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INTRODUCTION FROM THE JEWISH STUDY BIBLE

As its title says (1:1), the book of Hosea presents itself as the record of the Lord’s word to a prophet from the past, Hosea. The book’s main themes are:

1. Israel’s abandoning of the Lord,

2. The Lord’s punishment of Israel for that abandonment,

3. Calls for Israel’s repentance,

4. And hope for an ideal future of reconciliation between the Lord and Israel.

1. Israel’s abandoning of the Lord.

Is expressed in terms of cultic, religious, social, sexual, and political offenses.

2. The Lord’s punishment of Israel for that abandonment. 

Horrifying imagery, along with references to Israel’s destruction in the land and its exile from it, as well as of the fall of the northern monarchy, express the theme of the Lord’s punishment of Israel. To be sure, no prophetic book concerns itself only with condemnation and punishment.

3. Calls for Israel’s repentance.

All of them convey hope for the future. Hosea does so in highly poetic language.

4. And hope for an ideal future of reconciliation between the Lord and Israel.

Yet hope for the future, for a restoration of the ideal relation between the Lord and Israel, demands that Israel turn from its ways and return to the Lord, so the call for repentance is an important theme in the book.

It is precisely the element of hope – hope against a background of apparent hopelessness – that has led to the book’s wide use in Jewish liturgy. Thus Hosea 14:2-10 is read in the afternoon service of Tish’ah be’av (Sephardic and Yemenite traditions; others read Isaiah 55:6-56:8) and on Shabbat Shuvah, the Sabbath between Rosh Ha-Shanah (the New Year) and Yom Kippur (the Day of Atonement). Hosea 2:1-22 is read as the haftarah for the parashah of Be-midbar (Numbers 1:1-4:20). Hosea 2:21-22 are recited as part of the ritual for donning tefillin (Phylacteries).

Like other prophetic books, Hosea often employs sexual and family metaphors to express the relationship between God and Israel. Within the metaphorical world of the book of Hosea, God takes the role of an angry husband who condemns, severely punishes, and publicly dishonors his unfaithful wife, who fails to recognize how good he had been to her. After his violent and shaming punishment is carried out, he will be willing to accept her back. The basic imagery present here is quite common in the society within which the prophetic books were written (see also Ezekiel chapters 16, 23), and in the ancient Near East as a whole. To be sure, the text was not written to glorify or justify family violence or violence against women in general, but rather to explain the reasons for the disasters that befell Israel, to persuade the readers to live their lives in a way consistent with the will of the Lord, and to give them hope for the future.

Nevertheless, this imagery carries connotations that are very troublesome for many contemporary readers, and especially painful for those who cannot but associate their reading of the text with their, or their acquaintances, personal experiences (see chapters 1-3, and particularly 2:3-15). The book is set in the last period of political strength of the Northern Kingdom of Israel – from our perspective, (middle 8th century BCE) – and the time of its destruction by Assyria in (722 BCE see 1:1). While the treat of Assyrian invasion hovers in the background, the book focuses on the behavior of Israel, which it evaluates and condemns in very sharp terms. [Jewish Study Bible]
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It is a period of apostasy, of social disintegration, of wrongful leadership, of failed alliances, in sum a period in which knowledge of (and reverence for) the Lord are lacking. The setting of the book of Hosea is one of the earliest among the book of the Twelve, and this may be one of the reasons for its place at the beginning of the collection (for a traditional Jewish text on the matter, see Talmud b. B. Bat. 14b).











Jewish Study Bible 
Hosea 1:1-9

1 THE WORD of the Lord that came to Hosea son of Beeri in the days of Uzziah, Jotham, Ahaz, and Hezekiah, kings of Judah, and in the days of Jeroboam son of Joash king of Israel. 2 When the Lord first spoke with and through Hosea, the Lord said to him, Go, take to yourself a wife of harlotry and have children of [her] harlotry, for the land commits great whoredom by departing from the Lord. 3 So he went and took Gomer the daughter of Diblaim, and she became pregnant and bore him a son. 4 And the Lord said to him, Call his name Jezreel or God-sows, for yet a little while and I will avenge the blood of Jezreel and visit the punishment for it upon the house of Jehu, and I will put an end to the kingdom of the house of Israel. [2 Kings 10:11.] 5 And on that day I will break the bow of Israel in the Valley of Jezreel. 6 And [Gomer] conceived again and bore a daughter. And the Lord said to Hosea, Call her name Lo-Ruhamah or Not-pitied, for I will no more have love, pity, and mercy on the house of Israel, that I should in any way pardon them. 7 But I will have love, pity, and mercy on the house of Judah and will deliver them by the Lord their God and will not save them by bow, nor by sword, nor by equipment of war, nor by horses, nor by horsemen. [Isaiah 31:8; 37:33-35.] 8 Now when [Gomer] had weaned Lo-Ruhamah [Not-pitied], she became pregnant [again] and bore a son. 9 And the Lord said, Call his name Lo-Ammi [Not-my-people], for you are not My people and I am not your God. AMP
Hosea 1:1; Hosea 1:2

Hosea's Family

1:1. chronology. Hosea's prophecies span the eighth century, from the beginning of Uzziah's reign in Judah to the completion of Hezekiah's. The only king of Israel in this superscription is Jeroboam II, who roughly covers the first half of that century. Most of Hosea's message deals primarily with events in the chaotic period after Jeroboam's death when there are a whole succession of weak and ineffective kings just prior to the Assyrian conquest of Israel and the destruction of Samaria in 721 B.C. (IVP)
1:2. divine command to take wife. Marriage by divine command is a metaphor for Israel's covenant with Yahweh. Ezekiel demonstrated this in his oracle of the "foundling child" (Israel) who eventually became Yahweh's unfaithful wife (Ezekiel 16:1-43). An extra-biblical example of a marriage commanded by a god is found in the Hittite Annals of Hattusilis, many centuries before Hosea. Hattusilis declared that the goddess Ishtar appeared to him in a dream and instructed him to take Puduhepa, a daughter of Ishtar's priest, as his wife. This divine endorsement would have silenced any critics of this match and given the wife a right to participate in cultic as well as royal activities. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by InterVarsity Press. All rights reserved.)

1:1 Superscription

The verse characterizes the book as a particular instance of the Lord’s word (that is, as a prophetic book), set in a particular time and associated with a prophetic character from the past, Hosea. Although the setting for the book is the Northern Kingdom of Israel, its intended readers are the Judeans who may constructively reflect upon the demise of the Northern Kingdom in (722 BCE.). References to the kings of Judah proceed, and are more elaborate than, the reference to the Israelite king.

HOSEA CHAPTER ONE

Further, since Jeroboam 2nd died during the reign of Uzziah (2 Kings 15:8), the temporal references do not match. From the Israelite perspective, the book if anchored in the last period of strength of the Northern Kingdom; from the Judahite perspective it is anchored in a period in which Israel moves from a political position of strength to the beginning of its demise in the days of Hezekiah. This double perspective is no mistake, but a rhetorical clue for the reading of the book.       Jewish Study Bible
Hos 1:1

The time of Hosea's prophecy 

1. Here is the prophet's name and surname; which he himself, as other prophets, prefixes to his prophecy, for the satisfaction of all that he is ready to attest what he writes to be of God; he sets his hand to it, as that which he will stand by. His name, Hosea, or Hosea (for it is the very same with Joshua's original name), signifies a savior; for prophets were instruments of salvation to the people of God, so are faithful ministers; they help to save many a soul from death, by saving it from sin. His surname was Ben-Beeri, or the son of Beeri. As with us now, so with them then, some had their surname from their place, as Micah the Morashite, Nahum the Elkoshite; others from their parents, as Joel the son of Bethuel, and here Hosea the son of Beeri. And perhaps they made use of that distinction when the eminence of their parents was such as would bring honor upon them; but it is a groundless conceit of the Jews that where a prophet's father is names he also was a prophet. Beeri signifies a well, which may put us in mind of the fountain of life and living waters from which prophets are drawn and must be continually drawing.

2. Here are his authority and commission: The word of the Lord came to him. It was to him; it came with power and efficacy to him; it was revealed to him as a real thing, and not a fancy or imagination of his own, in some such way as God then discovered himself to his servants the prophets. What he said and wrote was by divine inspiration; it was by the word of the Lord, as St. Paul speaks concerning that which he had purely by revelation, 1 Thess 4:15. Therefore this book was always received among the canonical books of the Old Testament, which is confirmed by what is quoted out of it in the New Testament, Matt 2:15; 9:13; 12:7; Rom 9:25-26; 1 Peter 2:10. For the word of the Lord endures for ever.

3. Here is a particular account of the times in which he prophesied - in the days of Uzziah, Jotham, Ahaz, and Hezekiah, kings of Judah, and in the days of Jeroboam the son of Joash, king of Israel. We have only this general date of his prophecy; and not the date of any particular part of it, as, before, in Isaiah, Jeremiah, Ezekiel, and Daniel, and, afterwards, in Haggai and Zechariah. Here is only one king of Israel named, though there were many more within this time, because, having mentioned the kings of Judah, there was no necessity of naming the other; and, they being all wicked, he took no pleasure in naming them, nor would do them the honor. Now by this account here given of the several reigns in which Hosea prophesied (and it should seem the word of the Lord still came to him, more or less, at times, throughout all these reigns) it appears:

(From Matthew Henry's Commentary on the Whole Bible: New Modern Edition, Electronic Database. Copyright (c) 1991 by Hendrickson Publishers, Inc.)

(1.) That he prophesied a long time, that he began when he was very young, which gave him the advantage of strength and sprightliness, and that he continued at his work till he was very old, which gave him the advantage of experience and authority. It was a great honor to him to be thus long employed in such good work, and a great mercy to the people to have a minister so long among them that so well knew their state, and naturally cared for it.
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One they had been long used to and who therefore was the more likely to be useful to them. And yet, for aught that appears, he did but little good among them; the longer they enjoyed him the less they regarded him; they despised his youth first and afterwards his age.

(2.) That he passed through a variety of conditions. Some of these kings were very good, and, it is likely, countenanced and encouraged him; others were very bad, who (we may suppose) frowned upon him and discouraged him; and yet he was still the same. God's ministers must expect to pass through honor and dishonor, evil report and good report, and must resolve in both to hold fast their integrity and keep close to their work.

(3.) That he began to prophesy at a time when the judgments of God were abroad, when God was himself contending in a more immediate way with that sinful people, who fell into the hands of the Lord, before they were turned over into the hands of man; for in the days of Uzziah, and of Jeroboam his contemporary, the dreadful earthquake was, mentioned Zech 14:5 and Amos 1:1. And then was the plague of locusts, Joel 1:2-4; Amos 7:1; Hos 4:3. The rod of God is sent to enforce the word and the word of God is sent to explain the rod, yet neither prevails till God by his Spirit opens the ear to instruction and discipline.

(4.) That he began to prophesy in Israel at a time when their kingdom was in a flourishing prosperous condition, for so it was in the reign of Jeroboam the second, as we find 2 Kings 14:25, He restored the coast of Israel, and God saved them by his hand; yet then Hosea boldly tells them of their sins and foretells their destruction. Men are not to be flattered in their sinful ways because they prosper in the world, but even then must be faithfully reproved, and plainly told that their prosperity will not be their security, nor will it last long if they go on still in their trespasses.

(From Matthew Henry's Commentary on the Whole Bible: New Modern Edition, Electronic Database. Copyright (c) 1991 by Hendrickson Publishers, Inc.)

I. HOSEA'S TIMES (1:1)

1:1 In Hebrew the name Hosea ("salvation") is the same as Hoshea, Israel's last king (2 Kings 17:1). Hoshea was also Joshua's original name (Num 13:8,16). Nothing is known of Hosea's family background except that he was a son of Beeri.

Hosea's ministry extended for a number of decades in the second half of the eighth century B.C. Four kings of Judah (Uzziah, Jotham, Ahaz, and Hezekiah) reigned when Hosea prophesied. Only one king of the north (Jeroboam II) is mentioned though Hosea's message was directed primarily to the Northern Kingdom. Six kings of Israel followed Jeroboam II during the reigns of the four Judean kings mentioned. Perhaps Hosea omitted those six (as stated under "Date" in the Introduction) to point up the legitimacy of the Davidic dynasty in Judah. 

(From Bible Knowledge Commentary/Old Testament Copyright © 1983, 2000 Cook Communications Ministries; All rights reserved.)

Hosea 1:2

The beginning of the word of the Lord by Hosea - or IN Hosea (Pusey). [Bª-] God first revealed Himself in Hosea, and then to others by Hosea. So in Paul's case (Gal 1:16, 23).

Go, take unto thee a wife of whoredoms - not externally acted, but internally and in vision, as a pictorial illustration of Israel's unfaithfulness (Hengstenberg). Compare Ezek 16:8, 15, etc. 

Hosea 1:2
Besides the loathsomeness of such a marriage, if an external act, it would require years for the birth of three children, which would weaken the symbol (cf. Ezek 4:4.) Henderson objects that there is no hint of the transaction being fictitious: Gomer fell into lewdness after her union with Hosea, not before; for thus only she was a fit symbol of Israel, who lapsed into spiritual whoredom after the marriage-contract with God on Sinai, and made even before at the call of the patriarchs of Israel. Gomer is called "a wife of whoredoms" anticipatively. But it is plain that in the text she is supposed to have been an adulteress before the prophet takes her, whence she is called "a wife of whoredoms" - i.e., one entirely given up to whoredom-as "man of bloods" means a bloody man. (Irenaeus and Augustine) make her to have been unchaste before her marriage to Hosea, which marks the grace shown to her by him who so freely ignored the past, and joined her to him in holy wedlock. 

Just as God, in electing love, chooses sinners to be joined in holy union to Him; and so joined Israel to Him, notwithstanding Israel's idolatry before her call in Egypt, and in Ur of the Chaldees (Josh 24:14). 'Not only in visions seen and in words preached, but acts also was He (Christ) seen by the prophets. For which cause Hosea took a wife of whoredoms, prophesying by his act that the earth shall commit whoredoms, departing from the Lord, and the communion of the prophet too, sanctified that of such men God will be pleased to take to Himself a Church, to be sanctified by the communication of His Son, as she. Wherefore Paul also saith, "The unbelieving woman is sanctified by her believing husband"' (Irenoeus, iv. 20, 12). Still I prefer the view, which, as in the case of Ezekiel's lying on his side 390 days, regards the act as performed in internal vision, and not externally. An act revolting to a pure mind would hardly be ordained by God except in vision, which serves all the purposes of the prophecy. Herein he typified the Savior uniting to him what was unholy, in order to make it holy.
Children of whoredoms. The kingdom collectively is viewed as a mother; the individual subjects of it are spoken of as her children. "Take" being applied to both, implies that they refer to the same thing viewed under different aspects. The "children" were not the prophet's own, but born of adultery, and presented to him as his (Kitto, 'Biblical Cyclopedia'). Rather, "children of whoredoms" means that the children, like their mother, fell spiritual fornication. Compare Hos 1:3; "bare him a son" (see Hos 2:4-5). Being children of a spiritual whore, they naturally fell into her whorish ways. For land hath committed great whoredom, departing from the Lord - literally, from after [mee'achªreey (OT: 310) the hind part] the Lord. Our calling is to follow hard after the Lord (Ps 63:8), "forgetting the things behind, and reaching forth unto those things which are before" (Phil 3:13). To turn aside from following after our Divine Husband and Lord is spiritual adultery.
(From Jamieson, Fausset, and Brown Commentary)

HOSEA 1:2-3:5 SYMBOLICAL

B   a 1:2-.  Symbol.  The First Wife.  “Go, take.”

        b 1:-2.  Signification.  The Land departs from Jehovah.

          c 1:3.     The Prophet takes Gomer.

             d 1:4-9.  The Former State.

                e 1:10, 11  The Latter State.

                   f 2:1-4.       Samaria.  Remonstrance.              

       f. 2:5-23.    Samaria.  Reasons.      

a. 3:1- Symbol.  The Second Wife.  “Go yet, love,” &c.

        b. 3:-1  Signification.   Israel looks to other gods.

          c.  3:2, 3 The Prophet takes a Woman.

             d. 3:4.     The Present State.

                e 3:5          The Future State.
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HOSEA 1:4-9 (d, above) THE FORMER STATE

D-1  1:4-.  
Symbol.  Son’s name  (“Jezreel”).

  E-1   1:-4, 5.     Signification and Reason.

D-2  1:6-.        Symbol.  Daughter’s name  (Lo-Ruhamah).

  E-2   1:-6, 7.     Signification and Reason.

D-3  1:8, 9-.    Symbol.  Son’s name  (Lo-Ammi).

  E-3   1:-9.         Signification and Reason.
Hosea 1:4; 

1:4. Jehu's massacre at Jezreel. Elisha had originally sanctioned the political revolution that brought Jehu to the throne (see 2 Kings 9:6-10). The speech made by the "son of the prophet" who anoints Jehu calls on him to avenge the blood of slain prophets by exterminating Ahab's entire house, including his wife Jezebel. Jehu does this, first killing King Joram in battle (2 Kings 9:24) as well as King Ahaziah of Judah (2 Kings 9:27). After marching on the city of Jezreel, he calls on the populace to choose sides, and Jezebel is thrown from a balcony to her death (2 Kings 9:32-33). A general purge of Ahab's "house," which is a euphemism for his political supporters and government officials, then takes place. At Jehu's orders the terrified officials in Jezreel behead seventy "sons of the house of Ahab" (2 Kings 10:6-8). The next day Jehu publicly denied any responsibility for the deaths of these seventy men and used this as a pretext to have all of the officials executed (2 Kings 10:9-11). 

It is this mass bloodletting, which swept away the dynasty and supporters of Ahab, that is the basis for the symbolic name for Hosea's first son. The name thereby becomes a reminder to the current ruler, a descendant of Jehu, that his dynasty will be held accountable for Jehu's murderous activities. It may also be forecasting a similar bloody end to that dynasty in the face of Syrian encroachment and the expansion of Assyrian hegemony in the region.  (IVP Bible Background Commentary)
Hosea 1:5
1:5. Valley of Jezreel. This extremely fertile (the name means "God sows") and strategic valley allows for movement east and west through the hill country of northern Samaria and the lower Galilee from Beth Shan on the east to Acco on the Mediterranean coast. Omri and Ahab had established a second capital at Jezreel because of its strategic and economic importance. Naturally the valley also became the battleground for armies that wished to control the region. A number of famous battles were fought here, the first of which is recorded in the annals of Pharaoh Thutmose III (1504-1450). For more information see comment on Judges 6:33.  (IVP Bible Background Commentary: Old Testament)

[General Information - 1:2-3:5 between “proper marriage” and “whoredom.”] A set of readings that develops a sharp contrast between Israel’s reported abandonment of the Lord and the future reconciliation between the two. Punishment, however, is presented as a king of bridge that leads from one situation to another. These passages are built around images of “whoredom” and “(proper) marriage.” [Jewish Study Bible]
1:2-8: Was Hosea’s marriage meant to be taken literally or as a figurative symbol of a prophetic message? 
1. Among traditional Jewish commentators, some opted for a literal reading (e.g. Talmud b. Pes. 87a; Rashi, Abravanel), 

2. While others maintained that the text is an account of a prophetic vision (Ibn Ezra, Radak, Maimonides).
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3. The Targums understanding that these verses are figurative becomes clear in its rendition of 2:2-4 “The beginning of the word of the Lord with Hosea: The Lord said to Hosea: Go (and) speak a prophecy against the inhabitants of the idolatrous city, who continue to sin. For the inhabitants of the land surely go astray from the worship of the Lord. So he went and prophesied concerning them that, if they repented, they would be forgiven; but, if not, they would fall as the leaves of a fig-tree fall. But they continued to do wicked deeds. And the Lord said to him, ‘Call their name “ scattered ones” [a pun on Jezreel, see below] for in a little while I will avenge the blood…’”
As for the text itself, the main concern (see the final clause of verse 2) is not the reported sexual sins and marital life of Gomer (or of the unnamed women in chapter 3), but rather what they symbolized. These descriptions point to the “harlotry of the land and its inhabitants” that is, the worship of gods other than 

The Lord. (The image of God married to Israel predominates in this reading, but occurs elsewhere, e.g. in the books of Jeremiah and Ezekiel). Moreover, within their larger context in (chapters 1-3, or even 1-14), these references point toward the possibility of repentance and return to the proper relation between the Lord and Israel (see 2:20-25 for one expression of that proper relation; 3:5 for another). The Targum (quoted above), although clearly departing from the literal meaning, captures the book’s theological message. [Jewish Study Bible]
1:2: A more literal translation is “Go take for yourself a wife of whoredom and children of whoredom, for the land whores, whores away from following the Lord.’ The emphasis on the motif of “whoredom” and “committing whoredom” is clearly expressed by the quadruple repetition at the center of the verse.

1. Around the center are the references to the woman and the land, i.e. to those who commit whoredom,

2. And at the beginning of the verse, are the “wronged husbands,” namely the Lord and Hosea.
The imagery also suggests that the people of Israel are metaphorically the children of the land of Israel and her husband (the Lord). According to the text even if the father clearly acknowledges that the children are his, he can justifiably reject them because of the behavior of the mother (cf. 2:6). [JSB]
1:4: Jezreel is a plain in central Israel and a city on its perimeter. The allusion is likely to the events described in (1 Kings 21:1-24; 2 Kings 9:21-35), involving the murder of Naboth at the instance of Ahab and Jezebel in order to seize his property, and the consequent assassination of their son at the same location. The name Jezreel means “El/God sows,” and has numerous positive connotations; still, “sowing” means “scattering seed.” More important, ancient Hebrew poets played with the similarly sounding “zr” (sow seed) and “zrh” (scatter) – see (Psalms 106:27; Malachi 2:3, and the Targum see above). The House of Jehu was the last stable dynasty of Israel (ca. 842-747 BCE). After the lengthy rule of Jeroboam 2nd (ca. 788-747 BCE), his son Zechariah reigned only six months. He was murdered, and so were almost all the kings who followed him in rapid succession (2 Kings 15:8-25). The reference in this verse to the future punishment of the House of Jehu explains why only Jeroboam is mentioned among the kings of Israel in (verse 1).  [Jewish Study Bible]
1:6-8: Lo-ruhamah may also be translated “Unpitied” and Lo-ammi means “not my people” These are symbolic names that signify the rejection of Israel, but they carry a very suggestive potential for reversal (see 2:1-3). [Jewish Study Bible]
1:7: The mention of Judah reflects the Judahite readership of the book of Hosea in its final form.


[Jewish Study Bible]
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Hosea 1:2

The marriage (Hosea 1:2). Here we meet a bit of a problem because not every Bible student agrees on the kind of woman Hosea married.
(1) Hosea either married a pure woman who later became a prostitute, 
(2) Or he married a prostitute who bore him three children. 
In the Old Testament, prostitution is symbolic of idolatry and unfaithfulness to God (Jeremiah 2-3; Ezekiel 16:1; 23). Since the Jews were idolatrous from the beginning (Joshua 24:2-3,14), it seems likely that Gomer would have to be a prostitute when she married Hosea; for this would best symbolize Israel's relationship to the Lord. God called Israel in the idolatry; He "married" them at Mt. Sinai when they accepted His covenant (Exodus 19-21); and then He grieved over them when they forsook Him for the false gods of the land of Canaan. Like Gomer, Israel began as idolater, "married" Jehovah, and eventually returned to her idolatry. If Hosea had married a pure woman who later became unfaithful. "Wife of whoredoms" in 1:2 has to mean "a wife prone to harlotry who will commit it later" but this seems to be a strained reading of the verse. But could God ask His faithful servant to marry a defiled woman? Why not? We might as well ask, "Could God permit Ezekiel's wife to die?" 
Though marrying a prostitute might not be the safest step to take, such marriages were forbidden only to priests (Leviticus 21:7). Salmon married Rahab the harlot who became the great-grandmother of King David and an ancestress of Jesus Christ (Matthew 1:4-5). 

(From The Bible Exposition Commentary: Old Testament © 2001-2004 by Warren W. Wiersbe. All rights reserved.)  

Hos 1:3

Gomer ... daughter of Diblaim - symbolical names: literally, 'Completion, daughter of grape-cakes;' the dual expressing the double layers in which these dainties were baked. So, one completely given up to sensuality. Maurer explains "Gomer" as literally 'a burning coal.' Compare Prov 6:27, 29, as to an adulteress; Job 31:9, 12.    (Jamieson, Fausset, and Brown Commentary)
1:4 Jezreel. Note the Figure of Speech [called Paronomasia; or, Rhyming Words. The repetition of words similar in sound, but not necessarily in the same sense.] Between Israel (verse 1) and Jezreel (the Hebrew is Yisra’el and Yizr’el). The name is prophetic of coming judgment (see verse 5) and future mercy (10:9). These bind up the two prophetic announcements. Jezreel, the fruitful field, had been defiled with blood (2 Kings 9:16, 25, 33; 10:11, 14), and Israel shall be scattered, and sown among the nations; but, when God’s counsels are ripe, Israel shall be resown in their own land (see 2:22, 23).

Jezreel. Here, it is used of the valley where the blood was shed. The house of Jehu. Jehu had carried out the judgment of God on the house of Ahab, because it accorded with his own will; but he was guilty of murder, because it was not executed purely according to the will of God. He would have disobeyed if it had not served his own interest. This is seen from the fact that he practiced Jeroboam’s idolatries, for which Ahab had been judged. Caused to cease, &c. This was fulfilled in 611 B.C.E. See 2 Kings18:11.


The Companion Bible
Hosea 1:4

Call his name Jezreel - i.e., God will scatter (cf. Zech 10:9, "I will sow them among the people"). The similarity in sound of Jezreel to Israel (which was originally pronounced Yisrael) marks the connection between the sin and its punishment. 
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Hosea 1:4
They who had been by God's grant "princes with God" (so Israel means) shall be now by God's sentence "scattered by God" (Jezreel). It was the royal city of Ahab and his successors, in the tribe of Issachar. Here Jehu exercised his greatest cruelties on the house of Ahab and Ahaziah king of Judah (2 Kings 9:16, 25, 33; 10:11, 14, 17). For yet a little while, and I will avenge the blood of Jezreel upon the house of Jehu. 

Sir H. Rawlinson and Dr. Hincks separately deciphered the name 'Jahua [Yaahu'], son of Khumri' as one who paid tribute for his throne to the King of Assyria, in the cuneiform inscriptions upon the black obelisk in the British Museum. 
This prophecy, given in the reign of Jeroboam II, was fulfilled in the slaughter, by the conspirator Shallum, of Zachariah, the great-grandson of Jehu, the fourth and last from that monarch (2 Kings 15:8-12). Zachariah reigned only six months. The prophecy of Hosea was a fresh proclamation of the word of the Lord, originally spoken to Jehu himself, 2 Kings 10:30, "Thy children of the fourth generation shall sit on the throne of Israel." That Jehu [Yaahu’] sent tribute to the King of Assyria, to secure to himself the throne which God had given him, falls in with his character and his half belief, using all means, human or divine, to establish his own end. In one and the same spirit: 

(a) He destroyed the Baal worshippers as adherents of Ahab, 

(b) Retained the calf-worship, 
(c) Courted the ascetic Jonadab son of Rechab, 
(d) Spoke of the death of Jehoram as the fulfillment of prophecy, 
(e) And sought help from the King of Assyria (Pusey).  (Jamieson, Fausset & Brown)
II. HOSEA'S EXPERIENCE: A PORTRAYAL OF GOD'S DEALINGS WITH ISRAEL (1:2-3:5)

The message of the first three chapters (and of the entire book) oscillates between judgment and salvation. Hosea's marital experiences, which included the heartbreak caused by his wife's unfaithfulness and the joy of their renewed relationship, provide the framework for this message.

A. THE SYMBOLISM OF HOSEA'S FAMILY (1:2-2:1)

This opening section sets forth the major themes of the entire prophecy: 
(1) Israel's unfaithfulness, 
(2) The certainty of judgment, 
(3) And the ultimate restoration of the nation. 
These ideas are introduced within the context of the Lord's command to Hosea to marry and have children.

1. HOSEA'S MARRIAGE: ISRAEL'S UNFAITHFULNESS (1:2-3 A)

1:2-3a at the outset of Hosea's ministry the LORD instructed him to marry an adulterous woman. This relationship, characterized by infidelity on the wife's part, was to portray Israel's unfaithfulness to its covenant with the Lord (cf. 2:2-23). In response to the divine command Hosea.... married Gomer, a daughter of Diblaim.

Hosea 1:2-3

Much debate has centered on the circumstances of Hosea's marriage. Some have held that the marriage was only visionary or allegorical, not literal. This proposal was motivated by a desire to sidestep the supposed moral difficulty of the holy God commanding His servant to marry a woman of disreputable character. However, the account is presented as a straightforward narrative, not as a report of a vision or as a purely symbolic act (cf. chap. 3). The Lord sometimes required His prophets to carry out orders that many would consider over and above the call of duty (e.g., Isa 20:1-4; Ezek 4:1-5:4).

(A) Those who hold to a literal marriage disagree over Gomer's status at the beginning of her relationship with Hosea. 

(B) Some argue that Gomer was a prostitute at the time she was married.

(C)  A modification of this is the view that she was a typical young Israelite woman who had participated in a Canaanite rite of sexual initiation in preparation for marriage (Wolff, Hosea, pp. 14-5). 

(D) Others contend that Gomer was sexually pure at the time of marriage and later became an adulteress. 

(E) The Book of Hosea does not provide information concerning Gomer's premarital sexual experience. 

The expression "adulterous wife" (literally "wife of adultery") does not describe her condition at the time of marriage, but anticipates what she proved to be, a wife characterized by unfaithfulness. Any knowledge of Gomer's status at the time of marriage is thereby precluded. Both the language of Hosea 1:2 and the following context support this interpretation. The expression is similar to others in Hebrew that describes a married woman's character (e.g., "wife of one's youth," "a quarrelsome wife" ["a wife of quarrellings"], "a wife of noble character"; for these and other examples see Francis I. Andersen and David Noel Freedman, Hosea: A New Translation, Introduction and Commentary, p. 159). The Hebrew word zenûnîm (trans. here "adulterous") refers elsewhere in Hosea to the activity of Israel under the figure of a married woman (cf. 2:2,4; 4:12; 5:4). Also the emphasis in the following context (1:2 b; 2:2-3:5) is on the unfaithfulness that characterized both the Lord and Hosea's marriages, not on the brides' premarital experiences. Thus the Lord's command should be understood as follows, "Go, take to you a wife who will prove to be unfaithful."
The Lord also told Hosea to take... children of unfaithfulness. This does not refer to children born from another father before Gomer's marriage to Hosea. The Hebrew expression is elliptical with the second verb omitted. The command could be paraphrased, "Go, take to you an adulterous wife and have (NASB) children of unfaithfulness." The children are those mentioned in 1:3-9. "Unfaithfulness" does not necessarily imply they were the products of Gomer's illicit relationships. The fact that Hosea is not specifically mentioned in verses 6 and 8 as the children’s father needs not point to their illegitimacy. In Gen 29:32-35 the same phrase that appears in Hosea 1:6,8 ("she conceived again and gave birth") is used with no mention of the father (Jacob) because he is identified in the preceding context (as in Hosea, v. 3; cf. Andersen and Freedman, Hosea, p. 168). "Children of unfaithfulness" may simply point to their being born in the context of (but not as a direct result of) Gomer's infidelity. 

Also the phrase emphasizes the mother's character, not that of the children. (Andersen and Freedman understand the phrase as elliptical: "children of (a wife of) promiscuity" (Hosea, p. 168). It is similar to other Hebrew expressions in which the descriptive term points primarily to a quality of the parent not of the offspring (cf. bene hanne’ûrîm, literally "sons of youth," i.e., "sons born to a youthful parent," Ps 127:4; and ben zequnîm, literally "son of old age," i.e., "a son born to an aged parent," Gen 37:3).

Hosea 1:2-3
In Hosea 1:2 the land, which stands for those living in it (cf. 4:1), is personified as a wife who is guilty of the vilest adultery. This Hebrew verbal expression is emphatic, highlighting the extent to which Israel had departed from the LORD.     (Bible Knowledge Commentary/Old Testament) 

Hosea 1:3 

a. Jezreel (1:3 b-5)

1:3b the first child (a son) was named Jezreel. At this point the significance of his name was not in its meaning ("God sows"), but in its association with past and future events at the place Jezreel (cf., however, v. 11; 2:22-23). Jezreel was the site of Jehu's ruthless massacre of the house of Ahab (1:4; cf. 2 Kings 9-10). In the future it would be the scene of Israel's military demise (Hosea 1:5). 

Hosea 1:4

1:4 the reason for the Lord's coming punishment on Jehu's dynasty (literally house) was the massacre (lit, "bloodshed") at Jezreel (ca. 841 B.C.). 

(1) Jehu's slaughter of Jezebel and Ahab's descendants had been prophesied by Elijah (1 Kings 21:21-24), 

(2) Commanded by Elisha (2 Kings 9:6-10), 

(3) And commended by the Lord Himself (2 Kings 10:30). 

(4) So many think the attitude expressed by the Lord, (Hosea 1:4) contradicted that in the accounts in 1 and 2 Kings. But a closer examination of the historical record suggests a resolution to the problem. 

(5) Jehu also killed Joram (2 Kings 9:24), Ahaziah, king of Judah (2 Kings 9:27-28), 42 of Ahaziah's relatives (2 Kings 10:12-14), and several functionaries of the Baal cult (2 Kings 10:18-28). 

Though the execution of Baal's servants was certainly in accord with the Lord's will (cf. 1 Kings 18:40), Jehu's attack on the house of David went too far. Despite the fact that Ahaziah's assassination could be attributed to God's providence (2 Chronicles 22:7), it demonstrated an underlying lack of regard for the Lord's commands. This disregard subsequently came to the surface in other ways (cf. 2 Kings 10:29-31). So Hosea 1:4 probably refers to the slaughter of Ahaziah and his relatives. Though their deaths did not actually occur in Jezreel (cf. 2 Kings 9:27; 10:12-14), they were associated with the wholesale slaughter at that place. The fulfillment of this prophecy came in 752 B.C. when Shallum assassinated Zechariah, the fourth of Jehu's descendants to rule the Northern Kingdom (2 Kings 15:10), thereby cutting off Jehu's dynasty forever.  (Bible Knowledge Commentary/Old Testament)

Hosea 1:5

[I will break the bow of Israel] - The prowess (Jer 49:35: cf. Gen 49:24, "His bow abode in strength").

[In the valley of Jezreel] - afterward called (Judith 1:8) the great plain of Esdraelon, extending ten miles in breadth, and in length from the Mediterranean, near Mount Carmel, to the Jordan, which it reaches through two arms between the mountains of Gilboa, Little Hermon, and Tabor. From south to north it extends from the mountains of Ephraim to those of Galilee. It was the great battlefield of Palestine (Judg 6:33; 1 Sam 29:1). In the same plain where Jehu affected such zeal in avenging the innocent blood shed by Ahab on his guilty seed, God was about to break the might of Israel. Hosea lived to see his own, prophecy fulfilled when Shalman or Shalmaneser "spoiled Betharbel in the day of battle" on the same plain, "dashing the mother in pieces upon her own children" (Hos 10:14).

       (Jamieson, Fausset, and Brown Commentary)

Hosea 1:5

1:5. God told Hosea that the demise of Jehu's dynasty was to be accompanied by the downfall of the Northern Kingdom. In a display of poetic justice the Lord would break Israel's bow in the Valley of Jezreel, the site of Jehu's sin. Breaking the bow refers to the destruction of the nation's military might (cf. 1 Sam 2:4; Ps 46:9; Jer 49:35). 

(a) The general fulfillment of this prophecy came in 734 B.C. - 722 B.C. when the Assyrians overran Israel and reduced it to a province within they’re empire (2 Kings 15:29; 17:3-5).
(b) The Jezreel plain in particular was probably conquered in 733 B.C. by Tiglath-Pileser III. This valley, which had been the scene of a great military victory under Gideon (Judges 6:33; 7), again became a symbol of national disgrace and defeat, as it had been after Saul's death (1 Sam 29:1,11; 31).   (Bible Knowledge Commentary/Old Testament) 

1:6 Lo-ruhamah = not compassionated. Rendered “not beloved” in Romans 9:25, and “not having obtained mercy” in 1 Peter 2:10. These latter are the Holy Spirit’s interpretation of His own prophecy.

  The Companion Bible
Hosea 1:6

Call her name Lo-ruhamah - i.e., not an object of mercy or gracious favor. The Hebrew word is intensive, and expresses the tender yearnings of the inmost soul over one deeply beloved. I will utterly take them away. Israel, as a kingdom, was never restored from Assyria, as Judah was from Babylon after 70 years. 

1. Maurer translates, according to a common meaning (see margin), 'no more will I have mercy on the house of Israel, so as to pardon them.' 

2. Pusey renders [naaso' (OT: 5375)] 'esaa' (OT: 5375) laahem (OT: 3807 a), literally, taking away, I will take away from, or with regard to them-namely, everything: their guilty conscience would supply the awful ellipsis. God specifies not what He will take away, but dwells on the taking away as what He is about utterly and completely to do.

                     (Jamieson, Fausset, and Brown Commentary)

Hosea 1:2-7

This reads the doom of the house of Israel: I will no more have mercy upon them. It intimates that God had shown them great mercy, but they had abused his favors, and forfeited them, and now he would show them favor no more. Note those that forsake their own mercies for lying vanities have reason to expect that their own mercies should forsake them, and that they should be left to their lying vanities, Jonah 2:8. Sin turns away the mercy of God even from the house of Israel, his own professing people, whose case is sad indeed when God says that he will no more have mercy upon them. And then it follows, I will utterly take them away, will utterly remove them (so some), will utterly pluck them up, so others. Note, When the streams of mercy are stopped we can expect no other than that the vials of wrath should be opened. Those whom God wills no more have mercy upon shall be utterly taken away, as dross and dung.    (From Matthew Henry's Commentary on the Whole Bible)
NOTE: These from Israel that were taken away are called in today’s language the “lost ten tribes” and so today there are pockets of Jews scattered around the world the Israel is finding and bringing them back to the land of Israel.
Paul the Learner

HOSEA CHAPTER ONE

Hosea 1:7

But I will have mercy upon the house of Judah. Judah is only incidentally mentioned, to form a contrast to Israel. And will save them by the Lord their God - more emphatic than 'by myself;' by that Yahweh (me) whom they worship as "their God," whereas ye despise him. Not ... by bow - on which ye Israelites rely (Hos 1:5, "the bow of Israel"). Jeroboam II was famous as a warrior (2 Kings 14:25). Yet it was not by their warlike power Yahweh would save Judah (1 Sam 17:47; Ps 20:7; 44:6, "I will not trust in my bow, neither shall my sword save me. But thou hast saved us from our enemies"). The miraculous deliverance of Jerusalem from Sennacherib (2 Kings 19:35), and the restoration from Babylon, are herein predicted. Judah governed by kings of David's line, and having the true worship of God, the temple, and the sacrifices, was to experience a mercy, which was denied to Israel, as being founded and governed in apostasy from God. Not one of their kings that did not follow the sin of Jeroboam. The worship of the symbol of God, the calves, and some of them had also fallen into the grossest idolatry, Baal worship, etc.

Hosea 1:6

b. Lo-Ruhamah: "Not loved" (1:6-7)

1:6 the second child received the name Lo-Ruhamah, which means, "She is not loved." Her name indicated that the Lord's love for Israel would be cut off for a time. "Ruhamah," from the verb 

Raham describes tender feelings of compassion, such as those expressed by a parent for a child (cf. 1 Kings 3:26; Ps 103:13; Isa 49:15) or by a man for his younger brother (cf. Gen 43:30). At Sinai the Lord described Himself (Exodus 34:6) as "the compassionate... God" (°el rahûm) who is willing to forgive iniquity (Exodus 34:6). However, despite His gracious character, times come when He will no longer "leave the guilty unpunished" (Exodus 34:7). Such a time had come for the Northern Kingdom. 
Hosea 1:7

1:7 The light of God's grace shines through the gloom of impending judgment. Judah, the Southern Kingdom, in contrast with Israel, would experience the Lord's love in the form of deliverance from the Assyrians. This would not be accomplished through human military might (symbolized by the bow, sword, etc.), but by the LORD 's intervention. This promise was fulfilled in 701 B.C. when God supernaturally annihilated 185,000 soldiers in the powerful Assyrian army in one night thereby ending its campaign against Judah (2 Kings 19:32-36).  (Bible Knowledge Commentary/Old Testament) 

Hosea 1:8-9

c. Lo-Ammi: "Not My people" (1:8-9)

1:8-9 the third child, a son, was named Lo-Ammi, which means not My people. 

(A) In the ancient covenant formula God declared, "I will walk among you and be your God, and you will be My people" (Lev 26:12; cf. Ex 6:7; Deut 26:17-18). 

(B) But now that relationship was to be severed. The last clause of Hosea 1:9 (I am not your God) is literally, "and I [am] not I AM (°ehyeh) to you." 

(C) The statement probably alludes to God's words to Moses, "I am (°ehyeh) who I am (°ehyeh). This is what you are to say to the Israelites: I AM (°ehyeh) has sent me to you" (Exodus 3:14).

(D) "I AM," which is closely related to the divine name Yahweh, points to God as the covenant LORD of Israel who watches over and delivers His people (cf. Exodus 3:16-17). 

(E) However, through Lo-Ammi the Lord announced that Israel would no longer experience His special saving presence.   (Bible Knowledge Commentary/Old Testament) 

HOSEA CHAPTER ONE
Hosea 1:8

Now, when she had weaned Lo-ruhamah - said to complete the symbolical picture, not having any special signification as to Israel (Henderson). Or it may imply that Israel was bereft of all the privileges which were as needful to them as milk is to infants (cf. Ps 131:2, "I have ... quieted myself, as a child that is weaned of his mother;" 1 Peter 2:2). (Vatablus.) Israel was not suddenly, but gradually cast off; God bore with them with long-suffering, until they were incurable (Calvin). But as it is not God, but Gomer who weans Lo-ruhamah, the weaning may imply the lust of Gomer, who has hardly weaned when she is again pregnant (Manger). But Oriental women do not wean their children until they are two or even three years old. Therefore I prefer considering this period as marking an interval between the two stages of punishment of Israel.
Hos 1:9

Call his name Lo-ammi - once "my people," but henceforth not so (Ezek 16:8, "I swore unto thee and entered into a covenant with thee, saith the Lord God, and thou became mine"). The intervals between the marriage and the successive births of the three children imply that three successive generations are intended. 

1. Jezreel, the first child, represents the dynasty of Jeroboam I and his successors, ending with Jehu's shedding the blood of Jeroboam's line in Jezreel: it was there that, Jezebel was slain, in vengeance for the Jezreelite Naboth's blood shed in the same Jezreel (1 Kings 21:1; 2 Kings 9:21,30). The scenes of Jezreel were to be enacted over again on Jehu's degenerate race. At Jezreel the Assyrian. Shalmaneser routed Israel (Jerome). The child's name associates past sins, intermediate punishments, and final overthrow. 

2. Lo-ruhamah (Not pitied), the second child, is a daughter, representing the effeminate period which followed the overthrow of the first dynasty, when Israel was at once abject and impious
3. Lo-ammi (Not my people), the third child, a son, represents the vigorous dynasty (2 Kings 14:25) of Jeroboam II; but, as prosperity did not bring with it revived piety, they were still not God's people. Therefore both his house and his kingdom fell with him. So little is temporal prosperity to be recorded as a certain proof of God's favor, or of permanence and stability. For another view (Pusey's) see Remarks.

[I will not be your God] - Literally, 'I will not be for you' (by my Providence), or 'to you' by love (Pusey).   (Jamieson, Fausset, and Brown Commentary)

Hosea 1:10-11

10 Yet the number of the children of Israel shall be as the sand of the sea, which cannot be measured or numbered; and instead of it being said to them, You are not My people, it shall be said to them, Sons of the Living God! [Romans 9:26.] 11 Then shall the children of Judah and the children of Israel be gathered together and appoint themselves one head, and they shall go up out of the land, for great shall be the day of Jezreel [for the spiritually reborn Israel, a divine offspring, the people whom the Lord has blessed.]  [Isaiah 11:12,13; Ezekiel 37:15-28.] AMP
HOSEA 1:10, 11   THE LATTER STATE

E  J-1.  1:10.  Israel.

    J-2.  1:11.  Judah.

1:10 are not My People = No People of Mine are you. Hebrew Lo-‘ammi ‘attem. Quoted in Romans 9:25, not of the Gentiles, but as an illustration of what may be true in their case as it will be in Israel’s. 
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In 1 Peter 2:10 the address is to the Diaspora: i.e. the “scattered strangers” of Israel, who are now afar off.” Compare Daniel 9:7, Acts 2:32.

The new names (Hosea 1:10-2:1). Here is where the grace of God comes in, for God will one day change these names. "Not my people" will become "My people," "unloved" will become "My loved one." These new names reflect the nation's new relationship to God, for all of them will be "the sons of the living God." Judah and Israel will unite as one nation and will submit to God's ruler, and the centuries' old division will be healed. Instead of "Jezreel" being a place of slaughter and judgment, it will be a place of sowing where God will joyfully sow His people in their own land and cause them to prosper. Today, the Jews are sown throughout the Gentile world (Zechariah 10:9), but one day God will plant them in their own land and restore to them their glory. As God promised to Abraham, Israel will become like the sand on the seashore. (Genesis 22:17).

When will these gracious promises be fulfilled for the Jews? When they recognize their Messiah at His return, trusts Him, and experiences His cleansing (Zechariah 12:10-13:1). Then they will enter into their kingdom, and the promises of the prophets will be fulfilled (Isaiah 11-12; 32; 35; Jeremiah 30:1-31:40; Ezekiel 37:1; Amos 9:11-15). The three children teach us about the grace of God. Now we'll consider the lesson that Comer teaches us.  (The Bible Exposition Commentary: Old Testament)
Note: again Israel in the 1800 was indeed scattered.
And after Hitler of Germany destroyed 1/3 of the Jewish population of the world, the United Nations granted the people of Israel a homeland, very small homeland along with the Palestinians. Well what happened was:

1. All of the Jews of the world did not come to their nation.

2. The nations around Israel tried to destroy her but she conquered them but did not take any of there land except Jerusalem which they consider is there’s to begin with
3. They had no intention of destroying the Moslem temples on the sight of the old temple area and building a new temple.
4. Even though there is a small religious segment in the land, the people as a whole are Jewish in origin but not deeply religious in nature. 
5. The Lord did not come and make them the greatest nation on the earth like we find in Ezekiel 40-48 which will happen when the Word of God comes back to reign according to Revelation 19.  Paul the Learner
3. THE SYMBOLISM REVERSED (1:10-2:1)

In a remarkable shift of tone the Lord declared that the effects of judgment would someday be reversed. He promised a time of rich blessing accompanied by restoration of the covenant relationship and national unity.

1:10 Despite the demise of the Northern Kingdom (vv. 4-5), the Israelites will again be like the sand on the seashore in fulfillment of the Lord's irrevocable promise to Abraham (Gen 22:17; 32:12). In the same place where Israel heard the words not My people (cf. Hosea 1:9) they will be called sons of the living God. The son ship reference points to restoration of the covenant relationship, pictured under the figure of a family setting (cf. 2:1-5). The divine title "living God" was used in Joshua 3:10 in reference to the Lord's mighty presence with Israel during the Conquest of the land. In the future Israel will again experience the benefits of a relationship with the living God as they reoccupy the Promised Land. 

     (Bible Knowledge Commentary/Old Testament) 

HOSEA CHAPTER ONE

Hos 1:10

Yet the number of the children of Israel shall be as the sand of the sea, which cannot be ... numbered. Literally fulfilled in part at the return from Babylon, in which many Israelites joined with Judah. Spiritually, the believing seed of Jacob or Israel, Gentiles as well as Jews, shall be numerous "as the sand" (Gen 32:12, "I will make thy seed (Jacob's) as the sand of the sea"). 

[1] And it shall come to pass, that in the place where it was said unto them, Ye are not my people, there it shall be said unto them, Ye are the sons of the living God - the Gentiles, once not God's people, becoming His "sons" by adoption and grace through faith (John 1:12; Gal 3:26; Rom 9:25-26, "As he saith also in Osee [Isaiah], I will call them my people, which were not my people; and her beloved, which was not beloved (Paul's rendering of Lo-ruhamah). 

[2] And it shall come to pass, that in the place where it was said unto them Ye are not my people; there shall they be called the children of the living God; 1 Peter 2:10, "Which in time past were not a people, but are now the people of God: which had not obtained mercy (Peter's rendering of Lo-ruhamah), but now have obtained mercy. 

Both love and mercy is included in the Hebrew, (Ruhamah 1 John 3:1). To be fulfilled in its literal fullness hereafter in Israel's restoration (Rom 11:26, "All Israel shall be saved").

[The living God] - Opposed to their dead idols.

Hosea 1:11

Then shall the children of Judah and the children of Israel be gathered together - (Isa 11:12-13, "He shall assemble the outcasts of Israel, and gather together the dispersed of Judah ... Ephraim shall not envy Judah, and Judah shall not vex Ephraim; Jer 3:18; Ezek 37:16-24, wherein the stick of Ephraim was joined to the stick of Judah, and God saith, I will make them one nation in the land upon the mountains of Israel, and one king shall be king to them all"). 

And appoint themselves one head - Zerubbabel typically; Christ antitypical, under whom alone Israel and Judah are joined, the "Head" of the Church (Eph 1:22; 5:23), and of the hereafter united kingdom of Judah and Israel (Jer 23:5-6; Ezek 34:23). Though "appointed" by the Father (Ps 2:6), Christ is in another sense "appointed" as their Head by His people, when they accept and embrace Him as such.

And they shall come up out of the land - of the Gentiles, among whom they sojourn. The phrase "come up" refers to the moral elevation of the land of promise, as compared with all other lands. So Isa 2:2-3, "The mountain of the Lord's house shall be established in the top of the mountains ... and many people shall ... say, Come ye, and let us go up to the mountain of the Lord, to the house of the God of Jacob."

[For great shall be the day of Jezreel] - "the day of" one is the time of God's special visitation of him, either in wrath or in mercy. Here "Jezreel" is in a different sense from that in, Hos 1:4, "God will sow," not "God will scatter;" great shall be the day when they shall be the seed of God, planted by God again in their own land (Jer 24:6; 31:28; 32:41; Amos 9:15). (Jamieson, Fausset, & Brown Commentary)

Hosea 1:11

1:11 At the time of national restoration the two kingdoms (Judah and Israel), which had divided under Solomon's son Rehoboam (1 Kings 12), will be reunited under one Leader (cf. Ezek 37:22), the ideal Davidic Ruler of the Kingdom Age (cf. Hosea 3:5; Isa 9:6-7; Amos 9:11; Micah 5:2). The promise to David of an everlasting throne will be fulfilled (cf. 2 Sam. 7:11 b-16).

HOSEA CHAPTER ONE

Hosea 1:11
The united nation also will come up out of the land. This statement may refer to a return from exile, the "land" being Egypt (cf. Hosea 2:15), which serves as a symbol of the future place(s) of captivity (cf. 8:13; 9:3,6; 11:5; Deuteronomy 28:68). However, "land" (°eres) elsewhere in the Book of Hosea refers either to the land of Israel (cf. Hosea 1:2; 2:18,23; 4:1,3) or to the literal surface of the ground (cf. 2:21-22; 6:3) when used with the definite article and without a qualifying geographical term. The land of Egypt is specifically designated as such when mentioned in Hosea (2:15; 7:11,16; 8:13; 9:3,6; 11:1,5,11; 12:1,9,13; 13:4). So it is better to understand this as a comparison between Israel and a plant, which grows up from the soil. "Land" can refer to the ground (as just noted), as "come up" (‘alah) is used elsewhere of plant life sprouting forth from the soil (cf. "grow up," 10:8; "growing" Deut 29:23). 

The following context also supports this view. According to Hosea 2:23, the Lord promised that He would "plant" (zara', the same word used in the name Jezreel) the nation in the land as one sows seed on the ground (cf. 2:22, where the name Jezreel, "God sows," appears). Because the Lord Himself will be the One who sows, Israel will sprout forth and grow luxuriantly. The day of Jezreel probably alludes to this time when God will plant His people in the land. If so, the literal meaning of the name Jezreel ("God sows") takes on significance at this point. It is also likely that it alludes to Gideon's victory over the Midianites in the Valley of Jezreel (Judges 7). The future day of restoration will be ushered in by a great military triumph like that of Gideon (cf. Isa 9:4-7; see also Isa 41:8-16; Amos 9:11-12; Joel 3:9-17). Those who oppose the Lord's theocratic rule through the messianic King will be defeated (cf. Rev 19:11-21). The greatness of this eschatological "day of Jezreel" will reverse the shame and defeat that Israel experienced there at the hands of the Assyrians (cf. Hosea 1:5). 

     (Bible Knowledge Commentary/Old Testament) 

HOSEA CHAPTER TWO
Hosea 2:1-13

1 [HOSEA], SAY to your brethren, Ammi [or You-are-my-people], and to your sisters, Ruhamah [or You-have-been-pitied-and-have-obtained-mercy]. 2 Plead with your mother [your nation]; plead, for she is not My wife and I am not her Husband; [plead] that she put away her [marks of] harlotry from her face and her adulteries from between her breasts, [Isaiah 50:1.] 3 Lest I strip her naked and make her as in the day she was born, and make her as a wilderness and set her like a parched land and slay her with thirst. 4 Yes, for her children I will have no love nor pity nor mercy, for they are the children of harlotry. 5 For their mother has played the harlot; she who conceived them has done shamefully, for she said, I will go after my lovers that give me my food and my water, my wool and my flax, my oil and my refreshing drinks. 6 Therefore, behold, I [the Lord God] will hedge up her way [even yours, O Israel] with thorns; and I will build a wall against her that she shall not find her paths. 

7 And she shall follow after her lovers but she shall not overtake them; and she shall seek them [inquiring for and requiring them], but shall not find them. Then shall she say, Let me go and return to my first husband, for then was it better with me than now. 8 For she has not noticed, understood, or realized that it was I [the Lord God] Who gave her the grain and the new wine and the fresh oil, and Who lavished upon her silver and gold which they used for Baal and made into his image. 9 Therefore will I return and take back My grain in the time for it and My new wine in the season for it, and will pluck away and recover My wool and My flax which were to cover her [Israel's] nakedness. 10 And now will I uncover her lewdness and her shame in the sight of her lovers, and no one shall rescue her out of My hand. 11 I will also cause to cease all her mirth, her feast making, her New Moons, her Sabbaths, and all her solemn feasts and appointed festive assemblies. 
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12 And I will lay waste and destroy her vines and her fig trees of which she has said, these are my reward or loose woman's hire that my lovers have given me; and I will make [her plantations] an inaccessible forest, and the wild beasts of the open country shall eat them. 13 And I will visit [punishment] upon her for the feast days of the Baals, when she burned incense to them and decked herself with her earrings and nose rings and her jewelry and went after her lovers and forgot Me, says the Lord. AMP
Israel as Wife and Mother

2:3. stripped naked and turned out. Several documents, including wills found in the town of Nuzi, refer to this type of treatment of a wife who abandons her husband to live with another man. It is typically the children who perform this legal act. It is intended to humiliate and perhaps served as an instrument of divorce, though in cases where the husband has already died, it is related to property rights. (IVP Bible Background Commentary)
2:5, 8. Staple products and fertility. Both Hammurabi 's Code and the Middle Assyrian Law Code contain lists of items that a husband must by law supply his wife for her daily maintenance. These include grain, oil, wool and clothing. These staples formed the basis of the economy of the ancient Near East and were the symbols of fertility granted to the people by God (see Jeremiah 31:12). Thus within the marriage metaphor employed by Hosea, the providing of these items represented God's fulfillment of the covenant agreement. However, Israel's choice is to take "lovers" (other gods), worship them and give them presents of gold and silver instead of acknowledging Yahweh's gifts (compare Ezekiel 16:13-19). Israel credited the fertility gods such as Baal for the provision of these needs. (IVP Commentary)
2:8. Israel's Baal worship. Agricultural villages, whose produce fed themselves and the urban centers like Jerusalem, dominated the world of ancient Israel. The Mediterranean climate brought rain only during the winter and early spring months (October—April), and a drought meant that their fragile hold on life was severely threatened. It is no wonder, therefore, that the Canaanite storm god Baal was so pervasive a figure in ancient worship as well as in the ancient religious texts from Ugarit and Phoenicia. Rain meant life, fertility, economic prosperity and power for those blessed by it. The task for the Israelite prophets thus became an effort to demonstrate that Yahweh was the provider of fertility, including rainfall, and that Baal was a false god (see Jeremiah 2:8; 23:13). More often than not, however, local villagers chose to combine Yahweh and Baal worship in order to maximize their chances of a good harvest (see Judges 2:11; 6:25-32). Similarly, the kings of Israel, like Ahab, in making diplomatic marriages, accepted the introduction of Baal and Asherah alongside Yahweh in the official worship centers (see 1 Kings 16:31-33). Only after the exile would Baal worship be supplanted by faithful Yahweh-only worship among the Israelites. (IVP Bible Background Commentary)
2:11. festival functions and Baal. The syncretistic religious practices of the Israelites are exposed here as they revel (part of the metaphor of Gomer's unfaithful behavior) in worship of Baal during the harvest and new moon festivals (see the similar list of cultic celebrations in Ezekiel 45:17). 

(1) Passover, the Feast of Booths and the Feast of Weeks were the annual celebrations marking the agricultural year (see the comments on Exodus 12:19 and Exodus 23:15-16 for a description of these festivals). 

(2) The New Moon festivities seemed to be tied to the Sabbaths in the sense that family celebrations occurred (see 1 Samuel 20:5), and there was a cessation of work (see Amos 8:5). 

(3) There was no distinction drawn between the gifts of Yahweh and the supposed gifts of the Canaanite god of fertility and rain, Baal. As a result, the true provider of their bounty would now withdraw his largesse so that the Israelites could see their error. (IVP Commentary)
2:12. vine and fig payment from lovers. The Egyptian love songs of Papyrus Harris 500 mention the giving of a jug of sweet mandrake wine as a lover's present. Such gifts would have been common as an expression of endearment or affection, but the term for pay here is the one used to mean the fee of a prostitute rather than the offering to a lover. This draws the metaphor of Israel/Gomer's infidelity back into focus. The use of vines and fig trees also strikes at another source of wealth and festivity in ancient Israel. There could be no celebration without these important products that were harvested in August and September. God's threat to turn the place into a wilderness is similar to that expressed in Isaiah 5:6. (IVP Bible Background Commentary)
2:12. Punishments by wild animals. 

(a) The eighth-century Aramaic inscription from Deir'Alla that contains the prophecy of Balaam and the twentieth-century Egyptian Visions of Nefertiti both describe an abandoned land in which strange and ravenous animals forage for food. Ravaging wild beasts were considered one of the typical scourges that deity would send as punishment. 

(b) As early as the Gilgamesh Epic in Mesopotamia (c.  2000 BC) the god Ea had reprimanded Enlil for not sending lions to ravage the people rather than using something as dramatic as a flood. The gods used wild beasts along with disease, drought and famine to reduce the human population.

(c)  A common threat connected to negative omens in the Assyrian period was that lions and wolves would rage through the land. 

(d) In like manner devastation by wild animals was one of the curses invoked for treaty violation.

(e) The image here is one of chaos when civilization falls apart. See the comment on Deut 32:23-25 for another example of God cursing the land and its produce. (IVP Bible Commentary)
2:13. Incense to Baal. Given the large number of small incense altars discovered by archaeologists, such as those from Lachish and Tel-Miqne/Ekron, it is apparent that burning incense as an offering to Yahweh or other gods was common in individual homes as well as in official cultic settings (see Isaiah 17:8; Jeremiah 19:13). The Israelites had been commanded to burn incense before Yahweh's altar (Exodus 30:7-8), but that proper form of worship was corrupted when the offering was made to Baal instead. Incense was typically used to accompany petition. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by InterVarsity Press. All rights reserved.)

[General Information - 2:1-25: Denunciations and promises.] Condemnations and judgments are interspersed with announcements of future restoration and hope (e.g. Micah 2:12-13). Readers are made aware of seeds and promises of hope and contemplate their eventual blooming even as they read the most difficult texts about their past sinful deeds. These deeds are “their” deeds, because they identify – at least in part – with the Israel of the book. [Jewish Study Bible]

2:1: A reversal of the name and fate given in (1:9). The language here and that present in the promises to the patriarchs (Genesis 22:17; 32:13) echo each other. [Jewish Study Bible]
2-3: The motif of a future reunification of (northern) Israel and Judah appears elsewhere in prophetic literature (cf. Ezekiel 37:15-28), though it was never fulfilled. Jezreel (see 1:4), a place of bloody deeds and divine punishment, here becomes a place of future redemption. Similarly, the names of the other two children will have their meaning reversed, turning separation from the Lord into future closeness to Him. [Jewish Study Bible]
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SECTION TWO

2:4: Rebuke, or “remonstrate.” The word carries a legal connotation of arguing against someone in a court of law, while at the same time it means, “reprove” in the hope of correcting the behavior of someone (cf. Radak and Targum). The “someone” is metaphorically both the community of Israel and the land. For she is not My wife may be the legal language used in a declaration of divorce.
     [Jewish Study Bible]

2. Gomer: God Is Holy (Hosea 2:2-13)

Hosea is preeminently the prophet of love, but unlike some teachers today, he doesn't minimize the holiness of God. We're told that "God is love" (1 John 4:8,16), but we're also reminded that "God is light, and in Him is no darkness at all" (1:5). God's love is a holy love, not a sentimental feeling that condones sin and pampers sinners.

The prophet focuses on three particular sins: idolatry (spiritual adultery), ingratitude, and hypocrisy. 

Idolatry (Hosea 2:2-5 a). God speaks to the children and tells them to rebuke their mother for her unfaithfulness. Israel was guilty of worshiping the gods of the pagan nations around them, especially the Canaanite rain god, Baal. Whenever there was a drought or a famine in the land, the Jews repeatedly turned to Baal for help instead of turning to the Lord. (See 1 Kings 18-19.) Pagan worship involved sensual fertility rites; and for these rites, both male and female prostitutes were provided. In a literal as well as a symbolic sense, idolatry meant prostitution. Since the people were acting like prostitutes, God would treat them like prostitutes and shame them publicly. He would no longer claim the nation as His wife because she had broken the solemn marriage covenant and consorted with idols. According to Hebrew law, adultery was a capital crime, punishable by death, but God announced that He would discipline Israel and not destroy her. 

Unfaithfulness to the Lord is a serious sin, just as unfaithfulness to one's mate is a serious sin. The man who says he's 90 percent faithful to his wife isn't faithful at all. As Israel was tempted to forsake God for idols, the church is tempted to turn to the world system that hates God and wants nothing to do with God. 

(1) We must he careful not to love the world (1 John 2:15-17), 

(2) Be friendly with the world (James 4:4), 

(3) Become spotted by the world (1:27), 

(4) Or conform to the world (Romans 12:2). 

(5) Each believer and each local church must remain true to Jesus Christ the Bridegroom until He returns to take His bride to the heavenly wedding (2 Corinthians 11:1-4; Ephesians 5:22-33; Revelation 19:6-9). 

(From The Bible Exposition Commentary: Old Testament © 2001-2004 by Warren W. Wiersbe. All rights reserved.)
Judgment of Faithless Israel. 2:1-13.

Hos 2:1-7

Hosea was to address Gomer with the words - she is not my wife, neither am I her husband. The prophet's wife had separated herself from him, and with a broken heart he recognized that their marriage ties were severed. The words are reminiscent of the formula used in divorce. In like manner God now addresses Israel. 3. She must put away her adulteries lest I strip her naked. This punishment for adultery is attested in Scripture (Ezek 16:38) and in the Nuzi tablets from northern Mesopotamia. The words here apply to Israel, who would become a prey to her enemies when left desolate and naked by her God.  (Wycliffe Bible Commentary)
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2:5. Hosea's wife had said, I will go after my lovers. As she looked to her paramours, so Israel looked to Baal and the other Canaanite gods. (Wycliffe)

2:7 After being subjected to disappointment, Gomer, like Israel, will say, I will go and return to my first husband. Neither Gomer nor Israel could find satisfaction in infidelity. God here declares that he will bring Israel to the place where she shall see her need of him.

(From The Wycliffe Bible Commentary, Electronic Database. Copyright (c) 1962 by Moody Press)

2:5 As in (Ezekiel chapter 16), the punishment for the reported sexual promiscuity is sexual shaming. The image of the woman then becomes the image of the land, punished by drying up, losing its fertility. 

   [Jewish Study Bible]
2:6: The land/woman will lose her children, the population of the land. Disown (Hebrew “will not pity”) is another play on the name Lo-ruhamah (Cf. 1:2, 6) [Jewish Study Bible]
2:7: Lovers, male providers whom she loved; a reference to rulers of other nations and particularly to their gods. [Jewish Study Bible]
2:8: Hebrew reads, “your roads…” The second person conveys direct face-to-face address meant to have an affective impact.  [Jewish Study Bible]
Ingratitude (Hosea 2:5 b-9). Instead of thanking the true God for His blessings of food, water, and clothing, the nation thanked the false gods and used those gifts to serve idols. What ingratitude! God provided rain for the land (Deuteronomy 11:8-17), but the Israelites gave the credit to Baal, the rain god. Because it is God who gives us power to earn wealth (8:17-18) and enjoy the blessings of life (1 Timothy 6:17), we must thank Him and acknowledge His goodness. What wickedness it is to take the gifts of God and use them to worship false gods! God had every right to abandon His people, but instead, He chose to discipline them. The nation would chase after false gods, but Jehovah would block their paths and confuse their plans so that they would stumble on the way. He would take back His gifts and leave the nation as naked as a newborn baby and as barren as a desert. It's remarkable how many times God's people are admonished in Scripture to be thankful. 

I've noted at least fifteen places where were commanded to "give thanks to the Lord," and Psalms 100:4 and Colossians 3:15 both admonish us to be thankful. Both Jesus and Paul set the example by giving thanks often to the Lord for His blessings. One of the first steps toward rebellion against God is a refusal to give God thanks for His mercies (Romans 1:21). God will not allow us to enjoy His gifts and at the same time ignore the Giver, for this is the essence of idolatry. (Bible Exposition Commentary)
Hosea 2:8-13

God had dealt mercifully with his people: I gave her corn, and wine, and oil. All the fruitfulness of the land had its source in the Lord, but Israel forgot him and took his blessings for granted. Corn (i.e., grain), wine, and oil were the material blessings provided by God in Canaan (Deut 7:13). (Wycliffe)

2:9. God, in discipline, declared that he would take away ... corn. By removing the blessing he would bring Israel to the place where she would remember its divine source. Baal was powerless to help; and if the Lord did not provide for Israel, she would be hungry and destitute. As corn (grain) was used for food, so wool and flax provided clothing. Faithless Israel would be unclothed because she forgot the Lord. (Wycliffe Bible Commentary)
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2:10 In judgment God added that he would discover her lewdness. Literally, uncover her lewdness, i.e., reveal her to her lovers to be the shameful creature she really was. (Wycliffe Bible Commentary)
2:13 The days of Baal were sinful days, during which Israel forgot the Lord and made idolatrous and often-lewd practices part of Israelite religious life. God could not sit idly by when his name was thus desecrated.  (From The Wycliffe Bible Commentary)

Hosea 2:11

I will also cause all her mirth to cease, her feast days - of Jeroboam's appointment, distinct from the Mosaic (1 Kings 12:32, "Jeroboam ordained a feast in the eighth month, on the fifteenth day of the month, like unto the feast that is in Judah"). But the feast of tabernacles in Jerusalem was on the fifteenth day of the seventh month, and the Day of Atonement on the tenth day. However, most of the Mosaic feasts, "new moons," and "Sabbaths" to Yahweh remained, but to degenerate Israel worship was a weariness; they cared only for the carnal indulgence on them, "Saying, when will the new moon be gone, that we may sell corn? And the Sabbath, that we may set forth wheat?" (Amos 8:5.)

Hos 2:12

I will destroy her vines and her fig trees, whereof she hath said, these are my rewards that my lovers have given me - "my rewards," my hire as a harlot (Isa 23:17-18); "my lovers" - idols; "destroy ... vines ... and I will make them a forest" (Isa 5:6; 7:23-24). Fulfilled in the overthrow of Israel by Assyria (Hos 9:4-5).

Hos 2:13

I will visit upon her the days of Baalim - the days consecrated to the Baals, or various images of Baal in different cities; whence the names Baal-gad, Baal-Hermon, etc. Also the deified attributes of God were represented by as many idols. Thus Baal-Berith was the Lord of covenants; Baal-Zebul, the Lord of flies; Baal-peor, the Lord over sinful lust. Wherein she ... decked herself with her earrings - rather, nose-rings (Isa 3:21; margin, Ezek 16:12), with which harlots decked themselves to attract admirers: answering to the ornaments in which the Israelites decked themselves on the idols' feasts. She went after her lovers, and forgot me, saith the Lord - worse than the nations, which had never known God. Israel willfully apostatized from Yahweh, whom she had known. In forgetting Me, she forgot her chief good. The sin of the world is not merely its open opposition to God, but its utter ignoring of Him. It is so taken up with other things; it has no time and no heart for God.

(From Jamieson, Fausset, and Brown Commentary, Electronic Database. Copyright (c) 1997 by Biblesoft)

Hypocrisy (Hosea 2:10-13). The people still enjoyed celebrating the Hebrew festivals, but in their hearts, they gave the glory to Baal and the other false gods that they worshiped. Unfortunately, the same sin was being committed by their brothers and sisters in the temple of Jerusalem (Isaiah 1). How easy it is to attend divine services and go through the motions of worshiping God when our hearts are really far from Him (Matthew 15:7-9). But the truth would eventually come out, for God would judge His people and expose their hypocrisy. He would take away their blessings and abandon them to their sins, for one of the greatest judgments God can inflict on any people is to let them have their own way. God is holy and will not permit His people to enjoy sin for long or to live on substitutes. Eight times in the Bible we read, "Be holy, for I am holy": God means what He says. (The Bible Exposition Commentary)
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Hosea 2:14-23

14 Therefore, behold, I will allure her [Israel] and bring her into the wilderness, and I will speak tenderly and to her heart. 15 There I will give her vineyards and make the Valley of Achor [troubling] to be for her a door of hope and expectation. And she shall sing there and respond as in the days of her youth and as at the time when she came up out of the land of Egypt. [Exodus 15:2; Joshua 7:24-26.] 

16 And it shall be in that day, says the Lord, that you will call Me Ishi [my Husband], and you shall no more call Me Baali [my Baal]. 17 For I will take away the names of Baalim [the Baals] out of her mouth, and they shall no more be mentioned or seriously remembered by their name. 18 And in that day will I make a covenant for Israel with the living creatures of the open country and with the birds of the heavens and with the creeping things of the ground. And I will break the bow and the sword and [abolish battle equipment and] conflict out of the land and will make you lie down safely. 

19 And I will betroth you to Me forever; yes, I will betroth you to Me in righteousness and justice, in steadfast love, and in mercy. 20 I will even betroth you to Me in stability and in faithfulness, and you shall know (recognize, be acquainted with, appreciate, give heed to, and cherish) the Lord. 21 And in that day I will respond, says the Lord; I will respond to the heavens [which ask for rain to pour on the earth], and they shall respond to the earth [which begs for the rain it needs], 22 And the earth shall respond to the grain and the wine and the oil [which beseech it to bring them forth], and these shall respond to Jezreel [restored Israel, who prays for a supply of them]. 23 And I will sow her for Myself anew in the land, and I will have love, pity, and mercy for her who had not obtained love, pity, and mercy; and I will say to those who were not My people, You are My people, and they shall say, You are my God! [1 Peter 2:9,10.]  AMP
Hosea 2:15

2:15. Valley of Achor. When Achan violated the µerem during the capture of Jericho, he and his entire family were stoned to death in what came to be known as the Valley of Achor (Joshua 7:25-26). The site is located on Judah's northern tribal border (Joshua 15:7), modern El Buquê’ah. Hosea's mention of the "Valley of Trouble" is an attempt to demonstrate that if even such an ill-fated place can be transformed, then so can Gomer/Israel's relationship with Hosea/Yahweh. (IVP Bible Commentary) 
[General Information - 2:9-15:] The other male providers are no good. The wife (Israel) sought material benefits from other males, all the while ignorant of the fact that it was her husband (the Lord) who provided for her. But now her husband (the Lord) will remove His provisions, including food and clothing. Without the clothing she (Israel) will be naked and shamed. Her joy will disappear and none of her lovers will be able to help her against her angry husband (the Lord). [Jewish Study Bible]
2:15: Days of the Baalim, festivals and other occasions in which offerings were sacrificed to different Baals (Baalim is the plural of the deity Baal). “Baal” means “lord” or “owner” and in the Bible often refers to a Phoenician or Canaanite god of the same name. The term was also used as a title for the Lord (see 2 Samuel 5:20; 1 Chronicles 14:11), though the book of Hosea does not support that practice (2:18). “Baal” can also mean “husband” and, as a verb, “marry” or “take a woman as a sexual partner.” Baals stand for the unidentified “lovers” mentioned before, and all the connotations that the term carries suit well the general atmosphere permeating the text.
[Jewish Study Bible]
3. Hosea: God Is Love (Hosea 2:14-3:5)

The three children have taught us about the grace of God, and Gomer has taught us about the holiness of God. Now Hosea will teach us about the love of God. "Hosea takes his place among the greatest lovers of all the ages." 
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Wrote Kyle M. Yates. "His love was so strong that the vilest behavior could not dull it... Gomer broke his heart but she made it possible for him to give to the world a picture of the heart of the divine Lover."  God's love promised (Hosea 2:14-23). The repeated "I will" statements in these verses assure us that God has a wonderful future planned for the Jewish people. Let's note His promises.

[1] He begins with "I will allure" (v. 14). God doesn't try to force His people to love him. Instead, He "allures" (woos) them as a lover woos his beloved, seeking her hand in marriage. Certainly God spoke tenderly to His people through His Word and through the manifold blessings He bestowed on them in their land. Just as He led her through the wilderness and "married" her at Sinai, so God will meet His beloved in the wilderness in the last days and lead her into her land and her glorious kingdom.

[2] The next promise is "I will give" (v. 15) as the Lord guarantees a return to their land and a restoration of their prosperity. Once again, the Lord changes the meaning of a name, this time, "the Valley of Achor." To Israel, the Valley of Achor ("trouble") was the place where Achan stole from God and brought shameful defeat to Israel's army (Joshua 7), but that memory would be erased from their minds. The valley would become a "door of hope" through which Israel would enter into a new life. The experience would produce singing, as when Israel escaped from Egypt and saw her enemies defeated before their very eyes (Exodus 14-15). "And Sharon shall be a fold of flocks, and the valley of Achor a place for the herds to lie down in, for My people that have sought Me" (Isaiah 65:10). This is an Old Testament version of Romans 8:28, for only the Lord can take defeat and shame and turn it into victory and glory.

[3] God's third promise is "I will take away" (Hosea 2:16-17). God declares an end to idolatry among His people. They would have a new vocabulary and the "Baals" would never be named again. "Ishi" means "my husband" in Hebrew and "Baali" means "my master." Both terms were used by Jewish wives when addressing their husbands, but in the future kingdom, every Jew will call God "my Husband," for the divine marriage relation-ship will be restored. Israel will no longer prostitute herself before idols, but will love and serve the true living God.

[4] God's fourth promise is "I will betroth" (vv. 18-20). God's wooing of Israel will result in her yielding to Him and entering into a covenant relationship that would never end. This new covenant will include a restored creation (see Genesis 9:1-10; Romans 8:18-22) and peace among the nations. Among the "wedding gifts" will be such blessings as righteousness, justice, love, compassion, and faithfulness everything that Israel had lacked during her years of separation from her Husband, Jehovah God.

[5] The fifth promise is "I will respond" (Hosea 2:21-22, NIV), (KJV, "I will hear"). These two verses describe a tremendous cosmic conversation in which the Lord speaks to the heavens and the earth and they respond to each other and bring blessings to God's people. The heavens send the rain, the earth brings forth the produce, and the Lord sends His rich blessings. It's the picture of a restored universe where sin and death no longer reign (Romans 5:12-21).

[6] The next promise in this text is "I will plant" (Hosea 2:23, NIV). The word "Jezreel" means "God sows." The image is that of God sowing His people in their land the way a farmer sows seed. God will have mercy on those who had not obtained mercy.

[7] The final one is I will say to them He says to them, "You are My people!" They respond, "You are my God!" (NIV) This relates to the Gentiles becoming the children of God. (Bible Exposition)
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The Restoration of Faithless Israel 2:14-23

Hosea 2:14

In love God says of Israel, I will allure her. God says that he will persuade his people with endearing words to turn from their idols and find joy in him. In Canaan Israel rejected her God. Surrounded by other "lovers" (i.e., Baal and other idols), she felt no need of him. God, however, declares his purpose to remove his people from the land of milk and honey and bring her into the wilderness, so that he may speak comfortably unto her. Literally, speak unto her heart. The grieved lover desired to win back the object of his love. He was going to take Israel to the solitary wilderness, where she could hear his voice without distraction.   (The Wycliffe Bible Commentary)

Hosea 2:14

In the Hebrew it is, 'I myself will allure her.' Her who was allured by Satan's false enticements I will allure by making her taste something of the exquisite delights that are in ME, so that she may be henceforth attracted to God as her truest good. Jerome makes the "bringing into the wilderness" to be rather a deliverance from her enemies, just as ancient Israel was brought into the wilderness from the bondage of Egypt: to this the phrase here alludes (cf. Hos 2:15, "She shall sing ... as in the day when she came up out of the land of Egypt"). The wilderness-sojourn, however, is not literal, but moral: while still in the land of their enemies locally, by the discipline of the trial rendering the word of God sweet to them, they are to be brought morally into the wilderness-state - i.e., into a state of preparedness for returning to their temporal and spiritual privileges in their own land; just as the literal wilderness prepared their fathers for Canaan: thus the bringing of them into the wilderness-state is virtually a deliverance from their enemies.   (Jamieson, Fausset, and Brown Commentary)

Hosea 2:15-17

Vineyards, which speak of prosperity and fruit-bearing, would be given by God to his restored people. The valley of Achor is described as a door of hope. There, centuries before, Achan had died as the troubler of Israel (Josh 7:25-26). Only through Achor, trouble, could Israel come back to fellowship with the Lord and its resultant blessing. God would thus restore the days of her youth. When youthful Israel crossed the Red Sea, she had a song (Ex 15:1-19). As she lost her first love, the song was quieted; but Hosea pictures repentant, restored Israel as again singing. 

2:16. Restored Israel would address God as Ishi, literally, my husband, a word of tenderness. Baali is a synonym of ishi, but it contains the word Baal (master), the name of a Canaanite deity. For this reason it was associated with idolatry and rejected by Hosea. The Baalim (v. 18) will not be mentioned by restored Israel, who then will be true to her Lord.  (From The Wycliffe Bible Commentary)

Hosea 2:15

And I will give her vineyards from thence - "from thence," when I shall cause her to return from the wilderness. The wilderness itself shall become a fruitful field (Isa 32:15). The solitude of the wilderness shall be the means of her regaining her vineyards in her restored inheritance. God gives Israel a fresh grant of Canaan, which she had forfeited; so He promises a renewed grant hereafter (Hos 2:21-22) of her vineyards, which He is now about to "take away" from her (Hos 2:9, 12). And the valley of Achor for a door of hope. "Achor" - i.e., Trouble. As formerly Israel, after their tedious journey through the wilderness, met with the trouble resulting from Achan's crime in this valley, on the very threshold of Canaan, and yet that trouble was presently turned into joy at the great victory at Ai which threw all Canaan into their hands (Josh 7; 8); so the very trouble of Israel's wilderness-state will be the "door of hope" opening to better days. 
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Hosea 2:15
The valley of Achor, near Jericho was especially fruitful (Isa 65:10); so "trouble" and "hope" are rightly blended in connection with it. "Hope:" the word, more fully means 'a patient enduring, longing' (Pusey). She shall sing there, as in the days of her youth, and as in the day when she came up out of ... Egypt - it shall be a second exodus song, such as Israel sung after the deliverance at the Red Sea (Exodus 15: cf. Isa 11:15-16); and "the song of Moses" (Rev 15:2-3), about to be sung by those who through the Lamb overcome the beast, and so stand on the sea of glass mingled with fire, emblems of fiery trial, such as that of Israel at the Red Sea. There - in "the wilderness," and "in the valley of trouble" (Achor), where God "spake comfortably" to her. When she came up. When God's people leave the world for Him they are said to go up to God and to heavenly things.

Hos 2:16

Thou shalt call me Ishi, and shalt call me no more Baali - 'my Husband ... no more, my Lord.' Affection is the, prominent idea in Husband;' rule, in 'Lord.' The chief reason for the substitution of Husband for Lord appears next verse-namely, Baali, the Hebrew for my Lord, had been perverted to express the images of Baal, whose name ought not to be taken on their lips (Ex 23:13; Zech 13:2).

Hos 2:17

For I will take away the names of Baalim out of her mouth, and they shall no more be remembered by their name - "Baalim," plural, expressing the various images of Baal, which, according to the places of their erection, received various names, Baal-gad, Baalammon, etc. (Jamieson, Fausset, & Brown)
Hosea 2:18-20

Ancient Hittite covenants, were of two kinds: 

1. Parity covenants between equals; 

2. Suzerainty covenants between a sovereign and his subjects. 

The covenant between God and Israel was of the latter type. The Biblical covenant partakes of the nature of an ordinance with the beasts of the field. Nature itself will be at peace with restored Israel (cf. Isa 11:1-9). God adds, I will break the bow. The weapons of Israel's enemies will be broken so that they can do Israel no harm. 

2:19. In love God tells his people, I will betroth thee. A second marriage between God and Israel-after she is restored-is pictured as preceded by a second betrothal. This betrothal shall be for ever; i.e., it will not, like the first marriage between God and Israel at Sinai, he brought to a violent end. This betrothal is in righteousness. The bond between God and Israel is not mere sentiment, but one based upon a right relationship. It is also in judgment, or justice, as opposed to arbitrariness. God will deal with his people in loving kindness. Hebrew hesed, a word that stresses the idea of solidarity and belonging together. God deals with his people in a way consistent with their belonging to him. He likewise deals with them in mercies, or compassion, being mindful of their needs. 

2:20 The betrothal is in faithfulness, for God will be faithful to his covenant, and his beloved will learn to respond.  (From The Wycliffe Bible Commentary)

Hosea 2:18

And in that day will I make a covenant for them - for their benefit. Covenant ... with the beasts - not to hurt them (Job 5:23). They shall fulfill the original law of their creation, by becoming subject to man, when man fulfils the law of his being by being subject to God. 
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Hosea 2:18
To be realized fully in millennial times (Isa 11:6-9). And I will break the bow and the sword and the battle out of the earth - rather, 'out of the land,' i.e., I will break and remove war out of the earth (Ps 46:9), and 'out of the land' of Israel first (Isa 2:4; Ezek 39:9-10, "They that dwell in the cities of Israel shall go forth, and shall set on fire and burn the weapons ... the bows and the arrows," etc (of Gog and the invaders of the Holy Land); Zech 9:9-10). And will make them to lie down safely - a reclining posture is the usual one with Orientals when not in action. Safely - (Jer 23:6, "In his days Judah shall be saved, and Israel stall dwell safely").

Hos 2:19-20

I will betroth thee unto me forever; yea, I will betroth thee unto me in righteousness ... I will even betroth thee unto me in faithfulness. "Betroth" is thrice repeated, implying the intense love of God to His people. The marriage-covenant will be as it were renewed from the beginning on a different footing; not for a time only, as before, through the apostasy of the people, but "forever," through the grace of God writing the law on their hearts by the spirit of Messiah (Jer 31:31-37). In righteousness ... judgment. The Hebrew for "in" may be translated "with" [bª-] "righteousness," which He makes over to the Bride by imputation for her justification, and by impartation for her sanctification, and with judgment, whereby He vindicates her cause against her adversary: loving-kindness and mercies are the dowry with which He endows her. 

The "righteousness" of God is as much set forth as His mercies in saving His people; for the way of salvation is not merely a way of pardon, a way of justification (Rom 3:26). In loving-kindness, and in mercies. Hereby God assures Israel, who might doubt the possibility of their restoration to His favor: low, sunk, and unworthy as thou art I will restore thee, from a regard to my own "loving-kindness," not to thy merits.

Verse 20. In faithfulness - to my new covenant of grace with thee (1 Thess 5:24; Heb 10:23, "He is faithful that promised"). Thou shalt know the Lord - experimentally, which knowledge of God in Christ is eternal life (John 17:3). This knowledge follows as the effect of loving God, because God first loved us.   (From Jamieson, Fausset, and Brown Commentary)

Note: You have probably noticed that in these different studies I have used different bible commentaries because as a student of Scripture you need to see not only what is out there but also the different ideals of ministers who have great knowledge of languages and a good understanding of the meaning of the different texts, remember the apostle Paul said, ‘we see in part and know in part…’ and so someday we will see if our ideals are correct or if we were off in our understanding.   Paul the Learner
[General Information - 2:16-25 marital reconciliation.] The husband will bring the wife (Israel) back. The wife will be faithful forever, and the husband (the Lord) will provide, i.e. the fertility of the land will return. All of nature participates in the renewal of the marital covenant. [JSB]
2:17: Valley of Achor, (see Joshua 7:24-26; 15:7; Isaiah 65:10). The name may be transformed into a “Door of Hope” (Connecting pethah with pittah, “to plow” see Isaiah 28:24). Hebrew “Petach Tikwah,” the name of a city in modern Israel. [Jewish Study Bible]
2:18 “You will call Me ‘my Man’ (or husband), and no more will you call Me ‘my Baal’ (or husband).” Although the two terms can both mean “husband,” their connotations are very different. 
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2:18
The text uses the word play to project an image of a future rejection of the cult of Baal (i.e. a Phoenician and Canaanite god) and Israel’s acceptance of the Lord as her “Man.” [JSB]
2:21-22 These verses are well known from Jewish liturgy. They are usually translated more literally, “And I will betroth you (i.e. Israel) to Me in righteousness and in justice, in kindness and in mercy. I will betroth you to Me in faithfulness; and you shall know the Lord.” Traditional Jews say these verses when winding the straps of the tefillin [Phylacteries] three times round the middle finger. [JSB]
2:23-25: These verses emphasize that the Israelites were wrong to assume that Baal was the fertility god – the Lord controls fertility.
[Jewish Study Bible]  
Hosea 2:21-23

God can now answer his people's prayers: I will hear the heavens, or respond to the heavens. Hosea depicts the plea of Israel for prosperity as going through the heavens to the Lord. The earth will not sigh in vain for the rains of heaven, for they shall hear the earth, i.e., the heavens will be sensitive to the plea of a parched earth. All nature works in harmony. 22. The earth shall hear, i.e., respond to the corn (grain), and the wine, and the oil, the staple agricultural crops of Palestine. The needs of the crops are discerned by the earth; the earth's needs are discerned by the heavens; and the need of the heavens is discerned by God. In poetic language Hosea thus depicts the God of heaven as the ultimate source of all blessing. God lovingly responds to the needs of the earth, watering it so that it will yield in abundance. The corn, wine, and oil will then respond to Jezreel (the Lord sows), here representing Israel. 23. Thereupon God adds, I will sow her unto me. Restored Israel will flourish like seed in fertile soil. And I will sow her unto me in the earth - referring to the meaning of Jezreel (Hos 2:22). 

(NKJV)
Israel restored shall be the source of spiritual, and therefore also of temporal blessings to the millennial of earth. Not merely Judea, but the whole earth shall be the seed-plot wherein Gentile nations shall be the spiritual growth of the Jewish seed sown everywhere (see Mic 5:7; Rom 11:12, 15).

And they shall say, Thou art my God - rather, as Hebrew, "my God" simply: my all in all, whose I am, and whom I wish to serve; my portion forever, my salvation, the one thing I long for as my chief good.

(From Jamieson, Fausset, and Brown Commentary, Electronic Database. Copyright (c) 1997 by Biblesoft)

A THOUGHT:

Revelation 7:1-8

7: 1 After this, I saw four angels standing at the four corners of the earth, holding back the four winds of the earth, so that no wind would blow on the land, on the sea or on any tree. 2 I saw another angel coming up from the east with a seal from the living God, and he shouted to the four angels who had been given power to harm the land and the sea, 3 “Do not harm the land or the sea or the trees until we have sealed the servants of our God on their foreheads!” 4 I heard how many were sealed — 144,000 from every tribe of the people of Isra’el: 5 From the tribe of Y’hudah 12,000 were sealed, from the tribe of Re’uven 12,000, from the tribe of Gad 12,000, 6 from the tribe of Asher 12,000, from the tribe of Naftali 12,000, from the tribe of M’nasheh 12,000, 7 from the tribe of Shim‘on 12,000, from the tribe of Levi
            12,000, from the tribe of Yissakhar 12,000, 8 from the tribe of Z’vulun 12,000, from the tribe of Yosef 12,000, from the tribe of Binyamin 12,000. 
CJB  (Complete Jewish Bible)
Revelation 14:1-5

14 1 Then I looked, and there was the Lamb standing on Mount Tziyon; and with him were 144,000 who had his name and his Father’s name written on their foreheads. 2 I heard a sound from heaven like the sound of rushing waters and like the sound of pealing thunder; the sound I heard was also like that of harpists playing on their harps. 3 They were singing a new song before the throne and before the four living beings and the elders, and no one could learn the song except the 144,000 who have been ransomed from the world. 4 These are the ones who have not defiled themselves with women, for they are virgins; they follow the Lamb wherever he goes; they have been ransomed from among humanity as firstfruits for God and the Lamb; 5 on their lips no lie was found — they are without defect. 

CJB (Complete Jewish Bible)             

The Thought is God will have His Jewish remnant the 144,000 Jews of the 12 tribes. These will accept their Messiah Yeshua [Jesus] and be born again. The remainder of the Jews other than this select group will have to give their lives for Jesus and refuse to take the mark of the beast in Revelation 13.

   Paul the Learner
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Hosea 3

1 THEN SAID the Lord to me, Go again, love [the same] woman [Gomer] who is beloved of a paramour and is an adulteress, even as the Lord loves the children of Israel, though they turn to other gods and love cakes of raisins [used in the sacrificial feasts in idol worship]. 2 So I bought her for fifteen pieces of silver and a homer and a half of barley [the price of a slave]. 3 And I said to her, You shall be [betrothed] to me for many days; you shall not play the harlot and you shall not belong to another man. So will I also be to you [until you have proved your loyalty to me and our marital relations may be resumed]. 4 For the children of Israel shall dwell and sit deprived many days, without king or prince, without sacrifice or [idolatrous] pillar, and without ephod [a garment worn by priests when seeking divine counsel] or teraphim (household gods). 5 Afterward shall the children of Israel return and seek the Lord their God, [inquiring of and requiring Him] and [from the line of] David, their King [of kings]; and they shall come in [anxious] fear to the Lord and to His goodness and His good things in the latter days. [Jeremiah 30:9; Ezekiel 34:24.] AMP

Hosea Reclaims His Wife

3:1. sacred raisin cakes. See the comment on Jer 44:19 for the offering of sweet cakes (made from figs or dates) to the gods of Mesopotamia. There is some uncertainty in translating the Hebrew word here. Some commentators suggest that jars of wine are meant rather than compressed cakes of grapes or raisins. In either case it is the produce of the grape harvest that is being used as an offering. (IVP)
3:2. purchase price details. Given the value of the barley added to the fifteen shekels of silver, one estimate would make Hosea's total outlay approximately thirty shekels. This amount is equal to the amount due as compensation for the loss of a slave in Exodus 21:32. Since Gomer's situation is unclear, it is not possible to make a definite determination of why Hosea would pay out this amount. Based on Middle Assyrian Law, however, he may be redeeming her from a legal situation from which she could not extricate herself (such as paying a debt she owed). (IVP Bible Background Commentary)
3:4. sacrifice or sacred stones. See the comments on Exodus 23:24 and Deut 7:5 for the use of sacred stones and Asherah poles as part of Canaanite worship and Israel's idolatrous practices. Sacred stones did serve as a legitimate part of Yahweh worship, at least through the time of the divided monarchy (see Isaiah 19:19). In the time of destruction to come, however, these cultic symbols as well as the kings will receive no word or support from Yahweh (see Deuteronomy 16:22). (IVP Commentary)
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3:4 ephod or idol. Sacrifice and sacred stones represent means of worshiping the deity; ephod and idol refer to means of consulting the deity. An ephod was part of the priestly wardrobe (see comment on Exodus 28:6-14) and in both Egypt and Mesopotamia was reserved for clothing images of deity and for high-ranking priests. See the comment on Exodus 28:6-14 for a description of the appearance and use of the ephod as a device for divining God's will. People who wanted to ask information of deity would come (pay their fee) and receive an answer (through the mediation of the specialists. The teraphim idols referred to here (see comment on Gen 31:19) were among the tools or surrogates for consulting the gods in the ancient Near East. As with the pillars and sacrifices, however, God would not provide these diviners with any answers. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by InterVarsity Press. All rights reserved.)
3:1-5 another passage dealing with a marriage metaphor.

3:1 An alternative translation would be “Go again, love a woman who has a lover and is an adulteress [This is just] as the love of Lord for the Children of Israel, who turn to other gods.” Scholars disagree on whether it refers to Gomer (1:3) or to another woman. The text leaves her unnamed and by doing so leaves both options open. Clearly, though, Hosea’s relationship to this woman symbolizes again God’s relationship to Israel. [Jewish Study Bible]
3:2 A homer is probably about 6.5 bushels (230 liters), and a lethech is a half homer.

3:5: References to God and (human) kings are not rare in the Tanakh [Hebrew Text]. Still it is important to note that the book in its final form tells its readers of a northern (Israelite) prophet who, even though the Israelite monarchy is at it political zenith, not only perceives that its end is near, but also that the Israelites will turn back to David their king, the dynasty of the Southern Kingdom. (See similarly the final version of the conclusion of Amos).   [Jewish Study Bible]

God's love pictured (Hosea 3). This is another "action sermon" as Hosea reclaims his estranged wife and brings her home to himself. Gomer had left Hosea and was living with a lover, another picture of the way Israel had treated the Lord. Hosea had to buy her back at a cost of fifteen pieces of silver (half the price of a slave, Exodus 21:32) and about ten bushels of barley. This was not an exorbitant price, but she had cheapened herself by her sins. We need to remember that God has purchased us at the tremendous cost of the precious blood of His only Son (1 Peter 1:18-19). Hosea 3:3 suggests that Hosea didn't immediately enter into intimate relations with Gomer, but waited awhile to make sure she would be true to him. It's also possible that he wanted to make sure she wasn't pregnant with another man's child. But even this has a spiritual message attached to it: Israel today, though purchased by their Messiah (John 11:47-52; Isaiah 53:8), has not yet returned to the Lord.

Israel today is without a king because she rejected her King and therefore has no kingdom. "We will not have this man to reign over us" (Luke 19:14). "We have no king but Caesar" (John 19:15). 

(1) She has no prince because there is no reigning dynasty in Israel. 

(2) All the records were destroyed when the Romans captured Jerusalem in A.D. 70 A.D., and nobody can prove to which tribe he or she belongs.

(3) The Israelites have no sacrifice because they have no temple, altar, or priesthood. 

(4) They don't have a pillar (image) or a household god (teraphim), because idolatry was purged from their culture during the Babylonian Captivity. (Like the Gentiles, they may have other kinds of idols in their hearts!)
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(5) They lack an ephod (Exodus 28:1-14), because they have no high priest. The only High Priest God will acknowledge is the interceding Son of God in heaven. But there is an "afterward"! Israel won't stay "without," for she will see her Messiah, repent of her sins, and say, "You are my God!" They will enter into that blessed relationship in which the Lord says, "You are My people!" This will occur in "the latter days" when the messianic King sits on David's throne and judges righteously (Matthew 19:28; Luke 1:32-33).
The key word is "return" (Hosea 3:5), a word that's used twenty-two times in Hosea's prophecy. When Israel repents and returns to the Lord, then the Lord will return to bless Israel (2:7-8). God has returned to His place and left Israel to herself (5:15) until she seeks Him and says. "Come, and let us return to the Lord" (6:1, NKJV). This is Hosea's message: "O Israel, return to the Lord thy God.... Take with you words, and turn to the Lord: say unto Him, "Take away all iniquity, and receive us graciously"' (14:1-2).

That prayer is good for any sinner. Jew or Gentile. To summarize: God is gracious, and no matter what -name" our birth has given to us; He can change it and give us a new beginning. Even the "valley of trouble" can become a "door of hope." God is holy and He must deal with sin. The essence of idolatry is enjoying the gifts but not honoring the Giver. To live for the world is to break God's heart and commit "spiritual adultery." God is love and promises to forgive and restore all who repent and return to Him. He promises to bless all who trust him.   (The Bible Exposition Commentary: Old Testament)
THE REALITY:

1. Israel has again become a nation as of 1948 A.D.

2. Israel does not worship any gods and has no use for false worship.
3. Israel as a nation still believes in Jehovah as the one and only God.
4. Israel as a nation is a democratic society and not a theocracy.
5. Israel observes Sabbath, and etc.
6. Israel as a nation does not seek after God. There are some who do but not the nation as a whole.
7. Israel is still looking for their Messiah.   Paul the Learner

(A) Persecution followed Israel after Satan was cast out of heaven see 1/3 of all Jews destroyed by Hitler of Germany. See Revelation 12:13
(B)  Protection was given to Israel for a period of 3 ½ years during the Great Tribulation period according to Revelation 12:14-16
(C)  Prophecy was fulfilled by God electing to save 144,000 Jews of the 12 tribes according to Revelation chapters 7 and 14 this is the remnant spoken of in the Scriptures

(D)  Provision is given for the Messianic believers of the Law of Moses and the Messiah Yeshua (Jesus) according to Revelation 12:17 and Revelation 14:1
(E)  Propulsion is given to both Jews and Gentiles to either take the mark of the beast [666] and live and be damned forever or die for the cause of Christ according to Revelation 13:15
    Paul the Learner  
Hosea's Redemption of His Faithless Wife. 3:1-5.

Hos 3:1-3

Hosea was urged to love the woman who had turned her back upon him for the companionship of others. She was beloved of her friend, i.e., her paramour. Hosea was called upon to love an adulteress, one who had been unfaithful. She was like the Israelites, who love flagons of wine. Better, cakes of raisins (RSV). They participated in pagan Baal rites which involved the offering of cakes of dried grapes. 
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Hosea 3:1-5

3:2. Hosea bought his wife back from the slavery into which her sin had led her for fifteen pieces of silver. The price of a slave was thirty shekels of silver (Ex 21:32). Hosea evidently paid half in money and half in grain. 

3:3 As punishment for sins, the prophet says, Thou shalt abide for me many days. The verb is sometimes used in the sense of "to live in seclusion" (Lev 12:4; Deut 21:13). Gomer was to lead a quiet, secluded life until Hosea would be free to take her as his wife. So will I also be for thee is literally, and also I to thee. Hosea appears to be saying that Gomer must be separated from others, and he would not have marital relations with her during the period defined as many days.

       (From The Wycliffe Bible Commentary)

Hosea 3:1

The prophet is to take back his wife, though unfaithful, as foretold (Hos 1:2). He purchases her from her paramour, stipulating she should wait for a long period, living on coarse fare, and kept apart as a slave, before she should be restored to her full conjugal rights. So Israel is to live for a long period without her ancient rites of religion, and yet be free from idolatry; then at last she shall acknowledge Messiah, and know Yahweh's goodness restored to her. Go yet - 'Go again,' referring to Hos 1:2 (Henderson). The wife 'whom he had taken and rose from her degradation as a whorish woman' to be his wife, had fallen into impurity again, and was now living with another man in adultery. Hosea is told, not as in the first instance to take her, but to show active love toward her-to love her. She was still his wife, though unfaithful. A woman. Purposely indefinite, instead of saying thy wife, to express the separation in which Hosea had lived from Gomer for her unfaithfulness. 

Beloved of her friend, yet an adulteress. Used for 'her husband,' on account of the estrangement between them. Hosea loved her still, though she was separated from him for adultery. God commands him to take her to a second time: she was already beloved of her husband, now he is actively to show his love, to her by restoring her to be his wife once more. 'Fretful, wayward, jealous, ungovernable as are mostly those recovered from such sins as hers, the prophet, in his anxious, watchful charge of her, was a striking picture of the forbearing loving-kindness of God to us amid our provocations' (Pusey); and primarily of His loving-kindness to Israel, whom He is hereafter to restore to union with Him once more, after her shameful unfaithfulness to Him notwithstanding His great grace shown to her. Gomer was still beloved of her husband, though an adulteress; just as God still loved Israel, though idolatrous [reea` (OT: 7453), neighbor or friend, the same word as 'husband'-margin, friend]. 

(Jer 3:20, "As a wife treacherously departed from her husband, so have ye, deals treacherously with me, O, house of Israel.") The word implies that Gomer's husband had been her truest and most tender friend, so that there was no excuse for her conjugal infidelity: Christ is at once the Husband and the Friend (Song 5:16; John 11:5, 11; 13:23; 15:14-15) and the truest Neighbor of His people (Luke 10:36-37). Hosea is told, not as in Hos 1:2 "take a wife," but "love" her - i.e., renew thy conjugal kindness to her. According to the love of the Lord toward the children of Israel, who look to other gods - i.e., have done so heretofore, and are doing so now, but henceforth (from the return from Babylon) shall do so no more (Hos 3:4). God was loving them all the time that they were looking to other gods. Though an adulteress, Gomer was yet beloved of her friend. Such is the love of God, which still yearns over His people, even when fallen a second time, and by His marvelous grace finally turns them to Himself. And love flagons of wine - rather, pressed cakes of dried grapes, such as were offered to idols (Jer 7:18). (Maurer.)
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Hosea 3:2

The price being half grain was because the latter was the allowance of food for the slave, and of the coarsest kind, not wheat, but barley, which was the offering of one accused of adultery; and being the food of beasts, implies that she had degraded herself beneath her true human dignity as allied with God, to be as the horse and mule which have no understanding. Israel, as committing sin, was the slave of sin (John 8:34; Rom 6:16-20; 2 Peter 2:19, "While they promise them liberty, they themselves are the servants (slaves) of corruption; for of whom a man is overcome, of the same is he brought in bondage"). The low price expresses Israel's worthlessness. (Jamieson, Fausset, Brown Commentary).
Hosea 3:3

And I said unto her, Thou shalt abide for me - solitary and sequestered, separate from contact with any other man, and remaining for me who have redeemed thee (cf. the case of the captive woman whom her Israelite master desired to make his wife, and who for a month was to remain in his house for him, but separate from him, bewailing her captivity, and was then to become his wife, Deut 21:13). Literally, sit waiting for me: cf. Jer 3:2, Exodus 24:1. Thou shall not be for another man. Omit another, not being in the Hebrew: "Thou shalt not be for man:" not only not for any paramour, but not even for thine own husband. As Israel has been for ages, free from idolatry, yet not restored to union with the Lord. So will I also be for thee - remain for thee, not taking any other consort. As Israel should long remain without serving other gods, yet separate from Yahweh, so Yahweh on His part, in this long period of estrangement, would form no marriage-covenant with any other people (cf. Hos 3:4). 

The Hebrew means so will I also be TOWARD thee ['eeleyhaa (OT: 413)]. God would have a secret care toward Israel, while not taking her into close communion; thereby Israel has been still preserved as a nation, though scattered for ages among all peoples, and has not been allowed to fall into utter irreligion. He would not immediately receive her to marriage-privileges, but would test her repentance, and discipline her by the long probation; still the marriage-covenant would hold good-she was to be kept separated for but a time, not divorced (Isa 50:1 "Where is the bill of your mother's divorcement, whom I have put away?" (Not divorced): in God's good time she shall be restored. (J. F. B Commentary)

3:4, 5  THE PRESENT AND FUTURE STATES

A-1  3:4-  Time.  “Many days.”

     B-1  3:-4-  “Shall abide.”

          C-1  3:-4- “The children of Israel.”



Present.

               D-1  3:-4  Without a king,” &c. (Negative).

A-2  3:5-  Time.  “Afterward.”

    B-2  3:-5-  “Shall return.”

       C-2  3:-5-.    “The children of Israel.” 



Future.

            D-2  3:-5-     “Jehovah, and David their king.”  (Positive).

A-3  3:-5.  Time.  “In the latter days.”

Note: The above Structure is according to the order of the words in the Hebrew text, not the A.V.
3:3 ‘And I stipulated with her, In return [literally “for me.”] you are to go a long time without either fornicating or marrying; even I [shall not cohabit] with you. 3:4 For the Israelites shall go a long time without king and without officials, without sacrifice [“altar.”] and without cult pillars, and without ephod and teraphim. 3:5 Afterward, the Israelites will turn back and will seek the Lord their God and David their king – and they will thrill over the Lord and over His bounty in the days to come.’

  Hosea 3:3-5 Tanakh Hebrew Text
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Hosea 3:4

Hosea's experience with Gomer had a counterpart in God's experience with Israel, which would be many days without a king, and without a prince. Israel, 

(1) In exile, would have no civil government but would be governed by strangers. 

(2) She would also be without a sacrifice. The manner and place of sacrifice were particularly stressed in the Levitical law. 

(3) Israel would be unable to meet these conditions in the land of exile. Without an image. Literally a pillar, a cult objects used in pagan worship but forbidden in the Law (Deut 16:22).

(4) Israel's exile would remove her from the familiar temptations of Canaan. 

(5) Without an ephod. The ephod was a part of the high priest's attire (Exodus 28:6-14). The root meaning of the word is, "to overlay," and in Gideon's time we read of an ephod, which was an idol. It was probably made of wood overlaid with precious metal. 

(6) Without teraphim, or household gods (cf. Gen 31:19, 34; 1 Sam 19:13, 16). 

(7) Hosea states that the Exile would be a time during which the cult objects so dear to pre-Exilic Israel would be removed.   (From The Wycliffe Bible Commentary)

Hosea 3:4

Exactly describing the state of the Jews for the last 18 centuries and of the ten tribes of Israel since the Assyrian captivity, seven centuries earlier: separate from idols, yet without any legal sacrifice to Yahweh, whom they profess to worship, and without being acknowledged by Him as His Church. So Kimchi, a Jew, explains it. Judah, though no longer retaining her independent "king" and polity, had a government and "a prince," after her return from Babylon, until she rejected and crucified Christ. 

Then, having fallen substantially into the same sin as the ten tribes, by putting away God from her, and giving the heart to the creature (which is the root-principle of idolatry), she was doomed to the same judgment. Every effort to restore her has been as yet vain. God, by a miraculous interposition, checked the apostate Julian in the vain attempt to rebuild the temple at Jerusalem for the Jews. Since David's line is now lost, none but Messiah, whose genealogy from David is accurately known, can be the Prince of David's line who is to sit on the throne in restored Israel.

The ephod was worn by the high priest above the tunic and robe. It consisted of two finely-worked pieces which hung down, the one in front over the breast, the other on the back, to the middle of the thigh; joined on the shoulders by golden clasps set in two onyx stones, with the names of the twelve tribes, six on one and six on the other and fastened round the waist by a girdle (Exodus 28:6-12). The high priest was thus to "bear their names before the Lord upon his two shoulders for a memorial." The common ephod worn by the lower priests, Levites, and any person performing sacred rites (as, for instance. David when dancing before the ark), was of linen (2 Sam 6:14; 1 Chron 15:27). In the breast were the Urim (lights) and Thummim (perfections), by which God gave responses to the Hebrews. The latter was one of the five things which the second temple wanted, and which the first had. It, as representing the divinely constituted priesthood, is opposed to the idolatrous "teraphim" as "sacrifice" (to Yahweh) is to "an (idolatrous) image."

"Abide" answers to "thou shalt abide for me" (Hos 3:3). Abide in solitary isolation, as a separated wife. The teraphim (tªraapiym (OT: 8655) were tutelary' household gods, in the shape of human busts, cut off at the waist (as the root of the Hebrew word [taarap, to cut off] implies). (Maurer.) (Gen 31:19, 30-35.) They were supposed to give responses to consulters (2 Kings 23:24; margin, Ezek 21:21; Zech 10:2 "The idols (teraphim) have spoken vanity"). Saul's daughter, Michal, putting one in a bed, as if it were David, proves the shape to have been that of a man. (Jamieson, Fausset & Brown Commentary)
HOSEA CHAPTER THREE

Hosea 3:5

Afterward. After Israel had been removed from their land, their king, and their idolatrous worship, God would restore David their king, i.e., the Davidic king, or Messiah, who would rule as rightful king of Israel (cf. Mal 3:1). The dynasty would be revived in the latter days. Literally, in the end of days. The expression is used to describe the Messianic era, the climax of history, when God's Messiah will rule over the entire world.  (From The Wycliffe Bible Commentary)

3:5 in the latter days. Rabbi Kimchi (A.D. 1160-1235) and other celebrated Jewish commentators writing on Isaiah 2:2, hold that this expression always means “in the days of the Messiah.”  Compare Jeremiah 30:24; Ezekiel 38:8, 16, Daniel 2:28, Micah 4:1.                The Companion Bible
Hosea 3:5

Afterward - after the long period ("many days," Hos 3:4) has elapsed. Shall the children of Israel return - from their idols to "their God," from whom they had wandered? It shall not be their conversion merely, but their reverting to the God whose people they formerly were. And seek. The Hebrew is intensive. As formerly she diligently sought after her idols (Hos 2:7), so now shall she seek diligently after the Lord her God. And seek the Lord their God, and David their king. Israel had forsaken the worship of Yahweh at the same time that they forsook their allegiance to David's line. Their repentance toward God is therefore to be accompanied by their return to the latter. So Judah and Israel shall be one, and under "one head, as is also foretold, Hos 1:11. That representative and antitype of David is Messiah. All the older Jews interpreted this of Messiah. Compare Schoettgen, 'Horae, Hebraicae,' tom. 2, on this passage. "David" means the beloved. Compare as to Messiah, Matt 3:17; Eph 1:6. 
Messiah is called David (Isa 55:3-4; Jer 30:9, "They shall serve the Lord their God and David their king, whom I will raise up unto them;" Ezek 34:23-24; 37:24-25). And shall fear the Lord and his goodness - literally, 'shall fear TOWARD the Lord and TOWARD His goodness' - i.e., tremblingly flee to the Lord, to escape from the wrath to come; and to "His goodness," as manifested in Messiah, which attracts them to Him (Jer 31:12), The "fear," is not that slavish fear which "hath torment" (1 John 4:18), and which makes men flee from the sin-hating God, but the fear of losing Him, which makes them flee to Him, and reverence inspired by His goodness realized in the soul (Ps 130:4). Though fearing because of past unfaithfulness, they are attracted to Him and to His goodness by their fear of being any longer without Him.

Zechariah 12:10

10 and I will pour out on the house of David and on those living in Yerushalayim a spirit of grace and prayer; and they will look to me, whom they pierced.” They will mourn for him as one mourns for an only son; they will be in bitterness on his behalf like the bitterness for a firstborn son. 
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