HOSEA CHAPTER TEN
Hosea 10:1-8
1 ISRAEL IS a luxuriant vine that puts forth its [material] fruit. According to the abundance of his fruit he has multiplied his altars [to idols]; according to the goodness and prosperity of their land they have made goodly pillars or obelisks [to false gods]. 2 Their heart is divided and deceitful; now shall they be found guilty and suffer punishment. The Lord will smite and break down [the horns of] their altars; He will destroy their [idolatrous] pillars. 3 Surely now they shall say, We have no [actual] king because we fear not the Lord; and as for the king, what can he do for us? 4 They have spoken mere words of the lips, swearing falsely in making covenants; therefore judgment springs up like hemlock [or other poisonous plants] in the furrows of the field. 5 The inhabitants of Samaria shall be in terror for the calf [idol] of Beth-aven [the house of idolatry, contemptuously meaning Bethel], for its people shall mourn over it and its [idolatrous] priests who rejoiced over it [shall tremble] for the glory of [their calf god], because it is departed from it. 

6 [The golden calf] shall also be carried into Assyria as a tribute-gift to the fighting King Jareb; Ephraim shall be put to shame and Israel shall be ashamed of his own counsel [to set up calf worship and detach Israel from Judah]. 7 As for Samaria, her king and her whole monarchy are cut off like twigs or foam upon the water. 8 The high places also of Aven [once Beth(el), house of God, now (Beth-)aven, house of idolatry], the sin of Israel, shall be destroyed; the thorn and the thistle shall come up on their [idol] altars, and they shall say to the mountains, Cover us! And to the hills, fall on us! [Luke 23:30; Revelation 6:16; 9:6.] AMP

Hosea 10:1
10:1 sacred stones. See comment on Hosea 3:4. (IVP Bible Background Commentary)

10:4 poisonous weeds. The Hebrew term rosh may be in this instance the veined henbane (Hyoscyamus reticulatus), which occurs in plowed fields, especially those near steppe and desert regions. It grows to a height of two feet, with hairy foliage and a yellowish, pink-veined flower. Another candidate is the Syrian scabious (Cephalaria syriaca), which has poisonous seeds. Shallow planting actually helps spread these plants, since only the stalks are cut while their deep roots lie untouched (see Job 31:40). (IVP Bible Background Commentary)

10:5 Samaria, Beth Aven. See comment on Hos 4:15. 
(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by InterVarsity Press. All rights reserved.)

10:1-15 the vine and the heifer: Agricultural images show Israel’s failure and consequent ruin.
  [Jewish Study Bible]

10:1 Cult pillars: Pillars and altars were part of a cultic site (cf. Exodus 24:4-5). During the monarchic period pillars were also involved in the worship of the Lord. Several biblical texts command the destruction of altars and pillars used in the worship of gods other than the Lord (e.g. Exodus 34:13; Deuteronomy 7:5; 12:3); others condemn the making and use of pillars in general (Leviticus 26:1). 
  [Jewish Study Bible]

10:5: Priestlings, a derogatory term for the priest of Samaria, who were condemned before (see chapter 4). Beth-aven, (see 4:15).	[Jewish Study Bible]
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There's an interesting agricultural image in 10:4, "Therefore lawsuits spring up like poisonous weeds in a plowed field" (NIV). People couldn't trust one another and few were keeping their promises; therefore, they had to sue one another to get what they deserved. The multiplying of laws and lawsuits is one evidence that integrity and credibility are vanishing from society. The final agricultural image is in verse 8; the idolatrous shrines will become nothing but clumps and weeds, and the people will beg the Lord to destroy them quickly (v. 8; see Luke 23:30 and Revelation 6:16). 
         (From The Bible Exposition Commentary: Old Testament)

Destruction of the Baal Cult Prophesied 10:1-8
Hosea 10:1-4
Israel is described as a luxuriant vine (RSV; not empty as in AV). The vine was very fruitful, but according to the multitude of his fruit he hath increased the (heathen) altars. With the increase of wealth and power in Israel, there came an increase in idolatry and its attendant evils. 

10:2 In trying to serve God and Baal, Their heart is divided. Yet God was jealous, refusing to share his glory with another. Altars and images, which were offensive to him, must be destroyed. 

10:3 When Israel saw her cities desolated by the enemy, she would cry out, we have no king, i.e., none worthy of the name. Godless rulers had not been able to stay the downward course of the nation. 

10:4. They have spoken words. Kings and their ministers spoke idle words, making a covenant with Assyria and Egypt. Their perverted judgment springeth up like the deadly hemlock which grows abundantly in the furrows of the field.
(From The Wycliffe Bible Commentary, Electronic Database. Copyright (c) 1962 by Moody Press)

‘And Elijah came unto all the people, and said, How long halt ye between two opinions? If the Lord be God, follow him: but if Baal, then follow him. And the people answered him not a word.’ 1 Kings 18:21

Hosea 10:1
The prophecy was uttered between Shalmaneser's first and second invasions of Israel. Compare Hosea 10:14; also Hosea 10:6 ("Israel shall be ashamed of his own counsel"), referring to Hoshea's calling So of Egypt to his aid; also Hosea 10:4, 13.

(a) Israel is an empty vine - "empty," stripped of its fruits (Calvin) (Nah 2:2); compelled to pay tribute to Pul (2 Kings 15:20). 
(b) Maurer translates, 'a wide spreading vine;' 
(c) So the Septuagint Compare Gen 49:22; Ps 80:9-11, "Thou hast brought a vine out of Egypt, thou hast cast out the pagan and planted it ... She sent out her boughs to the sea, and her branches unto the river;" Ezek 17:6. 
(d) The root meaning of the Hebrew [baaqaq (OT: 1238)] is to pour out, which may mean either to empty, as the English version, 
(e) Or to pour itself out, and so wide spreading, luxuriant, which perhaps suits the context better, "He bringeth forth fruit unto himself."

Bringeth forth fruit unto himself - not unto ME.
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Hosea 10:1
According to the multitude of his fruit he hath increased the altars - in proportion to the abundance of their prosperity, which called for "fruit unto holiness, and to God" (cf. Rom 6:22), was the abundance of their idolatry (Hos 8:4, 11).

Hosea 10:2
Their heart is divided - (1 Kings 18:21, "How long halt ye between two opinions? If the Lord be God, follow him; but if Baal, then follow him;" Matthew 6:24; James 4:8, "Purify your hearts, ye double-minded").

Now shall they be found faulty - "now" i.e., soon.

He shall break down their altars - "He," Yahweh Himself: emphatic [huw' (OT: 1931) he]. Not the enemy, who is but God's instrument; but the Lord Himself (Deut 32:26-27).

Shall break down - "cut off," strictly used of cutting off the heads of the victims. Those altars, which were the scene of cutting off the victims' heads, shall be themselves cut off.

Hosea 10:3
For now they shall say, we have no king, because we feared not the Lord; what then should a king do to us? - Rather, 'for us.' Soon they, deprived of their king, shall be reduced to say, we have no king (Hosea 10:7, 15), for Yahweh deprived us of him, because of our not fearing God. What then (seeing God is against us) should a king be able to do for us, if we had one? Since they rejected the heavenly King, they were deprived of their earthly king.

Hosea 10:4
They have spoken words - mere empty words.

Swearing falsely in making a covenant - breaking their engagement to Shalmaneser (2 Kings 17:4), and making a covenant with So, though covenants with foreigners were forbidden.

Thus judgment springiest up as hemlock - i.e., divine judgment shall spring up as rank and as deadly as hemlock in the furrows (Deut 29:18, "Lest there should be among you a root that beareth gall and wormwood;" Amos 5:7; 6:12, "Ye have turned judgment into gall, and the fruit of righteousness into hemlock"). 

Gesenius translates, 'poppy;' Grotius, 'darnel.'

In the furrows of the field. They broke up the furrows, preparing the soil deliberately for the cultivation of injustice (which is the only kind of judgment know): so they are ripe for the divine judgment.  (From Jamieson, Fausset, and Brown Commentary)

Note: let me explain a few things
1. God created the world and so owns it all.
2. God created every living soul that is or has been born.
3. God controls all of the kingdoms of the earth.
4. God is in charge of all things and allows and disallows things at His will.
5. God is the only protection of Israel that she would ever need or desire. Paul the Learner
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10:1 Israel is a ravaged vine and its fruit is like it. When his fruit was plentiful, he made altars aplenty; when his land was bountiful, cult pillars abounded. 

10:2 Now that his [boughs – Cf. 2 Samuel 18:14, where the word is rendered “thick growth.”] are broken up, he feels his guilt; he himself pulls apart his altars, smashes his pillars. 

10:3 Truly, now they say, “We have no king; for, since we do not fear the Lord, what can a king do to us?” 

10:4 So they conclude agreements and make covenants with false oaths, and justice [degenerates into poison weeds, breaking out – Cf. Amos 6:12 literally “breaks out like poison weeds.”] on the furrows of the fields.   Tanakh Hebrew Text

Hosea 10:5-8
The inhabitants of Samaria, seeing their idols carried off by the enemy, would be filled with fear. The calves of Beth-aven. The idols of Bethel Beth-el means house of God, but its idolatrous cult had merited a new name for it- Beth-aven, house of iniquity. Under the tragic circumstances the people shall mourn, and the idolatrous priest shall wail (RSV), or tremble (JPS). Contrast the AV rejoices. The reference is to a ritual dance performed by the idolatrous priests, during which they implored their idol to save them and him self. 

10:6 The calf would be taken from Bethel unto Assyria, where it would be presented to king Jareb, or "the fighting king." The JPS designates him "King Contentious" (cf. Hosea 5:13). The Northern Kingdom (Israel-Ephraim), filled with shame, would learn at last the futility of setting up a dumb idol as protector of the nation. 

10:7 Samaria, the capital of Israel, would fall. Her king is cut off. Not only did he lose his life, but also his death marked the end of Israel as a state. The king is described as the foam upon the water, or like a chip on the face of the waters (RSV). A helpless fragment of wood is irrestibly carried along by the power of the current.

10:8 Hosea states categorically that the high places of (Beth-) Aven would be destroyed. The thorn and the thistle, mentioned at the time of the curse on the ground following Adam's sin (Genesis 3:18), would cover the altars of Beth-aven, which would come to symbolize the sinfulness of pre-Exilic Israel. The words of people, to be addressed to the mountains and to the hills, are echoed in Luke 23:30 and Rev 6:16.  (From The Wycliffe Bible Commentary)

Hosea 10:5
The inhabitants of Samaria shall fear because of the calves - i.e., shall fear for them. The calves were unable to help themselves, much less them.

Of Beth-aven - substituted for Bethel in contempt (Hos 4:15), the house of vanity, for the house of God.

For the people thereof shall mourn over it - singular, the one in Bethel, after the pattern of which the other "calves" (plural) were made. "Calves" in the Hebrew is feminine, 'cow-calves,' to express contempt for their female-like weakness and helplessness.
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Hosea 10:5
The people thereof - namely, of the calf, no longer being "the people of God."

And the priests thereof that rejoiced on it - the Hebrew is only used of idolatrous priests (2 Kings 23:5, "The idolatrous priests" (Hebrew, Chemarim) were "put down" by Josiah, in fulfillment of Hosea's prophecy; Zeph 1:4, "I will cut off the name of the Chemarims with the priests"), [kªmaariym], from a root [Chaldaic, qªmowr, a girdle; or kaamar (OT: 3648), to be black-literally, sun burnt] meaning either the black garment in which they were attired, or [kaamar (OT: 3648)], to resound, referring to their howling cries in their sacred rites (Calvin).

That rejoiced on it - because it was a source of gain to them. 
(a) Maurer translates [yaagiyluw (OT: 1523)], 'shall leap in trepidation on account of it; as Baal's priests did (1 Kings 18:26). 
(b) The English version is the usual meaning of the verb, but requires that to be supplied.

For the glory thereof - the magnificence of the ornaments and its worship.

10:5 priests the Hebrew word here is kemarim = priest of Baal, or black ones, from the Hebrew word kamar which means to be black and this is taken from the black dress (or cassocks) that was worn by them. This word occurs only here in Hosea and also in 2 Kings 23:5, Zephaniah 1:4.  
     Paul the Learner

‘Whereupon the king took counsel, and made two calves of gold, and said unto them, It is too much for you to go up to Jerusalem: behold thy gods, O Israel, which brought thee up out of the land of Egypt.’ 29 And he set the one in Beth-el, and the other put he in Dan.’ 1 Kings 12:28, 29

Note: I want to point out two things that happened
1. The tribe of Dan was cut off from the nation of Israel as we see from the book of Revelation.
2. The nation of Israel was taken and scattered in the nations, never to see their homeland again for thousands of years. We see that a high price was paid.   Paul the Learner

Hosea 10:6
It shall be also carried unto Assyria. 
(a) The Hebrew for "It" is emphatic: itself. 
(b) Not only Israel, but also Israel's god, shall be carried captive-a proof of its impotence. 
(c) The calf, so far from saving its worshippers from deportation, itself shall be carried off; hence, "Israel shall be ashamed of it”.

Jareb - (note, Hosea 5:13). 'A present to the king (whom they looked to as) their defender,' or else avenger, whose wrath they wished to appease-namely, Shalmaneser-but who shall prove to be God's avenger against them. The minor states applied this title to the Great King, as the avenging Protector. Pusey explains Jareb here the strifeful king: the Assyrian history appears, from his own inscriptions, to have been one perpetual warfare. Israel shall be ashamed of his own counsel - the calves that Jeroboam set up as a stroke of policy to detach Israel from Judah. Their severance from Judah and Yahweh proved now to be not politic but fatal to them.
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Hosea 10:7
As for Samaria, her king is cut off as the foam upon the water - (Hos 10:3, 15) "foam" denoting short-lived existence and speedy dissolution. As the foam, though seeming to be eminent, rose on the top of the water, yet has no solidity, such is the throne of Samaria. 

Hosea 10:7
Maurer translates [qetsep (OT: 7110), from qaatsap (OT: 7107), to break off] 'a chip,' or broken branch, that cannot resist the current, or a straw (Pusey).

Hosea 10:8
The high places also of Aven - i.e., Beth-aven.

The sin - i.e., the occasion of sin (Deut 9:21; 1 Kings 12:30, "This thing (the calves at Dan and Bethel respectively) became a sin").

And they shall say to the mountains, Cover us - so terrible shall be the calamity, that men shall prefer death to life (Luke 23:30; Rev 6:16; 9:6). Those very hills on which were their idolatrous altars, one source of their confidence, as their "king" (Hos 10:7) was the other, so far from helping them, shall be called on by them to overwhelm them.   (From Jamieson, Fausset, and Brown Commentary)

10:8 the thorn and the thistle reference to (Genesis 3:18). We find that the combination of these words occurs only in these two places in Scripture. “Thorns” is found in Exodus 22:6 and the word “thistles,” which is the Hebrew word darda occurs only here and in Genesis 3:18.  Paul the Learner

10:5 The inhabitants of Samaria fear for the calf of Beth-aven, indeed, its people and Priestlings, whose joy it once was, mourn over it for the glory that is departed from it. 

10:6 It too shall be brought to Assyria as tribute to a patron king; Ephraim shall be chagrined, Israel shall be dismayed because of his [plans – “image,” referring to the calf.]. 

10:7 Samaria’s [monarchy – The Hebrew verb agrees with this word, not with “Samaria.”] is vanishing like foam upon water. 

10:8 Ruined shall be the shrines of [Beth-] aven, that sin of Israel. Thorns and thistles shall grow on their altars. They shall call to the mountains, “Bury us!” To the hills, “fall on us!”  Tanakh Text

Hosea 10:9-15
9 O Israel, you have [willfully] sinned from the days of Gibeah [when you all but wiped out the tribe of Benjamin]! There [Israel] stood [then, only] that the battle against the sons of unrighteousness might not overtake and turn against them at Gibeah [but now the kingdom of the ten tribes and the name of Ephraim shall be utterly blotted out]. [Judges 20.] 10 When I please I will chastise them, and hostile peoples shall be gathered against them when I shall bind and yoke them for their two transgressions [revolt from the Lord their God and the worship of idols]. [Jeremiah 2:13; Lamentations 3:31-33.] 11 Ephraim indeed is a heifer broken in and loving to tread out the grain, but I have [heretofore] spared the beauty of her fair neck. I will now set a rider upon Ephraim and make him to draw; Judah shall plow and Jacob shall break his clods. 
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12 Sow for yourselves according to righteousness (uprightness and right standing with God); reap according to mercy and loving-kindness. Break up your uncultivated ground, for it is time to seek the Lord, to inquire for and of Him, and to require His favor, till He comes and teaches you righteousness and rains His righteous gift of salvation upon you. [2 Corinthians 9:10.] 13 You have plowed and plotted wickedness, you have reaped the [willful] injustice [of oppressors], and you have eaten the fruit of lies. Because you have trusted in your [own] way and your chariots, in the multitude of your mighty men, 14 Therefore shall a tumult arise against your people and all your fortresses shall be wasted and destroyed, as Shalmaneser wasted and destroyed Beth-arbel on the day of battle; the mother was dashed in pieces with her children. [2 Kings 17:3.] 15 So shall it be done to you at [idolatrous] Bethel because of your great wickedness; at daybreak shall the king of Israel be utterly cut off. AMP

Hosea 10:11
10:11 threshing, plowing metaphor. It may be that young oxen were first trained to accept the yoke by putting them to work on the threshing floor. This relatively simple task, during which they had the opportunity of the reward of grazing (Deuteronomy 25:4), made them more docile (see Jeremiah 50:11). Once they had achieved the stage when direction was easy, then a sledge could be added that would get the animals used to pulling a load (2 Samuel 24:22). This in turn prepared them for the more disciplined task of plowing a furrow in a virgin field (1 Kings 19:19; Jeremiah 4:3). In like manner, God chooses to use the docile and strong Israel to fulfill the divine plan. (IVP Commentary)

10:14 Shalman at Beth Arbel. This event is unknown to modern historians. Hosea uses it as the measure of total destruction in much the same way that Jeremiah directs the people's attention to Shiloh (Jeremiah 7:12-14; 26:6). There have been several suggestions made on the name Shalman, 

(A) Including either Shalmaneser III, who may have campaigned as far as Israel during his 841 excursions against the Syrian capital of Damascus, 
(B) Or Shalmaneser V, who besieged Samaria in 722. 
(C) Another possibility is the ancient Moabite king Salmanu, who is listed as one of the petty monarchs paying tribute to the Assyrian king Tiglath-Pileser III in the mid-eighth century.
(D) The mention of Moabite raiding parties in Israel in 2 Kings 13:20 may bolster this identification.
(E) As for Beth Arbel, the site of this horrendous destruction, it has been identified with Irbid, near the Decapolis city of Pella and just across the Jordan River from Beth Shan. 
                  (From IVP Bible Background Commentary: Old Testament)

10:9 Gibeah: (see 9:9). [Jewish Study Bible]

[General Information - 10:11-15:] Instead of plowing correctly, Israel, the trained heifer, plow’s wickedness. [Jewish Study Bible]

10:11: Ephraim…Judah…Jacob, together, the totality of Israel. The three kinds of plowing suggest the initial breaking up of the ground, then plowing to cover the seed, then plowing (or “harrowing” cf. NRSV) to clear the ground for the next cycle. 

10:12: (Cf. 8:7). The text is difficult, and can also be translated as “Sow righteousness for yourselves; reap according to [divine] kindness; break up for yourselves fallow ground; for it is time to seek the Lord till He comes and teaches you righteousness” (or perhaps, “rains righteousness upon you” [cf. NRSV]. [Jewish Study Bible]
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10:14 Shalman is probably a reference to Shalmanesser 5th king of Assyria, who attached and defeated Israel. The imagery regarding the fate of women and children is relatively common; (see 2 Kings 8:12; Israel 13:16; Nahum 3:10; Psalms 137:9; Hosea 14:1).      [Jewish Study Bible]

Twice in this passage. Hosea mentions "the days of Gibeah" (Hosea 9:9; 10:9). The reference is to the awful sins of the men of Gibeah and the tragic civil war that followed (Judges 19-21). The men of Gibeah practiced unnatural lust and killed an innocent woman in a gang rape episode. The city would not punish the offenders, so the whole nation attacked Benjamin and almost destroyed the tribe. In Hosea's day, all the ten tribes of Israel were practicing these abominable things, but God would judge them and they would reap what they had sown. The chapter closes (Hosea 10:11-15) by comparing Israel to a young heifer that enjoys treading out the grain because she can eat and work at the same time. But then she is yoked to another beast and forced to do the hard work of plowing. Israel's "salad days' were over and she would feel the Assyrian yoke.

In verse 12, the prophet gives one more appeal to the nation to repent and seek the Lord. "Fallow ground" is land that has lain idle and become hard and full of weeds. This appeal sounds like the preaching of John the Baptist: "Repent! Bear fruits worthy of repentance!" (Matthew 3:1-12) The plow of conviction must first break up hard hearts before the seed of the Word can be planted and the gracious rain he sent from heaving. The nation did not repent, and judgment fell. In 722 B.C., the Assyrian army invaded the land, and the ten tribes as a nation vanished from the pages of history. 
Righteousness exalts a nation, but sin is a reproach to any people" (Proverbs 14:34, NKJV).
"Blessed is the nation who’s God is the Lord" (Psalms 33:12, NKJV). 
         (From The Bible Exposition Commentary: Old Testament)

The Sin at Gibeah 10:9, 10.
Israel's sin at Gibeah (Judg 19) found many echoes in subsequent history. Israel had taken vengeance on the Benjamites for the outrage at Gibeah, but the wickedness perpetrated there entered the life of all Israel. 

10:10 it is my desire. Read with the JPS, ‘When it is My desire, I will chastise them’. In God's time punishment would come, and the nations upon whom Israel had relied would be shown to be broken reeds. The words, when they shall bind themselves in their two furrows, are difficult to explain. The RSV reads, when they are chastised for their double iniquity, perhaps referring to the bulls at Dan and Bethel. The double iniquity may be their rejection of the Lord and the Davidic line (cf. Hos 3:5).
        (From The Wycliffe Bible Commentary)

10:10 two furrows. Put by Figure of Speech Metonymy (of Adjunct), for being yoked together as oxen in committing the same sins of idolatry. See the interpretation in vv. 11-13. For more information on the figures of Speech see our study on Psalms Lesson 7.  Paul the Learner

Hosea 10:9
O Israel, thou hast sinned from the days of Gibeah - (Hos 9:9, notes; Judg 19 and 20.) The days of Gibeah are singled out as a specimen of the whole nation.

1. There they stood - i.e., the Israelites have, as there and then, so ever since, persisted in their sin (Calvin). 
2. Or, better, 'they stood their ground' - i.e., did not perish then (Maurer). 
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Hosea 10:9
Then the Israelites were vindicators of justice against Benjamin: and though punished for their own sins, for a time, by the two grievous defeats they suffered at first from Benjamin, yet at last they were enabled by God to stand their ground and conquer the aggressor: but now they are not on the side of God, but against God.

The battle in Gibeah against the children of iniquity did not overtake them - though God spared you then, He will not do so now; nay, the battle whereby God punished the Gibeonite "children of iniquity" shall the more heavily visit you for your continued impenitence. Though "they stood" then, it shall not be so now. The change from "thou" to "they" marks God's alienation from them; they are, by the use of the third person, put to a greater distance from God.

Hosea 10:10
It is in my desire that I should chastise them - expressing God's strong inclination to vindicate His justice against sin, as being the infinitely holy God (Deut 28:63, "As the Lord rejoiced over you to do you good ... so the Lord will rejoice over you to destroy you and to bring you to naught"). Compare Isa 1:24; Ezek 5:13, "I will cause my fury to rest upon them, and I will be comforted."

And the people shall be gathered against them - foreign invaders "shall be gathered against them."

When they shall bind themselves in their two furrows - image from two oxen plowing together side by side, in two contiguous furrows: so the Israelites shall join themselves, to unite their powers against all dangers; but it will not save them from my destroying them (Calvin). Their "two furrows" may refer to their two places of setting up the calves, their ground of confidence, Dan and Bethel. Pusey explains it, 'they bind themselves, and Satan binds them to their sin. 

In unity, 
1. In nothing else, they will bind themselves, and plows like two oxen together, adding furrow to furrow, joining on line to line of sin.' 
2. Or, the two divisions of the nation, Israel and Judah, "in their two furrows" - i.e., in their respective two places of habitation: Hosea 10:11, which specify the two, favor this view.
3. Henderson prefers the Qeri' (Hebrew margin) reading [lishteey (OT: 8147) 'ªownotaam, instead of 'eeynowtaam], 'for their two iniquities;'-namely, the two calves; or the double transgression:

(a) Forsaking the true God-a sin special to Israel; 
(b) Choosing idol-gods (Jer 2:13); and translates, 'when they are bound' in captivity.

The English version is best, as the image is carried out in Hosea 10:11, "I passed over upon her fair neck: I will make Ephraim to ride: Judah shall plow, and Jacob shall break his clods;" only it is perhaps better to translate, 'the people (the invaders) binding them,' etc. - i.e., making them captives; and so Hosea 10:11 alludes to the yoke being put on the neck of Ephraim and Judah.
       (From Jamieson, Fausset, and Brown Commentary)

10:9 You have sinned more, O Israel, than in the days of Gibeah! Shall they not be overtaken by a war upon scoundrels? 

10:10 As peoples gather against them? When I chose [them], I broke them in, harnessing them for two furrows. 
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10:11 Ephraim became a trained heifer, but preferred to thresh, I [placed a yoke upon her sleek neck – Literally “passed over the comeliness of its neck.”]. I will make Ephraim [do advance plowing – Taking the Hebrew word rkb in the sense of the Arabic word krb.]; Judah [“Israel”] shall do [main] plowing! Jacob shall do final plowing!  Tanakh Hebrew Text

The Ruin of Israel 10:11-15.
Hosea 10:11-12
Israel is likened to a well-trained heifer that enjoys the treading of corn (grain), which it can freely eat (Deut 25:4). No heavy yoke was placed upon her fair neck, such as the yokes that frequently wounded the necks of animals in the East. God's kindness was abused, however, and now he would cause Ephraim to ride, i.e., to draw a heavy load. The heavy work of the heifer is further described in terms of plowing and breaking clods. Drawing, plowing, and breaking up the soil are laborious tasks compared with the easier work of threshing. 

10:12. Hosea still holds out hope for his people: Sow to you in righteousness. If they would but turn to God, they would find him merciful. If a harvest was to be reaped, Israel must break up her fallow ground. She could not sow among thorns and hope for a good harvest. Hosea reminds Israel that there is still time to seek the Lord. If they did so earnestly, God would respond and rain righteousness on them. Although in need of material blessings, Hosea stresses the spiritual "rain" of righteousness, or salvation, which was the prime need.  (From The Wycliffe Bible Commentary)

Hosea 10:11
And Ephraim is as a heifer that is taught - i.e., accustomed.
And loveth to tread out the corn - a far easier and more self-indulgent work than plowing: in treading grain cattle were not bound together under a yoke, but either trod it singly with their feet, or drew a threshing-sledge over it (Isa 28:27-28): they were free to eat some of the grain from time to time, as the law required they should be unmuzzled (Deut 25:4), so that they grew fat in this work. An image of Israel's freedom, prosperity, and self-indulgence heretofore. But now God will put the Assyrian yoke upon her-instead of freedom, putting her to servile Work.

I passed over upon her fair neck - I put the yoke upon it.
(1) I will make Ephraim to ride - as in Job 30:22, "Thou cause me to ride upon it" (the wind) - i.e., I will hurry Ephraim away to a distant region (Calvin). 
(2) Lyra translates, 'I will make (the Assyrian) to ride upon Ephraim.' 
(3) Maurer, 'I will make Ephraim to carry' namely, a charioteer. 

I prefer Lyra's view. Compare Ps 66:12, "Thou hast caused men to ride over our heads." Judah shall plow, and Jacob shall break his clods - 'the clods before him;' i.e. "Judah," too, shall not escape judgment. He shall "plow:" and in fact, the whole posterity of "Jacob" shall have to "break the clods" before them, as well as Ephraim, the royal tribe, upon which the yoke shall press most heavily, a rider being made by me to ride over him.

Hosea 10:12
Sow to yourselves in righteousness; reap in mercy - "sow to yourselves FOR lª- righteousness" (as the object of you’re sowing). Righteousness is not the seed, but the fruit sought to be obtained. Continuation of the image in Hosea 10:11 (Proverbs 11:18, "The wicked worketh a deceitful work: but to him that soweth righteousness shall be a sure reward"). Make righteousness your aim, and ye shall reap the reward-a reward not of debt, but of grace.
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Hosea 10:12
Reap in mercy - the result of your sowing for righteousness shall be, ye shall reap 'according to [lªpiy (OT: 6310)] the measure of (the divine) mercy,' which over and above repays the goodness or "mercy" which we show to our fellow-man (Luke 6:38). You shall reap not merely in proportion to what you have sown, or what justice would entitle you to, but according to the measure of the fullness of God's mercy, which is boundless.

Break up your fallow ground - remove your superstitions and vices, and be renewed.

For it is time to seek the Lord, till he come - though not answered immediately, persevere unceasingly "until He come." The Hebrew [daarash (OT: 1875)] for "seek" implies an anxious, diligent, persevering application of one's whole energy to seeking the Lord, not giving over the search "until" [`ad (OT: 5704)] the object is attained, and "the Lord (Christ) shall come." Since coming is not applicable to God the Father, the Son of God must be meant, whose coming all the prophets foretold, and all the Old Testament saints looked for. So Abraham, John 8:56; Jacob, Gen 49:18; Simeon, Luke 2:25; Joseph of Arimathea, Mark 15:43; John the Baptist, Matt 11:3.

And rain - send down as a copious shower. (Ps 72:6, "He shall come down like rain upon the mown grass;" Isa 14:8, "Drop down, ye heavens, from above, and let the skies pour down righteousness").

Righteousness upon you - i.e., the reward of righteousness - i.e., salvation, temporal and spiritual (1 Samuel 26:23: cf. Joel 2:23, "Rejoice in the Lord your God ... he will cause to come down for you the rain, the former rain and the latter rain"). But it is better to translate [yowreh (OT: 3138)] 'teach righteousness unto you.' (Compare John 3:2; 4:25; Isa 2:3).  (Jamieson, Fausset, and Brown Comm.)

10:12 “Sow righteousness for yourselves; reap [the fruits of – Literally “according to.”] Goodness; break for yourselves betimes fresh ground of seeking the Lord, so that you may obtain [a teacher –Septuagint reads “the fruits.”] of righteousness.” 

10:13 You have plowed wickedness, you have reaped iniquity – [and] you shall eat the fruits of treachery – because you relied on [your way- Septuagint reads “chariots”], on your host of warriors.   Tanakh Hebrew Text

Hosea 10:13-15
In contrast with the spiritual possibilities of regeneration, Hosea charges that Israel had plowed (i.e., plotted) wickedness and reaped iniquity (or injustice). The lying policy bore sour fruit! 

10:14 A tumult, the noise of armies, would arise among the peoples who had been the object of Israel's trust. Israelite fortresses would be despoiled. Shalman may be the Assyrian king Shalmaneser V (727 BC - 722 BC; cf. 2 Kings 17:1-6). The battle at Beth-arbel is otherwise unknown. The town is either Irbid in Galilee, or Arbela, twelve miles southeast of Gadara, in Trans-Jordan. 

10:15 The judgment at Beth-arbel was caused by the sins associated with idolatrous Bethel. In a morning - At dawn-when better things might be anticipated. The king of Israel would be cut off. The nation would be carried into exile, and the day of grace ended. True, God would remember his people in the land of bondage, but the Northern Kingdom and its succession of rulers was to come to an end forever with the fall of Samaria (722 BC).  (From The Wycliffe Bible Commentary)

HOSEA CHAPTER TEN
Hosea 10:13
Ye have plowed wickedness. Ye do not even leave it to grow of itself, which it is sure to do on the naturally corrupt soft of the heart, but ye are at pains to cultivate it.

Ye have reaped iniquity - i.e., the fruit of iniquity, as "righteousness" (Hosea 10:12) is "the fruit of righteousness" (Job 4:8; Prov 22:8; Gal 6:6-8). Iniquity itself is its own awful fruit reaped by the perpetrator at last. 

Ye have eaten the fruit of lies - "lies," false and spurious worship.

Because thou didst trust in thy way - thy perverse way (Isa 57:10; Jer 2:23) thy worship of false gods. This was in their view their internal safeguard, as their external was " the multitude of their mighty men."   (From Jamieson, Fausset, and Brown Commentary)

10:13 ye have plowed = ye have sown. The Hebrew word here is harashtem. It occurs, with this spelling, only here and in Judges 14:18. The Massorah places it in an alphabetical list of words, occurring twice, with two different meanings (Reference Ginsburg’s Massorah, volume i. Pages 498, 411). It is therefore a Homonym with one meaning: ye have plowed (Judges 14:18); and another, ye have sown (Hosea 10:13).   	The Companion Bible by Baxter

10:14 Beth-arbel. The Hebrew word is Beth-‘arbeel = house of the ambush of God (Hebrew El) Hebrew marg. Reads Beth-‘arbel, so as to disguise the name El and void the supposed offensive expression. Probably now Irbid, near Pella, in the Ajlun, east of Jordan.  The Companion Bible

Hosea 10:14
Therefore shall a tumult - a tumultuous war.

Arise among thy people - literally, peoples: the war shall extend to the whole people of Israel, through all the tribes, and the peoples allied to her. Or the reference is to intestine divisions among themselves: no longer were they united as one people, but were peoples disunited; and out of this anarchy arose the successive usurpers. 

All thy fortresses shall be spoiled, as Shalman spoiled Beth-arbel - i.e., Shalmaneser, a compound name, in which the part common to it with the names of three other Assyrian kings is omitted; Tiglath-pileser, Esar-haddon, Shar-ezer. 

So Jeconiah is abbreviated to Coniah. Arbel was situated in Naphtali in Galilee, in the middle of the valley of Jezreel, on the border nearest Assyria; against it Shalmaneser, at his first invasion of Israel (2 Kings 17:3), vented his chief rage. 

Thus Hosea lived to see the fulfillment of his earlier prophecy, "I will break the bow of Israel in the valley of Jezreel" (Hosea 1:5). 

'Hoshea then became Shalmaneser's servant, and gave him presents.' God threatens Israel's fortresses with the same fate as Arbel suffered "in the day (on the occasion) of the battle," then well known, though not mentioned elsewhere (cf. 2 Kings 18:34). This event, close on the reign of Hezekiah, shows the inscription of Hosea (Hosea 1:1) to be correct. 
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Hosea 10:14
'When they turned Bethel, the house of God, into Beth-aven, (the house of vanity), then it became, like Beth-arbel-literally, house of ambush of God-the scene and occasion of their desolation' (Pusey).

Hosea 10:15
So shall Beth-el do unto you - i.e., your idolatrous calf at Bethel shall be the cause of a like calamity befalling you. 

Because of your great wickedness - literally, the wickedness of your wickedness. 

In a morning - i.e., speedily, as quickly as the dawn is put to flight by the rising sun (Hosea 6:4; 13:3; Psalms 30:5, "Weeping may endure for a night, but joy cometh on the morning"). 

Shall the king of Israel utterly be cut off - Hoshea. (Jamieson, Fausset, and Brown Commentary)

10:14 But the din of war shall arise in your own people, and all your fortresses shall be ravaged as Beth-arbel was ravaged by [Shalman – Perhaps identical with the Shallum of 2 Kings 15:10; cf. the atrocities of Shallum’s rival, ibid verse 16] on a day of battle, when mothers and babes were dashed to death together. 

10:15 This [is what Bethel has done to you – “will I do to you, O House of Israel.”] for your horrible wickedness: [At dawn – “swiftly as the dawn;” cf. verse 7 above, “like foam upon water.”] shall Israel’s monarchy utterly perish.  Tanakh Hebrew Text

LOST TRIBES OF ISRAEL
The story of the "Lost Tribes" is the tragic conclusion of the history of the Northern Kingdom of Israel. 

1. Samaria, its capital, fell to the Assyrians in 721 B.C. following a three-year siege (2 Kings 17:5-6).
2. Assyrian policy called for resettling conquered peoples far from their homes and replacing them with conquered peoples from other parts of the empire. Such policy sought to pacify potential rebels by absorbing exiled minorities into the general population. 
3. According to Assyrian records 27, 290 inhabitants of Samaria were deported. 
4. The Assyrians resettled Israelites in northeastern (Halah) and northwestern (Gozan) Mesopotamia and in Media, the eastern frontier of their empire (2 Kings 17:10). 
5. Israelites were still in Assyria in ca.  560 B.C. when the account in 2 Kings concludes (2 Kings 17:23; 25:27).

The territory of the old Northern Kingdom, now called Samaria rather than Israel, was resettled by conquered peoples from central (Babylon, Cuthah) and northwestern (Avva, Hamath, Sepharvaim?) Mesopotamia (2 Kings 17:24). These foreigners intermarried with the remnant of Israelites remaining in the land. The Assyrians eventually allowed an exiled priest to return to Samaria to instruct the new population in what the Lord, "the god of the land," required (2 Kings 17:28). But the new population, like their predecessors, mixed the worship of the Lord with that of their native gods (2 Kings 17:29-33, 41).
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Some residents of Samaritan cities continued to identify strongly with the God of Israel. 

1. In 582 B.C. pilgrims from Samaritan cities (Shechem, Shiloh, Samaria) were massacred while on route to offer grain and incense at the ruins of the Jerusalem temple (Jeremiah 41:4-9). 
2. When Zerubbabel returned to Jerusalem from Babylonian exile (ca 538 B.C.), the Samaritans offered to assist in rebuilding the temple (Ezra 4:1-3). 
3. The exile had, however, impressed the Judeans of the dangers of religious compromise. The Jews thus refused to allow the mixed population of Samaria to participate in rebuilding the Jerusalem temple. 
4. The descendants of the old Northern Kingdom -- called Israel, Ephraim, and the house of Joseph -- shared in the promises to the patriarchs. 
5. The OT prophets thus hoped for their return to the land of promise and the worship of Yahweh (Isaiah 11:12-16; Jeremiah 31:4-9; Zechariah 10:6-10). 
6. The NT mentions that one individual who traced her descent to one of the northern tribes (Anna from the tribe of Asher, Luke 2:36) was a regular participant in worship at the Jerusalem temple.
(From Holman Bible Handbook. (c) Copyright 1992 by Holman Bible Publishers. All rights reserved.)

PENTATEUCH, SAMARITAN
The existence of a Samaritan community in Nablus is generally known, and the fact that they have a Recension of the Pentateuch, which differs in some respects from the Masoretic, has been long recognized as important.

I. Knowledge of the Samaritan Pentateuch. - Of the Greek Fathers Origen knew of it and notes two insertions which do not appear in the Massoretic Text - Numbers 13:1 and 21:12, drawn from Deuteronomy 1:2 and 2:18.

1. In Older Times: 
(A). Eusebius of Caesarea in his Chronicon compares the ages of the patriarchs before Abraham in the Septuagint with those in the Samaritan Pentateuch and the Massoretic Text. 
(B). Epiphanius is aware that the Samaritans acknowledged the Pentateuch alone as canonical. 
(C). Cyril of Jerusalem notes agreement of Septuagint and Samaritan in Genesis 4:8. These are the principal evidences of knowledge of this Recension among the Greek Fathers. 
(D). Jerome notes some omissions in the Massoretic Text and supplies them from the Samaritan Text. (E). The Talmud shows that the Jews retained a knowledge of the Samaritan Pentateuch longer, and speaks contemptuously of the points in which it differs from the Massoretic Text. 

Since the differences observed by the Fathers and the Talmudists are to be seen in the Samaritan Pentateuch before us, they afford evidence of its authenticity.

2. Revived Knowledge: After nearly a millennium of oblivion the Samaritan Pentateuch was restored to the knowledge of Christendom by Pietro de la Valle who in 1616 purchased a copy from the Samaritan community, which then existed in Damascus. This copy was presented in 1623 to the Paris Oratory and shortly after published in the Paris Polyglot under the editorship of Morinus, a priest of the Oratory who had been a Protestant. He emphasized the difference between the Massoretic Text and Samaritan Pentateuch for argumentative reasons, in order to prove the necessity for the intervention of the church to settle which was Scripture. 
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PENTATEUCH, SAMARITAN
A fierce controversy resulted, in which various divines, Protestant and Catholic, took part. Since then copies of this Recension have multiplied in Europe and America. All of them may be regarded as copies ultimately of the Nablus roll. These copies are in the form, not of rolls, but of codices or bound volumes. They are usually written in two columns to the page; one being the Targum or interpretation and this is sometimes in Aramaic and sometimes in Arabic. Some codices show three columns with both Targums. There are probably nearly 100 of these codices in various libraries in Europe and America. These are all written in the Samaritan script and differ only by scribal blunders.

II. Codices and Script. 
1. The Nablus Roll: The visitor to the Samaritans is usually shown an ancient roll, but only rarely is the most ancient exhibited, and when so exhibited still more rarely is it in circumstances in which it may be examined.

Dr. Mills, who spent three months in the Samaritan community, was able to make a careful though interrupted study of it. His description (Nablus and the Modern Samaritans, 312) is that "the roll is of parchment, written in columns, 13 inches deep, and 7 ½ inches wide. The writing is in a fair hand, rather small; each column contains from 70 to 72 lines, and the whole roll contains 110 columns. The name of the scribe is written in a kind of acrostic, running through these columns, and is found in the Book of Deuteronomy the roll has the appearance of very great antiquity, but is wonderfully well preserved, considering its venerable age. It is worn out and torn in many places and patched with re-written parchment; in many other places, where not torn, the writing is unreadable. 

It seemed to me that about two-thirds of the original is still readable. The skins of which the roll is composed are of equal size and measure each 25 inches long by 15 inches wide." Dr. Rosen's account on the authority of Kraus (Zeitschr. der deulschmorgenl. Gesellsch, 18, 582) agrees with this, adding that the "breadth of the writing is a line and the space between is similar." Both observers have noted that the parchment has been written only on the "hair" side. It is preserved in a silk covering enclosed in a silver case embossed with arabesque ornaments.

2. The Script: The reader on opening one of the codices of the Samaritan Pentateuch recognizes at once the difference of the writing from the characters in an ordinary Hebrew Bible. The Jews admit that the character in which the Samaritan Pentateuch is written is older than their square character. It is said in the Talmud (Sanhedhrin 21 b): "The law at first was given to Israel in 'ibhri letters and in the holy tongue and again by Ezra in the square (°ashurith) character and the Aramaic tongue. Israel chose for themselves the °ashurith character and the holy tongue: they left to the hedhyoToth ("uncultured") the 'ibhri character and the Aramaic tongue-`the Cuthaeans are the hedhyoToth,' said Rabbi Chasda." 

When Jewish hatred of the Samaritans, and the contempt of the Pharisees for them are remembered, this admission amounts to a demonstration. The Samaritan script resembles that on the Maccabean coins, but is not identical with it. It may be regarded as between the square character and the angular, the latter as is seen in the manuscript and the Siloam inscription. Another intermediate form, that found on the Assouan papyri, owes the differences it presents to having been written with a reed on papyrus. As the chronology of these scripts is of importance we subjoin those principally in question.
(From International Standard Bible Encyclopaedia, Electronic Database Copyright © 1996, 2003, 2006 by Biblesoft, Inc. All rights reserved.)

Note: This should give you some information on the lost 10 tribes and the Samaritan Pentateuch. 
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Hosea 11:1-7
1 WHEN ISRAEL was a child, then I loved him and called My son out of Egypt. [Matthew 2:15.]  2 The more [the prophets] called to them, the more they went from them; they kept sacrificing to the Baals and burning incense to the graven images. 3 Yet I taught Ephraim to walk, taking them by their arms or taking them up in My arms, but they did not know that I healed them. 4 I drew them with cords of a man, with bands of love, and I was to them as one who lifts up and eases the yoke over their cheeks, and I bent down to them and gently laid food before them. 5 They shall not [literally] return into [another bondage in] the land of Egypt, but the Assyrian shall be their king because they refused to return to Me. 
6 And the sword shall rage against and fall upon their cities and shall consume the bars of their gates and shall make an end [of their defenses], because of their own counsels and devices. 7 My people are bent on backsliding from Me; though [the prophets] call them to Him Who is on high, none at all will exalt Him or lift himself up [to come to Him]. AMP

Hosea 11:6
God's Historical Love for Israel
11:6 bars of gates. Two gate doors were generally set into stone sockets buried just under the ground. The posts flanked the gate on either side. They were made of wood and joined to the wall. The Iron Age outer gate excavated at Tell en-Nasebeh has slots in the stone beside the gate, where bars would have been placed. They would lock the gates by sliding the bars into sockets in the wall. (IVP Commentary)

11:8 Admah and Zeboiim. These two cities, neither of which has been positively identified by archaeologists, are traditionally tied to Sodom and Gomorrah as sites of utter destruction and evidence of God's judgment (see comment on Genesis 19:1). These cities are generally located in the Jordan Valley southeast of the Dead Sea. Among the more prominent sites discovered in this area are the Early Bronze cities of Babedh Dra' and Numeira.  (IVP Bible Background Commentary: Old Testament)

11:1-11 on consistent paternal love for a rebellious son.
11:1-4 The father-child relationship is used often in prophetic books as a metaphor for the relation between God and Israel. 
(1) The child is often stubborn and rebellious and is chastised by the father, but the father nonetheless loves the child. 
(2) As in the case of the husband-wife metaphor, many of today’s readers may find the image of a father severely punishing his son troublesome, even if the father is presented as loving. 
(3) The paternal metaphor, however, was commonly used in the ancient Near East to express the relation between rulers and ruled, sovereign and subject. 
(4) It is not incongruous for prophets to mix metaphors, such as Israel as God’s wife and as God’s child.	[Jewish Study Bible]

Note: Metaphor – Is a noun. A figure of speech in which a word or phrase literally denoting one kind of object or an ideal is used in place of another to suggest a likeness or analogy between them.
[Webster Dictionary]

Note: to the Jew they feel that because of Abraham they have a passage into paradise, but as Jesus said the rich man and Lazarus were both Jews and one went to Abraham’s bosom and the other went to Sheol a place of torment and punishment. God’s promise is to born again believers only. (See Jeremiah 31:31-34 the New Covenant and John 3:1-3 as speaks the Judge of all. Even the 144,000 of Revelation 7 and 14 are born again.    Paul the Learner
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Example:
1. Israel as being God’s wife in one passage of scripture.
2. Israel as being God’s child in another passage of scripture.
3. The father-child relationship.
4. The husband-wife relationship.
                Paul the Learner

Hosea 11:1-2 
God's love demonstrated at the Exodus (Hosea 11:1-2). 

(a) God sent Joseph ahead into Egypt to prepare the way for Jacob and his sons. 
(b) What Joseph's brothers did to their brother was meant for evil, but God used it for good (Genesis 50:20). 
(c) Because of Joseph, the people of Israel were kept alive during the severe famine and were able to multiply in the ensuing years. 
(d) From this humble beginning. God formed a nation; father who freed his son from bondage. The emphasis here is not on Israel, the unfaithful wife,
(e) Moses led that nation out of Egypt in great power and triumph (Exodus 12-15). 

Hosea pictures the God of the Exodus as a tender but on Israel, the ungrateful son. (For God as "Father" and Israel as a "son," see Exodus 4:22-23; Isaiah 1:2-4; and Deuteronomy 32:5). After all God did for His son, he will refuse to return His love or obey His will. 

Hosea 11:3-4
God's love demonstrated in the wilderness (Hosea 11:3-4). 
A. The loving father not only carried His son out of bondage, but He taught him to walk and tenderly cared for him during the wilderness journey. 
B. When a child stumbles and gets bruised, mother and father are they’re to give healing and encouragement, and that's what God did for His people. 
C. He taught them, healed them, and led them; He was careful to lead them as you would a child and not as you would an animal. He bound Himself to them with cords of love, not with bit and bridle (Psalms 32:8-9) or a galling yoke.

Read Hosea 11:1-4 again, but instead of noting what God did for Israel, notice how Israel treated God. 
(a) Like spoiled children, they rebelled against their Father and turned to idols. 
(b) God spoke to them through His prophets, but the more God called to Israel, the more they strayed from Him! 
(c) They were happy to enjoy His gifts, but they didn't want to obey the Giver. 
(d) He sought to lead them with ties of love, but they said. "Let us break their bands asunder, and cast away their cords from us" (Psalms 2:3, KJV).
(e) Throughout history, whether Jewish or Gentile, human nature is pretty much the same, and all of us are prone to do what Israel did: enjoy God's blessings, but take God for granted. 
(f) "My people are determined to turn from me" (Hosea 11:7, NIV). "Also, sinful nation, a people laden with iniquity, a brood of evildoers, children who are corrupters!" (Isaiah 1:4, NKJV) 
(g) God set them free and guided them to their inheritance, but within one generation after the death of Joshua, the nation turned to idolatry and forsook the Lord (Judges 2:7 ff). 
(From The Bible Exposition Commentary: Old Testament © 2001-2004 by Warren W. Wiersbe. All rights reserved.)
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‘And when they were departed, behold, the angel of the Lord appeareth to Joseph in a dream, saying, Arise, and take the young child and his mother, and flee into Egypt, and be thou there until I bring thee word: for Herod will seek the young child to destroy him. 14 When he arose, he took the young child and his mother by night, and departed into Egypt: 15 And was there until the death of Herod: that it might be fulfilled which was spoken of the Lord by the prophet, saying, Out of Egypt have I called my son.’
									Matthew 2:13-15
God's Love; Israel's Ingratitude. 11:1-7.
Hosea 11:1-2
When Israel was a child. God refers to the early history of Israel, and contrasts it with the subsequent idolatry of his people. 

Called my son out of Egypt (cf. Exodus 4:22). God called Israel from Egypt to Canaan and provided protection and sustenance. The words are used of Christ in Matthew 2:15. God's son, Israel, was taken from Egypt, yet proved faithless in subsequent history and was threatened by judgment. 

The only begotten of the Father, the Son, Jesus, was taken from Egypt, grew into perfect manhood, and accomplished the work, which the Father had purposed. 

11:2 as they called them. The more they (i.e., the prophets) called them (Israel), the more they (Israel) obstinately hardened their hearts and refused to obey the Lord. They sacrificed unto Baalim (cf. Hosea 2:13). The cult objects of the iniquitous Baal worship claimed the loyalty of Israel.
(From The Wycliffe Bible Commentary, Electronic Database. Copyright (c) 1962 by Moody Press)

11:1-7 CONTRASTED CONDUCT
A -1  11:1  Love.
     B-1  11:2  Ingratitude.
A-2  11:3-  Love.
    B-2  11:-3  Insensibility.
A-3  11:4   Love.
    B-3  11:5-7 Threatening.
	THE COMPANION BIBLE

Hosea 11:1
When Israel was a child, then I loved him, and called my son out of Egypt. (Bengel) translates, 
1. 'From the time that he (Israel) was in Egypt, I called him my son,' which the parallelism ("When Israel was a child, and then I loved him") proves. 
2. So Hosea 12:9 ("I, that am the Lord thy God from the land of Egypt" i.e., from the time that thou was in Egypt), 
3. And Hosea 13:4, use "from ... Egypt," for "from the time that thou didst sojourn in Egypt." Exodus 4:22 ("Thus saith the Lord, Israel is my son, even my first-born") 
4. Also shows that Israel was called by God "My son," from the time of his Egyptian sojourn, (Isaiah 43:1, "Thus saith the Lord that created thee ... O Israel ... I have called thee by thy name; thou art mine;" 
5. Jer 31:20, "Is Ephraim my dear son? Is he a pleasant child?") God is always said to have led or brought forth, not to have "called," Israel from Egypt. 

Comparing Israel in it infancy in Egypt for survival and Jesus as an infant in Egypt for survival.
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Hosea 11:1
Matthew 2:15, therefore, in quoting this prophecy, typically and primarily referring to Israel, antitypical and fully to Messiah, applies it to Jesus' sojourn IN Egypt, not His return from it. Even from his infancy, partly spent in Egypt, God called Him His son. God included Messiah, and Israel for Messiah's sake, in one common love, and therefore in one common prophesy. Messiah's people and he are one, as the Head and the body. Isaiah 49:3 calls Him "Israel."  The same general reason, danger of extinction, caused the infant Jesus, and Israel in its national infancy (cf. Genesis 42; 43; 45:18; 46:3-4; Ezekiel 16:4-6), to sojourn in Egypt. Jacob's son Joseph provided the patriarch and his family with food in Egypt, amidst the general famine, that they should "live and not die." So He and His spiritual Israel are already called 'God's sons,' while yet in the Egypt of the world
      (Jamieson, Fausset, and Brown Commentary)

Hosea 11:2
As they called them - "they", namely, monitors sent by me. "Called," in Hosea 11:1, suggests the idea of the many subsequent calls by the prophets, besides the earlier one by God, through Moses, and originally in the person of Abraham.

Went from them - the Israelites turned away in contempt (Jer 2:27) the monitors sent by me. "They have turned their back unto me, and not their face."

They sacrificed unto Baalim - images of Baal, set up in various places.
       (Jamieson, Fausset, and Brown Commentary)

Hosea 11:3-4
I taught Ephraim also to go. Again the Lord refers to Israel's infancy. Walk is preferable to go in this verse. As a parent, God taught Israel to walk. His protecting care was shown when Israel would stumble, yet Israel showed no discernment: They knew not that I healed them. Israel did not realize that the Lord was her healer. She took his blessings for granted, ascribing them to Baal and other deities. 

11:4 I drew them with cords of a man. God's care for Israel continued as she reached maturity. The illustration is here taken from the animal world. A man may lead his beast with cords suitable for an animal. God used cords suitable for a man - i.e., gentle, humane - in seeking to lead Israel. They that take off the yoke. A considerate master lifts the yoke from the neck of his beasts that they may eat more comfortably. God had shown consideration in his dealings with Israel. (Wycliffe Bible Commentary)

Hosea 11:3
I taught Ephraim also to go - literally, to use his feet: 'I set Ephraim on his feet.' Compare a similar image, Deuteronomy 1:31; 8:2, 5, 15; 32:10-11; Nehemiah 9:21; Isaiah 63:9; Amos 2:10. God bore them as a parent does an infant unable to supply itself, so that it has no anxiety about food, raiment, and it’s going forth. So Acts 13:18, margin [etrofoforeesen], 'He bore fed them, as a nurse beareth or feedeth her child.' So the Septuagint, Deuteronomy 1:31. Which passage of Acts probably refers to this passage of Hosea.

Taking them by their arms - or else, 'taking them in his arms'. Compare Isa 63:9, as above; and especially Num 11:12 "Carry them in thy bosom, as a nursing father beareth the sucking child." He took them by the arms, to guide them, that they might not stray, and to hold them up, that they might not stumble. 

HOSEA CHAPTER ELEVEN						SECTION TWO
Hosea 11:3
But they knew not that I healed them - i.e., that my design was to restore them spiritually and temporally (Exodus 15:26).

Hosea 11:4
I drew them with cords of a man - parallel to "bands of love;" not such cords as oxen are led by, but humane methods, such as men employ when inducing others, as, for instance, a father drawing his child by leading-strings, teaching him to go (Hos 11:1)

I was to them as they that take off the yoke on their jaws, and I laid meat unto them - as the humane farmer occasionally loosens the straps under the jaws, by which the yoke is bound on the neck of oxen, and lays food before them to eat. 

An appropriate image of God's deliverance of Israel from the Egyptian yoke, and of His feeding them in the wilderness. This view seems better than Pusey's 'I was to them (in their sight, I was regarded by them) as they that lift up the yoke on their jaws - i.e., that raise the yoke (not being already upon them) to place it over their jaws. 

And I (God adds) was (all the while) placing meat before them.' While God was taking all manner of care of them, and providing for them all things richly to enjoy, He was regarded by them as one whom, instead of laying food before them, was lifting the yoke over their jaws.
        (Jamieson, Fausset, and Brown Commentary)

11:1 I fell in love with Israel when he was still a child; and I have called [him] My son ever since Egypt. 

11:2 Thus were they called, but they went their own way; they sacrifice to [Baalim – “calves;” cf. 8:4-6; 13:2] and offer to carved images. 

11:3 I have pampered Ephraim, taking them in [My- Hebrew “his.”] arms; but they have ignored My healing care.

11:4 I drew them with human ties, with cords of love; but I seemed to them as one who imposed a yoke on their jaws, though I was offering them food.    Tanakh Hebrew Text

Hosea 11:5-7
God's love demonstrated by His long-suffering (Hosea 11:5-7). On more than one occasion, God could have destroyed the nation and started over again (Exodus 32:10), but He chose to be long-suffering. When the journey became difficult, the Jews wanted to go back to Egypt; they complained when they should have been praying and giving thanks for God's mercies. We have already seen that some of the references to Egypt in this book refer to the "new bondage" in Assyria (Hosea 11:5). Israel refused to repent, so the nation had to go into captivity. They made plans without consulting God, so their defenses would fall before the invaders. The only time they called on God was when they were in trouble, and God graciously helped them; but now the end had come. 
   (From The Bible Exposition Commentary: Old Testament)

Note: It is important not only to maintain a prayer life and to learn to praise Him for what He has done for you. Prayer must be from the heart, and not just words spoken without meaning. ‘The factual prayer of a righteous man availed much’ so the scripture says.   Paul the Learner 
HOSEA CHAPTER ELEVEN
Hosea 11:5-7
He shall not return into the land of Egypt. The prophet speaks of judgment, but it would not take the form of renewed bondage in Egypt (cf. Deut 17:16). But the Assyrian shall be his king. The Northern Kingdom fell to Assyria in 722 BC 

11:6 the sword is a symbol of war. Hosea depicts the cities of Israel as devastated by war. Because of their own counsels. In despair, Hoshea conspired with So of Egypt for deliverance, but this only hastened Israel's defeat (2 Kings 17:4-6). 

11:7 Bent to backsliding from me. The word rendered backsliding is, literally, turning or turning about. Instead of turning to God, Israel persisted in turning from him. Though they called them is a reference to the prophets whose ministry was rejected by Israel. (The Wycliffe Bible Commentary)

Hosea 11:5
He shall not return into ... Egypt - namely, to seek help against Assyria (cf. Hosea 7:11), as Israel lately had done (2 Kings 17:4), seeking the help of King So, after having revolted from the Assyrian, to whom they had been tributary from the times of Menahem (2 Kings 15:19). He shall be no longer able to go to Egypt, for he shall be a captive in Assyria. In a figurative sense, "he shall return to Egypt" (Hosea 9:3) - i.e., to Egypt-like bondage; also many Jewish fugitives were literally to return to Egypt when the Holy Land was to be in Assyrian and Chaldean hands. "He shall not return into ... Egypt" shows this prophecy was uttered after the league made with Egypt (2 Kings 17:4).

But the Assyrian shall be his king - instead of having kings of their own, and Egypt as their auxiliary.

Because they refused to return - just retribution. They would not return (spiritually) to God, therefore they shall not return (corporally) to Egypt, the object of their desire. (Jamieson, Fausset, & Brown) 

Hosea 11:6
And the sword shall abide on his cities - (cf. "The sword shall never depart from thy house," 2 Samuel 12:10) or, 'fall upon' (Calvin); [chaalaah, from chuwl (OT: 2342)] 'whirl down upon' (Pusey): as in Jer 23:19.

And shall consume his branches - i.e., his villages, which are the branches or dependencies of the cities (Calvin). Grotius translates [badaayw (OT: 905)], 'his bars' (so Lam 2:9) - i.e., the warriors, who were the bulwarks of the state. Compare Hos 4:18, "rulers," margin, 'shields' (Ps 47:9).

Because of their own counsels - in worshipping idols and relying on Egypt (cf. Hosea 10:6).

Hosea 11:7
And my people are bent to backsliding - not only do they backslide, and that too from ME, their 'chief good,' but they are bent upon it [from taalaa' (OT: 8511), to hang], literally, 'are hung to it.'

Though they called them to the Most High, none at all would exalt him - though they (the prophets) called them (the Israelites) to the Most High (from their idols), "none would exalt (i.e., extol or honor) him." To exalt God, they must cease to be 'bent on backsliding,' and must lift themselves upwards, instead of bending and groveling downward. (From Jamieson, Fausset, and Brown Commentary)

Note: God made all creation with a free will; you choose to go to heaven or hell. Paul the Learner
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11:5 No! They return to the land of Egypt, and Assyria is their king. Because they refuse to repent. 

11:6 A sword shall descend upon their [towns – “bodies,” literally “skins;” cf. Job 18:13] and consume their limbs and devour [them – “their bones”] because of their designs. 

11:7 For My people persists in its defection from Me; when it is summoned upward, it does not rise at all.  Tanakh Hebrew Text

Hosea 11:8-12
8 How can I give you up, O Ephraim! How can I surrender you and cast you off, O Israel! How can I make you as Admah or how can I treat you as Zeboiim [both destroyed with Sodom]! My heart recoils within Me; My compassions are kindled together. [Deuteronomy 29:23.] 9 I will not execute the fierceness of My anger; I will not bring back Ephraim to nothing or again destroy him. For I am God and not man, the Holy One in the midst of you, and I will not come in wrath or enter into the city. 10 They shall walk after the Lord, Who will roar like a lion; He Himself will roar and [His] sons shall come trembling and eagerly from the west. 11 They shall come trembling but hurriedly like a bird out of Egypt and like a dove out of the land of Assyria, and I will cause them to dwell in their houses, says the Lord. 12 Ephraim surrounds Me with lies and the house of Israel with deceit, and Judah is not yet steadfast with God, with the faithful Holy One. AMP

11:8 Admah and Zebeiim, examples of cities that were utterly destroyed (see among others, Deuteronomy 29:22). 9: God’s change of heart and the decision not to obliterate Ephraim (cf. Jonah chapter 3) are associated with the phrase “I am God, not a human being.” The very same language is used to convey the opposite meaning in (Numbers 23:19).     [Jewish Study Bible]

Hosea 11:8-9 
God's love demonstrated by His faith-fullness to His promises (Hosea 11:8-9). What a revelation we have in 11:8 of the compassionate heart of God! According to Jewish law, a rebellious son was supposed to be turned over to the elders of the city and stoned to death (Deuteronomy 21:18-21), but how could God do this to His beloved son, Israel? (Centuries later. His innocent, only-begotten Son would suffer for the sins of the whole world.) God destroyed the cities of the plain because of their sins (Genesis 18:16-19:29), and those people didn't have the same privileges of learning about God that Israel had. What right did Israel have to expect God to spare them, especially since they were sinning against a flood of light?

What motivated God to spare Israel from total destruction? Not only His deep compassion, but also His faithfulness to His covenant. "For I am God, and not man" (Hosea 11:9, KJV). "God is not a man, that He should lie, nor a son of man that He should repent. Has He said, and will He not do it? Or has He spoken, and will he not make it good?" (Numbers 23:19)

God's covenant with Abraham (Genesis 12:1-3) is unconditional and will not change: therefore, the nation of Israel is preserved. But His covenant with Israel at Sinai had conditions attached, and if the people failed to meet those conditions, God was obligated to withdraw His blessings. Israel's possession of the land and its blessings is based on the Abrahamic Covenant, but their enjoyment of the land and its blessings is based on the Mosaic Covenant. God was faithful to both covenants: He preserved the nation, but He disciplined them for their sins. 


HOSEA CHAPTER ELEVEN
Hosea 11:10-12
God's love demonstrated by the hope of future restoration (Hosea 11:10-12). Often in Scripture you will find a declaration of judgment immediately followed by a promise of hope, and that's the case here. Hosea looks ahead to the end times when Israel will be gathered together from all the nations, brought to their own land, cleansed of their sins, and established in their kingdom. In the past God roared like a lion when He judged the nation (5:14; 13:7, but in the future, His "roar" will call His people to come back to their land. Like birds turned loose from their cages, the people of Israel will swiftly fly to their own land, and God will "settle them in their homes" (11:11, NIV). Meanwhile. God is long-suffering with His people, as He is with all sinners (2 Peter 3:9), even though they lie to Him and rebel against Him (Hosea 11:12). 

What Jesus said to Jerusalem in His day, God was saying through Hosea to the people of that day: "How often I wanted to gather your children together, as a hen gathers her chicks under her wings, but you were not willing!" (Matthew 23:37, NKJV) God's mercies in the past certainly proved His love, but Hosea offered second evidence that God loved His people. (The Bible Exposition Commentary)

Remember 
(a) At the time of many of our commentaries that we use [1800] Israel was a scattered people and the land of Palestine was not opened to them. They were living in the time of God’s judgement. 
(b) In fact a man named Hitler of Germany would kill over 6,000,000 Jews [1/3 OF THE JEWS IN THE WORLD AT THAT TIME] plus many others in his gas chambers. 
(c) So in 1948 Israel again became a nation. 
(d) They don’t worship idols any more; in fact they as a nation serve God as the United States serves Him. 
(e) There is indeed a religious segment in the nation but after God allowed such destruction of there nation they have become religious like the United States is religious, in fact many of them have turned to spiritualism to show that they are god and don’t need any other god.  
(f) They have three choices to follow:

(1) They can follow the Law of Moses and rely on there being a son of Abraham and so entitled to make heaven there home. [See Romans 2:12-13]
(2) They can follow the teaching of Kabbalah which is the practice of mystical Judaism and so learn how to release there souls and travel in a form of meditation to make themselves equal with there creator. [This is the path of destruction]
(3)  This last is to accept Yeshua [Jesus of Nazareth] as their Messiah and follow His teachings found in the New Testament. Remember many so-called Christians persecuted the Jews and forced them to accept Jesus or die. So this is a little hard for them to accept, but this is the only way that they can make heaven there home.  [Romans 2:14,15] Paul the Learner  
      
Hosea 11:8-11
How shall I give thee up...? The cry is heart-rending. God had loved his people, yet justice demanded that they be punished. Since God could not lightly forget the earlier days of Israel's faithfulness, he decreed judgment with great reluctance. Admah ... Zeboiim was cities of the plain, which were overthrown along with Sodom and Gomorrah (Gen 19). 

11:9 I will not execute the fierceness of mine anger. Although judgment would fall upon Israel, in wrath God would remember mercy. Israel was not to be forever cast off, although she would be sorely chastised. I will not enter into the city does not seem to fit here. 
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Hosea 11:9
The JPS suggests, I will not come in fury. Cheyne prefers, I will not come to exterminate, which is parallel to I will not return to destroy Ephraim. 

11:10 when he shall roar. The Lord is likened to a lion that roars to summon its young. At the sound of his roar they would come from the west (Egypt, v. 11) and the east (Assyria). The children shall tremble implies the thrill of eagerness rather than of fear. The Syriac combines the ideas of haste and trembling.    (From The Wycliffe Bible Commentary)

Hosea 11:8
How shall I make thee as Admah? How shall I set thee as Zeboiim? - Among the cities, including Sodom and Gomorrah, irretrievably overthrown (Deut 29:23).

Mine heart is turned within me - with the deepest compassion, so as not to execute my threat (I am 1:20: cf. Gen 43:30). So the phrase is used of a new turn given to the feeling (Ps 105:25, "He turned their heart to hate his people"). The Hebrew is 'Mine heart is turned upon [`aalay (OT: 5921)] me'-namely, as a burden lying heavy upon me, in thinking of the punishment that thou deserve.

My repenting’s - or 'strong compassions.' The Hebrew is an intensive [nichuwmaay (OT: 5150) properly]. God speaks according to human modes of thought. Num 23:19, "God is not a man, that he should lie; neither the son of man, that he should repent" (change His mind and character). God's seeming change is in accordance with His secret everlasting purpose of love to His people, to magnify His grace after their desperate rebellion.

Are kindled together - (cf. 1 Kings 3:26, "The woman whose the living child was ... her bowels yearned upon her son" (Hebrew, were hot); also Luke 24:32). (Jamieson, Fausset, and Brown)

11:8 How…? Figures of Speech Erotesis and Pathopoeia. Er’o-te-sis; or, Interrogating. The asking of questions, not for information, or for an answer. Path’-o-poe’-i-a; or, Pathos. The expression of feeling or emotion. See our study in Psalms chapter 7 for more figures of speech.  Paul the Learner

Hosea 11:9
I will not return to destroy Ephraim - i.e., I will no more, as in past times, destroy Ephraim. The destruction primarily meant is probably that by Tiglath-pileser, who, as the Jewish king Ahaz's ally against Pekah of Israel and Rezin of Syria, deprived Israel of Gilead, Galilee, and Naphtali (2 Kings 15:29). The ulterior reference is to the long dispersion hereafter, to be ended by God's covenant-mercy restoring His people, thenceforth to be 'destroyed no more,' not for their merits, but of His grace.

For I am God, and not man - not dealing as man would, with implacable wrath under awful provocation (Isa. 55:7-9: Mal. 3:6, "I am the Lord, I change not; therefore ye sons of Jacob are not consumed"). I do not, like man, change when once I have made a covenant of everlasting love, as with Israel (Num 23:19). 

We measure God by the human standard, and hence, are slow to credit fully His promises: these, however, belong to the faithful remnant, not to the obstinately impenitent.

The Holy One in the midst of thee - as peculiarly thy God (Exodus 19:5-6).

HOSEA CHAPTER ELEVEN
Hosea 11:9
And I will not enter into the city - as an enemy: as I entered Admah, Zeboiim, and Sodom, utterly destroying them, whereas I will not utterly destroy thee. 

(a) Somewhat similarly Jerome: 'I am not one such as human dwellers in a city, who take cruel vengeance; I save those whom I correct.' Thus "not man," and "in the midst of thee," are parallel to "into the city." Though I am in the midst of thee, it is not as man entering a rebellious city to destroy utterly. 
(b) Maurer needlessly translates [bª`iyr (OT: 5892)], 'I will not come in wrath.'

Hosea 11:10
He shall roar like a lion - by awful judgments on their foes (Isa 31:4; Jer 25:26-30; Joel 3:16), calling His dispersed "children” from the various lands of their dispersion.

When he shall roar, then the children shall tremble - shall flock in eager agitation of haste.

From the west - (Zech 8:7, "I will save my people from the east country, and from the west country"). Literally, from the sea. Probably the Mediterranean, including its "isles of the sea" and maritime coast. Thus as Hos 11:11 specifies regions of Africa and Asia-namely, "Egypt" and "Assyria," so here Europe is intended (Isa 11:11-16 is parallel, referring to the very same regions, "In that day the Lord shall set his hand again the second time to recover the remnant of his people ... from Assyria, and from Egypt ... and from the islands of the sea." 

On "children," see Hosea 1:10, "The number of the children of Israel shall be as the sand of the sea, which cannot be ... numbered").

11:8 How can I give you up, O Ephraim? How surrender you, O Israel? How can I make you like Admah, render you like [Zeboiim? – Admah and Zeboiim were destroyed with neighboring Sodom and Gomorrah. Cf. Genesis 10:19; 14:2, 8; Deuteronomy 29:22] I have had a change of heart, all My tenderness is stirred. 

11:9 I will not act on My wrath, will not turn to destroy Ephraim. For I am God, not man, the Holy One in your midst: I will not come in fury. 

11:10 The Lord will roar like a lion, and they shall march behind Him; when He roars, His children shall come fluttering out of the west. 

11:11 They shall flutter from Egypt like sparrows, from the land of Assyria like doves; and I will settle them in their homes – declares the Lord.  Tanakh Hebrew Text

Hosea 11:11
They shall tremble as a bird out of Egypt - "tremble," flutter in haste.

And as a dove - no longer a "silly dove" (Hosea 7:11), but as "doves flying to their windows" (Isaiah 60:8).



HOSEA CHAPTER ELEVEN
Hosea 11:11
And I will place them in their houses - (Ezekiel 28:26, "And they shall dwell safely therein (in their own land), and shall build houses"), literally, upon their houses, for the Orientals live almost as much upon their flat-roofed houses as in them.   (From Jamieson, Fausset, and Brown Commentary)

The Sins of Jacob 11:12-12:14
Hosea 11:12 Ephraim compasses me about with lies. In the Hebrew text Hosea 11:12 becomes 12:1, for it begins a new subject. The Lord is speaking concerning the faithlessness of both Ephraim (i.e., Israel) and Judah. Judah yet rules with God may be read Judah is yet wayward toward God (JPS). In spite of all the prophetic messages addressed to Judah, she continued in her sin! Is faithful with the saints. The JPS reads: And toward the Holy One who is faithful.  The LXX gives an entirely different reading: Judah is still known by God and faithful with the Holy One. 

12:1. Ephraim feedeth on wind. Literally, shepherds the wind. The RSV reads, Ephraim herds the wind. The words depict the futility of running for help to Assyria and Egypt. The east wind was the hot, destructive sirocco. It was not only vain to look to the east (Assyria) for help, but also dangerous, for destruction would come from that direction. Israel's foreign policy was such that she could make a covenant with the Assyrians while at the same time export olive oil to Assyria's rival, Egypt. Such duplicity was made possible by a policy of lies that would ultimately trap Israel and bring about her ruin.   (From The Wycliffe Bible Commentary)

‘Ephraim surrounds Me with deceit, the House of Israel with guile. [I.e. the deceit and guile they practice on each other (below vv. 8-9) is constantly noted by the Lord.’] (But Judah stands firm with God and is faithful to the Holy One. Meaning of the Hebrew is uncertain.).’  Hosea 12:1 Tanakh

Hosea 11:12
Ephraim compasses me about with lies ... but Judah ... is faithful with the saints. 
1. Maurer joins this verse with Hosea 12. 
2. But as this verse praises Judah, whereas Hosea 12:2 censures him, it must belong rather to Hosea 11, and a new prophecy begins at Hos 12. 
3. To avoid this, Maurer translates this verse as a censure, 'Judah wanders with God' - i.e., though having the true God, he wanders after false gods. 
4. But Judah yet rules with God. To serve God is to reign. 
5. Ephraim wished to rule without God (cf. 1 Corinthians 4:8); nay, even, in order to rule, cast off God's worship (Rivetus). In Judah was the legitimate succession of kings and priests.

And is faithful with the saints - the holy priests and Levites (Rivetus). With the fathers and prophets who handed down the pure worship of God. Israel's apostasy is the more culpable as he had before him the good example of Judah, which he set at naught. The parallelism ("with GOD") favors margin, 'and is faithful with THE MOST HOLY ONE.' The same plural is used of God elsewhere (Josh 24:19; Prov 30:3). [Qªdowshiym (OT: 6918)] Its plural form, as indeed of the ordinary Hebrew name for God, 'Elohiym (OT: 430). (From Jamieson, Fausset, and Brown Commentary)
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