations and is working out His divine purposes in human history. Knowing that the Lord reigns over all things ought to encourage the people of God as we watch world events and grieve over the decay of people and nations. The sovereignty of God isn't an excuse for believers to be indifferent to evil in the world, nor is it an encouragement to slumber carelessly and do nothing. God's ways are hidden and mysterious, and we sometimes wonder why He permits certain things to happen, but we must still pray "Thy will be done" (Matthew 6:10) and then be available to obey whatever He tells us to do.

(From The Bible Exposition Commentary: Old Testament)

1:1a NJPS follows the Targum and translates the title of the book as The prophecy of Obadiah. This translation is preferable to the usual, more etymological “The vision of Obadiah” (e.g. NRSV), because visual elements do not figure prominently in the book (the same holds true for Isaiah 1:1). The title, however, should be not understood as meaning that the ensuing text contains only a report of God’s words to Obadiah. God is surely not the only speaker in the book. It is unusual to introduce a biblical character by one name only, without a patronymic or name of a father (contrast Isaiah 1:1; Jeremiah 1:1; Hosea 1:1; etc). The lack of a more precise reference to Obadiah allowed the readers of the book to wonder whether the Obadiah of this book was the same Obadiah who figures prominently in (1 Kings chapter 18).

1:1b Thus said my Lord God concerning Edom: The Hebrew reads, “Thus said the Lord God concerning Edom.” More importantly, the four lines of the translation that follow the title of the book (1a) are rearranged. The Hebrew text places “Thus said the Lord God concerning Edom” before we have received tidings from the Lord. 

(a) Those who favor rearrangement of the text adopted in NJPS maintain that it makes more contextual sense to have thus said…just before (verse 2). 

(b) But others claim that the presence of the expression at the beginning of the book points to an important theological claim, namely that the entire prophetic book – including words uttered by God but also by a human prophetic speaker – is to be considered the Lord’s word, and as such shares divine origin and authority. [Jewish Study Bible]

1:1 The prophecy of Obadiah.

We have received tidings from the Lord, and an envoy has been sent out among the nations: “Up! Let us rise up against her for battle.”

Thus said my Lord God concerning Edom: 

1:2 I will make you least among nations, you shall be most despised. 

1:3 Your arrogant heart has seduced you, you who dwell in clefts of the rock, in your lofty abode. You think in your heart, “Who can pull me down to earth?”

 1:4 Should you next as high as the eagle, should your eyrie be lodged ‘among the stars, even from there I will pull you down –declares the Lord. Tanakh Hebrew Text

OBADIAH

Nations Arrayed Against Edom Verse 1
The prophecy of Obadiah is cast in the form of a criminal trial. An outlaw is identified, brought to justice, and sentenced. The Lord God is the judge who speaks out against the outlaw Edom. We have heard a rumor ... and an ambassador is sent. Previous to the trial, heralds of the Judge have proclaimed the event to the nations, calling them to attend in order to be prepared for battle (cf. Jer 49:14). (From The Wycliffe Bible Commentary)
Obadiah 1:1
[The vision of Obadiah], i.e., of "the worshiper of God." The prophet would be known only by that which his name imports, that he worshiped God. He tells us in this double title, through whom the prophecy came, and from whom it came. His name authenticated the prophecy to the Jewish Church. Thenceforth, he chose to remain wholly hidden. 

He entitles it "a vision," as the prophets were called "seers" (1 Sam 9:9), although he relates, not the vision, which he saw, but its substance and meaning. Probably the future was unfolded to him in the form of sights spread out before his mind, of which he spoke in words given to him by God. His language consists of a succession of pictures, which he may have seen, and, in his picture language, described (NOTE: Rib). 

"As prophecy is called "the word," because God spoke to the prophets within, so it is called "vision," because the prophet saw, with the eyes of the mind and by the light wherewith they are illumined, what God willeth to be known to them." 

The name expresses also the certainty of their knowledge (NOTE: Commentary in Isaiah, section 8. ap. Basil. i. 383.). "Among the organs of our senses, sight has the most evident knowledge of those things which are the object of our senses. Hence, the contemplation of the things which are true is called "vision," on account of the evidence and assured certainty. On that ground the prophet was called "seer."
[Thus saith the Lord God concerning Edom] This second title states, that the whole which follows is from God. What immediately follows is said in Obadiah's own person; but all, whether so spoken or directly in the Person of God, was alike the word of God. God spake in or by the prophets, in both ways, since (2 Peter 1:21) "prophecy came not by the will of man, but holy men of God spake" as they were "moved by the Holy Spirit." 

Obadiah, in that he uses, in regard to his whole prophecy, words which other prophets use in delivering a direct message from God, ascribes the whole of his prophecy to God, as immediately as other prophets did any words which God commanded them to speak. The words are a rule for all prophecy, that all comes directly from God.

[We have heard a rumor], rather, "a report;" literally "a hearing, a thing heard," as Isaiah says (Isaiah 53:1), "Who hath believed our report? A "report" is certain or uncertain, according to the authority from whom it comes. This "report" was certainly true, since it was "from the Lord." 

(a) By the plural, we, Obadiah may have associated with himself, either other prophets of his own day as Joel and Amos, 

(b) Who, with those yet earlier, as Balaam and David, had prophesied against Edom, 
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(c) Or the people, for whose sakes God made it known to him. 

In either case, the prophet does not stand-alone for himself. He hears with "the goodly company of the prophets;" and the people of God hear in him, as Isaiah says again (Isaiah 21:10), "that which I have heard from the Lord of hosts, the God of Israel, have I declared unto you."

[And an ambassador is sent among the pagan] The "ambassador" is any agent, visible or invisible, sent by God. Human powers, who wish to stir up war, send human messengers. All things stand at God's command and whatever or whomsoever He employs, is a messenger from Him. He uses our language to us. He may have employed an angel, as He says (Psalms 78:49), "He sent evil angels among them," and as, through the permission given to a lying spirit (1 Kings 22:21-23). 

(From Barnes' Notes, Electronic Database. Copyright (c) 1997 by Biblesoft)

He executed His judgments upon Ahab, of his own free will believing the evil spirit, and disbelieving Himself. So (Judges 9:23) "God sent an evil spirit between Abimelech and the men of Shechem," allowing His rebellious spirit to bring about the punishment of evil men, by inflaming yet more the evil passions, of which they were slaves. Evil spirits, in their malice and rebellion, while stirring up the lust of conquest, are STILL God's messengers, in that He overrules them; as, to Paul (2 Corinthians 12:7), "the thorn in the flesh, the messenger of Satan to buffet him," was STILL the gift of God. "It was given me," he says.

[Arise ye and let us rise] He who rouses them, says, "Arise ye," and they quickly echo the words, "and let us arise." The will of God is fulfilled at once. While eager to accomplish their own ends, they fulfill, the more, the purpose of God. 

1. Whether, the first agent is man's own passions, 

2. Or the evil spirit who stirs them, 

3. The impulse spreads from the one or the few to the many. 

4. But all catch the spark, cast in among them. 

5. The summons finds a ready response.  

6. "Arise," is the commend of God, however given; 

7. "Let us arise," is the eager response of man's avarice or pride or ambition, fulfilling impetuously the secret will of God; 

As a tiger, let loose upon man by man, fulfills the will of its owner, while sating its own thirst for blood. So Isaiah hears (Isaiah 13:4) "the noise of a multitude in the mountains, like as of a great people, a tumultuous noise of the kingdoms of nations gathered together." 

The Medes and Persians thought at that time of nothing less, than that they were instruments of the One God, whom they knew not. But Isaiah continues; "The Lord of hosts mustered the host of the battle;" and, when it was fulfilled, Cyrus saw and owned it (Ezra 1:1-2). (From Barnes' Notes)

Note: You will notice that I have changed one of the commentaries to Barnes Notes, so that you will get a greater access to the knowledge of past ages.
Paul the Learner
1:2 Behold. The Figure of Speech here is called Asterismos; or, Indicating. Employing some word which directs special attention to some particular point or subject. In this case it is calling attention to the words of Jehovah.  See Psalms Lesson seven for more information.  Companion Bible
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1:4 among the stars. This is also a Figure of Speech called a Hyperbole; or, Exaggeration. When more is said than is literally meant. Up to this point in time, we could say that this is true, but now in the year that we live in we see that “man has gone to and walked on the moon” and that we have established a space station in outer space and men live on it and travel back and forth to earth, we have looked into a commits tail and we are seeing pictures from Mars and who know what the future may hold for man. But one thing is true, that God is still there in space and it’s only by His goodness that he allows us there.
Paul the Learner
[General Information - 1:2-4 First condemnation of Edom: its foolishness and self-deluding reliance on its own terrain.] These verses use well-known rhetorical techniques to characterize Edom as foolish while it claims to be wise. They represent Edom as one who inanely claims that the Lord is unable to reach it because of its mountainous territory, and at the same time considers scaling into the celestial realm. This type of characterization of the “enemy” is common in the ancient Near East. Edom was associated with wisdom in the Bible (verse 8; Jeremiah 49:7 ‘Concerning Edom. Thus said the Lord of Hosts: Is there no more wisdom in Teman? Has counsel vanished from the prudent? Has their wisdom gone stale?’) [Jewish Study Bible]
1:3 Rock (Hebrew “sela”) is a pun on the name “Sela,” one of the important cities of Edom (perhaps near the ancient city of Petra).  [Jewish Study Bible] 
2. God's message to Edom (Obadiah 2-16)

There are two parts to this message.

1. First, the prophet declared that God would judge Edom and take away everything the nation boasted about and depended on for security (vv. 2-9).

2. Second, Obadiah explained why God was judging Edom and named four ways in which the Edomites had sinned against the Jews and the Lord (vv. 10-16). 

Divine judgment declared (Obadiah 2-9). What kind of judgment did God promise to send to the nation of Edom? To begin with, He said He would bring down their pride (vv. 2-4). Edom was a proud nation that considered itself impregnable and invulnerable because it was situated "in the clefts of the rock" (v. 3), a region of rugged mountains with high cliffs and narrow valleys that would dissuade any invader from attacking. Like the eagles, the Edomites lived on the rocks and looked down from the heights with disdain upon the nations around them. The Edomites thought they were a great people, but God said He would make them small, which means "paltry." "Pride goes before destruction, a haughty spirit before a fall" (Proverbs 16:18 NIV). (The Bible Exposition Commentary: Old Testament.)
Public Enemy Number One Arraigned. Verses 2-7.

The divine Judge makes public his own estimate of the criminal who is here called to account.

       (From The Wycliffe Bible Commentary)

Obadiah 1:2

I have made thee small. Edom regarded herself as a superior nation (vv. 3, 4), but in God's sight she was insignificant. It would not be accidental that other nations would despise her; it would be the Lord's doing. The force of the Hebrew verb refers not to past action but to a certain, future action. Ironically, Edom wanted desperately to be an equal among the nations, but none regarded her as such.

        (From The Wycliffe Bible Commentary)
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[Behold, I have made thee small] God, having declared His future judgments upon Edom, assigns the first ground of those judgments. 

(A) Pride was the root of Edom's sin, 

(B) Then envy; 

(C) Then followed exultation at his brother's fall, 

(D) Hard-heartedness 

(E) And bloodshed. 

All this was against the disposition of God's Providence for him. God had made him small, in numbers, in honor, in territory. Edom was a wild mountain people. It was strongly guarded in the rock-girt dwelling, which God had assigned it. Like the Swiss or the Tyrolese of old, or the inhabitants of Mount Caucasus now, it had strength for resistance through the advantages of its situation, not for aggression, unless it was that of a robber-horde. But lowness, as people use it, is the mother either of lowliness or pride. A low estate, acquiesced in by the grace of God, is the parent of lowliness; when rebelled against, it generates a greater intensity of pride than greatness, because that pride is against nature itself and God's appointment. 

The pride of human greatness, sinful as it is, is allied to a natural nobility of character. Copying pervertedly the greatness of God, the soul, when it receives the Spirit of God, casts off the slough, and retains its nobility transfigured by grace. The conceit of littleness has the hideousness of those monstrous combinations, the more hideous, because unnatural, not a corruption only but a distortion of nature. Edom never attempted anything of moment by itself. 

"Thou art greatly despised." Weakness, in itself, is neither despicable nor "despised." It is despised only, when it vaunts itself to be, what it is not. God tells Edom what, amid its pride, it was in itself, "despicable;" what it would thereafter be, "despised"(NOTE: baazuwy (OT: 959) is at once a passive participle and an adjective).  (From Barnes' Notes)

Obadiah 3-4

The pride of thine heart has deceived thee. Edom's estimate of herself was inflated out of proportion to her real power. She had come to depend heavily upon the protection of her mountain fortresses. Clefts of the rock. The inaccessibility of Mount Seir had made that mountain a refuge for the Edomites many times. 

It is a granite range, with a width of fifteen to twenty miles, oriented north and south, having cliffs as much as 2,000 feet in height. (Its stronghold is a lofty, flat-topped rock called Sela`) in the Old Testament but more popularly known now as Petra. The stronghold could be approached only through a narrow, rock-walled ravine. Edom had come to believe that no enemy could successfully force its defenses.

1:4 As the eagle The fortress was located so high upon the mountain that it is here likened to an eagle's nest among the stars. Yet the Lord declared that Edom was not beyond His reach. He would bring him down and judge him in the presence of the nations.  (From The Wycliffe Bible Commentary)

Obadiah 1:3

[The pride of thy heart hath deceived thee] Not the strength of its mountain-fastnesses, strong though they were, deceived Edom, but "the pride of his heart." 

OBADIAH

Obadiah 1:3
That strength was but the occasion, which called forth the "pride." Yet, it was strong in its abode. God, as it were, admits it to them. "Dweller in the clefts of the rocks, the loftiness of his habitation." 

"The whole southern country of the Edomites," says (Jerome), "from Eleutheropolis to Petra and Selah (which are the possessions of Esau), hath minute dwellings (NOTE: habitatiunculas) in caves; and on account of the oppressive heat of the sun, as being a southern province, hath under ground cottages." 

Its inhabitants, whom Edom expelled (Deuteronomy 2:12), were hence called Horites, i.e., dwellers in caves. 

Its chief city was called Selah or Petra, "rock." It was a city single of its kind amid the works of man (NOTE: Schubert, Reise, ii. 428. ed. 2.). 

"The eagles" placed their nests in the rocky caves at a height of several hundred feet above the level of the valley.... The power of the conception which would frame a range of mountain-rocks into a memorial of the human name, which, once of noble name and high be praised, sought, through might of its own, to clothe itself with the imperishableness of the eternal Word, is here the same as in the contemporary monuments of the temple-rocks of Elephantine or at least those of the Egyptian Thebes." 

The ornamental buildings, so often admired by travelers, belong to a later date. Those nests in the rocks, piled over one another, meeting you in every recess, lining each fresh winding of the valleys, as each opened on the discoverer (NOTE: "The most striking feature of the place consists, not in the fact that there are occasional excavations and sculptures, like those above described, but in the innumerable multitude of such excavations along the whole coast of perpendicular rocks, adjacent to the main area, and in all the lateral vallies and chasms." (Robinson ii. 139). 

"What remains is the mere debris of what the precipices once presented to view. Many of the excavations are so difficult to reach and some are such mere wall or surface, that it appears as if the whole front of the rock, to a considerable depth, had fallen. The conduits, cisterns, flights of steps scattered over the rocks and among the precipices, indicate a larger number of rock-dwellings than remain now, very great as that number is. As he pointed up two or three ravines, counting the holes in a single rock-face and reminded me, how small a proportion these bore to the whole, I was indeed astonished."  (From Barnes' Notes)

(Miss Mart. Eastern Life, iii. 2, 3). "I do not doubt that by calculation of all in the outlying ravines, you might count up thousands, but in the most populous part that I could select, I could not number in one view more than fifty and generally much fewer. It is these immense ramifications, rather than their concentrated effect, that is remarkable; and this, of course, can no more be seen in one view, than all the streets of London." Stanley, 88), often at heights, where (now that the face of the rock and its approach, probably hewn in it, has crumbled away) (NOTE: Martin. ab. note 5). 

She speaks also of "short and odd staircases, twisting hither and thither among the rocks," iii. 19. "Little flights of steps scattered over the slopes." ii. 319. "Wherever your eyes turn along the excavated sides of the rocks, you see steps often leading to nothing, or to something which has crumbled away; often with their first steps worn away, so that they are now inaccessible," (Stanley, 91). 

OBADIAH

Obadiah 1:3
"The thousand excavations" beyond, Ibid. 90. "There (in the Sik) they are most numerous, the rock is honey-combed with cavities of all shapes and sizes." Ibid. 91.) You can scarcely imagine how human foot ever climbed (NOTE: "Had then the ancient builders of these rockworks wings like the eagle, with which they raised themselves to those perpendicular precipices?" "Who now, even with the feet of the chamois, could climb after them?" (V Schubert, ii. 429). (Miss Martineau) uses the same image of wings, Eastern Life, ii. 320; iii. 20) Must have been the work of the first hardy mountaineers, whose feet were like the chamois.
Such habitations imply, not an uncivilized, only a hardy, active, people. In those narrow valleys, so scorched by a southern sun, they were at once the coolest summer dwellings, and, amid the dearth of fire-wood, the warmest in winter. The dwellings of the living and the sepulchers of the dead were, apparently, hewn out in the same soft red sandstone-rock, and perhaps the Nabathaeans and their successors who lived in the valley converted some of the dwellings of the earlier rock-dwellers into graves. 

The central space has traces of other human habitations (NOTE: Burckhardt, Syr. p. 427. "On the left side of the river," he adds, "is a rising ground extending westward for nearly 1/4 of an hour entirely covered with similar remains. In the right bank, where the ground is more elevated, ruins of the same description are also seen"). "The ground is covered with heaps of hewn stones, foundations of buildings and vestiges of paved streets, all clearly indicating that a large city once existed here"(NOTE: Robinson ii. 136). "They occupy two miles in circumference, affording room in an oriental city for 30,000 or 40,000 inhabitants."

Its theater held (NOTE: 3,000. Burckhardt, Ibid. "more than 3,000." Robinson ii. 134.) "Above 3,000." Probably this city belonged altogether to the later, Nabataean, Roman, or Christian times. Its existence illustrates the extent of the ancient city of the rock. The whole space, rocks and valleys, imbedded in the mountains which girt it in, lay invisible even from the summit of Mount Hor (NOTE: Stanley, 87. "Petra itself is entirely shut out by the intervening rocks. 

The great feature of the mountains of Edom is the mass of red bald-headed sandstone rocks, intersected, not by valleys but by deep seams. (In the heart of these rocks, itself invisible lies Petra"). So nestled was it in its rocks, that an enemy could only know of its existence, an army could only approach it, through treachery. 

[That saith in his heart] The heart has its own language, as distinct and as definite as that formed by the lips, mostly deeper, often truer. It needed not the language of the lips, to offend God. Since He answers the heart which seeks Him, so also He replies in displeasure to the heart which despises Him. "Who shall bring me down to the earth?" Such is the language of all self-sufficient security. "Can Alexander fly?" answered the Bactrian chief from another Petra. 

On the second night he was prisoner or slain (NOTE: Q. Curt. vii. 41, 2. L Arr. iv. 18, 19). Edom probably, under his who? Included God Himself, who to him was the God of the Jews only. Yet, men now, too, include God in their defiance, and scarcely veil it from themselves by speaking of "fortune" rather than God; or, if of a coarser sort, they do not even veil it, as in that common terrible saying, "He fears neither God nor devil." God answers his thought;   (From Barnes' Notes)

OBADIAH
Obadiah 1:4

[Though thou exalt thyself as the eagle] (Or, thy nest) The eagle builds its nest in places nearly inaccessible to man. The Edomites were a race of eagles. It is not the language of poetry or exaggeration; but is poetic, because so true. "And though thou set thy nest in the stars." This is men's language, strange as it is.

(a) (NOTE: Ovid, Horace, and Lysimachus in Plutarch de fort. Alex. L ii. Lap.) "I shall touch the stars with my crown;" "I shall strike the stars with my lofty crown;" "since I have touched heaven with my lance."
(b) As Job says (Job 20:6-7), "Though his Excellency mount up to the heavens and his head reached unto the clouds," yet,” he shall perish forever, like his own dung." 
(c) And Isaiah to the king of Babylon, the type of Anti Christ and of the Evil one (Isaiah 14:13, 11), "Thou hast said in thy heart, I will exalt my throne above the stars of God; thy pomp is brought down to the grave, the worm is spread under thee, and the worms cover thee"(NOTE: Lap). 
(d) "The pagan saw this. AEsop, when asked, what doeth God? Said, 'He humbles the proud and exalts the humble.' 
(e) And another (NOTE: Sen. Herc. fur. Ibid.), 'whom morning's dawn beholdeth proud, the setting sun beholdeth bowed.'" (NOTE: Rib.) 
(f) "They who boast of being Christians, and are on that ground self-satisfied, promising themselves eternal life, and thinking that they need not fear Hell, because they are Christians and hold the faith of the Apostles, while their lives are altogether alien from Christianity, are such Edomites, priding themselves because they dwell in clefts of the rocks. 
(g) For it sufficed not to believe what Christ and the apostles taught, unless thou do what they commanded. 
These spiritual Edomites, from a certain love or some fear of future torments, are moved by grief for sin, and give themselves to repentance, fastings, almsgiving, which is no other than to enter the clefts of the rocks; because they imitate the works of Christ, like those to whom John said, (Matthew 3:7.) "O ye generation of vipers, who hath warned you to flee from the wrath to come?" (From Barnes' Notes)

Obadiah 5-15

5 If thieves came to you, if robbers by night — how you are brought to nothing! — would they not steal only enough for themselves? If grape gatherers came to you, would they not leave some grapes for gleaning? [But this ravaging was done by God, not men.]  [Jeremiah 49:9.] 6 How are the things of Esau [Edom] searched out! How are his hidden treasures sought out! 7 All the men of your confederacy (your allies) have brought you on your way, even to the border; the men who were at peace with you have deceived you and prevailed against you; they who eat your bread have laid a snare under you. There is no understanding [in Edom, or] of it. 8 Will not I in that day, says the Lord, destroy the wise men out of Edom and [men of] understanding out of Mount Esau [Idumea, a mountainous region]? 9 And your mighty men, O Teman, shall be dismayed, to the end that everyone from Mount Esau will be cut off by slaughter. 

OBADIAH

10For the violence you did against your brother Jacob, shame shall cover you, and you shall be cut off forever. 11 On the day that you stood aloof [from your brother Jacob] — on the day that strangers took captive his forces and carried off his wealth, and foreigners entered into his gates and cast lots for Jerusalem — you were even as one of them. [Numbers 20:18-20; Amos 1:11,12.] 12 But you should not have gloated over your brother's day, the day when his misfortune came and he was made a stranger; you should not have rejoiced over the sons of Judah in the day of their ruin; you should not have spoken arrogantly in the day of their distress. 13 You should not have entered the gate of My people in the day of their calamity and ruin; yes, you should not have looked [with delight] on their misery in the day of their calamity and ruin, and not have reached after their army and their possessions in the day of their calamity and ruin. 14 And you should not have stood at the crossway to cut off those of Judah who escaped, neither should you have delivered up those [of Judah] who remained in the day of distress. 15 For the day of the Lord is near upon all the nations. As you have done, it shall be done to you; your dealings will return upon your own head. [Isaiah 2:10-22; Zephaniah 3:8-20; Zechariah 12:1; Revelation 19:11-21.] AMP
Obadiah 5
5 significance of grapes. Edom was known for its fine mountain-side vineyards. The destruction of the country is likened to the double despoiling of thieves and gleaners. What the thieves or harvesters leave, the gleaners will take. All that will remain is the rotten and crushed fruit left on the ground. (IVP)
6. Esau/Edom connection. The use of Esau interchangeably with Edom is based on the understanding of Esau as the ancestor of that nation in Genesis 36:31-39 (see Malachi 1:2-3). There one finds a list of eight kings who reigned in Edom prior to the establishment of the Israelite monarchy. (IVP)
6 hidden treasures. This phrase occurs only here in the Old Testament and cannot be adequately translated because of its unusual formation and the lack of additional use elsewhere to help supply a context. Similar words in Isaiah 45:3 and Jeremiah 49:10 provide the basis for the current translation. What is indicated by the text is the thoroughness of the plundering of Edom. Secret treasuries were known in the ancient world, but this was especially appropriate to Edom, where, because of the terrain, whole cities could be kept secret. (IVP Bible Background Commentary: Old Testament)
7 breaches of international etiquette. Treaties between nations, such as that between Egypt and the Hittite empire (Rameses II and Hattusilis III) or the Vassal Treaties of the seventh-century B.C. Assyrian king Esarhaddon, functioned as mutual defense pacts and required the signatories to provide arms, information and legal reciprocity. Edom is accused here of a total breach in these agreements: 

(A) Refugees have been forced back to their own borders without any relief; 

(B) Nonaggression clauses by covenant partners have been violated; 

(C) And hospitality customs, in which eating a meal together is the basis of peace agreements (seen in Psalms 41:9 and phrases in Mari and El Amarna texts referring to covenant meals), have been completely ignored. 

The breaking of treaty agreements when convenient or beneficial is well attested in the ancient world. Examples include Egypt's failure to supply needed troops to the Canaanite kings during the Amarna period and the Babylonian king, Nabonidus, breaking his treaty with the Medes in order to make one with the Persians, whom he considered a greater threat. (IVP Bible Background Commentary)
OBADIAH

8 reputation of wisdom of Edom. The tradition of Edomite wisdom can be somewhat substantiated by the nation's association with Job (from Uz, which is considered by some to be in Edom) and with Job's friend Eliphaz the Temanite. Living on the fringe of the northern Arabian Desert and benefiting from the caravan trade and accessible copper deposits, it may be that Edom was known for its business acumen or diplomatic shrewdness (see the parallel statement in Jeremiah 49:7). (IVP)
9 Teman. There is some difficulty in pinpointing the exact location of the tribal territory of Teman. 

(a) Some scholars tie it to Bozrah, identified as its capital city after the eighth century B.C., and place Teman in the northern region of Edom. 

(b) However, a number of others, using the references from the fourth-century A.D. historian Eusebius, locate Teman in the southern part of Edom and tie it to the ancient king Husham (Genesis 36:34). 

(c) The Kuntillet 'Ajrud inscriptions also mention "Yahweh of Teman" and suggest a southern location for this region. In this passage it is synonymous with the nation of Edom. (IVP Commentary)
10 violence against Jacob. The fraternal relationship between Edom/Esau and Jacob/ Judah is common in Obadiah (see comment on v. 1:6) and thus does not have to denote a treaty arrangement. This adds to the shock and shame of violence done against a neighbor with traditional kin ties. The word used here for violence has a range of meaning, from murder and rape to wickedness and bloodshed. In this instance it serves as a "shock term" to emphasize the degree of damage inflicted and the justification for Edom's punishment. The Neo-Assyrian annals make similar statements expressing anger and amazement when a treaty partner revolts and military reprisal becomes necessary. (IVP Bible Commentary)
11 casting lots for Jerusalem. The practice of casting lots as part of the divination process in Babylonia and Assyria is described in the comment on Urim and Thummim in Exodus 28:30. The greed with which the invaders look upon Jerusalem suggests visions of looting and great wealth that will result from the city's destruction (see Isaiah 17:14). Armies regularly established criteria for the division of spoils (seen in the penalties imposed on officers in the Mari texts who fail to share this wealth with their soldiers). Casting lots may have been one method for distribution of goods and slaves, since it implied divine intervention.  (From IVP Bible Background Commentary: Old Testament)

Obadiah 7

[All the men of thy confederacy have brought thee even to the border: the men that were at peace with thee have deceived thee, and prevailed against thee; they that eat thy bread have laid a wound under thee: there is none understanding in him.] The 2nd prophesy in Obadiah (Obadiah 7-10, fulfilled). Next, Obadiah 15.

1:7
Eight Predictions — Fulfilled:

1.
All the men of your confederacy have brought you to the border (Obadiah 7).

2.
The men that were at peace with you have deceived you, and prevailed against you.

3.
They that eat your bread have wounded you.

4.
The wise men of Edom will be destroyed (Obadiah 8).

5.
The mighty men will be dismayed (Obadiah 9).

6.
Everyone will be cut off by slaughter.

7.
Shame will cover you (Obadiah 10).

8.
You will be cut off forever.  (Dake Annotated Reference Bible)
OBADIAH
Obadiah 5-7

The prophet also said that their wealth would be plundered (Obadiah 5-6). Located on several major trade routes. Edom could amass the riches of other nations: and out of their mountains, they could dig copper and other minerals. Because of their isolation, they didn't have to worry about making treaties with the larger nations or helping to finance expensive wars. But their wealth would be no more. Unlike ordinary thieves, their plunderers would take everything they could find, and unlike grape harvesters, they would leave nothing behind for others. This would be the end of Edom and its boasted wealth.

Third, the Lord would work so that their alliances would be broken (v. 7). Though protected by their lofty heights, the Edomites were smart enough to know that they needed friends to help them stand against the great empires that frequently threatened the smaller eastern nations. Edom would also want allies to assist them in their constant feud with Israel (see Psalms 83:5-8). But God would turn these friends into enemies, and those who had eaten with them and made covenants of peace would break those covenants. While pretending to be friends, their allies would turn into traitors, set a trap, and catch Edom by surprise.

Nations today that boast of their political alliances and their formidable military establishments should take heed to what happened to Edom long ago, for that proud nation is no more. About 300 B.C., the Nabataean Arabs drove out the Edomites and occupied their key city Petra, the "rose red city" carved out of solid rock. The Romans took Petra in A.D. 105 A.D., but the decline in the caravan routes eventually led to the nation's demise. (From The Bible Exposition Commentary: Old Testament)

[General Information - 1:5-7 Second condemnation of Edom: its foolishness and self-deluding reliance on human allies.] These verses represent Edom as one who inanely trusts unreliable allies, who will turn against it and utterly destroy it. The section leads up to the obvious conclusion: He [Edom] is bereft of understanding. This type of characterization of the “enemy” is also common in the ancient Near East. [Jewish Study Bible]
1:5: Vintagers (Hebrew “Botzrim”) clearly evokes the name of another main Edomite city, “Botzrah” (Bozrah). [Jewish Study Bible]
1:7: Another possible, and perhaps more likely understanding of the first part of the verse is “All your allies have deceived you, they have driven you to the border” (e.g. NRSV). In any case, it is clear that the trusted allies of Edom contributed to its downfall. Eating bread together was a sign of close relationship.  [Jewish Study Bible]
1:5 If thieves were to come to you, marauders by night they would steal no more than they needed. If vintagers came to you, they would surely leave some gleanings. How utterly you are destroyed!

1:6 How thoroughly rifled in Esau, how ransacked his hoards! 

1:7 All your allies turned you back at the frontier; your own confederates have duped and overcome you; [those who ate] your bread have planted snares under you. He is bereft of understanding. 

     Tanakh Hebrew Text

OBADIAH

Obadiah 1:5-7

If thieves ... if robbers ... if grape gatherers. By drawing upon common practice, the divine Judge strikingly depicts the end of Edom's power. 

Thieves and robbers (the Edomites were known as thieves and robbers) ordinarily carried off as loot only that which they deemed valuable. Likewise grape gatherers picked only the ripe grapes. But Edom's stronghold would be torn apart and all her possessions would be taken from their hiding places. 

1:7 Men of thy confederacy. Through trickery Edom would be turned over to the Judge by her own allies. The very ones whom Edom had fed would turn against her. (The Wycliffe Bible Commentary)

Obadiah 5
[If thieves came to thee] The prophet describes their future punishment, by contrast with that which, as a marauding people, they well knew. Thieves and robbers spoil only for their petty end. They take what comes to hand; what they can, they carry off shortness of time, difficulty of transport, necessity of providing for a retreat, limit their plunder. 

When they have gorged themselves, they depart. "Their" plunder is limited. 

The "grape-gatherer" leaves gleanings. God promises to His own people, under the same image, that they should have a remnant left (Isaiah 17:6; 24:13). "Gleaning grapes shall be left in it." 

It shall be, "as gleaning grapes, when the vintage is done." The prophet anticipates the contrast by a burst of sympathy. In the name of God, he mourns over the destruction, which he fore-announces. He laments over the destruction, even of the deadly enemy of his people. 

"How art thou destroyed!" So the men of God are accustomed to express their amazement at the greatness of the destruction of the ungodly (Psalms 73:19). "How are they brought into desolation as in a moment!" (Isaiah 14:4, 12). "How hath the oppressor ceased! How art thou fallen from heaven, O Lucifer, son of the morning!" (Jeremiah 50:23.) "How is the hammer of the whole earth cut asunder and broken! How Babylon is become a desolation among the nations!" (Jeremiah 51:41.) "How is Sheshach taken! How is the praise of the whole earth surprised."  (From Barnes' Notes)

Obadiah 6

[How are the things of Esau searched out!] Literally, "How are Esau, out searched!" i.e., Esau, as a whole and in all its parts and in all its belongings, its entire people and all its property, one and all. The name "Esau" speaks of them as a whole; the plural verb, "are out searched," represents all its parts. The word signifies a diligent search and tracking out, as in Zephaniah (Zephaniah 1:12), "I will search out Jerusalem with candles," as a man holdeth a light in every dark corner, in seeking diligently some small thing, which has been lost.  

"The hidden things," i.e., his hidden treasures, "are sought up." The enemy who should come upon him, should make no passing foray, but should abide there, seeking out of their holes in the rocks, themselves and their treasures. Petra, through its rocky ramparts, was well suited, as Nineveh in the huge circuit of its massive walls was well built, to be the receptacle of rapine. (From Barnes' Notes)

OBADIAH

And now it was gathered, as rapine is, first or last, for the spoiler. It was safe stored up there, to be had for the seeking. No exit, no way of escape. Edom, lately so full of malicious energy, so proud, should lie at the proud foot of its conqueror, passive as the sheep in this large shamble, or as the inanimate hoards which they had laid up and which were now "tracked out." 

Soon after Obadiah's prophecy, Judah, under Ahaz, lost again to Syria, Elath (2 Kings 14:6), which it had now under Uzziah recovered (2 Kings 14:22). The Jews were replaced, it is uncertain whether by Edomites or by some tribe of Syrians. (NOTE: The Hebrew text has 'Arowmiym (OT: 761), which the English Revised Version renders as "Syrians," but which is not the plural of 'Aaraam (OT: 758). 

The Qeriy' corrects ['-r-w-m-m], which would indeed be the plural of 'Edowm (OT: 123), but which is nowhere used for Edomites. It might have the meaning, however, that single "Edomites" (not, "the children of Edom" nationally) settled there. The Qeriy' is, however, only a conjectural correction; the reading of the text has, in its favor, the general presumption everywhere in favor of the textual and harder reading. 

The Septuagint and Vulgate render it as "Edomites." If Syrians, they were then friendly; if Edomites, Elath itself must, on the nearby captivity of Syria, have become the absolute possession of Edom. Either way, commerce again poured its wealth into Edom. To what end? To be possessed and to aggrandize Edom, thought her wealthy and her wise men; to be searched out and plundered, said the word of God. And it was so.  (From Barnes' Notes)

Obadiah 7

[All the men of thy confederacy have brought thee even to the border] Destruction is bitterer, when friends aid in it. Edom had all along with unnatural hatred persecuted his brother, Jacob. So, in God's just judgment, its friends should be among its destroyers. 

Those confederates were probably Moab and Ammon, Tyre and Zidon, with whom they united to resist Nebuchadnezzar (Jeremiah 27:3), and seduced Zedekiah to rebel, although Moab, Ammon, and Edom turned against him (Zephaniah 2:8; Ezekiel 25:1). 

These then, he says, sent them "to the border."(NOTE: Theod.) "So will they take the adversary's part, that, with him, they will drive thee forth from the borders, thrusting thee into captivity, to gain favor with the enemy." This they would do, he adds, through mingled treachery and violence. "The men of thy peace have deceived, have prevailed against thee." 

As Edom turned peace with Judah into war, so those at peace with Edom should use deceit and violence against them, being admitted, perhaps, as allies within their borders, and then betraying the secret of their fastnesses to the enemy, as the Thessalians dealt toward the Greeks at Thermopylae. It was to be no common deceit, no mere failure to help them.

[There is none understanding in him] The brief words comprise both cause and effect. Had Edom not been without understanding, he had not been thus betrayed; and when betrayed in his security, be was as one stupefied. Pride and self-confidence betray man to his fall; when he is fallen, self-confidence betrayed passes readily into despair. In the sudden shock, the mind collapses. People do not use the resources which they yet have, because what they had overvalued, fails them. Undue confidence is the parent of undue fear. (Barnes Notes)
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Edom Indicted. Verses 8-14.

A. The Judge's Intention. Verses 8, 9.

The Judge declares that he intends to expose the shallowness of Edom's vaunted wisdom and power.

Obadiah 8-9

The wise men will not be able to acquit Edom. They will be confounded by the strength of the prosecution's arguments. 

1:9 And thy mighty men. The cleverness and skill of the warrior would not free Edom this time. Teman was the main Edomite settlement close by the stronghold, Sela`, or Petra. Justice would obtain a clear-cut conviction and win a death sentence.  (From The Wycliffe Bible Commentary)

Obadiah 8

[Shall I not in that day even destroy the wise out of Edom?] It was then no common, no recoverable, loss of wisdom, for God, the Author of wisdom, had destroyed it. The pagan had a proverb, "whom God willeth to destroy, he first dements.

So Isaiah foretells of Judah (Isaiah 29:14), "The wisdom of their wise shall perish, and the understanding of their prudent shall be hid." 

Edom was celebrated of old for its wisdom. Eliphaz, the chief of Job's friends, the representative of human wisdom, was a Temanite (Job 4:1). A vestige of the name of the Shuhites, from where came another of his friends, probably still lingers among the mountains of Edom. 

(NOTE: "Ssihhan, a ruined place in the southern mountains of the Ghoeyr." Burckh. Syr. p. 414.) Edom is doubtless included among the "sons of the East" (1 Kings 4:30) whose wisdom is set as a counterpart to that of Egypt, the highest human wisdom of that period, by which that of Solomon would be measured. 

"Solomon's wisdom excelled the wisdom of all the children of the East country and all the wisdom of Egypt." In Baruch, they are still mentioned among the chief types of human wisdom (Baruch 3:22, 23). "It (wisdom) hath not been heard of in Chanaan, neither hath it been seen in Theman. The Agarenes that seek wisdom upon earth, the merchants of Meran and of Theman, the authors of fables and searchers-out of understanding, none of these have known, the way of wisdom, or remember her paths."   (From Barnes' Notes)

Obadiah 9

[And thy mighty, O Teman, shall be dismayed] The pagan, more religiously than we, ascribed panic to the immediate action of one of their gods, or to Nature deified, (Pan, i.e., the Universe): wrong as to the being whom they "ignorantly worshiped;" right, in ascribing it to what they thought a divine agency. 

Holy Scripture at times discovers the hidden agency, that we may acknowledge God's Hand in those terrors, which we cannot account for. 

OBADIAH








SECTION TWO
So it relates, on occasion of Jonathan's slaughter of the Philistine garrison (1 Samuel 14:15), "there was a trembling in the host and in the field, and among all the people: the garrison and the spoilers, they also trembled, and the earth quaked, so it became a trembling from God," or (in our common word,) a panic from God. All then failed Edom. Their allies and friends betrayed them; God took away their wisdom. 

Wisdom was turned into witlessness, and courage into cowardice; "to the end that every one from mount Esau may be cut off by slaughter." The prophet sums up briefly God's end in all this. The immediate means were man's treachery, man's violence, the failure of wisdom in the wise, and of courage in the brave. The end of all, in God's will, was their destruction (Romans 8:28).

[By slaughter], literally "from slaughter," may mean either the immediate or the distant cause of their being "cut off," either the means which God employed (NOTE: as in Genesis 9:11, all flesh shall no more be cut off by yikaareet (OT: 3772) ... [m...] the waters of the flood), "All things work together for good to those who love God," and for evil to those who hate Him, that Edom was cut off by one great slaughter by the enemy; or that which moved God to give them over to destruction, their own "slaughter" of their brethren, the Jews, as it follows; (From Barnes’ Notes)
Obadiah 8-9

God also warned that Edam's wisdom would be destroyed (Obadiah 8). The people of the east were known for their wisdom (1 Kings 4:30), and this included the Edomites. Located as they were on the great trade routes, the leaders of Edom could get news and views from many nations. Job's friend Eliphaz was from Teman in Edom (Job 2:11; see Jeremiah 49:7). Without wisdom, the leaders of Edom couldn't make the right decisions, and the result would be confusion.

Finally, Obadiah announced that Edom's army would he defeated (Obadiah 9). Without wisdom, the military leaders wouldn't know how to command their troops, and their mighty men would be defeated. 

(a) This may have happened when the Babylonians took Jerusalem, 

(b) Or this promise may have been fulfilled when the Arabs invaded Edom and took over their cities, driving the Edomites to the west. 

The Greeks and Romans called these Edomites "Idumeans" (Mark 3:8), and from them came Herod the Great.  (From The Bible Exposition Commentary: Old Testament)
The Case Against Edom Verses 10-14
The exposure of Edom's sins is devastating and overwhelming.  (The Wycliffe Bible Commentary)

Verse 10

a [For thy violence against thy brother Jacob] Ten reasons for Edom's destruction:

1.
Edom's violence against Jacob, his brother (Obadiah 10).

2.
Edom was an enemy of Judah at the time of their destruction (Obadiah 11).

3.
Edom gave assent to the judgment on Judah (Obadiah 12).

4.
Edom rejoiced at Judah's downfall.

5.
Edom spoke proudly in the day of distress of Judah.

6.
Edom entered fallen Jerusalem as an enemy to take a spoil (Obadiah 13).

7.
Edom looked on the affliction of Judah in the day of calamity (disdainfully).

8.
Edom laid hands on the substance of Judah when they were defeated.

9.
Edom stood at the crossways to kill those of Judah that would escape (Obadiah 14).

10.
Edom delivered up captives of Judah to be destroyed.

OBEDIAH

b [shall be cut off for ever] As a kingdom the Edomites were to be destroyed forever (Obadiah 10).

       (From Dake Annotated Reference Bible)

1:8-15 Judgment over Edom: the two days of destruction. Edom and the nations (other than Israel).

The last passage in the set focuses on the actions of Edom against his brother on the day of Jerusalem’s destruction and directly relates it to the future day of Edom’s destruction (notice the repetition of “on the day”). The motto of this section is to a large extent as you did so shall it be done to you (verse 15, and contrast with Proverbs 24:29). But as the unit concludes, the object of the divine wrath shifts from 
Edom to all nations (that is, nations other than Israel), suggesting to the readers that Edom also functions as a symbol for all the nations. Edom’s actions, behavior, and future judgment are not an aberration, but rather paradigmatic for those of the nations.    [Jewish Study Bible]

1:8 In that day, Hebrew “on that day,” just as all other “on…day” in this unit. [Jewish Study Bible]
1:9: Teman, a grandson of Esau (Edom, Genesis 36:11), here, as often in prophetic literature, a synonym for Edom (e.g. Jeremiah 49:7, 20; Ezekiel 25:13). The name itself means “South.” Edom was south of Judah. [Jewish Study Bible]
1:10: Your brother Jacob, i.e. Israel. Jacob and Esau were brothers (Genesis 25:20-34).                    [Jewish Study Bible]

1:8 In that day – declares the Lord – I will make the wise vanish from Edom, understanding from Esau’s mount. 

1:9 Your warriors shall lose heart, O Teman, and not a man on Esau’s mount shall survive the slaughter. 

1:10 For the outrage to your brother Jacob, disgrace shall engulf you, and you shall perish forever. 

1:11 On that day when you stood aloof, when aliens carried off his goods, when foreigners entered his gates and cast lots for Jerusalem, you were as one of them. Tanakh Hebrew Text

Obad 10-11
Violence against thy brother Jacob. The ancestral father of the Edomites was Esau, the twin brother of Jacob. Though Jacob had grievously wronged Esau (Genesis 25:33; 27:36), Esau had forgiven him (Genesis 33:4). Now there was violence instead of forgiveness. 

1:11. Thou stood on the other side. When strangers carried away the descendants of Jacob into exile and captured the Holy City, the descendants of Esau did not come to help Judah against the enemy, but became allies of the invader. Edom participated in the plunder of the city. This situation best fits the events related to the fall of Jerusalem in 587/586 B.C., and the period that immediately followed.

     (From The Wycliffe Bible Commentary)

OBADIAH
Obadiah 10-16
The guilt of Edom 
When we have read Edom's doom, no less than utter ruin, it is natural to ask, Why, what evil has he done? What is the ground of God's controversy with him? Many things, no doubt, were amiss in Edom; they were a sinful people, and a people laden with iniquity. But that one single crime which is laid to their charge, as filling their measure and bringing this ruin upon them, that for which they here stand indicted, of which they are convicted, and for which they are condemned, is the injury they had done to the people of God (v. 10): 

"It is for thy violence against thy brother Jacob, that ancient and hereditary grudge which thou hast borne to the people of Israel that all this shame shall cover thee and thou shalt be cut off for ever." 

Note, Injuries to men are affronts to God, the righteous God, that loveth righteousness and hates wickedness; and, as the Judge of all the earth, he will give redress to those that suffer wrong and take vengeance on those that do wrong. All violence, all unrighteousness, is sin; but it is a great aggravation of the violence if it be done either,

(From Matthew Henry's Commentary on the Whole Bible: New Modern Edition, Electronic Database. Copyright (c) 1991 by Hendrickson Publishers, Inc.)

Obadiah 10

[Thou shalt be cut off forever] One word expressed the sin, "violence;" four words, over against it, express the sentence; shame encompassing, everlasting excision. God's sentences are not completed at once in this life. The branches are lopped off; the tree decays; the axe is laid to the root; at last it is cut down. 

As the sentence on Adam, "in the day that thou eatest thereof thou shalt surely die," was fulfilled, although Adam did not die, until he had completed 930 years (Genesis 5:5), so was this on Edom, although fulfilled in stages and by degrees. 

Judah and Edom stood over against each other, Edom ever bent on the extirpation of Judah. At that first destruction of Jerusalem, Edom triumphed, "Raze her! Raze her, even to the ground!" Yet, though it tarried long, the sentence was fulfilled. Judah, the banished, survived; Edom, the triumphant, was, in God's time and after repeated trials, "cut off forever." 

Do we marvel at the slowness of God's sentence? Rather, marvel we, with wondering thankfulness that His sentences, on nations or individuals, are slow, yet, stand we in awe, because, if unrepealed, they are sure. Centuries, to Edom, abated not their force or certainty; length of life changes not the sinner's doom.  (From Barnes' Notes)

Obadiah 11

[In the day that thou stoodest on the other side] The time when they so stood, is not defined in itself, as a past or future. It is literally; "In the day of thy standing over against," i.e., to gaze on the calamities of God's people; "in the day of strangers carrying away his strength," i.e., "the strength of thy brother Jacob," of whom he had just spoken, "and foreigners entered into his gates, and cast lots on Jerusalem, thou too as one of them. 

OBADIAH

Obadiah 11
One of them" they were not. Edom was no stranger, no alien, and no part of the invading army; he whose strength they carried away was, he had just said, his "brother Jacob." Edom burst the bonds of nature, to become what he was not, "as one of them." He purposely does not say, "thou too was hayitha (OT: 1961) as of them;" as he would have said, had he wished to express what was past. Obadiah seeing, in prophetic vision, the destruction of Jerusalem, and the share which the Edomites took there at, describes it as it is before his eyes, as past.
He describes it as past, yet, not more so, than the visitation itself which was to follow, some centuries afterward. Of both, he speaks alike as past; of both, as future. He speaks of them as past, as being so beheld in "His" mind in whose name he speaks. God's certain knowledge does not interfere with our free agency.  (NOTE: Aug. de lib. arb. iii. 4.) 

"God compelled no one to sin; yet, fore seeth all who shall sin of their own will. How then should He not justly avenge what, foreknowing, He does not compel them to do? For as no one, by his memory, compelled to be done things which pass, so God, by His foreknowledge, doth not compel to be done things which will be. And as man remembered some things which he hath done, and yet, hath not done all which he remembered; so [God fore knows all things whereof He is Himself the Author, and yet, is not Himself the Author of all which He fore knows.] Of those things then, of which He is no evil Author, He is the just Avenger.  (From Barnes' Notes)

Note: I want to inject two thoughts here on the statement I put in [    ].

1. ‘Have I any pleasure at all that the wicked should die? Saith the Lord God: and not that he should return from his ways, and live?’   Ezekiel 18:23 From this we can say that the future of man is not fixed so that he can’t change his ways if we so desires to. See Isaiah 55:7
2. ‘And unto this people thou shalt say, thus saith the Lord; Behold, I set before you the way of life, and the way of death.’  Jeremiah 21:8 As God gave Adam a choice so He also gives us a choice to either serve Him or live or not and die. Our future is fixed only by our own will. We decide our future, we decide to either go to Heaven or to Hell. You can either accept what Peter said in Acts 2:38 or reject it and face God in judgment.
Paul the Learner

Obadiah 15

[For the day of the LORD is near upon all the heathen: as thou hast done, it shall be done unto thee: thy reward shall return upon thine own head.] The third and last prophecy in Obadiah (Obadiah 15-21), unfulfilled).

Twenty-one Predictions — Unfulfilled:

1.
The day of the Lord is near upon all the heathen (Obadiah 15).

2.
As you have done to Judah so will it be done to you (Obadiah 15; cp. Obadiah 10-14).

3.
Your reward will return upon your own head.

4.
As you have drunk upon My holy mountain, so the heathen shall drink continually, and swallow down; and they shall be as though they had never been (Obadiah 16).

5.
Upon Mount Zion will be deliverance (Obadiah 17).

6.
There will be holiness.

7.
The house of Jacob will possess their possessions.

OBADIAH
8.
The house of Jacob will be a fire (Obadiah 18).

9.
The house of Joseph will be a flame.

10.
The house of Esau will be stubble, and they will kindle in them.

11.
They (the house of Israel) will devour them.

12.
None of the house of Esau will be left alive.

13.
They of the south (Judah) will possess the land of Esau (Obadiah 19).

14.
They of the plain of Philistia will also be possessed by them.

15.
They will possess the fields of Ephraim.

16.
They will also possess the fields of Samaria.

17.
Benjamin will possess Gilead.

18.
The captivity of the host of the children of Israel will possess the land of the Canaanites, even to Zarephath (Obadiah 20).
19.
The captivity of Jerusalem, which is in Sepharad, will possess the cities of the south.

20.
Saviors will come up on Mount Zion to judge the mount of Esau (Obadiah 21).

21.
The kingdom will be the Lord's.    (From Dake Annotated Reference Bible)

1:12 [How could you – Literally “Do not,” and so through verse 14] gaze with glee on your brother that day, on his day of calamity! How could you gloat over the people of Judah on that day of ruin! How could you loudly jeer on a day of anguish! 

1:13 How could you enter the gate of My people on its day of disaster, and lay hands on its wealth on its day of disaster! 

1:14 How could you stand at the passes to cut down its fugitives! How could you betray those who fled on that day of anguish! 

1:15 As you did, so shall it be done to you; your conduct shall be requited. Yea, against all nations The day of the Lord is at hand.   Tanakh Hebrew Text

Obadiah 16-21

16 For as you [Edom] have drunk upon the mountain of My holiness [desecrating it in the wild revelry of the destroyers], so shall all the nations drink continually [in turn, of My wrath]; yes, they shall drink, talk foolishly, and swallow down [the full measure of punishment] and they shall be [destroyed] as though they had not been. [Revelation 16:14-16.] 17 But on Mount Zion [in Jerusalem] there shall be deliverance [for those who escape], and it shall be holy; and the house of Jacob shall possess its [own former] possessions. [Ezekiel 36; Joel 2:32.] 18 The house of Jacob shall be a fire and the house of Joseph a flame, but the house of Esau shall be stubble; they shall kindle and burn them and consume them, and there shall be no survivor of the house of Esau, for the Lord has spoken it. [Ezekiel 25:12-14.] 

19 They of the South (the Negeb) shall possess Mount Esau, and they of the lowland the land of the Philistines; they shall possess the land of Ephraim and the fields of Samaria, and Benjamin shall possess Gilead [across the Jordan River]. [Amos 9:12; Zephaniah 2:7.] 20 And the exiles of this host of the children of Israel who are among the Canaanites shall possess [Phoenicia] as far as Zarephath, and the exiles of Jerusalem who are in Sepharad shall possess the cities of the South (the Negeb). 21 And deliverers shall go up on Mount Zion to rule and judge Mount Esau, and the kingdom and the kingship shall be the Lord's. [Zechariah 12:8,9; Malachi 1:2-5; Matthew 24:27-30; Luke 1:31-33; Acts 15:14-17.] AMP
OBADIAH

Obadiah 16
16 drinking on the holy hill. Edom initially drank in celebration of Jerusalem's fall along with her allies. Ultimately, however, it will be Edom, along with the nations who have participated in Jerusalem's destruction, who will be forced to drink perpetually from Yahweh's "cup of wrath" (see Psalms 75:8; Isaiah 51:17; Jeremiah 25:15-16). (IVP Bible Background Commentary: Old Testament)
19 territorial changes. What is envisioned here is both retribution against Israel's enemies and the reclamation of all of Israel's traditional territories. 

(1). Thus the Negev, synonymous with the area around Beersheba and the lower portion of the Dead Sea, would take over the territory of Edom. 

(2). The Shephelah, a narrow ridge of land between the coastal plain and the hill country, would expand into the Philistine city-states. 

(3). Ephraim and Samaria, the region conquered by the Assyrians in 721, would be reclaimed by the people of Judah. 

(4). And, finally, Gilead in Transjordan (stretching from the lower Galilee to the Arnon River) would once again be ruled by Benjamin (the tribal territory between Bethel and Jerusalem). (IVP)
20. Zarephath. Located on the coastal highway between Tyre and Sidon in Phoenicia, Zarephath is depicted as the restored Israel's northern border. A commercial center specializing in the processing of purple dye and manufacture of ceramics, this town is mentioned in Egyptian records from the thirteenth century and is included in the list of cities that surrendered to the Assyrian king Sennacherib in 701 (see 1 Kings 17:9). (IVP Bible Background Commentary)
20. Sepharad. Possible locations for this site range from Spain to the Hesperides to western Media. These identifications are based on place names and some textual evidence from the Neo-Assyrian period. However, the most likely site for Sepharad is Sardis in western Asia Minor. This was the Lydian capital during the Persian period, and a bilingual inscription found there names the city in Aramaic with the same consonants as the Hebrew name in Obadiah. This would be a very far distance for exiles from Jerusalem to travel, but the implication in the text is that even the most distant would return to reclaim a portion of the land. (From IVP Bible Background Commentary: Old Testament)

Obadiah 10-14
Having announced what God was going to do to Edom, Obadiah then proceeded to defend God's judgment of the nation (Obadiah 10-16). The Edomites were guilty of at least four abominable sins, the first of which was using violence against their brothers, the Jews (vv. 10-11). When their founder Esau discovered he was deprived of his father's blessing, he determined to kill his brother Jacob (Genesis 27:41), and this malicious attitude was passed along to his descendants. 

If you had asked them, “Are you your brother's keeper?" they would have replied, "No! We're our brother's killer!" Instead of assisting their brothers in their plight, the Edomites stood "on the other side" (see Luke 10:30-32) and watched the enemy soldiers cast lots for the spoils, including the captive Jews, who would become slaves. The Edomites acted like the enemy instead of behaving like blood brothers of the Jews.
A word from Solomon is appropriate here: "Deliver those who are drawn toward death, and hold back those stumbling to the slaughter. If you say, 'Surely we did not know this,' does not He who weighs the hearts consider it? He who keeps your soul, does He not know it?" (Proverbs 24:11-12 NKJV) 

OBADIAH
Obadiah 10-14
Also, a word from the Prophet Amos: "For three sins of Edom, even for four, I will not turn back my wrath. Because he pursued his brother with a sword, stifling all compassion, because his anger raged continually and his fury flamed unchecked" (Amos 1:11 NIV).

Not only did the Edomites ignore the plight of the Jews, but also they rejoiced at what the enemy was doing (Obadiah 12; see Ezekiel 35:15; 36:5). For the Jews, this was a day of destruction and distress; but for the Edomites, it was a day of delight and rejoicing. In their pride, Edom looked down on the Jews and gloated over their misfortune. Again, Solomon has counsel for us: "Do not gloat when your enemy falls: when he stumbles, do not let your heart rejoice, or the Lord will see and disapprove and turn his wrath away from him" (Proverbs 24:17-18 NIV). God didn't spare the Jews but He did send judgment on Edom in due time.

Edom's third great sin was assisting the enemy in attacking the Jews (Obadiah 13-14). It was bad enough for people to do nothing to help their brothers, and to stand and rejoice at their brothers' calamities, but when they gave aid to the enemy, that was carrying their ancient "family feud" too far. The Edomites entered the city and shared in dividing up the spoils, thus robbing their brothers of their wealth. (Later, Edom's wealth would be taken.) The Edomites also stood at the forks in the roads, ready to capture the fugitives who were trying to escape; and they turned them over to the enemy to be imprisoned or slain.

What the Prophet Jehu asked King Jehoshaphat is applicable here: "Should you help the wicked and love those who hate the Lord and so bring wrath on yourself from the Lord?" (2 Chronicles 19:2 NASB). As God's people, we must love our enemies and pray for them (Matthew 5:44-48), but we certainly shouldn't assist sinners in opposing and persecuting believers. To do so is to turn traitor in the army of the Lord.   (From The Bible Exposition Commentary: Old Testament)
Obadiah 12-14

But thou shouldest not have looked on the day of thy brother. In verses 12, 13, 14 there are seven occurrences of this phrase, thou shouldest not, or its equivalent. They mark out the specific crimes committed by the Edomites. A Kinsman was obligated by blood ties to aid another who faced danger. Edom refused to aid Jacob (Israel) in his need. See Judges 5:23 for an example of condemnation of kinsmen who failed to give aid in a crisis. 

Rejoiced. Edom had not merely withheld aid, but had actually enjoyed seeing the Israelites go down in defeat. The Edomites had spoken proudly or boasted to others about the fact that the Israelites deserved their punishment. They had thus added insult to injury. 

13. Entered into the gate of my people. Edom ceased being a gleeful spectator and began to participate actively in the sack of Jerusalem. This crime is emphasized in this verse by two more parallel statements. 

14. Stood in the crossway. The indictment represents Edom:
1. As first standing by, a gleeful spectator, 

2. And then participating in the looting of the city, 

3. Then serving at the road-blocks on the escape routes from the fallen city, cruelly arresting the fugitives 

OBADIAH

Obadiah 14
4. And delivering them to the invader as slaves. 

A dastardly deed and worthy of the severest punishment!

       (From The Wycliffe Bible Commentary)

Obadiah 12-14

Throughout these three verses, Obadiah uses the future only. It is the voice of earnest, emphatic, dehortation and entreaty, not to do what would displease God, and what, if done, would be punished. He exhorts them from malicious rejoicing at their brother's fall, first in look, then in word, then in act, in covetous participation of the spoil, and lastly in murder. Malicious gazing on human calamity, forgetful of man's common origin and common liability to ill, is the worst form of human hate. 

It was one of the contumelies of the Cross-, "they gaze, they look" with joy "upon Me." (Psalms 22:17.) The rejoicing over them was doubtless, as among savages, accompanied with grimaces (as in Psalms 35:19; 38:16). Then follow words of insult. The enlarging of the mouth is uttering a tide of large words, here against the people of God; in Ezekiel, against Himself (Ezra 35:13): "Thus with your mouth ye have enlarged against Me and have multiplied your words against Me. I have heard.

    (From Barnes' Notes)

1:12 thou shouldest not have looked on, &c. All these are Prohibitives in the Hebrew: i.e. they are addressed to Edom as from a spectator looking on and saying; “Look not thou &c.   


The Companion Bible
Obadiah 15-16

Edom's fourth sin was that of ignoring the impending wrath of God (Obadiah 15-16). "For the day of the Lord draws near on all the nations" (v. 15 NASB), and that included Edom, but Edom was proud and didn't care about what the Lord might do to them. "The Day of the Lord" is a phrase that describes the time when God will pour His wrath out upon a wicked world, judge the nations, and then establish His kingdom, thus fulfilling the promises made to Israel. However, the phrase was also used to describe God-ordained calamities sent to punish people at any time, and these judgments were foretastes of the future worldwide "Day of the Lord."

The positive
"Therefore, whatever you want men to do to you, do also to them, for this is the Law and the Prophets" (Matthew 7:12 NKJV). We call this statement "the Golden Rule." and it points out a positive approach to personal relationships. 

The negative
But Obadiah 15 gives the negative side: "As you have done, it will be done to you. Your dealings will return on your own head" (NASB). Or, as Paul expressed it, "Do not be deceived, God is not mocked; for what-ever a man sows, that he will also reap" (Galatians 6:7 NKJV).

Edom had drunk in joyful celebration at Jerusalem's fall, but all the nations will one day drink of the cup of wrath that God will hand them — a cup they cannot refuse (see Isaiah 51:17, 21-23; Jeremiah 25:15-33). No matter how discouraging the day may be for God's people, there is a just God in heaven who pays sinners back in kind: what they did to others is ultimately done to them. 

OBADIAH
Obadiah 15-16
(A) Since Pharaoh ordered all the Jewish boy babies drowned, God drowned the Egyptian army (Exodus 1; 14:26-31). 

(B) The men who lied about Daniel in order to have Daniel thrown to the lions were themselves thrown to the lions (Daniel 6). 
(C) The unbelievers on earth who shed the blood of God's servants will one day drink water turned into blood (Revelation 16:5-6). 
(D) "The righteous is delivered from trouble, and it comes to the wicked instead" Proverbs 11:8 NKJV). 
(E) Indeed, God's judgments are true and righteous (Revelation 16:7). 

                (From The Bible Exposition Commentary: Old Testament)

[General Information - 15b-18: On salvation for post-monarchic Israel / Zion and judgment over Edom / the nations.] This line is shared by the previous unit and this one. Sharing of expressions or lines between two neighboring units within a literary text is not uncommon. This feature brings the two units together, makes the book more cohesive, and contributes to the flow of the reading. [JSB]
[General Information - 16-17] The text creates both a temporal differentiation between Israel that already drank the cup (see Jeremiah 25:15-29), and the nations that shall drink it, and a spatial one between holy Mt. Zion and the rest of the world. [Jewish Study Bible]
17: The Hebrew clearly states that it is Zion’s mount that shall be holy, not the remnant. [JSB]
18: And no survivor shall be left of the House of Esau: This claim has later been understood as pointing to the world to come and to the place of “those whose evil deeds are like to those of Esau” rather than specifically to Romans (or none-Jews in general). See (Talmud b. A.Z. 10b).   [Jewish Study Bible]                                         
1:16 That same cup that [you-I.e. the Israelites] drank on My Holy Mount shall all nations drink [evermore – “at My hand” cf. Isaiah 51:17; Jeremiah 25:15; Psalms 75:9], drink till their speech grows thick, and they become as though they had never been.

1:17 But on Zion’s mount a remnant shall survive, and it shall be [holy – I.e. inviolate; cf. Jeremiah 2:3]. The House of Jacob shall dispossess those who dispossessed them. 

1:18 The House of Jacob shall be fire, and the House of Joseph flame, and the House of Esau shall be straw; they shall burn it and devour it, and no survivor shall be left of the House of Esau – for the Lord has spoken. Tanakh Hebrew Text

Edom Sentenced. Verses 15-20.
Judgment. Verses 15, 16,

The prosecution has rested its case against Edom, and the Judge now outlines the basis for punishing the criminal.   (From The Wycliffe Bible Commentary)
1:15 the day of the Lord. The prophecy is now enlarged, and includes all the nations who were Israel’s enemies.
OBADIAH

DAY OF THE LORD

The Old Testament prophets used a term familiar to their audience, a term by which the audience expected light and salvation (Amos 5:18), but the prophets painted it as a day of darkness and judgment (Isaiah 2:10-22; 13:6, 9; Joel 1:15; 2:1-11, 31; 3:14-15; Amos 5:20; Zephaniah 1:7-8,14-18; Malachi 4:5). The Old Testament language of the day of the Lord is thus aimed at warning sinners among God's people of the danger of trust in traditional religion without commitment to God and to His way of life. 

It is language that could be aimed at judging Israel or that could be used to promise deliverance from evil enemies (Isaiah 13:6, 9; Ezekiel 30:3; Obadiah 15). The day of the Lord is thus a point in time in which God displays His sovereign initiative to reveal His control of history, of time, of His people, and of all people. New Testament writers took up the Old Testament expression to point to Christ's final victory and the final judgment of sinners. In so doing, they used several different expressions: 

1. "Day of Jesus Christ" (Philippians 1:6,10), 

2. "Day of our Lord Jesus" (1 Corinthians 1:8; 5:5);
3. "Day of the Lord" (1 Thessalonians 5:2); 
4. "Day of Christ" (Philippians 2:16);
5. "Day of judgment" (1 John 4:17); 
6. "The day" (1 Thessalonians 5:4); 
7. "That day" (2 Timothy 1:12);
8. "Day of wrath" (Romans 2:5).
(From Holman Bible Dictionary. (c) Copyright 1991 by Holman Bible Publishers. All rights reserved.)

One of the major lines of prophecy running throughout the Old Testament and continuing through the New Testament is the prophetic truth related to the Day of the Lord.

Paul the Learner
Obad 15

[For the day of the Lord is near upon the entire pagan] The prophet once more enforces his warning by preaching judgment to come. 

"The day of the Lord" was already known (Joel 1:15; 2:1, 31), as a day of judgment upon "all nations," in which God would "judge all the pagan," especially for their outrages against His people. 
Edom might hope to escape, were it alone threatened. The prophet announces one great law of God's retribution, one rule of His righteous judgment. "As thou hast done, it shall be done unto thee." 

Pagan justice owned this to be just, and placed it in the mouth of their ideal of justice. "Blessed he," says the Psalmist (Ps 137:8), "that recompenses unto thee the deed which thou didst to us." "Blessed," because he was the instrument of God. 
Having laid down the rule of God's' judgment, he resumes his sentence to Edom, and speaks to all in him. In the day of Judah’s calamity Edom made itself as "one of them." It, Jacob's brother, had ranked itself among the enemies of God's people. It then too should be swept away in one universal destruction. It takes its place with them, undistinguished in its doom as in its guilt, or it stands out as their representative, having the greater guilt, because it had the greater light. 

OBADIAH

Obadiah 15
Obadiah, in adopting Joel's words (Joel 3:7), "thy reward shall return upon thine own head," pronounces therewith on Edom all those terrible judgments contained in the sentence of retribution as they had been expanded by Joel.

Obadiah 16

[For as ye have drunk] Revelry always followed pagan victory; often, desecration. 

(a) The Romans bore in triumph the vessels of the second temple;

(b) Nebuchadnezzar carried away the sacred vessels of the first. 

Edom, in its hatred of God's people, doubtless regarded the destruction of Jerusalem, as a victory of polytheism (the gods of the Babylonians, and their own god Coze), over God, as Hyrcanus, in his turn, required them, when conquered, to be circumcised. God's "holy mountain is the hill of Zion," including mount Moriah on which the temple stood. 

This they desecrated by idolatrous revelry, as, in contrast, it is said that, when the pagan enemy had been destroyed, "mount Zion" should "be holiness" (Obadiah 17). Brutal, unfeeling, excess had been one of the sins on which Joel had declared God's sentence (Joel 3:3), "they cast lots on My people; they sold a girl for wine, that they might drink."   (From Barnes' Notes)

The details of the first stage of the excision of Edom are not given. Jeremiah distinctly says that Edom should be subjected to Nebuchadnezzar (Jeremiah 27:2-4, 6). "Thus saith the Lord; make thee bonds and yokes, and put them upon thy neck, and send them to the king of Edom, and to the king of Moab, and to the king of the Ammonites, and to the king of Tyrus, and to the king of Zidon, by the hands of the messengers which come to Jerusalem unto Zedekiah king of Judah, and command them to say to their masters-I have given all these lands into the hand of Nebuchadnezzar king of Babylon, My servant." 

Holy Scripture gives us both prophecy and history; but God is at no pains to clear, either the likelihood of His history, or the fulfillment of His prophecies. The sending of messengers from these petty kings to Zedekiah looks as if there had been, at that time, a plan to free them jointly, probably by aid of Egypt, from the tribute to Nebuchadnezzar. It may be that Nebuchadnezzar knew of this league, and punished it afterward.

Of these six kings, we know that he subdued Zedekiah, the kings of Tyre, Moab and Ammon. Zion doubtless submitted to him, as it had aforetime to Shalmaneser (NOTE: Menander in Josephus, Ant. ix. 14. 2). But since Nebuchadnezzar certainly punished four out of these six kings, it is probable that they were punished for some common cause, in which Edom also was implicated. In any case, we know that Edom was desolated at that time.  

Malachi, after the captivity, when upbraiding Israel for his unthankful ness to God, bears witness that Edom had been made utterly desolate (Malachi 1:2-3). "I have loved Jacob, and Esau I have hated, and laid his mountains and his heritage waste for the jackals of the wilderness." The occasion of this desolation was doubtless the march of Nebuchadnezzar against Egypt, when, Josephus relates, he subdued Moab and Ammon (Josephus, Ant. x. 9, 7). 

OBADIAH

Obadiah 15

Edom lay in his way from Moab to Egypt. It is probable, anyhow, that he then found occasion (if he had it not) against the petty state, whose submission was needed to give him free passage between the Dead Sea and the Gulf of Akiba, the important access which Edom had refused to Israel, as he came out of Egypt. 

There Edom was "sent forth to its borders," i.e., misled to abandon its strong fastnesses, and so, falling into the hands of Nebuchadnezzar, it met with the usual lot of the conquered, plunder, death, captivity. 

Malachi does not verbally allude to the prophecy of Obadiah, for his office related to the restored people of God, not to Edom. 

(A) But whereas Obadiah had prophesied the slaughter of Edom and the searching out of his treasures,

(B) Malachi appeals to all the Jews, their immediate neighbors, that, whereas Jacob was in great degree restored through the love of God, Edom lay under His enduring displeasure; his mountains were, and were to continue to be (Malachi 1:4), a waste; he was "impoverished;" his places were desolate. Malachi, prophesying toward (See the introduction to Malachi) 415 BC, foretold a further desolation.   (From Barnes' Notes)

‘Whereas Edom saith, ‘We are impoverished, but we will return and build the desolate places;’ Thus saith the Lord of hosts, they shall build, and I will throw down; and they shall call them, the border of wickedness, and, the people against whom the Lord hath indignation for ever.’  Malachi 1:4

Obadiah 15

Historically, Edom came to know the reality of this truth. 

1. Soon after this time, Edom was pushed out of her ancient home by the Nabateans, so that she had to move to the west side of the Dead Sea. Hebron was made the capital of her new home in south Judah. 

2. The Maccabees, especially John Hyrcanus (c. 125 BC), subdued and Judaized the Edomites. They were finally destroyed with the Jews in 70 AD by the Roman general Titus.

Vindication. Verses 17-20.

Not only would God punish the wicked; he would also deliver the oppressed from their misery.

       (From The Wycliffe Bible Commentary)

Obadiah 17

But upon Mount Zion shall be deliverance. In the destruction of Mount Zion, Israel was punished for her sins; but Israel was also to know deliverance. Back of the judgments of God there is the love of God. Sin must be punished, but God more deeply desires to give deliverance to those who turn to him. 

The fall of Jerusalem brought the Kingdom of Judah to an end, but God's concern for his people had not ceased. He would bring back a remnant from captivity to Mount Zion. 

Shall be holiness. In the OT, holiness means primarily separation unto God (Deuteronomy 7:6; Jeremiah 1:5), but it also means separation from all that is unclean (Leviticus 20:7; 21:6; 22:9). 

OBADIAH

Obadiah 17
The delivered people were to be God's people, but they were also to be cleansed from the idolatrous practices that had brought about the destruction of the nation. House of Jacob shall possess. The Promised Land would be returned to the exiles that had come back, and the homes and portions of land, which belonged to their fathers, would be theirs again.  (From The Wycliffe Bible Commentary)

Obadiah 17

[But (And) upon (in) Mount Zion, shall be deliverance, or, an escaped remnant, and there (and it) shall be holiness] 

(a) The sifting times of the Church are the triumph of the world;

(b) The judgment of the world is the restoration of the Church. 

(c) In the triumph of the world, the lot was cast on Jerusalem, her sons were carried captive and slain, and her holy places were desecrated. 

(d) On the destruction of the nations, Mount Zion rises in calm majesty, as before; "a remnant" is replaced there, after its sifting; it is again "holiness;" not holy only, but a channel of holiness;

(e) "And the house of Jacob shall possess their possessions (literally inherit their inheritances)", their own former possessions, receiving and "inheriting" from the enemy, what they had lost; or the "inheritances" of the nations. 

For the whole world is the inheritance of the Church, as Jesus said to the apostles, sons of Zion (Matthew 28:19), "Go ye and teach all nations, baptizing them in the Name of the Father and of the Son and of the Holy Spirit." and (Mark 16:15), "Go ye into all the world and preach the Gospel to every creature." Holiness is its title deeds to the inheritance of the world, that holiness, which was in the "upper chamber" in "Mount Zion," the presence of God.   (From Barnes' Notes)

Obadiah 18

Zechariah (Zechariah 10:6) after the captivity speaks of "the house of Judah" and "the house of Joseph," as together forming one whole. 

Amos, about this same time, twice speaks of Ephraim (Amos 5:15; 6:6) under the name of Joseph. And although Asaph uses the name of Joseph, as Obadiah does, to designate Israel, including Ephraim, it does not seem likely that it should be used of Israel, excluding those whose special name it was. 

While then Hosea and Amos foretold the entire destruction of the "kingdom" of Israel, Obadiah foretells that some should be there, after the destruction of Jerusalem also, united with them. And after the destruction of Samaria, there did remain in Israel, of the poor people, many who returned to the worship of God. 

Hezekiah invited Ephraim and Manasseh to the Passover (2 Chronicles 30:1) from Beersheba to Dan (2 Chronicles 30:5) addressing them as "the remnant that are escaped out of the hands of the kings of Assyria" (2 Chronicles 30:6).  (From Barnes' Notes)

OBADIAH

ISRAEL.  RESTORATION

A  1:17-.  
Deliverance.

  B  1:-17.   
   Possession.

    C  1:18.             Victory.

 B  1:19, 20.
   Possession.

A  1:21.
Deliverers.

1:18 any remaining = him that remained. Twenty-four centuries ago this prophecy was written, and to day no Edomites can be identified. 
  The Companion Bible
Edom was still on the aggressive, when Judas Maccabaeus smote them at Arrabatene. It was (1 Maccabees 5:3) "because they beset Israel round about," that "Judas fought against the children of Esau in Idumea at Arrabatene and gave them a great over throw." 

His second battle against them was in Judaea itself. He (1 Maccabees 5:65.) "Fought against the children of Esau in the land toward the South, where he smote Hebron and her daughters, and pulled down its fortress and burned the towns thereof round about."

About 20 years afterward, Simon had again to recover Bethzur (1 Maccabees 11:65, 66), and again to fortify it, as still lying on the borders of Judah. (1 Maccabees 14:33) 

Twenty years later, John Hyrcanus, son of Simon, (1 Maccabees 13:53). (Josephus, Ant. xiii. 9, 1) "Subdued all the Edomites, and permitted them to remain in the country, on condition that they would receive circumcision, and adopt the laws of the Jews." This they did continue Josephus; "and henceforth became Jews." 
Outwardly they appear to have given up their idolatry. 

1. For although Josephus says (NOTE: Ibid. xv. 7, 9), "the Edomites "account" (not, accounted) Koze a god," he relates that, after this forced adoption of Jewish customs, Herod made Costobar, of the sacerdotal family, prefect of Idumaea and Gaza. 

2. Their character remained unchanged. After a short space, "he returned to the remnant of Edom, and, chasing the people on all sides, constrained the many to flee to Jerusalem"(NOTE: Ibid. 10). 
3. There they took part against the Zealots, "were a great part of the war" against the Romans, and perished, "rivals in phrensy" with the worst Jews in that extreme, superhuman, wickedness. 
Thenceforth, their name disappears from history. 

The "greater part" of the remnant of the nation had perished in that dreadful exterminating siege; if any still survived, they retained no known national existence. 

Arabian tradition preserves the memory of three Jewish Arab tribes, none of the Edomites.
3. God's message to the Jewish people (Obadiah 17-21)

Now that the prophecy about Edom has been delivered, Obadiah turns to His own people and announces three divine promises. 

OBADIAH
Obadiah 17-21

1. God will deliver you (Obadiah 17-18). God did deliver His people from Babylonian captivity, and He will again deliver them in the last days and establish His kingdom. Mount Zion will be consecrated to the Lord and all defilement removed. "Jacob" refers to the Southern Kingdom and "Joseph" the Northern Kingdom. They will be united into one nation and enter the Messianic Kingdom together, possessing the inheritance promised to them. It appears from Isaiah 11:10-16, a parallel passage, that Moab and Edom will be restored as nations in the last days, but the Jews will burn them as stubble (see Exodus 15:7; Isaiah 10:17; Matthew 3:12 for parallels).

2. God will defeat your enemies (Obadiah 19-20). Israel will reclaim the land formerly inhabited by the Edomites (the Negev), the Philistines (the Shephelah), and the Samaritans (Ephraim). The Jews have been struggling to possess their inheritance for centuries, but other powers have always stood in the way. The Jews will "possess their possessions" without the help of any nation, but only through the help of the Lord their God. Israel has returned to their land in unbelief, and the nation was established in 1948. However, one day they shall see their Messiah and believe on Him, and the nation will be "born in a day" (Isaiah 66:8; Zechariah 12:10-13:1; 14:1-9). 

3. God will establish the kingdom (Obadiah 21). The Lord will reign from Mount Zion, where His temple will stand, "and all the nations will stream to it" (Isaiah 2:2 NASB). It's interesting to note that King Messiah will have "deliverers" ("saviors" KJV) assist Him in His rule over the nations. This fact should be studied with reference to our Lord's promises to His apostles (Matthew 19:27-30) and those who are faithful to Him today (24:42-51; 25:14-30; Luke 19:11-27). Jesus teaches that faithfulness to Him today will mean reigning with Him in the kingdom.

All of God's children look forward to the day when the kingdoms of this world will become the kingdom of our Lord, and He shall reign forever and ever (Revelation 11:15). Then every knee shall bow to Him and every tongue confesses that He is Lord of all. Meanwhile, God's people must do all they can to get the Gospel out to the billions of people in this world who have never had the opportunity to hear the name of Jesus or learn how to trust Him and be saved. When the great and terrible Day of the Lord dawns, the nations of the world will be judged for the way they have treated one another and the nation of Israel. Until that day dawns, God's church must keep praying "Thy kingdom come" and seek to obey His command to take the Gospel to the whole world. (Bible Exposition Commentary: Old Testament)
1:19-21. The concluding note of the book: a particular image of, and a divine promise for, the ideal future.

As the translators’ note in NJPS suggests, the text is some what difficult. (Verse 19) is probably better understood as follows: 

“Those of the Negev (South) will and should inherit / possess [the whole of] Mt. Esau (the mountain of Esau); those of the Shephelah will and should inherit / possess the [whole of (the land of) the] Philistines; they (i.e. those of the Shephelah) will and should inherit / possess [all of] the land / highland of Ephraim and [all of] the land / highland of Samaria; and the Benjaminites. [All of the Gilead]”; cf. the Targum. 

A number of alternative readings and understandings of (verse 20) have been advanced. Among them, 

OBADIAH
Obadiah 1:19-21
“The exiles (/ exilic community) of this territory who are (/ consist of) the Israelites who are among the Canaanites (i.e. Phoenicians) will and should inherit / possess [what belongs to the Canaanites / Phoenicians] as far as Zarephath, while the Jerusalemite exiles (/ exilic community) who are in Sepharad will and should inherit / possess the towns of the Negev / South.” 
Although all agree that the text communicates that Israel will repossess the land, the question at stake is which social and geographical structure is envisioned for that Israel. There is much more agreement concerning (verse 21), but see below. Shepharad was identified in the Targum as Spain. (It is more likely to be Sardis, a main city in Asia Minor.) The equation Sepharad = Spain, however, became a cornerstone in Jewish self-identification for centuries.     [Jewish Study Bible]  

The Jews of Spain and their descendants are called, and call themselves, Sepharadim (or Sefaradim).  Some scholars would prefer to translate “saviors” instead of liberators and “to judge” rather that to wreak judgment on Mount Esau. 

The conclusion of the book originally evoked the language associated with the time of the Judges, who are sometimes called deliverers or liberators (see e.g. Judges 3:9). 

In later Jewish tradition, some understood the text as pointing to a messianic time. Such an understanding raises questions about the identity of the mentioned saviors (see Radak on Micah 5:4; Ibn Ezra; Abravanel). 

The final sentence may be translated as “the kingdom will be the Lord’s” or even better, “the kingship (i.e. the office of the king) will be the Lord’s.” In other words, at that time the Lord will be manifest (in Israel and in the entire world) as the king. In this case, Obadiah, like Deutero-Isaiah, is imagining an ideal future in which a Davidic messiah plays no role.    [Jewish Study Bible]

Things to remember:

1. The manifestation of the LORD [Jehovah] will be as the Davidic Messiah Yeshua [Jesus].

2. Israel has not been given the full extent of there land until Messiah comes to reign.

3. God was there king and they rejected Him and wanted a human king, will they will get one now.

4. The commentaries were written when Israel was a scattered people.

5. Israel is not dwelling in safety at this present time, nor will she until Christ comes.

6. Israel believes in two Messiah [warrior and king] Jesus came as king, will come as warrior.

7. Israel as a nation believes in God, some do not, Israel doesn’t believe in Jesus as yet.

    Paul the Learner
1:19 Thus they shall possess the Negeb and Mount Esau as well, the Shephelah and Philistia. They shall possess the Ephraimite country and the district of [Samaria – After the exile of the northern tribes, the city and district of Samaria were occupied mainly by non-Israelites.], and  [Benjamin- “the land of the Ammonites.”] along with Gilead. 

1:20 And that exiled force of Israelites [shall possess] what belongs to the Phoenicians as far as [Zarephath – A town in southern Phoenicia; see 1 Kings 17:9], while the Jerusalemite exile community of  [Sepharad – Probably Asia Minor, called Saparda in Persian cuneiform inscriptions] shall possess the towns of the Negeb. 

OBADIAH
1:21 For [liberators –Several ancient versions read, “they [the exiles from Jerusalem names in the preceding verse] shall march up victorious.”] shall march up on Mount Zion to wreak judgment on Mount Esau; and dominion shall be the Lord’s. Tanakh Hebrew Text

Obadiah 19

[And they of the South shall possess the mount of Esau] The Church was now hemmed in within Judah and Benjamin. They too were to go into captivity. The prophet looks beyond the captivity and the return, and tells how that original promise to Jacob (Genesis 28:14) should be fulfilled, 

"Thy seed shall be as the dust of the earth, and thou shalt break North to the West, and to the East, and to the North, and to the South; and in thee and in thy seed shall all the families of the earth be blessed. 

Hosea and Amos had, at this time, prophesied the final destruction of the kingdom of Israel. 

Obadiah describes Judah, as expanded to its former bounds including Edom and Philistia, and occupying the territory of the ten tribes. 

"The South" Negev (OT: 5045)), i.e., they of the "hot" and "dry" country to the South of Judah bordering on Edom, "shall possess the mountains of Esau," i.e., his mountain country, on which they bordered. 

And "the plain," they on the West, in the great maritime plain, the "shephelah," should spread over the country of the Philistines, so that the sea should be their boundary, 

And on the North, over the country of the ten tribes, "the fields of Ephraim and the fields of Samaria." The territory of "Benjamin" being thus included in Judah, to it is assigned the country on the other side Jordan; "and Benjamin, Gilead."   (From Barnes' Notes)

Obadiah 18

Shall be a fire ... a flame. In the day of the Lord, the relationship between Israel and Esau would be reversed. The house of Jacob and the house of Joseph (synonyms for Israel) would be masters over the house of Esau (Edom) and would be instruments in God's hands to carry out the divine judgment upon Edom.

Obadiah 19
They of the south shall possess the mount of Esau. Another translation reads: They shall possess the Negev: that is, Mount Esau. The boundaries of the Davidic kingdom would be restored in the south and in the plain of the Philistines, which would include the cities of Gath, Ekron, Ashdod, Ashkelon, and Gaza. (This entire region except the Gaza strip is now within Israel territory. [1800]) Then, toward the north, the fields of Ephraim and the fields of Samaria would be returned to the repatriated exiles. The tribe of Benjamin would move across the Jordan River and reposses Gilead.

Obadiah 20-21

The Davidic boundaries would be extended by including the Canaanites (Phoenicians) as far north as Zarephath (Sarepta in Luke 4:26), now known as Sarafand. It is located between Tyre and Sidon on the Mediterranean coast. Sepharad. Most likely Sardis, capital of Lydia in western Asia Minor.
OBADIAH
The Lord to Be King Verse 21
As the prophecy of Obadiah begins with the Lord dominating the scene, it ends with the proclamation that he is to be King of all. 

And saviors the LXX reads, those who have been saved; but the Hebrew seems to refer to victors, that is, the returned exiles, which will again rule from Jerusalem over the land of Edom. 

The kingdom shall be the Lord's. The returned exiles are to be under a theocratic government ruled by God himself. This was the great vision of Obadiah and other prophets-that the Lord God was to be King over Israel and that he would rule the world from Mount Zion (cf. Zechariah 14:9-11).

      (From The Wycliffe Bible Commentary)

Remember that I told you that there is a duel thought here:

1. Israel is to return from bondage at Babylon and be restored according to the books of Ezra and Nehemiah. But at that time, Israel did not rule the world, nor build the temple that Ezekiel saw in his visions. The day of the Lord on the enemies of Israel was fulfilled in part by Cyrus of Persia (Isaiah 45:1). 

2. To fully see the “Day of the Lord” is to see ‘when at last the day of grace is ended the day of the Lord will succeed it…The day of the Lord follows [the rapture]. It will be the time when the judgments of God are poured out upon the earth. It includes the descent of the Lord will all His saints to execute judgment on His foes and to take possession of the kingdom…and to reign in righteousness for a thousand glorious years.’ Harry A. Ironside, James and Peter pp. 89-99

                  Paul the Learner

Obadiah 20

Obadiah had described how the two tribes, whose were the promises to the house of David, should spread abroad on all sides. Here he represents how Judah should, in its turn, receive into its bosom those now carried away from them; so should all again be one fold. [Zarephath] (Probably "smelting-house," and so a place of slave-labor, pronounced Sarepta in Luke) (Luke 4:26.) 

Belonged to Sidon (1 Kings 17:9), lying on the sea about halfway note. "Sarafend," in which the old name is nearly preserved, is a little inland. It is 4 1/2 hours both from Tyre and Sidon, between it and Tyre. (NOTE: Josephus, Ant. viii. 13. 2).  These were then, probably, captives, placed by Tyrians for the time in safe keeping in the narrow plain (NOTE: "Its breadth is nowhere more than 1/2 an hour, except around Tyre and Sidon, where the mountains retreat somewhat further. In some places they approach quite near to the shore." Robinson ii. 473.) 

Between Lebanon and the sea, intercepted by Tyre itself (NOTE: In the term, "the Canaanites as far as Zarephath," the starting-point is naturally the confines of Canaan and Israel, and so Zarephath is the furthest point north of Judah) from their home, and waiting to be transported to a more distant slavery. These, with those already sold to the Grecians and in slavery at Sardis, formed one whole. They stand as representatives of all whom, whatever their lot, had been rent off from the Lord's land, and had been outwardly severed from His heritage.  (From Barnes' Notes)

Obadiah 21

[And saviors shall ascend on Mount Zion] The body should not be without its head; saviors there should be, and those, successively. The title was familiar to them of old (Judges 3:9, 15). 

OBADIAH

Obadiah 21
"The children of Israel cried unto the Lord, Who raised them up a savior, and he saved them. And the Lord gave unto Israel a savior" (2 Kings 13:5). He began his prophecy of the deliverance of God's people, "In Mount Zion shall be an escaped remnant;" he ends, "saviors shall ascend on Mount Zion:" he began; "it shall be" holiness;" he closes, "and the kingdom shall be the Lord's. To judge the mount of Esau." 

In whose kingdom, and associated by Him with Him (1 Corinthians 6:2), "the saints shall judge the world," as He said to His Apostles (Matthew 19:28), "ye which have followed Me, in the regeneration when the Son of man shall sit in the throne of His glory, ye also shall sit upon twelve thrones, judging the twelve tribes of Israel." And the last words must at all times have recalled that great prophecy of the Passion, and of its fruits in the conversion of the Pagan, from which it is taken - Psalms 22.

     (From Barnes' Notes)

The End and yet the Beginning.

A WARNING GIVEN

Remember Peter said that prophecy was not for private interpretation. It’s like a big puzzle that you put together and complete the picture. We preachers like to treat prophecy sometimes like the basic foundation of our faith. Many a preacher has said that so and so would happen because he read it in the prophecy books, only to fail in his idea and becomes ashamed in the end. I like what Paul said, ‘we see in part and know in part and when that which is perfect has come that which is in part shall be done away with.’  Paul the Learner
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