HOSEA CHAPTER FOUR

4:1-14:8 LITERAL

B  C  4:1-5:15.  
Incriminations and Threatenings.

        D  6:1-3.

    Resolve to return.

    C  6:4-13:8.   
Incriminations and Threatenings.

        D  13:9-14:8.
    Invitation to return.

C  4:1-15.  INCRIMINATIONS, ETC

E  4:1-5.  
Call to Israel.  General.

   F  4:6-14.  
    Incriminations, &c.

      G  4:15-19        Warning as to places in Judah.

E  5:1, 2. 
Call to Israel.  Particular.

  F  5:3-7.            Incriminations.

     G  5:8-15.           Warning as to places in Judah.

E  4:1-5.  CALL

H  4:1-.
Call.

  I  4:-1, 2.
   Reason.

     J  4:3.
     Threatening.

H  4:4-.
Call.

  I  4:-4.
   Reason.

    J  4:5.
      Threatening.
Hosea 4:1-10

1 HEAR THE word of the Lord, you children of Israel, for the Lord has a controversy (a pleading contention) with the inhabitants of the land, because there is no faithfulness, love, pity and mercy, or knowledge of God [from personal experience with Him] in the land. 2 There is nothing but [false] swearing and breaking faith and killing and stealing and committing adultery; they break out [into violence], one [deed of] bloodshed following close on another. 3 Therefore shall the land [continually] mourn, and all who dwell in it shall languish, together with the wild beasts of the open country and the birds of the heavens; yes, the fishes of the sea also shall [perish because of the drought] be collected and taken away. 4 Yet let no man strive, neither let any man reprove [another — do not waste your time in mutual recriminations], for with you is My contention, O priest. 

5 And you shall stumble in the daytime, and the [false] prophet also shall stumble with you in the night; and I will destroy your mother [the priestly nation]. [Exodus 19:6.] 6 My people are destroyed for lack of knowledge; because you [the priestly nation] have rejected knowledge, I will also reject you that you shall be no priest to Me; seeing you have forgotten the law of your God, I will also forget your children. 7 The more they increased and multiplied [in prosperity and power], the more they sinned against Me; I will change their glory into shame. 8 They feed on the sin of My people and set their heart on their iniquity. 9 And it shall be: Like people, like priest; I will punish them for their ways and repay them for their doings. 10 For they shall eat and not have enough; they shall play the harlot and beget no increase, because they have forsaken the Lord for harlotry; AMP
Indictment of Israel's Unfaithfulness

4:10, 14 prostitution. In ancient Mesopotamia a distinction can be drawn between commercial prostitution and sexual service for the temple. 
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The term —arimtu is used for both in cuneiform texts (for instance it is a —arimtu who "civilizes" Enkidu in the Gilgamesh Epic), but there is a difference in social status as well as purpose. The sacral sexual service provided at the temple was tied into the sacred marriage ritual that insured fertility for the land. There were various levels of priestesses, from the high priestess who represented the goddess Ishtar/Inanna and was said to be "visited" by the god Marduk each night, to cloistered female orders and more public figures like the naditu, who could own property, conduct business and even marry. 

The fact that commercial prostitution occurred near temples was based on the same considerations that brought prostitutes to frequent taverns and the city gate—high traffic areas meant more customers. Both temple sacral servants and prostitutes accepted payment, but the former were expected to dedicate these offerings to the gods. 

Additionally a distinction could be made between "sacred" prostitution and "cultic" prostitution. 

(A) In "sacred" prostitution, as just mentioned, the proceeds go to the temple. It was quite possible for prostitutes to be employed by temples as a means of raising funds without their having any official status as priestesses. 

(B) In "cultic" prostitution, the intent was to insure fertility through sexual ritual. 

We must also differentiate between occasional sacred/cultic prostitution (as in Genesis 38) and professional sacred/cultic prostitution (as in 2 Kings 23:7). The evidence for cultic prostitution in ancient Israel or elsewhere in the ancient Near East is not conclusive. Canaanite texts list prostitutes among the temple personnel, and Akkadian literature attests those who were dedicated for life to serve the temple in this way. Furthermore, since women often did not have personal assets, sometimes the only way of earning money by which to pay a vow appeared to be prostitution. The injunction against bringing the wages of a prostitute to the temple may, however, be a reaction against practices like that of the Ishtar temple in the Neo-Babylonian period to hire out female members of their community as prostitutes. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by InterVarsity Press. All rights reserved.)

4:1-19 On Israel’s corruption, rejection of divine teaching and worship, harlotry, and divine punishment.

4:1 Hear the word of the Lord: This phrase or variants of it conveys the legitimacy and importance of what follows. In addition, it often serves to mark the beginning of a new section (cf. 5:1). In the world of the book, people are supposed to hear, “this word.” But in the actual world the readers of the book are asked to read and study “the word of the Lord” and to convey it by themselves. [JSB]
4:2: The center of the Decalogue may be paraphrased here. ‘[False] swearing, dishonesty, and murder, and theft and adultery are rife; crime follows upon crime!’ Tanakh Hebrew Text 4:2  [JSB]
4:5 The verse ends with “I will destroy your mother” which may refer to the mother of the priest (possibly all priests?), and the land (Gomer) as the mother of Israel; see the opening of (verse 6 ‘My people is destroyed because of [your] disobedience! Tanakh). The former would point to the punishment of the mother for the sin of her children. The text carries both meanings, which are complementary.  [Jewish Study Bible]
Note: In other words a bible text could be [literally taken] or metaphoric in nature [saying one thing but meaning something else] as we see from the previous verse.   Paul the Learner
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4:6 Teaching translates Hebrew “torah.” Many later Jewish readers and commentators understood the term “torah” as “the Torah,” i.e. a reference to the traditional Jewish Torah. This understanding of Torah is much later than the time of the composition of the book of Hosea, and for that matter, of the first five books of the Bible, which was later understood as the “written Torah.” The association of teaching and priests here is quite common in prophetic literature (Jeremiah 18:18; Ezekiel 7:26; 22:26; Zephaniah 3:4; Haggai 2:11; Malachi 2:7). Within this context, “torah” or teaching points at the divine instructions that the priests were responsible for keeping and transmitting. [JSB]
4:10 The text imparts, at least by connotation, the following meaning “…but not be sated; they shall play the whore, but not multiply.” The image of sexual promiscuity is linked to the idea that since these sexual relations were illicit, they would “bear no fruit.” (The text implies that the desired fruit of all sexual relations, even “illicit relations,” is to have children). ‘Truly, they shall eat, but not be sated; they shall swill [For this meaning of hiznah cf. verse 18], but not be satisfied, because they have forsaken the Lord.’ Tanakh Text 4:10   [Jewish Study Bible]

Note: I want to point out two things that will make you wonder:

1. ‘Thine eyes did see my substance [DNA code], yet being un-perfect; and in thy book [God lists all humans by the DNA code so that in the end of all things see Revelation 20:12-13 we find that the souls will be reunited to a human body, even if there old bodies were destroyed] all my members were written [DNA], which in continuance were fashioned, [in the mind of God who calls things that are not as if they were] when as yet there was none of them.’ Psalms 139:16 

2. ‘Before I formed thee in the belly I knew thee; and before you came forth out of the womb I sanctified you, and I ordained you a prophet unto the nations.’ Jeremiah 1:5 To try to gain an understanding of what God knows we need to listen to the words of Jesus in the Gospels, 
(1) God had prepared a kingdom for His people before the foundation of the world [Matthew 25:34]

(2) And as the Apostle Paul tells us ‘God choose us those who would accept His message in Christ before the foundation of the world.’ [Ephesians 1:4] 
(3) And as the writer of Hebrews tells us that all the works of God were finished in the mind of God before the foundation of the world [Hebrews 4:3]

(4) Jesus as the lamb of God was slain in the mind of God before the foundation of the world [1 Peter 1:19, 20, Revelation 13:8]

(5) That would mean that before God created anything, He know the DNA code of every being that would be born in the world and that is why your ancestors added to your code as you will add to your offspring.   Paul the Learner
WHAT WILL I DO WITH YOU?

Hosea 4-10

"Indeed I tremble for my country when I reflect that God is just." Thomas Jefferson wrote those words about the United States of America, and as the Prophet Hosea surveyed the kingdom of Israel, he would have agreed. From his bitter experience with his wife, Hosea knew that sin not only breaks the heart of God, but also offends the holiness of God, for "righteousness and justice are the foundation of [His] throne" (Psalms 89:14, NKJV). God wanted to forgive the sins of His people and restore their fellowship with Him, but they weren't ready. They not only would not repent, they wouldn't even admit that they had sinned! So God conducted a trial and brought them to the bar of justice. It’s a basic spiritual principle that until people experience the guilt of conviction, they can't enjoy the glory of conversion. 

Hosea 4:1-3

1. God Convenes the Court (Hosea 4-5)

Just as Hosea had experienced a quarrel with his wife, so God had a quarrel with His estranged wife, the people of Israel. But it wasn't a personal quarrel: it was an official controversy: "The Lord has a charge to bring against you who live in the land" (4:1, NIV). The picture of God bringing men and nations to trial in His courtroom is a familiar one in Scripture (see Isaiah 1:13; Jeremiah 2:9,29; 25:31; Micah 6:2; Romans 3:19). "Rise up, O Judge of the earth; pay back to the proud what they deserve" (Psalms 94:2. NIV).

The Judge read the charges to the accused as they stood before him. 

The nation as a whole (Hosea 4:1 b-3). The basis for judgment was the holy law of God, the covenant God made with Israel at Mt. Sinai. "All that the Lord has spoken we will do," was their promise (Exodus 19:8), but that promise was soon broken. Just as Gomer didn't take her marriage vows seriously but went to live with another man, so Israel reneged on her promises to God and turned to pagan idols. There was no faithfulness (truth) in the land, no loyal love to the Lord. When people reject God's covenant, they begin to exploit each other, for the Ten Commandments deal with our relationship with our neighbor as well as with the Lord. If we love the Lord, we will also love our neighbor (Matthew 22:34-40; Romans 13:8-10). But there was no mercy in the land, no love for one's neighbor, no compassion for the poor and needy. People were false-hearted toward God and hardhearted toward one another.

The basic sin was ignorance; there was "no knowledge of God in the land." "My people are destroyed for lack of knowledge" (Hosea 4:6). 

1. This means much more than knowledge about God: 

2. It refers to a personal knowledge of God. 

The Hebrew word describes a husband's most intimate relationship with his wife (Genesis 4:1; 19:8). To know God is to have a personal relationship with Him through faith in Jesus Christ (John 17:3).

The Judge pointed to the Ten Commandments (Exodus 20:1-17) and reminded the people of how they had violated His law by pronouncing curses, telling lies, murdering, stealing, and committing adultery. As a result, they had brought suffering to themselves, to the land, and even to the animals. God's covenant promise was that He would bless the land if the people obeyed Him, but that He would punish the land if they disobeyed (Leviticus 26; Deuteronomy 27:1-28:68). The land belonged to God (Leviticus 25:23) and the sins of the people polluted the land (18:20-28; 26:32-33). Natural calamities like droughts, famines, and the devastations of war were sometimes sent by God to discipline His people. Whether to bless or to judge, God always keeps His covenant promises.  

(From The Bible Exposition Commentary: Old Testament © 2001-2004 by Warren W. Wiersbe. All rights reserved.)
II. Israel's Unfaithfulness and Consequent Judgment. 4:1-13:16.
A. The Guilt of the People. 4:1-3.

Hosea 4:1-3

Israel had been unfaithful to her covenant with the Lord, with the result that he had a controversy with her. God now acts as plaintiff and judge (cf. Hos 12:2; Isa 1:1). Israel had been guilty of repeated transgression, and the prophet declared that the land had:

1.  No truth or fidelity ('emet)

2. Nor mercy or covenant-loyalty (hesed), 

3. Nor knowledge of God, in the sense of knowing and obeying his will. 
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4:2 they break out into acts of violence, and blood touches blood. One murder led to another, and the trial of blood was continuous. Idolatry and crimes of violence are closely related in Hosea's thinking. One who rejects the true God may be guilty of the most shameless atrocities.

(From The Wycliffe Bible Commentary, Electronic Database. Copyright (c) 1962 by Moody Press)

Hosea 4:1

In this chapter he reproves the people and priests for their sins in the eleven years interregnum, which followed Jeroboam's death; hence, there is no mention of the king or his family; and in Hosea 4:2 bloodshed and other evils usual in a civil war are specified. Ye children of Israel - the ten tribes. No allusion is made in this chapter to the King, as there is in Hosea 5:1. Thus, as the first three chapters seem to have been written in the reign of Jeroboam II, so this chapter belongs to the period of anarchy, which followed on his death. Israel's "rulers" are spoken of in the plural, Hosea 4:18, as though there were no one king at the time. For the Lord hath a controversy with the inhabitants of the land - a judicial ground of complaint (Isa 1:18; Jer 25:31; Mic 6:2). Nor mercy, [checed (OT: 2617)] - including love to our neighbor in every form, beneficence, forgiveness, piety to parents, natural affection, mercy. Because there is no ... knowledge of God - exhibited in practice (Jer 22:16).
Hosea 4:2

By swearing, and lying, and killing, and stealing, and committing adultery, they break out - bursting through every restraint. And blood touches blood - literally, bloods. One act of bloodshed follows another without any interval between. Thus:

(A). Presently after Shallum murdered Zachariah after a six months' reign, 
(B). Menahem smote Shallum after reigning a full month: then he attacked Tirzah, and ripped up the women with child (2 Kings 15:8-16, 25; Mic 7:2).
(From Jamieson, Fausset, and Brown Commentary, Electronic Database. Copyright (c) 1997 by Biblesoft)

Hosea 4:3

Therefore shall the land mourn, and every one that dwelleth therein shall languish - (Isa 19:8; 24:4; Joel 1:10, 12). Sea - including all bodies of water, as pools and even rivers (note, Isa 19:5). A general drought, the greatest calamity in the East, is threatened. (Jamieson, Fausset, & Brown Commentary)

Hosea 4:4-14

The priests (Hosea 4:4-14). When Jeroboam I set up his own religious system in Israel, many of the true priests fled to Judah; so the king ordained priests of his own choosing (2 Chronicles 11:13-15). Of course, these counterfeit priests knew neither the Lord nor His law. They were primarily interested in having an easy job that would provide them with food, clothing, and pleasure, especially opportunities to be with the shrine prostitutes. "Don't blame the people for what's happening," Hosea said to the corrupt priests, "because they're only following your bad example!"

1. When you obey God's word, you walk in the light and don't stumble (Proverbs 3:21-26; 4:14,19), 

2. But when you reject the Word, you walk in the darkness and can't find your way (Isaiah 8:20). 

Worldly and ignorant spiritual leaders produce worldly and ignorant people, and this brings destruction to the land. The phrase "your mother" in Hosea 4:5 refers to the nation of Israel (2:2,5). 
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(1). As goes spiritual leadership, so goes the church; 

(2). As goes the church, so goes morality; 

(3). And as goes morality, so goes the nation. 

God's people are both salt and light in society (Matthew 5:13-16); when they are corrupt, society becomes corrupt.

God rejected Jeroboam's man-made religion and warned the priests that their easy jobs would soon end in disaster. Instead of seeking God's will, they consulted their idols. The more the people sinned, the more food the priests enjoyed. The more shrines the people built, the more they and the priests could indulge in lustful pleasures as they participated in the fertility rites. But the rites wouldn't accomplish anything, because God would cause the population and the produce to decrease instead of increase. Furthermore, the priests' own daughters and daughters-in-law would become shrine prostitutes and commit adultery! Their sins would bring judgment to their families and to the land.

           (The Bible Exposition Commentary: Old Testament)

B. The Guilt of the Priests. 4:4-8.

Hosea 4:4-8

Israel had rejected the claims of God and was like a people who strive with the priest, rejecting the counsel of the God-ordained messenger (cf. Mal 2:7) 5. The result was that Israel would fall in the day, when men normally can see and avoid pitfalls. Hosea was aware of the failure of the spiritual leaders, or prophets (i.e., false prophets). Because they did not hold forth the truth, they would fall ... in the night. They would stumble in darkness. 

4:6 The result was the destruction of Israel for lack of knowledge. The people did not know God and his ways. This was not simply the result of neglect, but a criminal action. They rejected knowledge, choosing to resolve their problems by looking to false gods and the powerful nations which worshiped them. The priests had been poor examples, leading Israel into apostasy. For this reason they were rejected in the words thou shalt be no priest to me. 

4:7 The priests had been highly honored, but as they were increased, so they sinned. That is, the more they increased, the more they sinned. 

4:8. Priests became greedy, and the mercenary spirit which prevailed among them is expressed in the charge, they eat up the sin of my people. Sin may refer to the sin offering, referring to the fact that the priests grew wealthy as they greedily seized the offerings which the people brought to the Lord. The sons of Eli (1 Sam 2:13-17) were guilty of such sins.  (From The Wycliffe Bible Commentary)

Hosea 4:4

Yet let no man strive, nor reprove another - great as is the sin of Israel, it is hopeless to reprove them.

For thy people are as they that strive with the priest - for their presumptuous guilt is as great as that of one who refuses to obey the priest when giving judgment in the name of Yahweh, and who therefore is to be put to death (Deut 17:12). They rush on their own destruction as willfully as such a one. Yahweh had taken the "controversy [riyb (OT: 7379)] with the inhabitants of the land" into His own hands: therefore man need not take up the controversy (the same Hebrew word, yaareeb (OT: 7378)) [hold a controversy] with his fellow-man. Compare Prov 9:7-8, "Reprove not a scorner, lest he hate thee;" Compare Prov 23:9. Thy people - the ten tribes of Israel; distinct from Judah (Hosea 4:1).
         (From Jamieson, Fausset, and Brown Commentary)
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Hosea 4:5

Therefore shalt thou fall in the day - in broad daylight, a time when an attack would not be expected (notes, Jer 6:4-5, "Prepare ye war ... let us go up at noon;" Jer 15:8, "a spoiler at noonday").

And the prophet also shall fall with thee in the night - no time, night or day, shall be free from the Slaughter of individuals of the people, as well as of the false prophets. And I will destroy thy mother - the Israelite state, of which the citizens are the children (Hosea 2:2).

Hosea 4:6

My people are destroyed for lack of knowledge - literally, 'THE knowledge,' the only true and saving knowledge, the knowledge "of God" (Hos 4:1), i.e., lack of piety. The verb is plural both in the Hebrew and the English versions, 'are,' not 'is.' The plural implies that the individuals, as well as the collective whole "people," were one and all void of knowledge of God. Compare Isa 5:3; John 17:3. Their ignorance was willful, as the epithet, "my people," implies: they ought to have known, having the opportunity, as being the people of God, and taught by the prophet of God ("thy people," Hosea 4:4).

Because thou hast rejected knowledge, I will also reject thee, that thou shalt be no priest to me - 'I will utterly reject thee' [wª'em'aacª'kaa (OT: 3988) [to spurn, reject] (Pusey). God repays them in kind. As they rejected Him, so He will reject them.

Thou - O priest, so called. Not regularly constituted, but still bearing the name, while confounding the worship of Yahweh and of the calves in Beth-el (1 Kin. 21:29, 31). Seeing thou hast forgotten the law of thy God, I will also forget thy children - not only those who then were alive should be deprived of the priesthood, but their children, who in the ordinary course would have succeeded them, should be set, aside-literally, 'I will forget thy children, I too.' God is said to "forget" when He treats men as if He no more bore them in mind, or exercised His loving-kindness toward them.

Hosea 4:7

As they were increased - in numbers, wealth, and power. Compare Hos 4:6, "thy children," to which their "increase" in numbers refers. God had designed that the larger were their numbers, and the greater their wealth, the more should there be to praise Him, and the greater would be their means of glorifying Him; but the more children God gave Israel, the more rebels opposed Him; and the greater their wealth became, the more power had they to dishonor God. So they sinned against me - (cf. Hos 10:1, "According to the multitude of his fruit he hath increased the altars;" and 13:6, "They were filled, and their heart, was exalted; therefore have they forgotten me"). Therefore will I change their glory into shame - i.e., I will strip them of all they now glory in (their numbers and power), and give them shame instead. A just retribution, as they changed their glory into shame by idolatry (Ps 106:20; Jer 2:11; Rom 1:23; Phil 3:19, "whose glory is in their shame"). (Jamieson, Fausset, & Brown Commentary)

4:7 Therefore will I change their glory into shame. The Sopherim confess:

The Massorah [is from the Hebrew root word nasar, which means to deliver something into the hand of another, so as to commit it to his trust. Hence the name is given to a small writing referred to, because it contains information necessary to those into whose trust the Sacred Text was committed, so that they might transcribe it, and hand it down correctly.] Which is the small writing in the margins of the standard Hebrew codices. There is a note in the Massorah against several passages in the manuscripts of the Hebrew Bible, which states, “This is one of the Eighteen Emendations of the Sopherim,” or words to that effect. So the Sopherim confess that they altered this primitive Hebrew text: which read “My glory have they changed into shame:” what they did was to alter the verb hemiru (they have changed) to ‘dmir (I shall change); and, kebodi (My glory) to kebodam (their glory). The word “therefore” is not required. It was changed from a mistaken reverence.     Paul the Learner 
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‘The more they increased, the more they sinned against Me: I will change their dignity to dishonor.’

 Hosea 4:7 Tanakh Hebrew Text

‘The more they increased, the more they sinned against Me: My glory have they changed into shame.’ 

Hosea 4:7 Original Hebrew Text     Paul the Learner
Hosea 4:8

They eat up the sin of my people - i.e., the sin offerings (Lev 6:26; 10:17). The priests greedily devoured them. And they set their heart on their iniquity - literally, lift up the animal soul to, i.e., lust after, or strongly desire. Compare margin, Deut 24:15; Ps 24:4. "Who hath not lifted up his soul unto vanity;" Jer 22:27, margin. The priests set their own hearts on the iniquity of the people, instead of trying to suppress it. For the more the people sinned, the more sacrificial victims in atonement for sin the prints gained for their eating. (From Jamieson, Fausset, and Brown Commentary)

Note: God was mad at the 10 tribes and so scattered them throughout the earth. Now I want to take you to the present time. In the International Jerusalem Post dated November 21, 2003 or 26 Heshvan 5764, which ever date you, care to use. There is an article on Page 18 called ‘Twelve tribes of Israel?
‘Israel always had its tribes from biblical days, and now the modern state boasts no fewer than 20. That’s how many subcultures interact today in Israeli society, according to the latest research underway by Haifa University sociologist Prof. Oz Almog. The communities are diverse and spread across religious, ethnic, political, and economic lines. But just from living in the same, small country, despite it all, they do share some common personality traits, he says. Here are some examples:

1. Yuppies: age 25-50, are divided into so-called “Yuppie republicans” who are wealthier, live upscale, own status cars and clothes, and are more conservative politically, and are often aligned politically with the party called Shinui. “Yuppie democrats,” fourth-or fifth generation descendants of the first settlers called Sabras [one born in the land], university students, artists, beatniks, human and civil rights activists, liberals, and “the shabby click.”

2. Veteran Zionist bourgeois middle class: Not genuine Sabra personalities, they maintain vestiges of European manners and style. Almog breaks them into “the rabbinical” types, and the “Peres types,” who are casual, “sloppy blazer types,” who won’t speak read dughri-style and may even have a European accent.

3. Masorti’im: the traditionalists are not very observant but are definitely not secular. The larger group among them in the nouveau-riche upwardly mobile middle class, which has many American habits, like consumerism and celebrity-obsession. They vote mostly for the party called Likud, and some for the part called Shas. In the development towns and smaller villages, the masorti’im is living life on the periphery, struggling to get jobs and education.

4. Modern Orthodox: a large middle class on one side, and a more “extremist” group of settlers on the other.

5. Russians: There are big divisions between those from Christian and those from Muslim countries. They there are the large mobile middle class, the tiny upper class, and the tinier lower class, and the alienated who segregate themselves from Israeli life.

6. Haredim (ultra-Orthodox): divided between the Mizrahi Shasniks, the Ashkenazi Litvaks [intellectuals from Lithuania], the Ashkenazi Hassidim, who are further divided between the anti- and pro-Zionists.

7. Ethiopian: youngsters are Sabras who are largely assimilated. The others are described as “alienated.”

Other Western immigrants are not included as a subculture. They are absorbed by the others.

HOSEA CHAPTER FOUR

C. Punishment for All. 4:9, 10.
Hosea 4:9-10

God's judgment is expressed in the words like people, like priest. People and priests alike had transgressed, and judgment could be expected to fall on both groups. 

4:10 In spite of the rapacity of the priests, Hosea states that they shall eat, and not have enough. They shall not be satisfied. Greed will be punished by lack of food. (The Wycliffe Bible Commentary)

Hosea 4:9

And there shall be, like people, like priest - they are one in guilt, therefore, they shall be one in punishment (Isa 24:2, "And it shall be as with the people, so with the priest"). And I will ... reward them their doings - literally, 'cause his bold doings [uwma`ªlaalaayw (OT: 4611) [an act (good or bad)] to return to him.' The sinner's presumptuous doings against the law of God shall be made to return into his own bosom-in homely phrase 'I will pay them back in their own coin' (Prov 1:31). (JF&B)
Hosea 4:10
For they shall eat, and not have enough - just retribution on those who "eat up (greedily) the sin of my people" (Hos 4:8): insatiable desire is its own tormentor. What the greedy man eats does him no good. He has no enjoyment or benefit from what he has, from his ever craving for more (Mic 6:14; Hag 1:6, "Ye eat, but ye have not enough; ye drink, but ye are not filled with drink"). They shall commit whoredom, and shall not increase - literally, break forth. Used of giving birth to children (Gen 28:14 margin: cf. Gen 38:29, "How hast thou broken forth?-Pharaz"). Not only their wives, but their concubines, shall be barren. To be childless was considered a great calamity among the Jews. Literally; 'they have committed whoredom, and shall not increase.' The means they used for increase begin unlawful means, failed, because not having God's blessing. Polygamy is against God's law, "They twain shall be one flesh," and therefore tends to depopulation. (JF &B Commentary)
Hosea 4:11-19

11 Harlotry and wine and new wine take away the heart and the mind and the spiritual understanding. 

12 My people [habitually] ask counsel of their [senseless] wood [idols], and their staff [of wood] gives them oracles and instructs them. For the spirit of harlotry has led them astray and they have played the harlot, withdrawing themselves from subjection to their God. 13 They sacrifice on the tops of the mountains, and they burn incense upon the hills and under oaks, poplars, and terebinths, because there the shade is good. Therefore your daughters play the harlot and your sons' wives commit adultery. 14 I will not punish your daughters when they play the harlot nor your daughters-in-law when they commit adultery, for [the fathers and husbands] themselves go aside in order to be alone with women who prostitute themselves for gain, and they sacrifice at the altar with dedicated harlots [who surrender their chastity in honor of the goddess]. Therefore the people without understanding shall stumble and fall and come to ruin. 

15 Though you, Israel, play the harlot and worship idols, let not Judah offend and become guilty; come not to Gilgal, neither go up to Beth-aven [contemptuous reference to Bethel, then noted for idolatry], nor swear [in idolatrous service, saying], As the Lord lives. 16 For Israel has behaved stubbornly, like a stubborn heifer. How then should he expect to be fed and treated by the Lord like a lamb in a large pasture? 17 Ephraim is joined [fast] to idols, [so] let him alone [to take the consequences]. 18 Their drinking carousal over, they go habitually to play the harlot; [Ephraim's] rulers [continue to] love shame more than her glory [which is the Lord, Israel's God]. 
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19 The resistless wind [of God's wrath] has bound up [Israel] in its wings or skirts, and [in captivity] they and their altars shall be put to shame because of their sacrifices [to calves, to sun, moon, and stars, and to heathen gods].  AMP
4:11 old wine, new wine. The terms used for wine in this instance are in parallel, but they represent different degrees of fermentation. In the Ugaritic Tale of Aqhat (6:7-8) the same terms are used in parallel, but the text is very broken and offers no further information. The sense of the phrase is to demonstrate how overindulgence in drinking wine befuddles the mind. These people's minds are clouded by their false religious practices as those of drunkards are by their wine (see comment on Isa 28:7). (IVP)
4:12 wooden idol. Although it is possible that Hosea is referring to the practice of rhabdomancy (divining the will of the gods by casting rods or wands; see the comment on Ezek 21:21 for a variety of forms of divination), this is more likely a reference to sacred groves or Asherah poles (Exodus 34:13). Idols were often carved from wood (see Jeremiah 10:3-5; Habakkuk 2:18-19), and this practice was so common in Mesopotamia that Sumerian texts refer to certain types of wood as the "flesh of the gods." 
(IVP Bible Background Commentary)
4:13 worship on mountains. High places and mountaintops have long been associated with divine worship (see the comment on 1 Sam 9:12). For instance, some of the most important events in Israelite history are associated with mountains (Moses at Mount Sinai; Elijah at Mount Carmel). Likewise, Mount Zaphon was identified as the home or seat of power for the Canaanite gods Baal and El in the Ugaritic epics. Since the Israelites seemed so prone to blending Yahweh worship with that of other gods, Hosea condemned the sacrificial activities at these outdoor shrines (just as they are condemned in Deuteronomy 12:2-3), seeing them as breeding grounds for corrupting succeeding generations. (IVP)
4:13. sacred trees. From earliest times, trees have served as landmarks and have been associated with popular justice and religious activity (see the comment on Gen 35:4). Among the references to sacred or significant trees are Deborah's palm in Judges 4:5 and the tree under which the Ugaritic king Danil heard the cases of his people. These individual trees or sacred groves were also associated with the worship of Asherah (see the comment on Deut 12:3), and as such were a trap for the Israelites. Asherah is pictured in Israelite iconography as a stylized tree. (IVP Bible Background Commentary)
4:15. Gilgal. The exact location of this site near Jericho has yet to be determined (see Joshua 4:19). Among the most likely suggestions, based on Iron Age deposits uncovered in survey work, are sites near Khirbet el-Mefjir, a little over a mile northeast of Jericho. Its name, meaning "ring of stones," suggests its importance as a cultic center. Both Amos (4:4; 5:5) and Hosea (9:15; 12:11) condemn Gilgal for the religious transgressions and inappropriate sacrifices made there. The nature of these religious activities is not spelled out, but it may be presumed that they involved the worship of gods other than Yahweh. (IVP Bible Background Commentary)
4:15. Beth Aven. Although it is not possible to determine whether Hosea himself was a Levite, his knowledge of wisdom themes and priestly matters at least suggests close ties with a Levite family. This may explain his ridicule of the royal sanctuary at Bethel and this pun on the place name (see Amos 5:5). He refers to the Ephraimite city of Bethel ("house of God") as Beth Aven ("house of wickedness"), pronouncing it an illegitimate place of worship and a source of evil within Israelite society (compare his usage in 5:8).     (IVP Bible Background Commentary: Old Testament)
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4:11: A rendering of the first word as “whoredom” instead of lechery better reflects the emphatic repetition of terms and the images they evoke that characterizes the Hebrew here, and that closely links it to (chapters 2-3). [Jewish Study Bible]
4:12: The same holds true for “spirit of whoredom” instead of lecherous impulse. The conclusion may also be translated more literally: “they have played the whore, forsaking their God,” again hammering away at the root for “whore.”  [Jewish Study Bible]
4:14: Similarly, “I will not punish the whore, nor your daughters-in-law when they commit adultery; for the men themselves go aside with whores, and sacrifice with prostitutes.”
[Jewish Study Bible]
4:15 Bethel and Gilgal were two main cultic centers in the Northern Kingdom of Israel (cf. Amos 4:4). Beth-aven (namely, “House of Iniquity” or “Delusion;” One who participates in the debaucheries of the open-air shrines is not fit to visit a temple building.) is a sarcastic way of referring to Bethel. See also (12:12) [“if Gilgal in iniquity” – NJPS, “as for Gilead, it is worthless”] and (cf. 9:15). [JSB]
4:16: On the range, i.e. in a “broad pasture.” The image of God as a shepherd is a common biblical and ancient Near Eastern image. 
4:16
It is very open ended, and may refer to the munificent care of the ideal shepherd (Psalms 23), or the punishment of the straying sheep or the harsh shepherd (Ezekiel chapter 34). [JSB]
4:17: Ephraim: An alternative name for the Northern Kingdom that is widely used in the book of Hosea. The first king and founder of the kingdom came from Ephraim, and the territory of Ephraim remained at the heart of the kingdom until its very end. [Jewish Study Bible]
4:18: The second half of the verse connotes, “they surely fornicate (or commit acts of whoredom).”

[Jewish Study Bible]

Hosea 4:15-19

The spectators in the court (Hosea 4:15-19). Now the prophet turns to the people of the Southern Kingdom of Judah who were carefully watching events in Israel. Hosea's warning is clear: don't meddle in the affairs of Israel because their doom is sure! "Ephraim is joined to idols: let him alone" (v. 17). The people of Judah were supposed to worship in Jerusalem and not go to the hill shrines in Israel or to the special shrines at Gilgal, and Bethel. (Hosea calls Bethel "Bethaven," which means "house of evil or deceit." Bethel means "house of God.") Israel was like a stubborn heifer, not a submissive lamb; and God's whirlwind of judgment would sweep the kingdom away. (The Bible Exposition Commentary)
D. Immoral Cult Practices. 4:11-19.

Hosea 4:11-14

Whoredom and wine and new wine characterize those who reject God's word. Hosea states that they take away the heart. They make a man devoid of spiritual understanding. 

4:12. In their bewilderment, the people sought help from stocks. That is, from wooden idols (cf. Isa 40:19-21; Jer 2:27). Similarly they used the staff, by which the heathen practiced divination, to foretell the future. 
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4:13. Sacrifices were offered on the tops of the mountains, instead of at the sanctuary of the Lord. Licentious nature worship characterized the "high places." This took place under the oaks and poplars and elms (or terebinths). The homes of the Israelites would be infected, for daughters, and spouses (or, rather, daughters-in-law, ASV marg.) would adopt the licentious religious practices of the Baal cult. 

4:14. Ironically the Lord declares: I will not punish the daughters and spouses (daughters-in-law). He emphasizes the fact that the men are the worst offenders and that they cannot point to the women as the guilty ones.   (From The Wycliffe Bible Commentary)

4:14 daughters: who became Temple-women. Harlots. The Hebrew word here is kedeshah = the Temple-women, consecrated to the unclean “worship” of the Canaanites, by which the foulest corruption became a holy duty.    The Companion Bible by Baxter
Hosea 4:11

Whoredom and wine and new wine take away the heart - a moral truth applicable to all times The special reference here is to the licentious orgies connected with the Syrian worship, which lured Israel away from the pure worship of God (Isa 28:1,7; Amos 4:1). Take away the heart - i.e., the understanding; make men blind to there own good (Eccl 7:7). In the language of Scripture, which speaks according to the deep realities of things, the "heart" expresses the intellect as well as the affections, because the heart guides the head, and the head or intellect becomes senseless when the heart that influences it is perverted.

Hosea 4:12

My people ask counsel at their stocks - literally, on their stocks, depending on them, wholly and habitually. Instances of their understanding ("heart") being 'taken away.' 

(a) Stocks - wooden idols (Jer 2:27; Hab 2:19). And their staff declared unto them –

(b) "Staff," alluding to divination by rods (notes, Ezek 21:21-22). 

(c) The diviner, says Rosenmuller, threw a rod from him, which was stripped of its bark on one side, not on the other: if the bare side turned uppermost, it was a good omen, if the side with the bark, it was a bad omen. 

(d) The Arabs used two rods, the one marked God bids, the other, God forbids; whichever came out first, in drawing them out of a case, gave the omen for or against an undertaking.
Declared - i.e., is consulted to inform them of future events.

For the spirit of whoredoms hath caused them to err - a general disposition on the part of all toward idolatry, instilled, doubtless, into their heart, already so inclined, by an evil spirit from Satan, whose special province it is to foster whoredom and its kindred sins, covetousness and idolatry (Hos 5:4).

Err - go astray from the true God.

And they have gone a whoring from under their God - they have gone away from God, under whom they were, as a wife is under the dominion of her husband.

Hosea 4:13

They sacrifice upon the tops of the mountains. High places were selected by idolaters on which to sacrifice, because of their greater nearness to the heavenly hosts which they worshipped (Deut 12:2).
Under ... elms - rather 'terebinths,' or turpentine trees (Maurer).

Because the shadow thereof is good - screening the lascivious worshippers from the heat of the sun.
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Hosea 4:13

Therefore your daughters shall commit whoredom, and your spouses shall commit adultery - in the polluted worship of Astarte, the Phoenician goddess of love. God makes the fathers and husbands' sin their punishment, by causing it to become the source of dishonor to those whose honor was dearest to them-their wives and their daughters. Thus, should they be made to feel how bitter a thing it is to have dishonored their Divine Father and Husband. The children inherit the parents' sin, and are made the parents' punishers. What ye do of your own will, your daughters and wives shall do and suffer against your will.

Hosea 4:14

I will not punish your daughters when they commit whoredom - I will visit with the heaviest punishments, "not" the unchaste "daughters and spouses," but the fathers and husbands.

For themselves are separated with whores - for it is these who "themselves" have set the bad example, so that as compared with the punishment of the latter, that of the former shall seem as nothing (Munster).

Separated with whores - withdrawn from the assembly of worshippers to some receptacle of impurity, for carnal connection with whores.   (From Jamieson, Fausset, and Brown Commentary)

And they sacrifice with harlots - Hebrew, 'with the harlots:' they commit lewdness with the women who devote their persons to be violated in honor of Astarte. So the Hebrew for "harlots" or consecrated prostitutes [haqªdeeshowt (OT: 6948)] means, as distinguished from "whores" [zonowt (OT: 2181)]. 

This horrid consecrated prostitution in honor of Ashtaroth or Astarte, or the generative powers of nature and the animal passion, existed in Phoenicia Syria Phrygia, Assyria, and Babylonia (Herodotus, i. 199). It was the snare where into Israel fell with the Midianites, by Balaam's hellish counsel. It prevails in Hindu idol worship in the present day: women otherwise chaste submitted to it. Thereby man made his corruption to become a holy duty! Compare Num 25:1-3, where Israel's whoredom with the daughters of Moab is connected with his sacrificing and "joining himself unto Baal-peor;" and the prohibition, Deut 23:18, "Thou shalt not bring the hire of a whore, or the price of a dog, into the house of the Lord thy God for any vow: for even both these are an abomination unto the Lord thy God."

Therefore the people that doth not understand - (Isa 44:18; 45:20). They might have understood, if they would. Ignorance, therefore, is no excuse for the sin, but aggravates it, because when light shone around them they blinded their eyes, loving darkness rather than light. When men walk near a precipice blindfold they are sure to fall headlong.

Shall fall - shall be cast down headlong.   (From Jamieson, Fausset, and Brown Commentary)

Hosea 4:15

Hosea warns the kingdom of Judah not to follow Israel's sins. Judah is urged not to offend. Literally, become guilty. She is to avoid the shrines at Gilgal and Beth-aven (House of wickedness, the prophet's designation of Beth-el). Judah should refrain from swearing - (As) the Lord liveth. To be guilty of idolatry while swearing by the Lord would be a twofold sin. (From The Wycliffe Bible Commentary)

Hosea 4:15

Though thou, Israel, play the harlot, yet let not Judah offend - though Israel's ten tribes indulge in spiritual harlotry, at least thou, Judah, who hast the legal priesthood, and the temple rites, and Jerusalem, do not follow her bad example. And come not ye unto Gilgal - situated between Jordan and Jericho, on the confines of Samaria; once a holy place to Yahweh. 

HOSEA CHAPTER FOUR

Hosea 4:15
There Israel encamped and kept the Passover on their entrance into the Holy Land, afar having first had all their males circumcised who had been born in the wilderness,

(1) Whence the place was called "Gilgal," or rolling, God having on that day rolled away the reproach of Egypt from off Israel (Josh 5:4-7,10-15); 

(2) And the place of sacrifice in the days of Samuel (1 Sam 10:8; 15:21); 

(3) Afterward desecrated by idol-worship, Jeroboam craftily availing himself of its past holy associations as a counterpoise to the hallowed attractions of the temple at Jerusalem (Hos 9:15, "all their wickedness as in Gilgal;" Hos 12:11; Amos 4:4, "at Gilgal multiply transgression;" Amos 5:5; cf. Judg 3:19, 'the graven images that were by Gilgal,' margin.)

Neither go ye up to Beth-aven - i.e., the house of vanity or idols; a name substituted in contempt for Bethel, the house of God; once sacred to Yahweh, where He had appeared to Jacob in a dream when he was fleeing from Esau, and where the ark of God had been for a time (Judg 20:26-27; Gen 28:17,19; 35:7). But made by Jeroboam the seat of the worship of the calves (1 Kings 12:28-33; 13:1; Amos 3:14, "In the day that I shall visit the transgressions of Israel upon him I will also visit the altars of Beth-el; and the horns of the altar shall be cut off, and fall to the ground:" a prophecy fulfilled according to Jer 48:13, "The house of Israel was ashamed of Beth-el their confidence;" Amos 7:13, "Beth-el is the king's chapel ... the king's court"). How awful the degeneracy that the places consecrated by the piety of their forefathers to the Lord, as scenes where especially He had manifested His mercy, should not be the chief seats of idolatry and immorality! "Go up" refers to the fact that Bethel was on a hill (Josh 16:1, "mount Beth-el").

Nor swear, The Lord liveth. This formula of oath was appointed by God Himself (Deut 6:13; 10:20; Jer 4:2, "Thou shalt swear, The Lord liveth, in truth, in judgment and in righteousness; and the nations shall bless themselves in Him, and in Him shall they glory"); it is therefore here forbidden, not absolutely, but in conjunction with calf-worship, idolatry, and falsehood (Isa 48:1, "Ye which swear by the name of the Lord, and make mention of the God of Israel, but not in truth, nor in righteousness;" Ezek 20:39; Zeph 1:5).   (From Jamieson, Fausset, and Brown Commentary)

Hosea 4:16-17

Israel slides back as a backsliding heifer. Read, Israel is stubborn like a stubborn heifer. Rashi comments: "Like a fattened animal that kicks, so has Israel waxed fat and kicked." Now the Lord will feed them as a lamb in a large place. Better, Can the Lord feed them now as a lamb in a broad pasture? The question is rhetorical. A stubborn heifer is tied up so that she cannot graze as freely as a lamb. God had to restrict Israel because of her propensity toward evil. 

4:17 Ephraim (Israel) is joined to idols. Israel's league with the idols of the land caused God to cry out, Let him alone. This is tantamount to saying, "Let him shift for himself." The future would show whether or not the idols could be of help.   (From The Wycliffe Bible Commentary)

Hosea 4:16

For Israel slides back as a backsliding heifer - translate, 'Israel is refractory, as a refractory heifer,' namely, one that throws the yoke off her neck. Israel had represented God under the form of "calves" (1 Kings 12:28); but it is she herself who is one, untamed, petulant, and disinclined to God's yoke, and when under it turning backward rather than forward. Now the Lord will feed them as a lamb in a large place - not in a good sense, as Isa 30:23. "In that day shall thy cattle feed in large pastures." 

HOSEA CHAPTER FOUR

Hosea 4:16
Here there is irony; lambs like a large pasture; but it is not as safe for them as a small one duly fenced from wild beasts. God will "feed" them, but it shall be with the "rod" (Mic 7:14, "Feed thy people with thy rod, the flock of thine heritage which dwell solitarily in the wood"). It shall be no longer in the narrow territory of Israel, but "in a large place" - namely, they shall be scattered in exile over the wide realm of Assyria, a prey to their foes, as lambs which are timid, gregarious, and not solitary, are a prey, when scattered asunder, to wild beasts. This shall be "now:" the judgment is no longer far off: it is at hand and immediate. She wished to be at large: at large she shall be; but it shall be the largeness of a desert.
Hosea 4:17

Ephraim - the ten tribes. Judah was at this time not so given to idolatry as afterward.

Is joined to idols - closely and voluntarily; identifying themselves with them as a whoremonger becomes one flesh with the harlot (Num 25:3, "Israel joined himself unto Baal-peor;" 1 Cor 6:16-17, "What know ye not that he which is joined to a harlot is one body? For two, saith He, shall be one flesh. But he that is joined unto the Lord is one spirit"). Idols - the Hebrew [`ªtsabiym (OT: 6091)] means also sorrows, pains, implying the pain which idolatry brings on its votaries: with pains the idols are made (Isa 44:12-13), and pain is the portion of their worshippers.

Let him alone - leave him to himself. Literally, give him rest-i.e., from all further expostulations, which he will not hear (Pusey). Let him reap the fruits of his own perverse choice: his case is desperate: have you nothing to say to him (cf. Jer 7:16, "Pray not thou for this people, neither lift up cry nor prayer for them, neither make intercession to me: for I will not hear thee"). Here Hos 4:15 shows the address is to Judah, to avoid the contagion of Israel's bad example. He is bent on his own ruin; leave him to his fate, lest, instead of saving him, thou fall thyself (Isa 48:20; Jer 50:8; 51:6, 45; 2 Cor 6:17).

       (From Jamieson, Fausset, and Brown Commentary)

Hosea 4:18-19

Their drink is sour. Read instead: A band of drunkards, they give themselves to harlotry (RSV). The JPS suggests, when their carouse is over, they take to harlotry. When tired of one sin, they turned to another. Her rulers with shame do love. The text is difficult. 

(a) The JPS reads, Her rulers deeply love dishonor. 

(b) Cheyne translates: Her shields are enamored of infamy (CBSC). 

(c) ‘They “love” beyond measure – Disgrace is the “gift”.  (Jewish Study Bible)
Note: The fact of continual whoredom (or idolatrous worship) is changed to the new thought of the rulers loving to continually command, “Give you [sacrifices].” With contempt for the sacrifices Jehovah commanded.’ See Hosea 8:13. Thus, the verse in question is not “un-translatable,” as some alleged.

  Paul the Learner
4:18 Give ye. By the Figure of Speech called Metallage; or, [a Changing Over. A different subject of thought substituted for the original subject]. For more information of the subject of the Figures of Speech please see our notes in Psalms Chapter 7.   Paul the Learner
4:19. Speaking of the impending disaster, Hosea adds, the wind hath bound her up in her wings. The wind comes suddenly and violently, bringing destruction. Even so, Israel was to be driven into exile.

       (From The Wycliffe Bible Commentary)
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Hosea 4:18

Their drink is sour - metaphor for utter degeneracy of principle (Isa 1:22). Or, unbridled licentiousness: 

1. Not mere ordinary sin, but as abandoned as drunkards who vomit and smell sour with wine potations (Calvin). 

2. Maurer, not so well, translates, 'When their drinking is over, they commit whoredoms'-namely, in honor of Astarte (Hos 4:13-14).

Her rulers - Israel's. Literally, shields (cf. Ps 47:9, "The princes of the people are gathered together, even the people of the God of Abraham: for the shields of the earth belong unto God"). With shame do love, Give you - (Prov 30:15, "The horse-leach hath two daughters, crying, Give, and give"). So Pusey, 'her rulers do love, do love, shame' ['aahªbuw (OT: 157) heebuw (OT: 157)]: probably an early form of the intensive verb, repeating a part of the verb itself, with its inflection. Buxtorf and Kimchi support the English version [from yaahab (OT: 3051), to give]. No remedy could be effectual against their corruptions, since the very rulers sold justice for gifts (Calvin). Maurer translates, 'the rulers are marvelously enamored of shame.'

Hosea 4:19

The wind hath bound her up in her wings. Israel shall be swept away from her land (Hos 4:16) suddenly and violently, as if by "the wings of the wind" (Ps 18:10; 104:3; Jer 4:11-12, "A dry wind of the high places in the wilderness toward the daughter of my people, not to fan, nor to cleanse, even a full wind"). And they shall be ashamed because of their sacrifices - disappointed to their shame in their hope of help through their sacrifices to idols. That disappointment has ever since weaned them from love of idols.   (From Jamieson, Fausset, and Brown Commentary)

16 ‘Ah, Israel has balked like a stubborn cow: Therefore. The Lord will graze him on the range, like a sheep [Instead of giving them fodder in return for their work; cf. Isa. 30:23-24] 17 Ephraim is addicted to images - Let him be. 18 They drink to excess – Their liquor turns against them. They “love” beyond measure – Disgrace is the “gift” 19 which the wind [is brings; Literally “has bound up in the corners of its garment;” see Mal. 3:20 they shall garner shame from their sacrifices.’

     Hosea 4:16-19 Tanakh Hebrew Text
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Hosea 5:1-8

1 HEAR THIS, O you priests! And listen, O house of Israel! And give ear, O house of the king! For the judgment pronounced pertains to you and is meant for you, because you have been a snare at Mizpah and a net spread upon Tabor [military strongholds on either side of the Jordan River]. 2 The revolters are deeply sunk in corruption and slaughter, but I [the Lord God] am a rebuke and a chastisement for them all. 3 I know Ephraim, and Israel is not hid from Me; for now, O Ephraim, you have played the harlot and have worshiped idols; Israel is defiled. 4 Their doings will not permit them to return to their God, for the spirit of harlotry is within them and they know not the Lord [they do not recognize, appreciate, give heed to, or cherish the Lord]. 5 But the pride and self-reliance of Israel testifies before his [own] face. Therefore shall [all] Israel, and [especially] Ephraim [the northern ten tribes], totter and fall in their iniquity and guilt, and Judah shall stumble and fall with them. 6 They shall go with their flocks and with their herds to seek the Lord [inquiring for and requiring Him], but they will not find Him; He has withdrawn Himself from them. 7 They have dealt faithlessly and treacherously with the Lord [their espoused Husband], for they have borne alien children. Now shall a [single] New Moon (one month) devour them with their fields. 8 Blow the horn in Gibeah and the trumpet in Ramah [both lofty hills on Benjamin's northern border]. Sound the alarm at Beth-aven: [the enemy is] behind you and after you, O Benjamin [be on your guard]! AMP
Hosea 5:1
Continued Indictment

5:1 snare and net. The very familiar image of fowlers trapping birds in nets and snares may be the origin of this common metaphor (see Joshua 23:13; Psalms 69:22; Isaiah 8:14). There are numerous examples of this activity from Egyptian tomb paintings, and it also provides the basis for the Sumerian Stele of the Vultures (see the comment on Ezek 12:13). (IVP Bible Background Commentary)
5:7 New Moons 

1. While Hosea may be referring once again to the New Moon festivals that had become corrupted by Baal worship (see Hosea 2:11), 

2. The term used here can simply mean the arrival of a new phase of month in the cycle of the year.

3. It is therefore possible that the prophet is denouncing in general terms the continuous (cycle to cycle) self-destructiveness of the Israelites. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by InterVarsity Press. All rights reserved.)
5:1-15 Further denunciations of monarchic Israel and Judah and announcements of their punishment.

5:4: Lecherous impulse, see (4:12). [Jewish Study Bible]
5:5: References to Judah are not minor parenthetical remarks, but major markers of where the interest of the present book lies (see, among others, 1:7; 3-5; 4:15; 5:5, 10, 12, 14; 6:11; 12:3). [JSB]
5:6: This echoes a common prophetic motif: Sacrifices alone are not sufficient to assure divine presence (see especially Isaiah 1:10-17). [Jewish Study Bible]
5:7: They have broken faith…children: Another translation, “They have been unfaithful to the Lord, for they have brought bastards to birth.” The new moon shall devour their portion: The second half of the verse probably means that a “new time [namely, a new period] will destroy them with their lands.”     [Jewish Study Bible]
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Hosea 5:1-7

Priests, rulers, and people (Hosea 5:1-7). This is a summation of the evidence that the Judge applied to all the accused. He condemned the leaders for trapping innocent people and exploiting them. There was no justice in the land. They were sinking deep in sin and lacked the power to repent and turn back to God, for their sins had paralyzed them. What was the cause? They did not know the Lord (5:4; 6:3) and their arrogance only led them to stumble and fall (5:5; Proverbs 16:18). Even if they came to the Lord with entire flocks and herds to sacrifice, God would not meet them; for He had withdrawn Himself from them. He rejected their illegitimate children, and their monthly feasts would soon become funerals. 

(From The Bible Exposition Commentary: Old Testament © 2001-2004 by Warren W. Wiersbe. All rights reserved.)
Hosea 5:1-15 Bible Text

E. Judgment on Kings and Priests for Leading the People Astray. 5:1-7.

Hosea 5:1 The address, O priests, reminds us that 

(a) The priesthood of Israel had been responsible for leading the people into idolatrous worship at the high places. 

(b) The king and his courtiers had likewise rejected the message of Israel's prophets; hence the further address, O house of the king. 
(c) The idolatrous shrines at Bethel and Dan had political implications. They were devised to prevent the people from taking part in the worship at the Jerusalem temple. 
(d) Hosea cites Mizpah and Tabor as examples of the idolatry, which was practiced throughout Israel. There were several places named Mizpah (watch tower). This one is probably to be identified with es-Salt in Gilead. 
(e) Tabor is the well-known mountain in Galilee (cf. Judg 4:6; 10:17).
(From The Wycliffe Bible Commentary, Electronic Database. Copyright (c) 1962 by Moody Press)

5:1 Tabor is on the west of Jordan and not connected with Ephraim; but Tabor means a mound; so that the idolatrous altar may have been called Mizpah, while Tabor was the “mound” of Genesis 31, both belonging to the same district. Hosea is said to have been buried at Mizpah. The Companion Bible
Hosea 5:1

Judah too being guilty shall be punished; nor shall Assyria, whose aid they both sought, save them: judgments shall at last lead them to repentance. O house of the king - according to some, Pekah; the contemporary of Ahaz king of Judah, under whom first idolatry was carried so far in Judah as to call for the judgment of the joint Syrian and Israelite invasion, as also that of Assyria. (Pusey), taking, the chapters as chronologically arranged, makes "the king" to be Zachariah, the last of Jehu's line, who reigned only for six months, and was rained to the throne after the eleven years' interregnum of anarchy which succeeded the death of Jeroboam II., and which is the period alluded to in Hos 4:1. Compare 2 Kings 15:8, margin.

For judgment is toward you - i.e., threaten you from God: you, who have hitherto been the judges, are to be brought to "judgment" - literally, 'the judgment.'

Ye have been a snare on Mizpah, and a net spread upon Tabor - as hunters spread their net and snares on the hills Mizpah and Tabor, so ye have snared the people into idolatry, and made them your prey by injustice. As Mizpah and Tabor mean a watchtower and a lofty place (a fit scene for hunters), playing on the words, the prophet implies. 
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Hosea 5:1
In the lofty place in which I have set you, whereas ye ought to have been the watchers of the people, guarding them from evil, ye have been as hunters entrapping them into it (Jerome). These two places are specified, Mizpah in the east and Tabor in the west, to include the high places throughout the whole kingdom, in which Israel's rulers set up idolatrous altars. Jewish tradition states that liers in wait were set in these two places to intercept and murder those Israelites who would go up to Jerusalem to worship: Hos 5:2 favors this.  (Jamieson, Fausset, Brown)
Hosea 5:2

The revolters were those who had turned aside, hence apostates from the law of God. They are described as profound to make slaughter. In this context profound must have a literal rather than a metaphorical sense. The translation of these words has troubled Biblical scholars since ancient times. Cheyne suggests, the apostates are gone deep in corrupting. With a slight emendation the text reads: "And the pit of Shittim they have made deep." If the latter is the true interpretation, Shittim (Num 25:1; Josh 2:1; 3:1), like Mizpah and Tabor, was regarded as a center for idolatrous worship. God adds, I have been a rebuker of them all. Literally, I am chastisement for them all. If musar is translated as a Hophal participle, we read, I am rejected of them all. This would indicate that the idolatry of Israel resulted in the rejection of Israel's God.   (The Wycliffe Bible Commentary)

‘For when trappers dug deep pitfalls, I was the only reprover of them all.’  Tanakh Hosea 5:2

5:2 

(1) Revolters = apostates 

(2) Are profound to make slaughter =have deeply designed a slaughter

(3) Though I have been, &c = and I [will denounce] chastisement to them all.

The Ellipsis supplied explains “ these difficult words in this verse’    The Companion Bible 
Hosea 5:2

And the revolters - apostates
Are profound - deeply rooted (Calvin), and sunk to the lowest depths; excessive in their idolatry (Hosea 9:9; Isa 31:6). (Henderson.) From the antithesis (Hos 5:3), "not hid from me." I prefer explaining, profoundly cunning in their idolatry. Jeroboam thought it a profound piece of policy to set up golden calves to represent God in Dan and Bethel, in order to prevent Israel's heart from turning again to David's line by going up to Jerusalem to worship. So Israel's subsequent. Idolatry was grounded by their leaders on various pleas of state expediency (cf. Isa 29:15). To make slaughter. He does not say 'to sacrifice,' for their so-called sacrifices were butcheries rather than sacrifices: there was nothing sacred about them, being to idols instead of the holy God.

Though I have been a rebuker of them all - literally, a rebuke: God's prominent attribute in relation to them had been rebuke. Maurer translates, 'and (in spite of their hope of safety through their slaughter of victims to idols) I will be a chastisement to them all.' The English version is good sense: They have deeply revolted, notwithstanding all my prophetic warnings. (Jamieson, Fausset, & Brown Comm.)

Hosea 5:3-4

I know Ephraim. In this context know bears the idea of acquaintance. Ephraim's idolatrous ways were not hidden from God. She was guilty of whoredom, turning in faithlessness from the Lord to Baal and participating in his licentious cult. 
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SECTION TWO

5:4 they will not frame their doings. The translation of the margin is preferable: Their doings will not suffer them to turn unto their God. Israel had rejected the Lord and was sinking deeper and deeper into heathen practices. Sin was a despot, keeping Israel from her only hope-God himself. They have not known the Lord is an indictment upon a people whose deeds belied any profession of faithfulness to her God. The word "to know" may here be rendered in the present tense, they know not the Lord.

     (From The Wycliffe Bible Commentary)

Hosea 5:3

I know Ephraim - the tribe so called, as distinguished from "Israel" here the other nine tribes. It was always foremost of the tribes of the north kingdom. For 400 years in early history it, with Manasseh and Benjamin, its two dependent tribes, held the preeminence in the whole nation. Ephraim is here addressed as foremost in idolatry. And Israel is not hid from me - notwithstanding their supposed profound cunning (Hos 5:2; Rev 2:2, 9, 13, 19, "I know thy works"). For now, O Ephraim, thou committees whoredom - "now," "though I have been a rebuker of all them" (Hosea 5:2) who commit such spiritual whoredoms, thou art now continuing in them. Now, when thou think thy doings are profoundly hidden (Hos 5:2), I know them all and thyself. (Jamieson, Fausset, & Brown Comm.)

Hosea 5:4

They will not frame their doings to turn unto their God - "They," turning from a direct address to Ephraim; he uses the third person plural, to characterize the people in general. The Hebrew is against the margin. 'Their doings wilt not suffer them,' the omission of 'them' in the Hebrew after the verb being unusual. The sense is, they are incurable, for they will not permit [yitªnuw (OT: 5414) - literally, give] their doings to be framed so as to turn unto God. Implying that they resist the Spirit of God, not suffering Him to renew them; and give themselves up to "the spirit of whoredoms" (in antithesis to 'the Spirit of God' implied in "suffer" or "permit)" (Hos 4:12; Isa 63:10; Ezek 16:43; Acts 7:51, "Ye do always resist the Holy Spirit: as your fathers did, so do ye"). For the spirit of whoredoms is in the midst of them - in their very center, in their inmost souls.   (Jamieson, Fausset, and Brown)

‘Their habits do not let them turn back to their God; because of the lecherous impulse within them, they pay no heed to the Lord.’  Hosea 5:4 Tanakh Hebrew Text
Hosea 5:5-7

The pride of Israel suggests a spirit of arrogance and self-confidence which was to be humbled. This interpretation is suggested by the LXX, the Targum, and the Peshitta. Cheyne suggests that the Lord himself is meant, the one designated as "the pride of Israel" being Israel's God. God, then, is seen to be testifying against Israel because of her sin (cf. Ruth 1:21). 

5:6. Israel would approach God with sacrificial offerings, with their flocks and with their herds; but her sins had so alienated her from the Lord that such external gestures would be meaningless. The prophet warned that the idols would not help Israel in the day of her need, and that the Lord himself would not respond when his people made empty gestures at reconciliation. 

5:7. The parents had turned from God, and they had begotten strange children (cf. Hosea 2:4-5), who are depicted as following in their evil ways. Now shall a month devour them. The Hebrew word for month is normally translated, "new moon." The prophet stresses the imminence of judgment. Instead of joyfully welcoming the new moon, they would be reminded by its arrival of the nearness of judgment at the hands of Assyria. With their portions is a reference to the lands allotted to the several tribes. They would be "devoured" by the enemy. (Wycliffe Bible Commentary)
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Hosea 5:5

The pride of Israel - wherewith they reject the warnings of God's prophets (Hos 5:2), and prefer their idols to God (Hos 7:10; Jer 13:17). Doth testify to his face - openly to his face he shall be convicted of the pride which is so palpable in him. Before God there is no need of any other witness against the sinner than his own conscience silently speaking in his countenance. Or, 'in his face,' as Isa 3:9, "The show of their countenance doth witness against them,"

Therefore shall Israel and Ephraim fall in their iniquity. They were too proud to give the political supremacy to Judah. 

(A) In order to avoid this, and be independent of Jerusalem and its temple, they maintained the rival calf-worship, in open sin against God. 

(B) Then fornications followed (Hosea 5:5): for pride and carnal sins are closely akin. 
(C) Ephraim, as the royal tribe, is distinguished from the whole of Israel, of which it was a part.
(D) Judah also shall fall with them. 
(E) This prophecy is later than Hosea 4:15, when Judah had not gone so far in idolatry; now her imitation of Israel's bad example provokes the threat of her being doomed to share in Israel's punishment.
Hosea 5:6

They shall go with their flocks and with their herds - to propitiate Yahweh (Isa 1:11-15). To seek the Lord; but they shall not find him - because it is slavish fear leads them to seek Him, and because it then shall be too late (Prov 1:28; John 7:34).

Hos 5:7

They have dealt treacherously against the Lord –

1. As to the marriage-covenant between God and Israel (Jer 3:20). 

2. For they have begotten strange children - alluding to "children of whoredoms" (Hosea 1:2; 2:4). 

3. "Strange," or foreign, implies that their idolatry was imported from abroad (Henderson). 

4. Or rather, 'regarded by God as strangers, not His,' as being reared in idolatry. 

5. The case is desperate, when not only the existing, but also the rising generation is reared in apostasy.

Now shall a month devour them - a very brief respite of time shall elapse, and then punishment shall overtake them (Zech 11:8, "Three shepherds also I cut off in one month"). The allusion seems to be to money loans, which were by the month, not as with us by the year. You cannot put it off: the time of your destruction is immediately and suddenly coming on you; just as the debtor must meet the creditor's demand at the expiration of the month. The prediction is of the invasion of Tiglath-pileser, who carried. Away Reuben, Gad, Naphtali, and the half tribe of Manasseh.

With their portions - i.e., possessions. Their resources and garrisons will not avail to save them. Henderson explains, from Isa 57:6, "portions" as their idols: the context favors this, "the Lord," the true "portion of his people," being in antithesis to "their portions," the idols (Jer 10:16, "The portion of Jacob is not like them: for he is the former of all things The Lord of hosts is his name").

     (From Jamieson, Fausset, and Brown Commentary)
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5‘Israel’s pride shall be humbled before his very eyes, as Israel and Ephraim fall because of their sin (And Judah falls with them). 6 Then they will go with their sheep and cattle to seek the Lord, but they will not find Him. He has cast them off; 7 [Because] they have broken faith with the Lord, because they have begotten alien children. Therefore, the new moon shall devour their portion.’ Tanakh Text
5:8 Gibeah, Ramah, Beth Aven There is an allusion here to a military confrontation between the northern and southern kingdoms (Ephraim and Judah) concerning the border between the two. The reference to the three cities in Benjamin (Gibeah = Jeba'; Ramah = Er-Ram; Beth Aven = Khirbet el-'Askar) suggests either that they are being invaded by Ephraim (perhaps the beginning of an attack on Jerusalem) or that their men are being called to battle by Judah (perhaps to invade Ephraim). Each of these sites guards the northern track to Judah's capital. The alarm being raised is most likely associated with a phase of the Syro-Ephraimitic War of the 730 s (see comments on 2 Chronicles 28:5 and Isa 7:1). (IVP Bible Background Commentary)
Hosea 5:9-15

9 Ephraim shall become a desolation in the day of rebuke and punishment. Among the tribes of Israel I declare what shall surely be. 10 The princes of Judah are like those who remove the landmark [the barrier between right and wrong]; I will pour out My wrath upon them like water. [Deuteronomy 19:14; Proverbs 22:28.] 11 Ephraim is oppressed; he is broken and crushed by [divine] judgment, because he was content to walk after idols (images) and man's [evil] command (vanities and filth). 12 Therefore I am like a moth to Ephraim and like dry rot to the house of Judah [in My judgment against them]. 13 When Ephraim saw his sickness and Judah saw his wound, then Ephraim went to Assyria and sent to [Assyria's] great King Jareb [for help]. Yet he cannot heal you nor will he cure you of your wound [received in divine judgment]. 14 For I will be to Ephraim like a lion, and like a young lion to the house of Judah. I, even I, will rend and go on [rending]; I will carry off and there will be no one to deliver. 15 I will return to My place [on high] until they acknowledge their offense and feel their guilt and seek My face; in their affliction and distress they will seek, inquire for, and require Me earnestly, saying, 

AMP

5:10 moving boundary stones. See the comment on Deut 19:14 for discussion of this crime. (IVP)
5:13. Ephraim turned to Assyria. The destructive effects of the Syro-Ephraimitic War will leave both Israel (Ephraim) and Judah exhausted and even more vulnerable to the political hegemony of the Assyrians. Realizing that their status as vassals was deteriorating, two Israelite kings— Menahem in 738 (2 Kings 15:19-20) and Hoshea in 732—were forced to pay large sums to keep the Assyrians from further ravaging their country. The Assyrian Annals of Tiglath-Pileser III record these tribute payments, along with those of many other small nations being economically drained by the empire's need for funds.    (IVP Bible Background Commentary: Old Testament)
5:8-14 Some scholars argue that the passage may reflect the circumstances of the Syro-Ephraimitic war in (734-733 BCE), when Israel (Ephraim) and Aram (Syria) were allied in trying to force Judah to join them in a revolt against Assyria, but this runs counter to the gist of the text, since at that time Israel stood against Assyria, rather than as her ally. [Jewish Study Bible]
5:8: The ram’s horn (shofar) was used to call troops to war or to sound an alarm. Beth-aven (i.e. Bethel; see 4:15), Gibeah, and Ramah are all close to each other in the territory of Benjamin. [JSB]
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5:10: Shifters of field boundaries; Moving the boundary marker of a field, which was equivalent to stealing property, was a severe violation of proper behavior (see Deuteronomy 19:14, 27:17; Proverbs 22:28); admonitions against moving boundary markers occur elsewhere in the ancient Near East). [JSB]
5:15: The idea of seeking God in their distress is found in (Deuteronomy 4:29-30) as well. In general, they’re many vocabulary links between Hosea and Deuteronomy. Some scholars attribute these links to the fact that Deuteronomy was originally a northern work, and thus shares the vocabulary of the northern Hosea. Others think the final form of Hosea was particularly influenced by Deuteronomy.

[Jewish Study Bible]
Hosea 5:8-15

The sentence is pronounced (Hosea 5:8-15). There could be only one verdict: "Guilty!" A day of judgment was coming when the cites of Israel would be conquered by the invading Assyrian army and the citizens taken into captivity. "Ephraim will be laid waste on the day of reckoning" (5:9, NIV). The inner decay of the nation was like the slow hidden destruction caused by a moth (v. 12), but the coming of the Assyrians was like the sudden open attack of a lion (v. 14). Both were unavoidable and both brought ruin. Israel and Judah were weak, sick nations (Isaiah 1:5-6; Jeremiah 30:12-13), but instead of turning to the Lord for healing, both of them turned to the king of Assyria for help (Hosea 5:13). They needed prayer and true repentance, but instead, they trusted politics and useless treaties. All the Lord could do was withdraw and wait for them to seek His face in truth and humility. 

      (The Bible Exposition Commentary: Old Testament)
Disastrous Foreign Policies of Ephraim (Israel) and Judah 5:8-15
Hosea 5:8

The cornet ... the trumpet. Note that these names appear in parallel relationship. Hosea did not mean to stress a difference in the two instruments. The two were probably slight variants of the same instrument.

(1) The Mishnah states that the shopar (here rendered cornet) was sometimes straight and sometimes curved. It was usually a simple ram's horn. 

(2) A silver trumpet, hasosra, was prescribed in the Law for certain occasions (Num 10:1-10; 31:6). 

(3) Gibeah and Ramah were both high among the mountains of central Palestine. 

(4) The sound of alarm from these eminences could be heard in both Judah and Israel. Beth-aven. Cf. Hos 4:15. 

(5) After thee, O Benjamin, may be a warning addressed to Benjamin by the men of Beth-aven (Bethel). It would mean, "Benjamin, the enemy is behind you."

                    (From The Wycliffe Bible Commentary)

Hosea 5:8

Blow ye the cornet in Gibeah. The arrival of the enemy is announced in the form of an injunction to blow an alarm.

(a) Cornet ... trumpet - the "cornet" was made of the curved horn of animals, and was used by shepherds. 

(b) The trumpet was of brass or silver, straight, and used in wars and on solemn occasions. The Hebrew is hatzotzerah, the sound imitating the trumpet note (Hos 8:1; Num 10:2; Jer 4:5; Joel 2:1). 
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Hosea 5:8
(c) Gibeah ... Ramah - both in Benjamin (Isa 10:29). 

(d) Cry aloud at Beth-aven - in Benjamin; not as in Hos 4:15, Beth-el, but a town east of it, and beside Ai (Josh 7:2). 
(e) "Cry aloud" - namely to raise the alarm.
After thee, O Benjamin. The enemy is just behind thee, pursuing thee. How sad that the people of God, to whom God had promised. "I will make all thine enemies turn their backs unto thee" (Exodus 23:27), should now, on account of sin, be forced to turn their backs on their enemies! "Benjamin" is put for the whole south kingdom of Judah (cf. Hos 5:5) being the first part of it which would meet the foe advancing from the north. "After thee, O Benjamin," implies the position of Beth-aven, behind Benjamin, at the borders of Ephraim. When the foe is at Beth-aven, he is at Benjamin's rear, close upon thee, O Benjamin (Judg 5:14). (Jamieson, Fausset, and Brown)
Hos 5:9-10

A rebuke in Hebrew thought is a judicial decision. God would render a verdict of "guilty" against idolatrous Israel, and the armies of Assyria would be his instruments for punishing his faithless people. God had made known that which shall surely be. The impending judgment had been decreed by God. Therefore it was sure. 

5:10 them that remove the bound. The bound was the boundary marker or landmark. The removing of landmarks was a crime under Israelite law (Deut 19:14; 27:17; Prov 22:28; 23:10). Judah is pictured as awaiting the overthrow of Israel, after which she could cross the frontier and appropriate Israelite territory. God's wrath was about to be poured out like water. A swollen stream brings destruction in its wake, and Judah's prince’s merited judgment.    (From The Wycliffe Bible Commentary)

Hosea 5:9-10

1. Ephraim ... Judah. - Israel is referred to in Hos 5:9, Judah in Hos 5:10.

2. Ephraim shall be desolate in the day of rebuke - the day when I shall chastise him.

3. Among the tribes of Israel have I made known - proving that the scene of Hosea's labors were among the ten tribes.

4. Among the tribes of Israel have I made known that which shall surely be - literally, 'that which is established,' or 'well grounded' [ne'ªmaanaah (OT: 539) (to build up)] in the purpose of God, namely, the coming judgment here foretold. 

5. It is no longer a conditional decree, leaving a hope of pardon on repentance: it is absolute, because Ephraim is hopelessly impenitent. 

6. The princes of Judah were like them that remove the bound - one's "neighbor’s land-mark" (Deut 19:14; 27:17, "Cursed be he that removes his neighbor’s land-mark;" Job 24:2; Prov. 5:22-28; 23:10). 

7. Proverbial for the rash setting aside of the ancestral laws of religion, by which men are kept to their duty, and the consequent curse incurred. 

Ahaz and his courtiers ("the princes of Judah") setting aside the ancient ordinances of God, removed the borders of the bases and the layer and the sea, and introduced an idolatrous altar, made by Urijah the priest after a pattern from Damascus (2 Kings 16:10-18); also he burnt his children in the valley of Hinnom, after the abominations of the pagan (2 Chron 28:3).

        (From Jamieson, Fausset, and Brown Commentary)
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Hosea 5:11-12

Broken in judgment expresses the concept of war as a judgment of God. The opposing armies are depicted as pleading their cause before the bar of God. Here judgment falls upon Israel. The Judge renders an adverse decision. The commandment is difficult to explain here. Israel did not follow God's commandment, but is accused of idolatry. The LXX, Targum, and Peshitta translate "vanity," "idols." The (Talmudic tractate Sanh. 56 b) interprets the passage as a condemnation of idol worship. Jeroboam I commanded Israel to worship calves at Bethel and Dan, and Hosea may be referring to that commandment. The JPS emends the text to read, He willingly walked after filth. 

5:12. God likens the destruction that was to come upon Ephraim to the work of a moth and to rottenness, which eats away at a dwelling. Both operate in silence. The moth comes from without, rot from within. Ephraim was being destroyed as much by her own inner corruption as by the external foes.   (From The Wycliffe Bible Commentary)

5:11 the commandment. Note the figure of speech here called Ellipsis; or, Omission. When a gap is purposely left in a sentence through the omission of some word or words. “The [idolatrous] commandment [of Jeroboam]” See 1 Kings 12:28; 2 Kings 10:29-31. ‘It is too much for you to go up to Jerusalem: behold thy gods, O Israel, which brought thee up out of the land of Egypt.’  (For more information on the figures of speech by Dr. Bullinger published by Eyre and Spottiswoode, in London, 1898 see our study on the Psalms Chapter 7).    Paul the Learner 

Hosea 5:11

Ephraim is oppressed and broken in judgment - namely, 'crushed' in the "judgment" of God on him (Hosea 5:1). Because he willingly walked after the commandment - he willfully followed Jeroboam's commandment to worship the calves. (Thus Jehu walked after "the sins of Jeroboam, which made Israel to sin," 2 Kings 10:28-33. "It is too much for you to go up to Jerusalem; behold thy gods, O Israel, which brought you out of the land of Egypt; and Jeroboam ordained a feast unto ... Israel.") Compare Micah 6:16,  "The statutes of Omri are kept, and all the works of the house of Ahab, and ye walk in their counsels" - namely, idolatrous statutes. "We ought to obey God rather than men" (Acts 5:29). Jerome reads 'filthiness' [tsow, for tsaaw (OT: 6673)]. The Septuagint gives the sense, not the literal translation, after vanities.'

11 ‘Ephraim is defrauded, robbed of redress, because he has witlessly gone after futility. 12 For it is I who am like rot to Ephraim, like decay to the House of Judah;’ Tanakh Hebrew Text
Hos 5:12

Therefore will I be unto Ephraim as a moth - consuming a garment (Job 13:28; Ps 39:11; Isa 50:9).
And to the house of Judah as rottenness. Ephraim, or the ten tribes, are as a garment eaten by the moth; Judah as the body itself consumed by rottenness (Prov 5:12-14, "She that maketh ashamed is (to her husband) as rottenness in his bones"). Perhaps alluding to the superiority of the latter in having the house of David and the temple, the religious center of the nation (Grotius). As in Hos 5:13-14, the violence of the calamity is prefigured by the "wound" which "a lion" inflicts: so here it’s long protracted duration, and the certainty and completeness of the destruction from small unforeseen beginnings, by the images of a slowly but surely consuming moth and rottenness. At first the evil was less violent, and God's judgments of a gentler kind; but afterward the evil became more desperate, and God's judgments were more severe in consequence. If they had at first been warned by the gentler and slower visitations, they would have escaped those more violent. (Jamieson, Fausset, and Brown Commentary)
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Hosea 5:13-15

Conscious of her troubles, Ephraim sought help from the Assyrian, asking aid of king Jareb (Contentious), "the fighting king," perhaps Tiglath-pileser III. 
5:14. God declares that he will be as a lion, carrying away Israel and Judah as prey. None is strong enough to challenge the lion in his purposes. 

5:15. Looking upon idolatrous Israel, God says, I will go and return to my place (i.e., heaven), leaving his rebellious people to suffer for their sins. When in their affliction they sought God, he would be ready to come to their aid.   (From The Wycliffe Bible Commentary)

Hosea 5:13

When Ephraim saw his sickness, and Judah saw his wound - literally, bandage: hence, a bandage wound (Isa 1:6, "From the sole of the foot even unto the head there is no soundness in it; but wounds, and bruises, and putrefying sores;" Jer 30:12). As the "sickness" refers to the gradual inward decay, so the "wound" refers to the judicial stroke from without, inflicted by God through the hands of enemies. "Saw" - felt its weakened state politically, and the dangers that threatened it. It aggravates their perversity that, though sensible of their unsound and calamitous state, they did not inquire into the cause, or seek a right remedy.
Then went Ephraim to the Assyrian - first, Menahem (2 Kings 15:19) applied to Pul, giving "a thousand talents of silver, that his hand might be with him to confirm the kingdom in his hand;" again Hoshea to Shalmaneser (2 Kings 17:3). And sent to king Jareb. Understand Judah as the nominative to "sent," 

1. Thus, as "Ephraim saw his sickness" (the first clause) 

2. Answers in the parallelism to "Ephraim went to the Assyrian" (the third clause), 

3. So "Judah saw his wound" (the second clause)

4. Answers to (Judah) "sent to king Jareb" (the fourth clause). 

Jareb ought rather to be translated, 'their defender,' literally, avenger (Jerome). 

The Assyrian "king," ever ready, for his own aggrandizement, to mix himself up with the affairs of neighboring states, professed to undertake Israel's and Judah's cause: in Judg 6:32, Jarub, in Jerubbaal, is so used-namely, 'plead one's cause.'  Judah, under Ahaz, applied to Tiglath-pileser for aid against Syria and Israel (2 Kings 16:7-8; 2 Chron 28:16-21): the Assyrian "distressed him, but strengthened him not," fulfilling the prophecy here, "He could not heal you, nor cure you of your wound."  Thinking to get the Assyrian as a helper against God's judgments for sin, Israel found the expected helper to be God's 'avenger,' leading him into captivity as a deserter from God.
13 ‘Yet when Ephraim became aware of his sickness, Judah [Israel] of his sores, Ephraim repaired to Assyria – He sent envoys to a patron [Compare the verb ryb in the sense of “to champion, uphold the cause of,” in Isaiah 1:17] king! He will never be able to cure you, will not heal you of your sores. 14 No, I will be like a lion to Ephraim, like a great beast to the House of Judah [Israel]; I, I will attack and stride away, carrying the prey that no one can rescue; 15 And I will return to My abode – till they realize their guilt. In their distress, they will seek Me and beg for My favor.’  Tanakh Hebrew Text 
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Hosea 5:14

For I will be unto Ephraim as a lion, and as a young lion - the black lion [shachal (OT: 7826)] and the young lion [kªpiyr (OT: 3715)] are emblems of strength and ferocity (Ps 91:13). He who had seemed in his judgments but as a tiny "moth" fretting a garment was now about to become as a fierce roaring lion (so the Hebrew is literally), tearing to pieces in a moment. As the roaring lion awaits Ephraim, the older offender, so the young lion awaits Judah, whose apostasy was more recent.

I, even I, will tear - emphatic: when I, even I, the irresistible God, tear in pieces, no Assyrian power can rescue (Ps 50:22, "Now consider this, ye that forget God, lest I tear you in pieces, and there be none to deliver"). And go away - as a lion stalks leisurely back with his prey to his lair.

      (From Jamieson, Fausset, and Brown Commentary)

Hosea 5:15

I will go and return to my place - i.e., withdraw my favor. The image to which God compares himself (Hosea 5:14) is that of a lion going and returning to his covert, after having taken his prey.

Till they acknowledge their offence. The Hebrew includes the idea, also, 'until they suffer the penalty of their guilt.' Probably 'accepting the punishment of their guilt,' "whose possessors slay them, and hold themselves not guilty," is included in the idea (cf. Zech 11:5), as the English version translates. (Compare Lev 26:40-41; Jer 29:12-13; Ezek 6:9; 20:43 "Ye shall loathe yourselves in your own sight for all your evils that ye have committed;" Ezek 36:31.)

And seek my face - i.e., seek my favor, (Prov 29:26, margin)

In their affliction they will seek me early - i.e., diligently; rising up before dawn to seek me (Ps 119:147: cf. Ps 78:34).   (From Jamieson, Fausset, and Brown Commentary)

Points to Ponder.

5:13 king Jareb. Professor Sayce (ref. Higher Criticism and the Monuments, pages 416, 417) thinks “Jareb” may be the birth-name of the usurper Sargon 2, the successor of Shalmaneser. Shalmaneser did not take Samaria, but his successor did, as is stated in an inscription found in the palace which he built near Nineveh. This gets rid of several fanciful hypotheses as to the meaning of the word “Jareb,” besides explaining a historical difficulty. Compare Hosea 10:6. ‘It shall be also carried unto Assyria for a present to king Jareb: Ephraim shall receive shame, and Israel shall be ashamed of his own counsel.’

5:15 seek Me early. This expression, though not found in the Pentateuch, occurs in Job 7:21; Psalms 63:1; 78:34; Proverbs 1:28; 7:15 etc. The Hebrew is ‘rising up before dawn to seek.’ Not the same word as is found in the preceding clause. In this verse you need to supply the Ellipsis after “early:” “[they shall say] –‘Come’”, &c.      The Companion Bible
A man called Bagster wrote Note: The Companion Bible. The people, who bought the rights to this book, took his name off of it. There is a book called The Septuagint Version by a man named Samuel Bagster and Sons Limited at 80 Wigmore street in London Wi published by Harper and Brothers of New York and it was printed in London probably in the 1800. I don’t know if they are the same ones who wrote the Companion Bible that is published by Kregel Publications of Grand Rapids, Michigan 49501    Paul the Learner
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