L E V I T I C U S
LESSON FIVE – CHAPTER TWENTY ONE
Leviticus 21:1-24
21:1 Regulations for Conduct of Priests (cf. Ezek 44:15-31)
And the LORD said to Moses, "Speak to the priests, the sons of Aaron, and say to them:’ None shall defile himself for the dead among his people, 2 except for his relatives who are nearest to him: his mother, his father, his son, his daughter, and his brother; 3 also his virgin sister who is near to him, who has had no husband, for her he may defile himself. 4 Otherwise he shall not defile himself, being a chief man among his people, to profane himself. 5' they shall not make any bald place on their heads, nor shall they shave the edges of their beards nor make any cuttings in their flesh. 6 They shall be holy to their God and not profane the name of their God, for they offer the offerings of the LORD made by fire, and the bread of their God; therefore they shall be holy. 7 They shall not take a wife who is a harlot or a defiled woman, nor shall they take a woman divorced from her husband; for the priest is holy to his God. 

21:8 Therefore you shall consecrate him, for he offers the bread of your God. He shall be holy to you, for I the LORD, who sanctify you, am holy. 9 The daughter of any priest, if she profanes herself by playing the harlot, she profanes her father. She shall be burned with fire. 10'He who is the high priest among his brethren, on whose head the anointing oil was poured and who is consecrated to wear the garments, shall not uncover his head nor tear his clothes; 11 nor shall he go near any dead body, nor defile himself for his father or his mother; 12 nor shall he go out of the sanctuary, nor profane the sanctuary of his God; for the consecration of the anointing oil of his God is upon him: I am the LORD. 13 And he shall take a wife in her virginity. 14 A widow or a divorced woman or a defiled woman or a harlot — these he shall not marry; but he shall take a virgin of his own people as wife. 15 Nor shall he profane his posterity among his people, for I the LORD sanctify him.'" 
21:16 And the LORD spoke to Moses, saying, 17 "Speak to Aaron, saying: 'No man of your descendants in succeeding generations, who has any defect, may approach to offer the bread of his God. 18 For any man who has a defect shall not approach: a man blind or lame, who has a marred face or any limb too long, 19 a man who has a broken foot or broken hand, 20 or is a hunchback or a dwarf, or a man who has a defect in his eye, or eczema or scab, or is a eunuch. 21 No man of the descendants of Aaron the priest, who has a defect, shall come near to offer the offerings made by fire to the LORD. He has a defect; he shall not come near to offer the bread of his God. 22 He may eat the bread of his God, both the most holy and the holy; 23 only he shall not go near the veil or approach the altar, because he has a defect, lest he profane My sanctuaries; for I the LORD sanctify them.'" 24 And Moses told it to Aaron and his sons, and to all the children of Israel. NKJV
21:1-22:32

Regulations for Priests

21:5. shaving practices of priests. Priests have the special injunction to keep themselves pure and holy because it is their responsibility to bring offerings to God. As a result, their skin and hair must remain intact, free of blemish or injury, as a testimony to that holiness. Thus they are prohibited from engaging in the mourning practices common in Canaan of gashing themselves, tearing their hair or shaving their beard. In fact it would be shameful for them to present themselves in any condition that was not holy (see Satan’s accusation against the high priest Joshua in Zec 3:3). 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

CHAPTER TWENTY ONE

Lev 21:1-6

The Sanctification of the Priests. - As the whole nation was to strive after sanctification in all the duties of life, on account of its calling as a nation of God, the priests, whom Jehovah had chosen out of the whole nation to be the custodians of His sanctuary, and had sanctified to that end, were above all to prove themselves the sanctified servants of the Lord in their domestic life and the duties of their calling: 
(1) They were not to defile themselves by touching the dead or by signs of mourning (vv. 1-6 and 10-12); 
(2) They were to contract and maintain a spotless marriage (vv. 7-9 and 13-15); and 
(3) Those members of the priesthood who had any bodily failings were to keep away from the duties of the priests' office (vv. 16-24).

In other nations it was customary for those who were more immediately concerned to shave their heads as a sign of mourning; but the Egyptians let their hair grow both upon their head and chin when any of their relations were dead, whereas they shaved at other times. The two other outward signs of mourning mentioned, namely, cutting off the edge of the beard and making incisions in the body, have already been forbidden in Lev 19:27-28, and the latter is repeated in Deut 14:1. The reason for the prohibition is given in v. 6 - "they shall be holy unto their God," and therefore not disfigure their head and body by signs of passionate grief, and so profane the name of their God when they offer the firings of Jehovah; that is to say, when they serve and approach the God who has manifested Himself to His people as the Holy One. On the epithet applied to the sacrifices, "the food of God," sees at Lev 3:11 and 16.










Keil and Delitzsch
Note: In Ezekiel 20:2-20 we find this retrospect of the early history of Israel in the Wilderness is the opening portion of the same prophecy from which the Haftorah of the preceding Sedrah is taken. It was spoken to the exiles who had been deported ten years earlier to Babylon, after the first capture of Jerusalem in 597 B.C.E. [Before the Common Era we call this B.C.]. The impending destruction of the City is declared by the Prophet to be the wages for disloyalty to the ‘statutes and judgments’ of which the 19th chapter of Leviticus in the Sedrah is so outstanding a summary.













Rabbi Hertz
REGULATIONS CONCERNING PRIESTS AND SANCTUARY (Chapters 21-24). 
21:1-9 the Ordinary Priest.

Whatever comes near, or is presented, to God must be perfect of its kind. Priests, therefore, must be free from physical defects or ceremonial impurity (21), and sacrifices must be without blemish (22).

Ver. 1 defiles himself for the dead. Contact with the dead defiles (Numbers 19) and, for the time being, renders a priest unfit to perform his duties. The law only held good when the dead person was ‘among his people;’ i.e. if there was others who were not priests able and willing to attend to the burial (Sifra).
Lev 21:7-9

Their marriage and their domestic life were also to be in keeping with their holy calling. They were not to marry a whore (i.e., a public prostitute), or a fallen woman, or a woman put away (divorced) from her husband, that is to say, any person of notoriously immoral life, for this would be irreconcilable with the holiness of the priesthood, but (as may be seen from this in comparison with v. 14) only a virgin or widow of irreproachable character. She need not be an Israelite, but might be the daughter of a stranger living among the Israelites; only she must not be an idolater or a Canaanite, for the Israelites were all forbidden to marry such a woman (Ex 34:16; Deut 7:3).













Rabbi Hertz
21:1-22:31 PRIESTHOOD.

A-1  21:1-22   Persons.

A-2  22:17-33 Offerings.
CHAPTER TWENTY ONE

A-1    B     21:1-15           Defilements (mourning).

             C     21:16-24          Blemishes.

          B     22:1-16           Defilements (uncleanness).

B     D   21:1-5      Relations.

          E    21:6         Reason.

             F    21:7-        Wife.

               G    21:-7, 8     Reason.

                  H    21:9          Daughter.

       D   21:10-12-  Parents.

          E   21:-12       Reason.

            F   21:13-15-   Wife.

               G  21:-15          Reason.










The Companion Bible

[General Information]

21:1-22:32: Worship and holiness. Whereas earlier chapters were concerned with: 

1. The proper procedure for sacrifice (chapters 1-7, 17); 

2. And with the prompt disposal of impurity (chapters 11-16);

3. This section revolves primarily around holiness, that of the priests (chapter 21),

4. And that of sacrificial offerings (chapter 22:1-16).

The sacred, which belongs to the divine sphere and has been “saturated” with holiness (see 6:11 notes), is vulnerable to attack; it is subject to desecration if it is not kept apart from impurity, disqualifying imperfections, and unauthorized contact or use. Desecration of the holy redounds to God, profaning His abode and His holy name, and brings disastrous consequences in its wake. 
The second topic, arising from the mention of disqualifying blemishes, is that of the acceptance of offerings, first mentioned in 1:3-4 (see also 7:18; 19:5-8). The chapters consist of five speeches to Moses, the first four of which he is to convey to Aaron and his sons:

(a) Avoiding the desecration of the priests (21:1-15);

(b) Avoiding the desecration of the sanctuary and the offerings by contact with defective priest (21:16-24);

(c) Avoiding the desecration of the sanctuary and the sacred offerings by contact with impure priests and consumption by ineligible persons (22:1-16);

(d) Offerings deemed unacceptable due to physical defect or pagan origin (22:17-25);

(e) Offerings deemed unacceptable because of time factors and concluding verses of a general nature (22:26-33).
[General Information]
21:1-15: The holiness of the priesthood. 1-4: The priests in contrast to the lay Israelite must stay clear of avoidable impurity and must refrain from nearing the sacred when they become unavoidably impure since they are holy in the highest degree. Thus, while lay Israelites may come into contact with a corpse as long as they dispose of their impurity afterwards (see Number chapter 19), priests may not do so, unless it be in order to mourn the death of a blood relative – in which case they must, of course, avoid contact with the sacred until they have been cleansed.
21:2: The relative that is closest to him, a narrower group than those denoted by the phrase “anyone of his own flesh” in 18:6; 25:49.  21:2-3: His mother, his father, etc: In Jewish tradition, this (along with the wife, who is not mentioned but was supplied exegetically) is the basis for the list of relatives for whom one is required to observe the statutory mourning periods. 
CHAPTER TWENTY ONE    
21:4: Defile himself as a kinsman by marriage: Others translate this difficult phrase literally: “a ‘master’ [i.e. a priest] must not defile himself for his kinsmen,” a recapitulation of v. 1b.  21:5 Desecration of the priest results also from observing the widespread rituals of mourning detailed here; see 10:6-7. According to 19:27-28 these expressions of grief are also forbidden to lay Israelites.  21:6: The rationale for the preceding. The priests must maintain the sanctity with which they, like the Tabernacle and its furnishings, have been imbued (see 8:10-13). Since they offer the deity food gifts, any desecration of their persons would profane the name of God. Offerings by fire see 1:9.  

21:7: The holiness of the priests is held to be genetically transmitted; they may marry only women about whom there can be no suspicion of the presence of another man’s seed. See v. 14 notes. A woman defiled by harlotry, literally “a harlotrous woman and one defiled,” taken by most exegetes as two distinct categories: 

1. Traditionally, the former is defined as a woman who has had prohibited intercourse (see 18:6-23) 

2. And the latter as a woman born of such a relationship, or of a union between a priest and a woman prohibited to him.
Halakhah derives the prohibition of marriage between a priest and a proselyte from this phrase.

21:8: The repeated rationale, including a reference to God’s own holiness.  21:9: The lay Israelite too is forbidden to allow his daughter to engage in harlotry (19:29). The priest’s daughter, however, is a more serious case; her father’s sanctity would thereby be desecrated, and the offense is therefore a capital one.
























Jewish Study Bible

Leviticus 21:7

21:7. marriage regulations for priests. There was a special regulation for priests against marrying a woman who was known to have engaged repeatedly in prostituting herself (“defiled by prostitution” implies flagrant abuse). Furthermore, he was also denied the right to marry a woman who was divorced. This is probably due to the fact that the principal charge made against a woman by her husband in a divorce proceeding was infidelity (see Num 5:11-31; Deut 22:13-14; 24:1).       (IVP Bible Background Commentary: Old Testament)
21:10-15 Increased Restrictions for the High Priest.
21:10 consecrated…garments. Or, ‘consecrated by donning the vestments’ (cf. 16:32). Nobody but a High Priest could wear the special garments; and his investiture in them was part of his consecration to his exalted office. Hair…goes loose. See on 10:6. 
21:11 for his father. Even for his father. But according to the Rabbis, he must do so for the unattended body of a friendless man (see on v. 1).

21:12 out of the sanctuary. Compare 10:7. He was dispensed from following even the funeral procession of his father or mother. It is probable that the High Priest had permanent quarters in the Temple-precincts (see 1 Samuel 3:2). I am the Lord. These words are added to increase the solemnity of the warning.

21:14 of his own people. Literally ‘of his kinsfolk.’ The Septuagint [LXX] and Philo limit his choice to the priestly families.

21:15 profane his seed. Impair the pure descent of the Aaronic family by an improper marriage.
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CHAPTER TWENTY ONE

Leviticus 21:10-14

21:10-14. special regulations for high priest. Even a higher standard of *purity was required for the high priest. He must avoid contaminating his person by coming into contact with the dead, even if this means absenting himself from his parents’ funeral, and he cannot engage in the usual forms of mourning (see purification rituals for corpse contamination in Num. 19). This restriction may also be an attempt to disassociate the priesthood from *cults of the dead. Furthermore, the priest’s wife must be a virgin. She cannot have been married before, nor can she be either a divorcee or a prostitute. The high priest was anointed to represent the *purity of the nation in its dealings with God. Therefore he must avoid all contact with persons or objects that might defile him and through him the Holy of Holies. 


(IVP Bible Background Commentary)
[General Information]

21:10-14: The high priest is subject to even stricter safeguards against possible desecration, since he is required to enter the Tabernacle daily. He must refrain even from benign expressions of grief, and may not contract corpse contamination even in order to mourn for a close relative (similarly the Nazirite; see Numbers 6:6). Further, he must marry a virgin; even a widow (whom a lesser priest may marry, presumably because her husband has been dead long enough to nullify any suspicion of paternity) is off-limits; since another man’s seed has entered her at some time in her life, the high priest’s union with her is thought to desecrate his own seed. Ezekiel forecasts that in the rebuilt Temple [during the 1000 year reign of the Messiah] all priests will be subject to the same restrictions (Ezekiel 44:22-26); halakhah maintained the Torah’s leniency.
21:10: On whose head, see 4:3 notes. Bare his head, better: dishevel his head [i.e. his hair]; see 10:6. Or rend his vestments, see 10:6.  21:14: Of his own kin, i.e. of priestly descent. In contrast Ezekiel permits the priest to marry any virgin of the seed of Israel [during the reign of Messiah] (44:22). Here the halakhah follows Ezekiel, once again adopting the more lenient view. 21:15: Have sanctified, better, “sanctify him,” reflecting Priestly thought, where God sanctifies constantly by His very presence (Exodus 29:43-44; see also v. 8 above; Exodus 31:13; Leviticus 20:8; 22:9, 16, 32; cf. Ezekiel 37:28).





Jewish Study Bible

Note the first temple was build by Solomon, and the second temple was built by Zerubbabel and erected by sanction of Cyrus and it was completed by Herod and was destroyed by Titus of Rome. The temple of Ezekiel has never been built nor is it to be built by Israel, for they feel that it will be constructed by the Messiah when He comes to earth. So all of the measurements and sacrifices and etc are to come into existence during the 1000 year reign of Jesus Christ the Messiah of Israel.   Paul the Learner
Lev 21:16-18

Directions for the sons (descendants) of Aaron who were afflicted with bodily imperfections. As the spiritual nature of a man is reflected in his bodily form, only a faultless condition of body could correspond to the holiness of the priest; just as the Greeks and Romans required, for the very same reason. Consequently none of the descendants of Aaron, "according to their generations," i.e., in all future generations (see Exodus 12:14), who had any blemish (mum, moo'mos, bodily fault) were to approach the vail, i.e., enter the holy place, or draw near to the altar (in the court) to offer the food of Jehovah, viz., the sacrifices. No blind man, or lame man, or one who had sustained any mutilation, especially in the face, on the nose, ears, lips, or eyes, not merely one who had a flat or stunted nose; or saaruwa`, lit., stretched out, i.e., one who had anything beyond what was normal, an ill-formed bodily member therefore; so that a man who had more than ten fingers and ten toes might be so regarded (2 Sam 21:20).













Keil and Delitzsch
CHAPTER TWENTY ONE

21:16-24 Physical blemishes in a Priest.
A physical defect in a priest disqualified him from officiating in the Sanctuary.  21:20 dwarf. He was not to blame for being a dwarf, but only men without blemish and who had the full measure of manly power were permitted to exercise the functions of that holy office. Even so in the higher realms of the soul, a spiritual dwarf cannot offer the bread of his God to his fellows.  21:22 he may eat. Though he may not officiate, he is still a priest by birth; and he is, therefore, entitled to his share of the sacrificial dues.  21:24 all the children of Israel. These laws, although they were the peculiar concern of the priests, were also addressed to the Community as a whole. The people must insist upon their being honored. 







Rabbi Hertz

Leviticus 21:16-23

21:16-23. prohibiting priests with defects. Just as animals with physical defects or blemishes may not be offered for sacrifice (22:19-22), priests who have a physical defect may not serve before the altar. Ritual *purity is required for the sacred precincts of the altar, the sacrifice and the religious practitioner officiating at the altar in every religion in the ancient Near East. Priests must therefore be in perfect health and in full command of their bodies and senses. Thus anyone who is “blind [even in one eye], lame, disfigured or deformed,” is restricted from priestly service. The list is quite graphic and includes defects caused by accidents (broken bones, crushed testicles), birth defects (dwarfism, lameness, and hunchback) or disease (skin afflictions, sores). Even though he may not approach the altar, the disabled priest is still entitled to his share of the priestly portion of the sacrifice. 

21:21. food of his God. A portion of most sacrificial offerings was reserved for the nourishment of the priests (see 2:3, 10; 7:6, 31-34; 24:8-9; Num 18:12-13, 15, 26, for a description of the sacrifices and the priestly portion). Even if a priest is disqualified from taking part in the sacrificial *ritual, due to physical defect, he still has the right to eat from this divine meal, for he is still a priest. The sharing of the sacrificial repast by the deity and attending priests is also found in Egyptian and Mesopotamian texts, creating a special bond between servitor and deity. See comments on Lev 1:1-2 and Lev 3:6-11. (From IVP Bible Background Commentary) 
[General Information]

21:16-24: Physical defects, broadly defined as the absence or permanent malformation of external parts of the human body in its “completed,” adult, male form, disqualify the priest from offering the sacred food gifts to God. Though he may not officiate, the defective priest remains a priest, as this is a fact of birth, and is entitled to eat the priestly portions of the sacrificial flesh.
21:21: See 1:9.  21:23: The specific ineligibility of the defective priest, i.e. the prohibition of approaching the altar and beyond, may indicate the precise rationale for the law. According to Priestly teaching, the human being is made in the image of the deity (Genesis 1:26-27; 5:1). The priest, as God’s palace servant, profanes the abode of the deity if he cannot adequately reflect the divine form; only the fully formed specimens of the image of God can serve in His earthly habitation. These places sacred to Me. “mikdashay,” literally “My sanctuaries.” This does not, however, indicate that [P] or [H] accepted a decentralized cult with multiple sanctuaries (see also 26:31 notes). Have sanctified, as in v. 15, “sanctify them.”





Jewish Study Bible
Lev 21:22-23

Persons afflicted in the manner described might eat the bread of their God, however, the sacrificial gifts, the most holy and the holy, i.e., the wave-offerings, the first-fruits, the firstlings, tithes and things laid under a ban (Num 18:11-19 and 26-29) - that is to say, they might eat them like the rest of the priests; but they were not allowed to perform any priestly duty, that they might not desecrate the sanctuary of the Lord (v. 23, cf. v. 12).
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LESSON FIVE – CHAPTER TWENTY TWO
Lev 22:1-16
22:1 the Holiness of the Offerings 

Then the LORD spoke to Moses, saying, 2 "Speak to Aaron and his sons, that they separate themselves from the holy things of the children of Israel, and that they do not profane My holy name by what they dedicate to Me: I am the LORD. 3 Say to them: 'Whoever of all your descendants throughout your generations, who goes near the holy things which the children of Israel dedicate to the LORD, while he has uncleanness upon him, that person shall be cut off from My presence: I am the LORD. 4’whatever man of the descendants of Aaron, who is a leper or has a discharge, shall not eat the holy offerings until he is clean. And whoever touches anything made unclean by a corpse, or a man who has had an emission of semen, 5 or whoever touches any creeping thing by which he would be made unclean, or any person by whom he would become unclean, whatever his uncleanness may be —  6 the person who has touched any such thing shall be unclean until evening, and shall not eat the holy offerings unless he washes his body with water. 
22:7 And when the sun goes down he shall be clean; and afterward he may eat the holy offerings, because it is his food. 8 Whatever dies naturally or is torn by beasts he shall not eat, to defile himself with it: I am the LORD. 9’they shall therefore keep My ordinance, lest they bear sin for it and die thereby, if they profane it: I the LORD sanctify them. 10'No outsider shall eat the holy offering; one who dwells with the priest, or a hired servant, shall not eat the holy thing. 11 But if the priest buys a person with his money, he may eat it; and one who is born in his house may eat his food. 12 If the priest's daughter is married to an outsider, she may not eat of the holy offerings. 13 But if the priest's daughter is a widow or divorced, and has no child, and has returned to her father's house as in her youth, she may eat her father's food; but no outsider shall eat it. 14’and if a man eats the holy offering unintentionally, then he shall restore a holy offering to the priest, and add one-fifth to it. 15 They shall not profane the holy offerings of the children of Israel, which they offer to the LORD, 16 or allow them to bear the guilt of trespass when they eat their holy offerings; for I the LORD sanctify them.'" NKJV
Leviticus 22:3-9

22:3-9. prohibiting priests with uncleanness. The altar and those who officiated at it were required to maintain strict *purity and cleanliness. This was the case among the Israelites as well as other peoples of the ancient Near East. Egyptian priests were required to undergo lengthy purification rites before approaching the altar. One *Hittite text contains a long list of instructions on maintaining the ritual *purity of priest and temple as well as the means to cleanse them in case of contamination, which is very similar to that found in chapter 22. Any source of contamination (improper or defective sacrifice or a defiled person or priest) would defile them and require lengthy purification rites before they could once again fulfill their function. The list in 22:4-5 provides a guide to persons who must be kept away from the sacred precincts and the priests, including those who have come in contact with the dead or an unclean animal or person or have eaten unclean food. *Hittite law, which prohibits persons who have had sexual relations with a horse or mule from becoming priests, provides another type of uncleanness which is not commensurate with serving as a priest. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

Lev 22:1-16

Reverence for Things Sanctified. - The law on this matter was: 
(1) That no priest who had become unclean was to touch or eat them (vv. 2-9), and 
(2) That no one was to eat them who were not a member of a priestly family (vv. 10-16).

CHAPTER TWENTY TWO

Verse 2-3. Aaron and his sons were to keep away from the holy gifts of the children of Israel, which they consecrated to Jehovah, that they might not profane the holy name of Jehovah by defiling them hinaazeer with min to keep away, separate one's self from anything, i.e., not to regard or treat them as on a par with unconsecrated things. The words, "which they sanctify to Me," are a supplementary apposition, added as a more precise definition of the "holy things of the children of Israel;" as the expression "holy things" was applied to the holy objects universally, including the furniture of the tabernacle. Here, however, the reference is solely to the holy offerings or gifts, which were not placed upon the altar, but presented to the Lord as heave-offerings and wave-offerings, and assigned by Him to the priests as the servants of His house, for their maintenance (Num 18:11-19,26-29). None of the descendants of Aaron were to approach these gifts, which were set apart for them-i.e., to touch them either for the purpose of eating, or making them ready for eating-whilst any uncleanness was upon them, on pain of extermination.






Keil and Delitzsch
Chapter 22 Holiness of the Sanctuary.
22:1-9 Regulations for Priests who share in a Sacrificial Feast.

[General Information]
The last Chapter dealt with the bodily defects that disqualify the priest from officiating in the Sanctuary; this section insists on physical purity as the condition in which alone he could handle the offerings.

22:2 that they separate themselves. The sacred foods may be eaten only by priests and the members of their family, and then only if they are ritually clean. We must add words like, ‘in the time of impurity,’ which are implied in the context. Holy things of. A comprehensive expression for all offerings presented at the Altar. Even the offerings which the priests themselves being to the Altar on their own behalf must not be sacrificed or eaten by them when hey are ritually unclean. (Rashi).

22:3 Uncleanness this term is defined in the next verses. Shall be cut off, some understand this to mean exclusion from the priestly service. It is however, more likely that a sterner punishment is intended; see v. 9, and chapter 10.
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22:1-16 Defilements (Uncleanness)
A-1     22:1, 2-     General remarks.
  B-1      22:-2         Reason.

A-2     22:3-         Uncleanness.

  B-2      22:-3         Reason.

A-3     22:4-8-      Leprous, &c.

  B-3      22:-8         Reason.

A-4     22:9-16-     Strangers.

  B-4      22:-16        Reason.

22:3 cut off from My presence. This statement occurs only her in the Pentateuch; elsewhere, we find the statement “cut off from his people.” The reason is this is accounted for here by the seriousness of the offence.

























Paul the Learner 
[General Information]

22:1-16. Desecration of the offerings.

Even minor impurities desecrate the sacred (vv. 2-9); moreover, the consumption of sacred flesh by non-priests desecrates it (vv. 10-16).

22:2: Be scrupulous about, latterly “keep away from [whenever they are impure [.” This verse thus provides the caption for vv. 2-9. 
CHAPTER TWENTY TWO

22:2

Lest they profane My holy name: Allowing impurity to come into contact with the sacred profanes the divine name, since the divine abode and the food gifts of the deity are thereby treated as though they were common. Mine the Lord’s, better, “I am the Lord [who commands this].”                              Jewish Study Bible

Leviticus 22:4-5

Verse 4-5. No leper was to touch them (see Lev 13:2), or person with gonorrhea (15:2), until he was clean; no one who had touched a person defiled by a corpse (Lev 19:28; Num 19:22), or whose seed had gone from him (Lev 15:16, 18); and no one who had touched an unclean creeping animal, or an unclean man. "Who is unclean to him with regard to (on account of) any uncleanness which he may have." 



Verse 6-7. "A soul which touches it," i.e., any son of Aaron, who had touched either an unclean person or thing, was to be unclean till the evening, and then bathe his body; after sunset, i.e., when the day was over, he became clean, and could eat of the sanctified things, for they were his food.      (Keil and Delitzsch) 
Leviticus 22:8

22:8. carcasses. All animals found dead were unclean, so only those that had been ritually slaughtered with the blood properly drained were available for the priests.              (IVP Bible Background Commentary)
22:8 or is torn of beasts. This prohibition is repeated here for the special warning of the priests, since the impurity thereby caused would incapacitate them for service at the Sanctuary (Ibn Ezra).    Rabbi Hertz
[General Information]

22:3-7: Contact impurities (see chapter 11) and bodily impurities (see chapters 13-15).

22:3: Shall be cut off, see 7:20, 21.  22:4: Until he is clean, as stipulated by the laws that apply in each case.  22:7: Sun sets: The rule applies to vv. 4b-6 (see 11:24, etc; 15-17).  22:8: See 11:39-40; 17:15-16 notes.
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Verse 8-9. In this connection the command given to all the Israelites, not to eat anything that had fallen down dead or been torn in pieces (Lev 17:15-16), is repeated with special reference to the priests. (On. v. 9, see Lev 8:35; 18:30, and 19:17). Y­chal­luhuw, "because they have defiled it (the sanctified thing)."

Verse 10-16. No stranger was to eat a sanctified thing. Zaar is in general the non-priest, then any person who was not fully incorporated into a priestly family, e.g., a visitor or day-laborer (cf. Exodus 12:49), who were neither of them members of his family.     (Keil and Delitzsch Commentary on the Old Testament)
Leviticus 22:10-16

22:10-16. eligibility for priestly portions. There are foods which are only to be consumed by the god(s) and their priests. A graphic example of this is found in the oath of a *Hittite prince, “Prayers of Kantuzilis,” which certifies that he has never eaten “that which is holy to my god.” At least in the Israelite law, the portion set aside for the priest may also be shared with members of his household, although not with guests or hired workers. The restrictions are based on the fact that this is sacred food, and it must not be given to persons outside his extended family (including his slaves). Even daughters who marry outside the priestly community are prohibited from eating this food. There is provision for her return to her father’s household after the death of her husband, and in that case she will once again be allowed to eat from the sacrificial offering. 

(IVP Bible Background Commentary: Old Testament)
CHAPTER TWENTY TWO

22:13 have no child. If there is issue of the marriage, she is still regarded as attached to her husband’s family. If, however, the issue of the marriage died, she regained her former status as a priest’s daughter.

22:15 they shall not profane. The subject is the priests; and the profanation is the admission of unqualified persons to partake of the sacred dues (Rashi).










Rabbi Hertz

22:9: And die for it: Death is depicted as the automatic and inevitable consequence of desecrating the sacred; see 10:2 notes.  

[General Information]

22:10-16: The portions of the sacrificial offerings whose consumption is restricted to the priests are considered among the most sacred; contact between them and the lay person leads to their desecration. Non-priests in the priest’s employ, and the daughters of priests, may eat of them only as long as they are formally a part of the priest’s household.
22:14: On unwitting desecration of the sacred, see also 5:14-16.  22:15-16: These verses make it clear that actively preserving the boundaries between the sacred and the profane is the responsibility of the priests; see also 10:10.





















Jewish Study Bible
Lev 22:14-16
Verse 14-16. But if any one (i.e., a layman) should eat unawares of that which was sanctified, he was to bring it, i.e., an equivalent for it, with the addition of a fifth as a compensation for the priest; like a man who had sinned by unfaithfulness in relation to that which was sanctified (Lev 5:16). - In the concluding exhortation in vv. 15 and 16, the subject to yªchalªluw (profane) and hisiy'uw (bear) is indefinite, and the passage to be rendered thus: "They are not to profane the sanctified gifts of the children of Israel, what they heave for the Lord (namely, by letting laymen eat of them), and are to cause them (the laymen) who do this unawares to bear a trespass-sin (by imposing the compensation mentioned in v. 14), if they eat their (the priests') sanctified gifts." Understood in this way, both verses furnish a fitting conclusion to the section vv. 10-14. On the other hand, according to the traditional interpretation of these verses, the priesthood is regarded as the subject of the first verb, and a negative supplied before the second. Both of these are arbitrary and quite indefensible, because vv. 10-14 does not refer to the priests but to laymen. 






     Keil and Delitzsch
Leviticus 22:17-33

22:17 Offerings Accepted and Not Accepted 

And the LORD spoke to Moses, saying, 18 "Speak to Aaron and his sons, and to all the children of Israel, and say to them:’ Whatever man of the house of Israel, or of the strangers in Israel, who offers his sacrifice for any of his vows or for any of his freewill offerings, which they offer to the LORD as a burnt offering. 19 you shall offer of your own free will a male without blemish from the cattle, from the sheep, or from the goats. 20 Whatever has a defect, you shall not offer, for it shall not be acceptable on your behalf. 21 And whoever offers a sacrifice of a peace offering to the LORD, to fulfill his vow, or a freewill offering from the cattle or the sheep, it must be perfect to be accepted; there shall be no defect in it. 22 Those that are blind or broken or maimed, or have an ulcer or eczema or scabs, you shall not offer to the LORD, nor make an offering by fire of them on the altar to the LORD. 23 Either a bull or a lamb that has any limb too long or too short you may offer as a freewill offering, but for a vow it shall not be accepted. 
22:24’you shall not offer to the LORD what is bruised or crushed, or torn or cut; nor shall you make any offering of them in your land. 25 Nor from a foreigner's hand shall you offer any of these as the bread of your God, because their corruption is in them, and defects are in them. They shall not be accepted on your behalf.'" 

CHAPTER TWENTY TWO
22:26 And the LORD spoke to Moses, saying: 27 "When a bull or a sheep or a goat is born, it shall be seven days with its mother; and from the eighth day and thereafter it shall be accepted as an offering made by fire to the LORD. 28 Whether it is a cow or ewe, do not kill both her and her young on the same day. 29 And when you offer a sacrifice of thanksgiving to the LORD, offer it of your own free will. 30 On the same day it shall be eaten; you shall leave none of it until morning: I am the LORD. 31 "Therefore you shall keep My commandments, and perform them: I am the LORD. 32 You shall not profane My holy name, but I will be hallowed among the children of Israel. I am the LORD who sanctifies you, 33 who brought you out of the land of Egypt, to be your God: I am the LORD." NKJV
Leviticus 22:17-28

22:17-28. classes of unacceptable sacrifices. Just as the altar and the priests must be without defect and ritually pure, so too must the items brought for sacrifice. However, there are categories of acceptable offerings based on the type of sacrifice. For instance, when an animal is presented as a freewill offering or to fulfill a vow, it must be male and without defect. No beast which is blind, injured or maimed or which has skin disorders (warts or sores) will be accepted. But for lesser freewill offerings, a cow or sheep which is deformed or stunted will be accepted, although not one whose testicles are damaged. Similarly, in *Hittite *ritual, dogs, which were normally considered unclean, could be sacrificed to the gods of the underworld. 

22:28. prohibition concerning slaughter of mother and young. The regulation that a mother and her young should not be offered the same day provided some protection to those with just a few animals who might otherwise have found themselves with ritual requirements that would decimate their small herd. There is nothing known of foreign *cultic practice that this would combat, though some have defended the alternative that the regulation had humanitarian concerns. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

Lev 22:24

Castrated animals were not to be sacrificed, nor in fact:

1. To be kept in the land at all. Maa`uwkª compressus, thlibi'as, 
2. An animal with the stones crushed; kaatuwt contusus, thlasi'as, 
3. with them beaten to pieces; naatuwq avulsus, spa'doon, 
4. with them twisted off; kaaruwt excisus, tomi'as or 
5. ektomi'as, with them cut off. 
In all these different ways was the operation performed among the ancients. "And in your land ye shall not make," sc., wgw maa`uwkª, i.e., castrated animals, that is to say, "not castrate animals." This explanation, which is the one given by Josephus (Ant. iv. 8, 40) and all the Rabbins, is required by the expression "in your land," which does not at all suit the interpretation adopted by Clericus and Knobel, who understand by `aasaah the preparation of sacrifices, for sacrifices were never prepared outside the land. The castration of animals is a mutilation of God's creation, and the prohibition of it was based upon the same principle as that of mixing heterogeneous things in Lev 19:19.












Keil and Delitzsch
[General Information]
22:17-25. Quality of the Offerings.

After laws concerning the purity of the priesthood and the holiness of the sacrifices, there follow regulations concerning the faultlessness of the offerings. Jewish tradition demands of the Israelite such faultlessness in the case of any gift or offering set apart for sacred purposes, whether in the sphere of religion or of charity.
CHAPTER TWENTY TWO

22:20 shall you not bring. The Rabbis extended the scope of this law and insisted that the oil, wine, flour and wood offered and used in the Temple must likewise be of the best quality. Even the wood to be burnt on the Altar was to be carefully selected so as to contain no worm-eaten pieces.

22:22 blind…scabbed. The blemishes which disqualify the animal as an offering are very similar to those which render the priest unfit for service (21:18).
22:23 may you offer. According to the Rabbinic interpretation, this means that the imperfect animal may not be sacrificed upon the Altar, but it may be donated to the Temple for working purposes.

22:24 you do thus. The Hebrew can bear two interpretations. It can mean, ‘You shall not offer such mutilated animals;’ or it may be taken, according to the Rabbis, as a general prohibition of emasculation in men and animals.
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[General Information]

22:17-25: Animals unfit for sacrifice.
The disqualifying defects of a priest, just covered, and of a potential offering are analogous, but their ramifications are not. Whereas defective priests must not approach the altar lest they desecrate the sacred, they are not thereby excluded from the priesthood per se and may eat sacred flesh. Deformed animals do not cause desecration, but are simply not accepted and the person’s sacrifice is deemed not to have been offered. For the underlying idea that what is placed on God’s table must be without defect, see Malachi 1:6-14.  22:17-20: The disqualifying blemishes in the burnt offering; see 1:3 notes.  22:19: Acceptable, see 1:3-4; 7:18 notes.
22:21-23: The disqualifying blemishes in the well-being sacrifice. From this passage it becomes evident that the votive offering is of a greater sanctity since all of the blemishes enumerated disqualify it, whereas the freewill offering, in which the deformities mentioned in v. 23 are acceptable, is of a lesser sanctity. Taken along with 7:12-18, these verses confirm that the hierarchy of the three classes is: 

1. “Todah” (thanksgiving offering), 

2. “Neder” (votive offering), 
3. “Nedavah” (free-will offering.

In descending order.  22:24: Animals with defective or mutilated genitalia; this verses appear to pertain to all sacrificial animals. No such practice in your own land: The Rabbis took this as a general prohibition of castrating animals, even outside of the sacrificial context (Talmud b. Hag. 14b, Shab. 110b).























Jewish Study Bible
Lev 22:27

This maturity was not reached till after the lapse of a week, that period of time sanctified by the creation. There is no rule laid down in the law respecting the age up to which an animal was admissible in sacrifice: 
1. Bullocks, i.e., steers or young oxen of more than a year old, are frequently mentioned and prescribed for the festal sacrifices (for the young ox of less than a year old is called `eegel; Lev 9:3), viz., as burnt-offerings in Lev 23:18; Num 7:15,21,27,33,39 ff., Lev 8:8; 15:24; 28:11,19,27; 29:2,8 , and as sin-offerings in Lev 4:3,14; 16:3; - 
2. sheep (lambs) of one year old are also prescribed as burnt-offerings in Lev 9:3; 12:6; 23:12; Ex 29:38; Num 6:14; 7:17,21,27,33,39 ff., 28:3,9,19,27; 29:2,8,13,17 ff., as peace-offerings in Num 7:17,23; 29:35 ff., and as trespass-offerings in Num 6:12; 
3. Also a yearling ewe as a sin-offering in Lev 14:10 and Num 6:14, 
4. And a yearling goat in Num 15:27. 
CHAPTER TWENTY TWO

22:27
5. They generally brought older oxen or bullocks for peace-offerings (Num 7:17; 23:29 ff.), and sometimes as burnt-offerings. In Judg 6:25 an ox of seven years old is said to have been brought as a burnt-offering; and there can be no doubt that the goats and rams presented as sin-offerings and trespass-offerings were more than a year old.










Keil and Delitzsch
22:17-25 Quality of Offerings.

After laws concerning the purity of the priesthood and the holiness of the sacrifices, there follow regulations concerning the faultlessness of the offerings. Jewish tradition demands of the Israelite such faultlessness in the case of any gift or offering set apart for sacred purposes, whether in the sphere of religion or of charity.
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22:28 in one day. ‘It is prohibited to kill an animal with its young on the same day, in order that people should be restrained and prevented from killing the two together in such a manner that the young is slain in the sight of the mother; for the pain of the animals under such circumstances is very great. There is no difference in this case between the pain of man and the pain of other living beings, since the love and the tenderness of the mother for her young ones is not produced by reasoning but by feeling, and this faculty exists not only in man but in most living things’ (Deut. 22:6)













Maimonides

Chillul hashem  Chillul Hashem   and  Kiddush hashem Kiddush Hashem
22:32 ye shall not…Israel. This verse has been called ‘Israel’s Bible in little” (Jellinek). It contains the solemn warning against the Profanation of the Divine Name (Chillul Hashem), and the positive injunction to every Israelite to hallow the Name of God (Kiddush Hashem) by his life and, if need be, by his death.
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[General Information]
22:26-33: Rules of acceptability.
The fifth and final speech of the section, containing three laws pertaining to the acceptability of sacrificial animals as a function of the time factor and concluding with a general exhortation.  22:26-27: From the context (see also Exodus 22:29), an animal is not considered fit for sacrifice until it is viable, i.e. has safely gotten beyond the stage of a newborn and is a creature in its own right.

22:27: Offering by fire, see 1:9.  22:28: In contrast to the preceding, the humane concern seems to be the only plausible explanation for this restriction; see Exodus 23:19 (=34:26; Deuteronomy 14:21 and Deuteronomy 22:6-7). All of the Torah law collections thus exhibit the same motif. It is not clear whether it expresses the sense that animals have emotional attachment to their young and experience distress at their fate or whether the aim is to sensitize humans to avoid unnecessary cruelty.  22:29-30: See 7:12-15. Together with 19:5-8, these verses are a repetition of 7:12-18.  22:31-33: Elsewhere in the Holiness Legislation we have been told that compliance with the commandments enables the Israelites to absorb the holiness of God (19:2, 37; 20:7-8).
This hortatory conclusion expresses the converse: that the failure to obey the commandments desecrates the name of God. This is only logical: The purpose of Israel’s existence is to attest to His existence, to publicize His oneness, by worshipping Him and by keeping His laws. Their failure to do so have the opposite effect: His name is profaned, that is, His fame is diminished and His reputation tarnished.                     Jewish Study Bible
‘Wherefore Jesus also, that he might sanctify his people with his own blood, suffered outside the city. 13 Let us go forth therefore to him outside the camp, bearing his reproach.’  Hebrew 13:12, 13 Peshitta Syriac Texts






















Paul the Learner
LESSON FIVE – CHAPTER TWENTY THREE

Leviticus 23:1-2

23:1 Feasts of the LORD

And the LORD spoke to Moses, saying, 2 "Speak to the children of Israel, and say to them: 'The feasts of the LORD, which you shall proclaim to be holy convocations, these are My feasts. NKJV
Religious Calendar

23:1-44. Israel’s religious calendar. Versions of Israel’s festal calendar are found in Exodus 23:12-19; 34:18-26; Lev 23:1; Deut 16:1-17; and Num 28-29. Each has its own characteristics and emphases. In Leviticus a list of the sacrifices required throughout the year is intertwined with the festivals of Sabbath, Passover, the Feast of Unleavened Bread, the Feast of Weeks, the Feast of Trumpets, the Day of Atonement and the Feast of Tabernacles. These feasts mark the various stages in the agricultural year, celebrate harvests and give both credit and a sacrificial portion back to God, who has provided their bounty. Several also became related to historical events. 
Although the Sabbath is not technically a feast day, it is appended here to mark its importance, and it provides a sense of how the ancients calculated time. Much of the rest of the ancient Near East had calendars more cognizant of the sun and moon, since these were manifestations of principal deities. While Israel’s calendar did not neglect lunar and solar cycles, less attention was paid to equinoxes and solstices (sometimes viewed as times of conflict between sun and moon gods). Since the agricultural seasons ultimately link to the solar cycles, the lunar month/year system used throughout the ancient Near East had to be periodically adjusted to the solar cycle. This was done by adding a thirteenth month a few days in length when priests determined that an adjustment was called for. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

THE HOLY DAYS.

This chapter gives a comprehensive description of the sacred seasons in the Jewish year. There is no mention of the New Moon, because it was not necessarily a day of cessation from work, and was not ranked as one of the ‘holy convocations.’ The services for each Festival are given in Numbers 28.

23:2 holy convocations. An assembly ‘convoked,’ or called together, for worship at the Sanctuary. The calling together was done by means of sounding two silver trumpets (Numbers 10:1-10). Although it was only on the three Pilgrimage Festivals that the Israelites were to appear before the Lord at the Sanctuary, many would no doubt also come for the Days of Memorial and Atonement
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Leviticus 23:1-2

This chapter does not contain a "calendar of feasts," or a summary and completion of the directions previously given in a scattered form concerning the festal times of Israel, but simply a list of those festal days and periods of the year at which holy meetings were to be held. This is most clearly stated in the heading (v. 2): "the festal times of Jehovah, which ye shall call out as holy meetings, these are they, My feasts," i.e., those which are to be regarded as My feasts, sanctified to Me. The festal seasons and days were called "feasts of Jehovah," times appointed and fixed by Jehovah (see Gen. 1:14), not because the feasts belonged to fixed times regulated by the course of the moon (Knobel), but because Jehovah had appointed them as days, or times, which were to be sanctified to Him. Hence the expression is not only used with reference to the Sabbath, the new moon, and the other yearly feasts; but in Num 28:2 and 29:39 it is extended so as to include the times of the daily morning and evening sacrifice. (On the "holy convocation" see Exodus 12:16.)     (Keil and Delitzsch Commentary) 
TWENTY THREE

[General Information]

23:1-44: Sacred times. God conveys to Moses in five speeches, the laws of the weekly Sabbath and the annual holy days. Each of the Torah law collections contains a calendar of annual festivities, and most include a Sabbath law (some mention the Sabbath more than once). The command to abstain from labor on the Sabbath is found in all the collections, as is the tradition of festivals coinciding with the major events in the agricultural year: 

1. The early grain ripening, 

2. The reaping of the first produce, 

3. And the final ingathering.
Some of the names of the festivals are shared by more than one law collection, as is the intrinsic connection between the springtime “matzot” festival and the commemorative “pesah” offering. The collections also agree that a central feature of at least some of the festivals is the “hag,” which means “pilgrimage” (later called “aliyah” or “ascent”), namely, the obligation to appear before the Lord.

Despite these similarities, the Sabbath laws and festival calendars found in the separate law collections differ in many ways. Tradition managed to combine all of the legislation into a coherent whole, creatively reconciling the contradictions and interpreting each repeated passage as providing some further detail. Critical scholarship generally views each version of the festival calendar as reflecting a stage in the historical development of the festivals. The laws in this chapter provide a glimpse of the unique Priestly vision of the Sabbath and festivals. They are “sacred times,” i.e. dates set apart from the reminder of the calendar and designated as “belonging to” the deity. Like sacred objects, person, areas, and utterances, they may not be treated as common. 

Thus, only in [P] are the festivals, like the Sabbath, days of cessation from work, since engaging in daily activity (that is, labor) would amount to the desecration of the holy, which Priestly law, especially [H], is at such pains to prevent. Further, in the Priestly view, though the festivals are determined by the agricultural year, they are primarily God’s special occasions. Thus they are days on which He is worshipped – by His priests, in His abode – in a manner exceeding the daily routine. The literary structure of the chapter reflects these two features. It is organized as a calendar of precise dates on which a cessation from labor is to be observed and a special “food-gift offered to the Lord. Another Priestly festival calendar appears in Numbers chapters 28-29; that calendar is primarily concerned with the required offerings. 23:1-2: The caption. The terms fixed times of the Lord and sacred occasions express the underlying idea for the festival legislation. Which you shall proclaim: The translation reflects the rabbinic tradition (Talmud b. Rosh Hash. 24a) that the dates of the festivals are determined by the Israelites, i.e. the proclamation of the New Moon and the introduction of the intercalated month, upon which the entire calendar depends, are the responsibility of the Sages.
  Jewish Study Bible
Leviticus 23:3

3 The Sabbath 

'Six days shall work be done, but the seventh day is a Sabbath of solemn rest, a holy convocation. You shall do no work on it; it is the Sabbath of the LORD in all your dwellings. NKJV
Leviticus 23:3

23:3. sacred assembly on the Sabbath. Sacred assemblies or proclamations were an important part of most religious practice in the ancient world. They refer to local or national gatherings for public, corporate worship. The people were summoned together away from their occupational work. Aside from performance of corporate *rituals, it is unclear what took place at these gatherings. In later times they were used for public readings, but evidence for this on all such occasions in the early periods is lacking (see Deut 31:10-13). This passage is the only reference to these gatherings in association with the Sabbath. 

CHAPTER TWENTY THREE

23:5. Passover. This celebration refers to the Passover sacrifice commemorating the departure from Egypt (detailed in Exodus 12-13). It is to begin at twilight on the fourteenth day of the first month (March-April). 
Since the sacrifice is to be a year-old lamb, some speculate that the origin of this event is found among the pastoral nomadic groups of the land and was at this time appended to the agriculturally based Feast of Unleavened Bread. Eventually, Passover became a pilgrimage festival when worship was centralized in Jerusalem, but it returned to home celebration after the destruction of the temple in A.D. 70.  (IVP)
Leviticus 23:3

At the head of these modem stood the Sabbath, as the day which God had already sanctified as a day of rest for His people, by His own rest on the seventh creation-day (Gen. 2:3, cf. Exodus 20:8-11). As a weekly returning day of rest, the observance of which had its foundation in the creative work of God, the Sabbath was distinguished from the yearly feasts, in which Israel commemorated the facts connected with its elevation into a people of God, and which were generally called "feasts of Jehovah" in the stricter sense, and as such were distinguished from the Sabbath (vv. 37, 38; Isa 1:13-14; 1 Chron. 23:31; 2 Chron. 31:3; Neh 10:34 ). This distinction is pointed out in the heading, "these are the feasts of Jehovah" (v. 4).    (Keil and Delitzsch) 
22:3 Sabbath of solemn rest. The reference to the Sabbath in this connection is, according to the Rabbis, to emphasize the fact that the seventh day of the week must always be ‘a Sabbath of solemn rest’ – even when it coincides with a Festival, on which day, otherwise, only manual labour is prohibited, but not such as is necessary for the preparation of meals.
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23:3: The weekly Sabbath. In the Priestly version of history, the weekly “Shabbat” (latterly “cessation”) was consecrated at creation (see Gen. 2:1-3) but was not implemented until the Israelites had become a people, the Tabernacle was ready to be erected, and the worship of the Lord was about to be inaugurated there (Exodus 31:12-17; 35:1-3). The Sabbath law is repeated several times in [H] (Lev. 19:3, 30; 26:2; see also Num. 15:32-36). In the non-Priestly literature the Sabbath and festivals are two distinct topics; only priestly law, with its notion of sacred times, calls the Sabbath holy and mentions if alongside the festivals (see also Exodus 34:21, the location of which may have been influenced by this text).







Jewish Study Bible
Leviticus 23:4-8

4 The Passover and Unleavened Bread (Num 28:16-25)
'These are the feasts of the LORD, holy convocations which you shall proclaim at their appointed times. 

5 On the fourteenth day of the first month at twilight is the LORD's Passover. 6 And on the fifteenth day of the same month is the Feast of Unleavened Bread to the LORD; seven days you must eat unleavened bread. 7 On the first day you shall have a holy convocation; you shall do no customary work on it. 8 But you shall offer an offering made by fire to the LORD for seven days. The seventh day shall be a holy convocation; you shall do no customary work on it.'" NKJV
23:6-8. Feast of Unleavened Bread. The Feast of Unleavened Bread signals the beginning of the barley harvest (March-April). Unleavened bread was made from the newly harvested grain without adding yeast and was celebrated as the first sign of coming harvests that year. The seven days of celebration and burnt offering are enclosed by days at the beginning and the end when no work is allowed (see comment on Exodus 12:14-20). 

(IVP Bible Background Commentary: Old Testament)
Leviticus 23:4-14

V. 4 contain the special heading for the yearly feasts. B­mow’adaam at their appointed time.

CHAPTER TWENTY THREE

Verse 5-14. The leading directions for the Passover and feast of Matzoth are repeated from Exodus 12:6, 11, 15-20. ‘Abodaah m­le°ket, occupation of a work, signifies labor at some definite occupation, e.g., the building of the tabernacle, Exodus 35:24; 36:1,3; hence occupation in connection with trade or one's social calling, such as agriculture, handicraft, and so forth; whilst m­laa°kaah is the performance of any kind of work, e.g., kindling fire for cooking food (Exodus 35:2-3). On the Sabbath and the day of atonement every kind of civil work was prohibited, even to the kindling of fire for the purpose of cooking (vv. 3, 30, 31, cf. Exodus 20:10; 31:14; 35:2-3; Deut 5:14 and Lev 16:29; Num 29:7); on the other feast-days with a holy convocation, only servile work (vv. 7, 8, 21, 25, 35, 36, cf. Exodus 12:16, and Num 28:18,25-26; 29:1,12,35).
(Keil and Delitzsch) 
23:5 at dusk is the LORD’S Passover. Better, towards even is a Passover unto the LORD (Friedlander); i.e. a paschal offering in the honor of the Lord.
23:6 feast of unleavened bread. Only the 15th day of the month is ‘the feast of unleavened bread,’ so called because the partaking of matzah [unleavened bread] is obligatory on the eve thereof, although unleavened bread is eaten for seven days and seventh day is a ‘holy convocation.’

23:7 servile work, latterly ‘work of labor,’ the usual work which one does on an ordinary week day. It implies a less strict abstinence from labor than was demanded for the Sabbath (v. 3) and the Day of Atonement (v. 28), and does not include the prohibition of preparing food.
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23:4: The repetition of the caption (see v. 2) gives the impression that the inclusion of the weekly Sabbath among the “sacred times” was not part of an earlier version of the chapter. See v. 38 notes.
[General Information]

23:5-8: The annual “pesah” sacrifice, which is not a sacred occasion but which immediately precedes the first of these, the “matzot” pilgrimage. The historical explanation for each, the connection between the two, and the details of their observance, including the abstention from leaven, is given by [P] in Exodus chapter 12; here only those aspects relevant to the calendar of “sacred occasions” are mentioned.

23:5: The first month, see Exodus 12:2. On the fourteenth day of the month at twilight: The date of the evening is that of the preceding day (see v. 32; Exodus 12:18); only is post-biblical tradition was the method reversed and evenings given the date of the following day. A Passover offering, “pesah” (see Exodus 12:11-13) is the name of the sacrifice made in commemoration of the exodus; in post-biblical Judaism it became the name of the ensuing festival.  23:6: Feast, Hebrew “hag,” “pilgrimage.” In the non-Priestly calendars there are three annual pilgrimages:
1. The pilgrimage of Unleavened Bread (“hag ha-matzot”),

2. The pilgrimage of Harvest (“katzir”), also called Weeks (“Shavu’ot”),
3. And the pilgrimage of Ingathering (“hag ha’asif”) or Booths (“Sukkot”).
Here and in Numbers 28:26-31 there are only two, and “Shavu’ot” is observed as a sacred occasion but not as a pilgrimage. In addition, in the non-Priestly tradition, the three pilgrimages are an absolute requirement, incumbent upon all males (Exodus 23:14, 17; 34:23-24; Deuteronomy 16:16); in [P], no such unqualified obligation is present. Those who do not make the pilgrimages must, however, observe the cessation from labor on the days designated as holy. You must eat unleavened bread: Nowhere does [P] provide the rationale for this; the non-Priestly traditions explain it as a commemoration of the haste in which the Israelites left Egypt (see Exodus 12:39; Deuteronomy 16:3).

CHAPTER TWENTY THREE

23:6

The Priestly tradition thus preserves the agricultural origin of the eating of “matzot” in the early spring, marking the very beginning of the barley harvest. For seven days: The eating of unleavened bread lasts seven days, the pilgrimage, unlike “Sukkot” (see vv. 34, 39-40) does not. According to Exodus 13:6 only the seventh day was observed as a pilgrimage; in our text it appears that the pilgrimage was observed on the first day, the day after the “Pesah” offering, followed by six more days of eating unleavened bread; this is stated explicitly in Deuteronomy 16:7-8.

23:7: You shall not work at your occupations: This phrase recurs in vv. 8, 21, 25, 35, 36, prohibiting labor on the fully sacred festival days. It differs from the phrase “You shall do not work” used with regard to the weekly Sabbath and the Day of Atonement in vv. 3, 28, 30. Relying on Exodus 12:16, Ramban interpreted the difference to mean that labors required for the preparation of food are permissible on festival days but not on the Sabbath and Day of Atonement.  23:8: Offerings by fire see 1:9 notes. The seventh day: The observance of the first and last days of the festival as full holy days, which became normative Jewish practice, is peculiar to the Priestly tradition (see vv. 36, 39; Exodus 12:16; Numbers 28:25; 29:35).           Jewish Study Bible
Leviticus 23:9-14

9 The Feast of Firstfruits 

And the LORD spoke to Moses, saying, 10 "Speak to the children of Israel, and say to them:’ when you come into the land which I give to you, and reap its harvest, then you shall bring a sheaf of the firstfruits of your harvest to the priest. 11 He shall wave the sheaf before the LORD, to be accepted on your behalf; on the day after the Sabbath the priest shall wave it. 12 And you shall offer on that day, when you wave the sheaf, a male lamb of the first year, without blemish, as a burnt offering to the LORD. 13 Its grain offering shall be two-tenths of an ephah of fine flour mixed with oil, an offering made by fire to the LORD, for a sweet aroma; and its drink offering shall be of wine, one-fourth of a hin. 14 You shall eat neither bread nor parched grain nor fresh grain until the same day that you have brought an offering to your God; it shall be a statute forever throughout your generations in all your dwellings. NKJV

Leviticus 23:10-14

23:10-14. wave offering for harvest. As a part of the harvest festival, the “first fruits” are brought to the priest. He in turn waves the sheaf of grain or elevates it before the altar of the Lord. This gesture physically draws God’s attention to the sacrifice and signifies that all gifts and sacrificial items derive from and belong to God. It also releases the remainder of the harvest for the people’s use (see comment on Lev 7:28-38). 

23:12-13. burnt, grain and drink offering. The burnt offering of the year-old lamb, a quantity twice the usual amount of grain, and a libation of wine constituted the three major products of Israel (sometimes with olive oil replacing or supplementing wine—see 2:1; Num 15:4-7). By combining them, the fertility provided by God will be directed toward all of their efforts in animal husbandry and farming. The pleasing odor draws *Yahweh’s attention to the sacrifice (see Noah’s sacrifice in Gen 8:20-21) and marks it as the properly prescribed thanksgiving *ritual —not the feeding of a god as in Mesopotamian and Egyptian religions. (IVP)
Leviticus 23:9-14

To this there is appended a fresh regulation in vv. 9-14, with the repetition of the introductory clause, "And the Lord Spake," etc. When the Israelites had come into the land to be given them by the Lord, and had reaped the harvest, they were to bring a sheaf as first-fruits of their harvest to the priest, that he might wave it before Jehovah on the day after the Sabbath, i.e., after the first day of Matzoth. 
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23:9-14
According to Josephus and Philo, it was a sheaf of barley; but this is not expressly commanded, because it would be taken for granted in Canaan, where the harvest began with the barley. In the warmer parts of Palestine the barley ripens about the middle of April, and is reaped in April or the beginning of May, whereas the wheat ripens two or three weeks later (Seetzen; Robinson's Pal. ii. 263, 278). The priest was to wave the sheaf before Jehovah, i.e., to present it symbolically to Jehovah by the ceremony of waving, without burning any of it upon the altar. The rabbinical rule, viz., to dry a portion of the ears by the fire, and then, after rubbing them out, to burn them on the altar, was an ordinance of the later scribes, who knew not the law, and was based upon Lev 2:14. For the law in ch. 2:14 refers to the offerings of first-fruits made by private persons, who are treated of in Num 18:12-13, and Deut 26:2 ff. 
The sheaf of first-fruits, on the other hand, which was to be offered before Jehovah as a wave-offering in the name of the congregation, corresponded to the two wave-loaves which were leavened and then baked, and were to be presented to the Lord as first-fruits (v. 17). As no portion of these wave-loaves was burned upon the altar, because nothing leavened was to be placed upon it (Lev 2:11), but they were assigned entirely to the priests. We have only to assume that the same application was intended by the law in the case of the sheaf of first-fruits, since the text only prescribes the waving, and does not contain a word about roasting, rubbing, or burning the grains upon the altar. Hashabaat maachaarat (the morrow after the Sabbath) signifies the next day after the first day of the feast of Mazzoth, i.e., the 16 th Abib (Nisan), not the day of the Sabbath which fell in the seven days' feast of Mazzoth, as the Baethoseans supposed, still less the 22 nd of Nisan, or the day after the conclusion of the seven days' feast, which always closed with a Sabbath, as Hitzig imagines. Keil and Delitzsch
[General Information]
23:15-21 Feasts of Weeks – Shavuos

One of the three agricultural festivals, the feast of the first harvest. Jewish tradition, however, connects it with the Covenant on Mount Sinai, and speaks of the festival as ‘the Season of Giving of our Torah.’ The Israelites arrived at Sinai on the New Moon. On the second of the month, Moses ascended the mountain; on the third, he received the people’s reply; on the fourth, he made the second ascent and was commanded to institute three days of preparation, at the conclusion of which the Revelation took place. Hence its association with the Feast of Weeks, which became the Festival of Revelation.

23:15 and you shall count. The paragraph dealing with the Feast of Weeks has no introductory formula, ‘The Lord Spake unto Moses,’ such as we find in connection with other Festivals, because it was conceived with the other Festivals, because it was conceived as the complement of the Passover, and not something independent of it. Its name in Talmudic literature is not Shavuos, but almost invariably, ‘the concluding festival’ to Passover. ‘We count the days that pass since the preceding Festival, just as one who expects the most intimate friend on a certain day counts the days and even the hours.
Unto you. From this addition, the Rabbis deduce that each Israelite had the duty of counting for himself; hence the ‘counting of the days of the Omer’ even after the Omer itself was no longer brought to the Temple. The reason between Passover and Shavuos (or Pentecost, which in Greek means ‘the fiftieth day’ after the first day of Passover) is known as Sephirah, Period of Counting. It is a period of semi-mourning, because repeatedly dire calamities befell the Jewish people at this time. Day of rest. This is a departure from the R.V. which translates ‘Sabbath’; see on v. 11. Seven weeks, literally ‘seven Sabbaths.’ It is evident that here and in 25:8, the Hebrew Shabbath signifies ‘week.’ Hence the most common name for the Festival, the Feast of Weeks; Duet.16:10.
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SECTION TWO
[General Information]
23:9-22. The second speech contains a lengthy set of instructions for the rituals commencing after the “matzot” festival and culminating seven weeks later with the second of the sacred occasions.  23:9-14: The presentation (literally “elevation;” see 7:30 notes) of the “omer,” or first sheaf of the new barley harvest, with its accompanying offerings, performed each year to secure the deity’s blessing for the new crops.
23:11: For acceptance in your behalf, see 1:3-4; 7:18; 19:5; 22:19. On the day after the Sabbath: This phrase (appearing also in v. 15) became a major source of controversy in Talmudic times (ref. Sifra ‘Emor 12:4; b. Menah. 66a). 
1. The Pharisaic sages, claiming that the word “Sabbath” is used here in it nonspecific literal sense (“cessation”) but does not indicate the weekly Sabbath day, vehemently asserted that the “omer” is presented on the day after the day of rest at the beginning of the “matzot” pilgrimage, namely, the sixteenth of Nisan; otherwise the definite article in the phrase “the Sabbath” would have no referent. 
2. Though this view has been accepted by Jewish tradition, the more natural sense of the phrase is that the ceremony was to take place on the first day of the week (Sunday) following the pilgrimage.

3. This was the view of the Boethusians as well as the Qumran sect, while the Samaritans and the Karaites held that the Sunday during the “matzot” pilgrimage was intended.

23:14: As the presentation of the “omer” marks the beginning of the new harvest, partaking of the new grain is prohibited until the ceremony has taken place.
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Leviticus 23:15-22

23:15 The Feast of Weeks (Ex 34:22; Num 28:26-31; Deut 16:9, 10)
'And you shall count for yourselves from the day after the Sabbath, from the day that you brought the sheaf of the wave offering: seven Sabbaths shall be completed. 16 Count fifty days to the day after the seventh Sabbath; then you shall offer a new grain offering to the LORD. 17 You shall bring from your dwellings two wave loaves of two-tenths of an ephah. They shall be of fine flour; they shall be baked with leaven. They are the firstfruits to the LORD. 18 And you shall offer with the bread seven lambs of the first year, without blemish, one young bull, and two rams. They shall be as a burnt offering to the LORD, with their grain offering and their drink offerings, an offering made by fire for a sweet aroma to the LORD. 
23:19 Then you shall sacrifice one kid of the goats as a sin offering, and two male lambs of the first year as a sacrifice of a peace offering. 20 The priest shall wave them with the bread of the firstfruits as a wave offering before the LORD, with the two lambs. They shall be holy to the LORD for the priest. 21 And you shall proclaim on the same day that it is a holy convocation to you. You shall do no customary work on it. It shall be a statute forever in all your dwellings throughout your generations. 22’when you reap the harvest of your land, you shall not wholly reap the corners of your field when you reap, nor shall you gather any gleaning from your harvest. You shall leave them for the poor and for the stranger: I am the LORD your God.'" NKJV
23:15-22. Feast of Weeks. This second of the three major harvest festivals comes seven weeks after the harvest of the early grain (Exodus 34:22; Deut 16:9-12) and is also known as the Feast of Harvest or Pentecost (Exodus 23:16). In the agricultural cycle it marks the end of the wheat harvest season, and by tradition it is tied to the giving of the law on Mount Sinai. It is also associated with *covenant renewal and pilgrimage. Celebration includes the bringing of a “wave offering” of two loaves of bread, animal sacrifices (seven year-old lambs, one bull and two rams) and a drink offering in thanksgiving for a good harvest. A goat is also to be sacrificed as a sin offering for the people. 
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23:16-20. offerings. The Feast of Weeks requires a variety of offerings from the people. The “new grain” offering is distinct from the regular grain offering (see 2:13). The two loaves are made with yeast, but they will not actually be taken up on the altar (see regulations in 7:13). The animals that serve as burnt offerings (seven year-old lambs, a young bull and two rams) demonstrate the mixed character of the Israelite economy. The reason for the inclusion of a sin offering of a goat is unclear beyond the idea that the people must be restored to *cultic *purity prior to consuming their harvest.   (IVP Bible Background Commentary: Old Testament)
Note: these three things:
1. Jesus was crucified at Passover,

2. He traveled and spoke to them after His resurrection for 40 days Acts 1:3,
3. He commanded them not to depart from Jerusalem but to wait for the promise of the Father. And fifty days after Passover we find that the Holy Spirit comes upon them and gives them power. Acts 1:4
Paul the Learner

Lev 23:15-17

The law for the special observance of the feast of Harvest (Exodus 23:16) is added here without any fresh introductory formula, to show at the very outset the close connection between the two feasts. Seven whole weeks, or fifty days, were to be reckoned from the day of the offering of the sheaf, and then the day of first-fruits (Num 28:26) or feast of Weeks (Ex 34:22; Deut 16:10) was to be celebrated. From this reckoning the feast received the name of Pentecost (hee penteekostee', Acts 2:1). That shabaatowt (v. 15) signifies weeks, like shaabu`owt in Deut 16:9, and ta' sa'bbata in the Gospels (e.g., Matt 28:1), is evident from the predicate tªmiymot, "complete," which would be quite unsuitable if Sabbath-days were intended, as a long period might be reckoned by half weeks instead of whole, but certainly not by half Sabbath-days. 
Consequently "the morrow after the seventh Sabbath" (v. 16) is the day after the seventh week, not after the seventh Sabbath. On this day, i.e., fifty days after the first day of Mazzoth, Israel was to offer a new meat-offering to the Lord, i.e., made of the fruit of the new harvest (Lev 26:10), "wave-loaves" from its dwellings, two of two-tenths of an ephah of fine flour baked leavened, like the bread which served for their daily food, "as first-fruits unto the Lord." And of the wheat-harvest (Ex 34:22), which fell in the second half of May and the first weeks of June (Robinson, Palestine), and therefore was finished as a whole by the feast of Weeks. The loaves differed from all the other meat-offerings, being made of leavened dough, because in them their daily bread was offered to the Lord, who had blessed the harvest, as a thank-offering for His blessing. 
They were therefore only given to the Lord symbolically by waving [the sign of the cross] and were then to belong to the priests (v. 20). The injunction "out of your habitations" is not to be understood, as Calvin and others suppose, as signifying that every householder was to present two such loaves; it simply expresses the idea that they were to be loaves made for the daily food of a household, and not prepared expressly for holy purposes.




















Keil and Delitzsch
23:16 seventh week, instead of ‘seventh Sabbath’ (R.V.). New meal-offering. The cereal offering of the produce of the new wheat harvest; see next verse. ‘With the destruction of the Second Temple the agricultural aspect of the Festival receded, and Shavuos became primarily the Feast of Revelation. An echo of nature, however, still lingers in the present custom of adorning the Synagogue with flowers’ (H.M. Adler).
23:17 your dwelling. The Rabbis explain this as meaning that the corn must have grown in the Holy Land. Baked with leaven. The loaves were made to represent the common food of the people, and symbolically mark their gratitude to the Provider of their sustenance. They were not offered upon the Altar (2:11), but only ‘waved;’ they belonged to the priest.   
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[General Information]

23:15-22: The new-grain (“first fruits;” see v. 20) offering, performed seven weeks later.
23:15-16: The precise counting of seven weeks is required in order for the cessation from labor observed by the population at large, wherever they are, to coincide with the Temple observances prescribed, since in [P] this festival is not marked by a pilgrimage (see v. 6). Only with the acceptance of the rabbinic interpretation of “the day after the Sabbath” (see v. 11) and the establishment of the calendar did it become possible to specify a fixed date (6th Sivan) for this holy day; prior to this the fiftieth day would have fallen on a different date each year.
The counting later became a ceremony in its own right, called, in commemoration of the sheaf of barley presented at its start, the “Counting of [i.e. from] the ‘omer.’ 
The counting of seven weeks is also prescribed in Deuteronomy 16:9, and even gives it name (“Shavu’ot,” “Weeks”) to the festival observed at its conclusion (vv. 10 and 16; see also Exodus 34:22), but there it is to enable each landowner to determine the appropriate day for his own family’s visit to the Temple. Here it has no name, but Numbers 28:26 calls it “yam ha-bikkurim,” “the Day of First Fruits” (see v. 20) and describes it further as “your Weeks.” The connection of “Shavu’ot” with the giving of the Torah at Sinai is not found in biblical tradition; it was derived by the Rabbis, who held that the dates coincide.          Jewish Study Bible
Leviticus 23:18-19

In addition to the loaves, they were to offer seven yearling lambs, one young bullock, and two rams, as burnt-offerings, together with their (the appropriate) meat and drink-offerings, one he-goat as a sin-offering, and two yearling lambs as peace-offerings.

Leviticus 23:20

"The priest shall wave them (the two lambs of the peace-offerings), together with the loaves of the first-fruits, as a wave-offering before Jehovah; with the two lambs (the two just mentioned), they (the loaves) shall be holy to Jehovah for the priest." In the case of the peace-offerings of private individuals, the flesh belonged for the most part to the offerer; but here, in the case of a thank-offering presented by the congregation, it was set apart for the priest. The circumstance, that not only was a much more bountiful burnt-offering prescribed than in the offerings of the dedicatory sheaf at the commencement of harvest (v. 12), but a sin-offering and peace-offering also, is to be attributed to the meaning of the festival itself, as a feast of thanksgiving for the rich blessing of God that had just been gathered in. The sin-offering was to excite the feeling and consciousness of sin on the part of the congregation of Israel, that whilst eating their daily leavened bread they might not serve the leaven of their old nature, but seek and implore from the Lord their God the forgiveness and cleansing away of their sin.

Leviticus 23:21-22

On this day a holy meeting was to be held and laborious work to be suspended, just as on the first and seventh days of Matzoth. This was to be maintained as a statute for ever (see v. 14). It was not sufficient, however, to thank the Lord for the blessing of harvest by a feast of thanksgiving to the Lord, but they were not to forget the poor and distressed when gathering in their harvest. To indicate this, the law laid down in Lev 19:9-10 is repeated in v. 22.







(Keil and Delitzsch Commentary on the Old Testament)
23:22 when you reap. A repetition of 19:9. A significant reminder to the Israelite that his thankfulness to God for the wheat-harvest was to be demonstrated by more than an offering on the Altar. If he failed to share God’s bounty with the poor, his observance of the Festival would be unacceptable.
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[General Information]
23:17-20: The offerings presented on the fiftieth day (in addition to those enumerated in Numbers 28:26-31). They consist of a unique offering of two leavened loaves called the “bread of first fruits” (see v. 20), in thanks for the new grain harvest and accompanied by appropriate additional offerings. Among the latter are two yearling lambs offered as a well-being offering (“shelamim”). This is the only such offering made on behalf of the public, functioning here as a communal offering of thanksgiving.
23:20: First fruits: The word “fruit” is misleading; the reference here is to the new crop of wheat (see Exodus 23:16; 34:22) from which these loaves are produced; see also 2:14-17.   23:21: On that same day, see vv. 15-16 notes.   23:22: A partial quotation from 19:9-10 added here by association to the context of harvest-time.
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Leviticus 23:23-25

23 The Feast of Trumpets (Num 29:1-6)
Then the LORD spoke to Moses, saying, 24 "Speak to the children of Israel, saying: 'In the seventh month, on the first day of the month, you shall have a Sabbath-rest, a memorial of blowing of trumpets, a holy convocation. 25 You shall do no customary work on it; and you shall offer an offering made by fire to the LORD.'" NKJV
Leviticus 23:23-25

23:23-25. Feast of Trumpets. The first day of the seventh month (the most sacred month in the Israelite calendar) was to be marked with the blowing of ram’s horn (shofar), commemorating the *covenantal agreement and gifts of God to the people. No work is allowed, and burnt offerings are presented (see Num 29:2-6 for items sacrificed). The festival would continue until the tenth day of the month when the Day of Atonement would be observed (see 16:29-34 for details). In later times the Feast of Trumpets would become the New Year’s festival, but that occurred in late postexilic times.         (IVP Bible Background Commentary)
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23:1-44 Weekly and annual feasts.

A-1     23:1, 2       General charge.

   B-1     23:3           Seventh day (Sabbath rest).
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   B-2      23:5-8       Passover.
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   B-5      23:33-36    Tabernacles.
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The Companion Bible
Lev 23:23-25

On the first day of the seventh month there was to be shabbathon, rest, i.e., a day of rest (see Exodus 16:23), a memorial of blowing of trumpets, a holy convocation, the suspension of laborious work, and the offering of a firing for Jehovah, which are still more minutely described in the calendar of festal sacrifices in Num 29:2-6. tªruw`aah, a joyful noise, from ruwa` to make a noise, is used in v. 24 for showpaar tªruw`at, a blast of trumpets. 
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23:23-25
On this day the shophar was to be blown, a blast of trumpets to be appointed for a memorial before Jehovah (Num 10:10), i.e., to call the congregation into remembrance before Jehovah, that He might turn towards it His favour and grace (see at Exodus 28:12, 29; 30:16); and from this the feast-day is called the day of the trumpet-blast (Num 19:1). Shophar, a trumpet, was a large horn which produced a dull, far-reaching tone. The seventh month of the year, like the seventh day of the week, was consecrated as a Sabbath or sabbatical month, by a holy convocation and the suspension of labour, which were to distinguish the first day of the seventh month from the beginning of the other months or the other new moon days throughout the year. 
For the whole month was sanctified in the first day, as the beginning or head of the month; and by the sabbatical observance of the commencement, the whole course of the month was raised to a Sabbath. This was enjoined, not merely because it was the seventh month, but because the seventh month was to secure to the congregation the complete atonement for all its sins, and the wiping away of all the uncleanness which separated it from its God, viz., on the day of atonement, which fell within this month, and to bring it a foretaste of the blessedness of life in fellowship with the Lord, viz., in the feast of Tabernacles, which commenced five days afterwards. 
























Keil and Delitzsch
23:24 a memorial. In Numbers 29:1, the occasion is called ‘a day of blowing the horn,’ i.e. Shofar, the ram’s horn; Joshua 6:4. This act must be differentiated from the sounding of the ‘trumpet’ (not the Shofar) which took place while the offerings were brought on all the Festivals and New Moons (Numbers 10:10). The blowing of the Shofar had consequently quite a different significance, and was more awe-inspiring (see Amos 3:6) than the blowing of the silver trumpets, which generally was a joyous sound. The sound of Shofar, consisting, as handed down by Tradition, of three distinctive Shofar-notes – tekiah, shevarim, teruah – has been looked upon from time immemorial as a call to contrition and penitence, as a reminder of the Shofar-sound of Sinai; and the Day of Memorial, the beginning of the Ten Days of Repentance, which culminated in the Day of Atonement, as a time of self-examination and humble petition for forgiveness.
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‘The Scriptural injunction of the Shofar for the New Year’s Day has a profound meaning. It says: Awake, ye sleepers, and ponder over your deeds; remember your Creator and go back to Him in penitence. Be not of those who miss realities in their pursuit of shadows and waste their years in seeking after vain things which cannot profit or deliver. Look well to your souls and consider your acts; forsake each of you his evil ways and thoughts, and return to God so that He may have mercy upon you.’  




Maimonides

[General Information]

23:23-25: The third speech ordains the sacred occasion observed on the first day of the seventh month. The beginning of the seventh month marks the beginning of the agricultural year and opens the season of holy days culminating two weeks later in the Ingathering pilgrimage. The non-Priestly calendars are unfamiliar with this observance.

23:24: Commemorated with loud blasts, correctly, “remembrance by shouting”; compare “a day of shouting” [NJPS translation: “a day when the horn is sounded”] in the parallel law in Numbers 29:1. The Priestly literature contains a number of observances to remind God of the Israelite people (Exodus 28:12, 29; 30:16; Numbers 31:54). These may be compared to the rainbow designated by God as a reminder (to Himself!) of His promise to preserve humanity (Genesis 9:14-16). Numbers 10:9-10 states that this is the function of the trumpet blasts sounded when Israel is in distress, to call their plight to God’s attention and secure His assistance, or when celebrating festivals, New Moons, and appointed seasons.
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23:24

The annual “Day of Shouting” would thus be envisaged by the Priestly tradition [P] as a day of Israel’s crying out to God, to remind Him that they are His people and to secure His aid. In later tradition this observance developed in several directions. Though “teru’ah” literally means “raise a cry, shout,” it is used in Numbers 10:5-10 in conjunction with the sounding of trumpets, and in Leviticus 25:9 in reference to the ram’s horn. This led to the conclusion that here too the sound is to be made by the ram’s horn or shofar. With the eventual adoption of the autumnal New Year as the primary one, the first day of the seventh month in the vernal calendar became New Year’s Day (“Rosh Ha-Shanah”).
Since, in the cultural milieu of the ancient Near East, the heralding of the New Year was particularly associated with celebrations of kingship, Rosh Ha-Shanah became among other things, a day to mark God’s sovereignty as king. Finally, since it opens a period leading up to the annual Day of Atonement (see chapters 16; 23:26-32), Rosh Ha-Shanah became invested with the significance of the latter, and now marks the beginning of Judaism’s annual ten-day penitential period.
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Lev 23:26-32

26 The Day of Atonement (Num 29:7-11)
And the LORD spoke to Moses, saying: 27 "Also the tenth day of this seventh month shall be the Day of Atonement. It shall be a holy convocation for you; you shall afflict your souls, and offer an offering made by fire to the LORD. 28 And you shall do no work on that same day, for it is the Day of Atonement, to make atonement for you before the LORD your God. 29 For any person who is not afflicted in soul on that same day shall be cut off from his people. 30 And any person who does any work on that same day, that person I will destroy from among his people. 31 You shall do no manner of work; it shall be a statute forever throughout your generations in all your dwellings. 32 It shall be to you a Sabbath of solemn rest, and you shall afflict your souls; on the ninth day of the month at evening, from evening to evening, you shall celebrate your Sabbath." NKJV
Leviticus 23:26-32

23:26-32. Day of Atonement. For information on the Day of Atonement, see the comments on chapter Lev 16. 

(IVP Bible Background Commentary: Old Testament)
On the subject of this the most solemn day in the Jewish year, see Leviticus 16:29-34. No other nation, ancient or modern, has an institution approaching the Day of Atonement in religious depth – ‘a day of purification and of turning from sins, for which forgiveness is granted through the grace of the merciful God, who holds penitence in as high an esteem as guiltlessness’














Philo
Leviticus 23:26-31

On the tenth day of the seventh month the day of atonement was to be observed by a holy meeting, by fasting from the evening of the ninth till the evening of the tenth, by resting from all work on pain of death, and with sacrifices, of which the great expiatory sacrifice peculiar to this day had already been appointed in chapter 16, and the general festal sacrifices are described in Num 29:8-11. (For fuller particulars, see at chap. 16.) By the restrictive °ak­, the observance of the day of atonement is represented a priori as a peculiar one. The °ak­
 refers less to "the tenth day," than to the leading directions respecting this feast: "only on the tenth of this seventh month...there shall be a holy meeting to you, and ye shall afflict your souls," etc.
(Keil and Delitzsch) 
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23:27 day of atonement. Hebrew yom kippurim, literally ‘Day of Atonements’. The name of this most sacred of Festivals is in the plural, ‘because it represents two streams of love:
1. As soon as the desire for reconciliation has awakened in the sinner’s soul, [we call this conviction and repentance Paul the Learner.].

2. And wings its way Heavenward, God’s grace come down to meet it, calming his breast with the assurance of Divine pardon and forgiveness’ (Zohar).

Afflict your souls. See on 16:29; this Day, set aside for penitence and moral regeneration, is the only one for which the Torah prescribes fasting – which is the intensest form of devotion and contrition. ‘On that Day,’ the Rabbis state, ‘the Israelites resemble the angels, without human wants, without sins, and linked together in love and peace.’ It is the only day of the year – they add – on which the accuser Satan is silenced before the Throne of Glory, and even becomes the defender of Israel.

Confession of sin is the most essential and characteristic element in the service of the Day of Atonement; ‘every one entreating pardon for his sins and hoping for God’s mercy, not because of his own merits but through the compassionate nature of that Being who will have forgiveness rather than punishment’ (Philo). The Confession is made by the whole Community collectively; and those who not they have committed the sins mentioned in the confession regret that they were unable to prevent them from being committed by others (Friedlander).




















Rabbi Hertz

23:28 no manner of work. The phrase is not qualified by the addition of the word ‘servile.’ With regard to work, the Day of Atonement is of the same strictness as the Sabbath (Exodus 20:10), with similar exceptions where life might be endangered. To make atonement for you. ‘As I live, saith the Lord God, I have no pleasure in the death of the wicked, but that the wicked turn from his way and live; turn you, turn you from your evil ways’ (Ezekiel 33:11).























Rabbi Hertz

Note: God saw that true atonement for the forgiveness of sins, cannot come from man in his sacrifices, so God came to earth in a human form and lived among men for some thirty years, and then made the supreme sacrifice of His Son on the cross for the true atonement for the sins of all mankind. The only thing that will keep you from heaven is your rejection of that sacrifice at Calvary.






Paul the Learner

















 
[General Information]
23:26-32: The Day of Atonement, also unknown outside of Priestly literature. On this day the Tabernacle is purged of the accumulated impurities and transgressions of the Israelite people (chapter 16). The cessation of labor, which serves (along with the fast) to effect the purification and atonement rituals performed, marks this day too as holy time, a “sacred occasion,” thus incorporating it into the annual cycle of such dates.

23:27: Practice self-denial, fast; see 16:29 notes.  23:28: For it is a Day of Atonement, see 16:30.   23:29-30: See 7:20, 21; 17:10.   23:32: A Sabbath of complete rest, a phrase used only of the Sabbath (v. 3; Exodus 31:15; 35:2) and the Day of Atonement (see also 16:31), highlighting the strict and total abstention required in order for the atonement rituals to be effective.  23:32: On the ninth day of the month at evening, from evening to evening, see v. 5. Sabbath, cessation from labor.











Jewish Study Bible
Lev 23:33-44

33 The Feast of Tabernacles (Num 29:12-40; Deut 16:13-17)
Then the LORD spoke to Moses, saying, 34 "Speak to the children of Israel, saying:’ the fifteenth day of this seventh month shall be the Feast of Tabernacles for seven days to the LORD. 35 On the first day there shall be a holy convocation. You shall do no customary work on it.  

CHAPTER TWENTY THREE
23:36 For seven days you shall offer an offering made by fire to the LORD. On the eighth day you shall have a holy convocation, and you shall offer an offering made by fire to the LORD. It is a sacred assembly, and you shall do no customary work on it.  37’these are the feasts of the LORD which you shall proclaim to be holy convocations, to offer an offering made by fire to the LORD, a burnt offering and a grain offering, a sacrifice and drink offerings, everything on its day — 38 besides the Sabbaths of the LORD, besides your gifts, besides all your vows, and besides all your freewill offerings which you give to the LORD. 39’also on the fifteenth day of the seventh month, when you have gathered in the fruit of the land, you shall keep the feast of the LORD for seven days; on the first day there shall be a Sabbath-rest, and on the eighth day a Sabbath-rest.  

23:40 And you shall take for yourselves on the first day the fruit of beautiful trees, branches of palm trees, the boughs of leafy trees, and willows of the brook; and you shall rejoice before the LORD your God for seven days. 41 You shall keep it as a feast to the LORD for seven days in the year. It shall be a statute forever in your generations. You shall celebrate it in the seventh month. 42 You shall dwell in booths for seven days. All who are native Israelites shall dwell in booths, 43 that your generations may know that I made the children of Israel dwell in booths when I brought them out of the land of Egypt: I am the LORD your God.'" 44 So Moses declared to the children of Israel the feasts of the LORD. NKJV
Leviticus 23:33-43

23:33-43. Feast of Tabernacles. The final harvest of the year occurred in the autumn prior to the onset of the rainy season and marked the beginning of a new agricultural year (fifteenth day of the seventh month). At this time the last of the ripening grain and fruits were gathered and stored. The seven-day event was also known as the Feast of Ingathering (Exodus 23:16) and was symbolized by the construction of booths decorated with greenery for the harvesters. The festival was tied into Israelite tradition as a commemoration of the wilderness wanderings. It was also the occasion for the dedication of Solomon’s temple in Jerusalem (1 Kings 8:65). 

(IVP Bible Background Commentary: Old Testament)
Lev 23:33-37

On the fifteenth of the same month the feast of Tabernacles was to be kept to the Lord for seven days: on the first day with a holy meeting and rest from all laborious work, and for seven days with sacrifices, as appointed for every day in Num 29:13-33. Moreover, on the eighth day, i.e., the 22 nd of the month, the closing feast was to be observed in the same manner as on the first day (vv. 34-36). The name, "feast of Tabernacles" (booths), is to be explained from the fact that the Israelites were to dwell in booths made of boughs for the seven days that this festival lasted (v. 42). `atseret, which is used in v. 36 and Num 29:35 for the eighth day, which terminated the feast of Tabernacles, and in Deut 16:8 for the seventh day of the feast of Mazzoth, signifies the solemn close of a feast of several days, clausula festi, from `aatsar to shut in, or close (Gen 16:2; Deut 11:17, etc.),  because the word is only applied to the last day of the feasts of Mazzoth and Tabernacles, and not to the first, although this was also kept with a national assembly and suspension of work.                          
But as these clausula festi were holidays with a holy convocation and suspension of work, it was very natural that the word should be transferred at a later period to feasts generally, on which the people suspended work and met for worship and edification (Joel 1:14; Isa 1:13; 2 Kings 10:20). The azareth, as the eighth day, did not strictly belong to the feast of Tabernacles, which was only to last seven days; and it was distinguished, moreover, from these seven days by a smaller number of offerings (Num 29:35 ff.). The eighth day was rather the solemn close of the whole circle of yearly feasts, and therefore was appended to the close of the last of these feasts as the eighth day of the feast itself (see at Num 28 seq.). - With v. 36 the enumeration of all the yearly feasts on which holy meetings were to be convened is brought to an end. This is stated in the concluding formula (vv. 37, 38), which answers to the heading in v. 4, in which the Sabbaths are accepted, as they simply belonged to the moadim [fixed periods] in the more general sense of the word.

CHAPTER TWENTY THREE

23:33-37
In this concluding formula, therefore, there is no indication that vv. 2 and 3 and vv. 39-43 are later additions to the original list of feasts which were to be kept with a meeting for worship. Wgw' lªhaqªriyb (to offer, etc.) is not dependent upon "holy convocations," but upon the main idea, "feasts of Jehovah." Jehovah had appointed moadim, fixed periods in the year, for His congregation to offer sacrifices; not as if no sacrifices could be or were to be offered except at these feasts, but to remind His people, through these fixed days, of their duty to approach the Lord with sacrifices. 'Isheh is defined by the enumeration of four principal kinds of sacrifice-burnt-offerings, meat-offerings, slain (i.e., peace-) offerings, and drink-offerings. B' yowm dªbar: "every day those appointed for it," as in Exodus 5:13. 










Keil and Delitzsch
23:33-43 Feast of Tabernacles

23:34 fifteenth day. Like the Passover, this Feast commenced at full moon. Tabernacles, Hebrew Succoth, literally ‘booths.’ In Exodus 23:16, it is called ‘the Feast of Ingathering.’ In Rabbinic literature, it is known as ‘the Feast,’ because, as the time of harvest, it would naturally be a period of rejoicing and holiday-making. It really consists of two groups; 

1. The first seven days, Tabernacles proper;

2. And the eighth day, Atzeres.

The seventh day of Tabernacles became in later times an echo of the Day of Atonement and was known as Hoshanah Rabbah; and the ‘second day’ of Atzeres assumed the nature of a separate Festival under the name of Simchas Torah, Rejoicing of the Law, the day on which the annual reading of the Torah was completed and restarted.
23:36 solemn assembly, or, ‘closing festival,’ Hebrew Atzereth, the concluding day of a festival season, applied to the seventh day of Passover (Deuteronomy 16:8), and, in Rabbinic literature, to the Feast of Weeks (see on v. 15). Maimonides explains the purpose of this eighth day to be, ‘in order to complete our rejoicings, which cannot be perfect in booths, but in well-build houses.’









Rabbi Hertz

[General Information]

23:33-42: The final speech, containing the laws for the “Sukkot” festival and the concluding captions.

23:34: Feast, “pilgrimage;” see v. 6. Booths, Hebrew “Sukkot,” “huts” serving as makeshift, temporary shelters while laboring in the field or vineyard for several days at a time (see Isaiah 1:8). The autumn pilgrimage is so named because its long duration – seven full days – necessitates the erection of such shelters to accommodate the many pilgrims during their stay in the Temple city (see vv. 43-44 notes). Notably, the texts which do not specify that the fall pilgrimage lasts for seven days (Exodus 23:16; 34:22) do not call it Sukkot, whereas vv. 39 and 42, as well as Numbers 29:12, refer to it as “the pilgrimage of the Lord” – the pilgrimage par excellence. Rabbinic tradition too called it simply “hag.”

23:36: On the eighth day: As distinct from the “matzot” observance, the concluding holy day is added to the first seven. Apparently, the pilgrimage is to last seven days, while on the eighth day, not called “hag” but simply a “sacred occasion,” a cessation from labor is to be observed by all – 

1. Those who do not make the pilgrimage, 

2. Those who do so but return home for the eighth day, 

3. And those who remain an additional day.  
The eighth day is unknown outside of the Priestly tradition. A solemn gathering, Hebrew “Atzeret” (see Isaiah 1:13; Joel 2:15; and Amos 5:21; etc); this day is therefore later called “shemini ‘atzeret,” “the solemn gathering of the eight [day].” In Deuteronomy 16:8 “Atzeret” is used for the solemnities on the final day of the “matzot” festival.
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23:36

Both apparently refer to local festive gatherings, as distinct from the pilgrimage to the Temple-city denoted by the word “hag.”  23:37-38: A summary caption.   23:38: Apart from the Sabbaths of the Lord: The Sabbath law in v. 3 was not originally part of the chapter; see v. 4 notes.





Jewish Study Bible

Leviticus 23:38-43

"Beside the Sabbaths:" i.e., the Sabbath sacrifices (see Num 28:9-10), and the gifts and offerings, which formed no integral part of the keeping of the feasts and Sabbaths, but might be offered on those days. 

Mataanowt, gifts, include all the dedicatory offerings, which were presented to the Lord without being intended to be burned upon the altar; such, for example: 
1. As the dedicatory gifts of the tribe-princes (Num 7), 
2. The firstlings and tithes, 
3. And other so-called heave-offerings (Num 18:11, 29). 
By the "vows" and n­daabowt, "freewill-offerings," we are to understand not only the votive and freewill slain or peace-offerings, but burnt-offerings also, and meat-offerings, which were offered in consequence of a vow, or from spontaneous impulse (see Judges 11:31, where Jephthah vows a burnt-offering). - In vv. 39 ff. there follows a fuller description of the observance of the last feast of the year, for which the title, "feast of Tabernacles" (v. 34), had prepared the way, as the feast had already been mentioned briefly in Exodus 23:16 and 34:22 as "feast of Ingathering," though hitherto no rule had been laid down concerning the peculiar manner in which it was to be observed.
(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)

[General Information]
23:39-43 Additional directions in regard to Tabernacles for the time when, after the settlement in Canaan, the people would be tilling the soil and reaping the harvest.

23:39 eighth day which is deemed a Festival on its own account, distinct from the Feast of Tabernacles.























Rabbi Hertz

23:40. fruit leaves and branches. To represent the abundance and lushness of the land, Israelites were instructed to celebrate, decorating their booths with fruit (citron) as well as leaves and branches from willow and palm trees. The festal occasion probably included dancing and processions carrying bundles of the leafy branches. In this way, the people acknowledge the abundance provided by God and communally celebrate the visible fulfillment of the *covenant. 

23:42-43. lives in booths. As a way of commemorating their life in the wilderness, the Israelites are told to construct booths and live in them during the seven days of the Feast of Tabernacles. The more practical application of these temporary shelters would be to serve as housing for workers who would protect the harvest until its distribution after the festival. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

23:40 fruit of goodly trees. Tradition holds that this is the ethrog, the citron. And you shall rejoice before the Lord. This phrase was closely linked with the preceding, and gave rise to the joyous processions in the Temple. The pilgrims held the lulav myrtle branches and esrog in their hands and sang Psalms of praise to God. Hertz
CHAPTER TWENTY THREE

23:42 booths, the Hebrew Sukkah represents a hastily-constructed and unsubstantial edifice, such as the Israelites must have set up during the wanderings in the Wilderness. In addition to its historical associations, reminding the Israelite of the Divine protection during the desert-journey, the command to dwell in booths has also a religious signification. ‘Man ought to remember his evil days in his days of prosperity. He will thereby be induced to thank God repeatedly, to lead a modes and humble life. We, therefore, on Tabernacles leave our houses in order to dwell in booths. We shall thereby remember that this has once been our condition’ (Maimonides)
23:44 Moses declared. Compare 32:24. Not only did he communicate the contents of the chapter to the people, but, as each Festival occurred, he took the opportunity of repeating the commands so that they were properly observed. (Sifra).



















Rabbi Hertz
[General Information]
23:39-43: The closing section repeats the date and length of the pilgrimage and the cessation of labor on the first and eighth days. Here, however, in place of the refrain “you shall offer food gifts the Lord” are the additional observances of the festival. Since these are not sacrificial rites performed by the priests but are rather observed by the public at large, during their week-long visit to the Temple-city, they are not included in what comes before the caption in vv. 37-38.
23:39: Observe the festival, literally “make a pilgrimage;” see v. 6.  23:40: The ‘taking” of the four species of branches and boughs is evidently a ritual of joyous acknowledgment of the current year’s agricultural abundance. It may also have been a form of supplication for the next year’s rainfall, expected to begin at this period of the year; in later times it was so interpreted. In Nehemiah 8:14-15 the branches were used for the construction of the booths, while according to rabbinic practice, they were gathered together in a bouquet and waved. Product, Hebrew “peri,” “fruit;” possibly also boughs or branches. Of hadar trees, literally “majestic” or beautiful trees [exact meaning of the Hebrew word hadar is uncertain. Traditionally the product is understood as “citron’).
Though no specific identification can be determined, ancient tradition (Mishnah b. Sukkah 31a) ruled that the fruit of the citron (he “etrog”) is to be used. Boughs of leafy trees, traditionally, the myrtle. You shall rejoice, mentioned only here, a stark contrast to Deuteronomy, where rejoicing on the pilgrimages is mentioned several times (Deuteronomy 16:11, 14, 15).  23:41: As a festival, “as a pilgrimage;” see v. 6.  23:43-44: Dwelling in booths for the seven days of the pilgrimage is here prescribed as a requirement, incumbent upon the entire population.

The rationale differs from the one suggested above (see v. 34 notes) and is obscure. It is an attempt to historicize the central observance of the pilgrimage, suggesting that it commemorates the period of dwelling in the presence of the Lord’s abode, the Tabernacle, in the wilderness. The notion that God housed the Israelites in booths in the wilderness is not attested elsewhere.













Jewish Study Bible
Now we come to what the Jews call Haftorah Tetzaveh. For this section the student must turn to the book of Ezekiel 43:10.
10
Thou son of man, shew the house to the house of Israel, that they may be ashamed of their iniquities: and let them measure the pattern. (KJV)
1. In Ezekiel 37 we saw how God breathed life back into the House of Israel. 
2. In Ezekiel 38 we saw the battle of Armageddon found in Revelation 19. 
3. In Ezekiel 39 we saw the restoration of the Nation of Israel to the Lord God, and who can forget this Scripture.

CHAPTER TWENTY THREE

Ezekiel 39:29

29
Neither will I hide my face any more from them: for I have poured out my spirit upon the house of Israel, saith the Lord GOD. (KJV)

From Ezekiel 40 to 48 we find a wondrous vision of Ezekiel concerning the 1,000 year reign of Jesus Christ on the earth.
Note if you will:

1.  The Temple in the Millennium.

2.  The Literal Sacrifices in the Millennium.

1.  The Temple in the Millennium
A.  The details of the temple.

Through the prophet Ezekiel numerous details are given to us concerning this temple that becomes the center of the millennial earth:

1.  The gates and courts surrounding the temple are first described (Ezekiel 40:5-47).

2.  The entire area is enclosed by a wall (Ezekiel 40:5) which is to separate that which would defile.

3.  The outer courtyard is described (Ezekiel 40:6-27) where the people gather.

4.  This is entered by three gates, one of which, built like all the rest, is the east gate (Ezekiel 40:6-16), a structure 25 by 50 cubits (40:21), through which the Shekinah glory enters the temple (43:1-6), which is kept closed (44:2, 3).
5.  There is a gate on the northern side (40:20-23), and on the southern side (40:24-27), each of which is entered by seven steps (40:26), but none on the west (40:24)
6.  In connection with each gate there were six small chambers, three on each side (40:7-10).

7.  Around the outer court were thirty chambers, five on each side of each of the gates, arranged around the northern, eastern, and southern walls (40:17-19).
8.  Before these chambers is a pavement (40:17-18) that extends around three sides of the area.

The prophet next describes the inner court (40:28-47).

The prophet next describes the temple itself (40:48-41:4)

I have put this in as ground work to show you that this was not Solomon’s Temple or the Second Temple. I thought that you might want to explore the future of Sacrifices and special days.
It is not sacrifice, of course, rendered with a view of abstaining salvation, but sacrifice commemorative of an accomplished salvation maintained in the presence of the revealed glory of Jehovah.

THE MOSAIC SACRIFICES


JESUS CHRIST


THE MILLENIAL SACRIFICES
Ezekiel 43:13-17


THE ALTAR OF BURNT - OFFERING

The altar was to have a base, and upon it three square slabs of stone, one above the other, each decreasing in length, but increasing in thickness. The height of the altar, excluding the horns, would be 11 cubits (about 20 feet), and the top of the altar was to be reached by stairs on the east side (v. 17). The Sedrah concludes with a description of the altar of incense. The Haftorah describes the altar of burnt-offering in the restored Temple of Ezekiel’s vision, and its consecration. 













Paul the Learner
This new Temple was also to symbolize and embody in concrete form the teachings of Holiness and Purity preached by the Prophet in the preceding 39 chapters of his book.






Rabbi Hertz

Ezekiel 43:18-27


THE CONSECRATION OF THE ALTAR
43:19
THE PRIESTS THE LEVITES

The priests, who were the tribe of Levi.

43:19
THE SEED OF ZADOK

A priest loyal to David during Absolom’s rebellion. His descent is traced back to Aaron in I Chronicles. The high-priesthood remained in the hands of the descendants of Zadok till the times of the Machabees.

You must remember that to the Jew this restored temple does not include Jesus Christ for as the Scripture states the ‘Blindness has happen unto Israel until the fullness of the Gentiles be come in’
  Paul the Learner
NOW NOTICE THE DIFFERENCE:
The ordinances of the altar compared with the Mosaic tabernacle.
1. The ritual began with the consecration of the priests (Lev. 8:1-10); here, they are already consecrated (Ezekiel 43:19, 26);

2. In Lev. 8:11, the altar was anointed with the holy oil; here no anointing and the priest are only from Zadok’s line (Ezekiel 40:46; 44:15).
3. In Exodus 29:36 a bullock offered on seven successive days; here only once and on the other days a kid of the goats.
4. The offerings here (Ezekiel 43:18-27 are National and Priestly (the Priest representing the Nation); not individual, for there will be no Day of Atonement in the Millennial reign of Jesus Christ.
5. Conclusion the sacrifices found in Ezekiel will not therefore be as when under the Law of Moses.
Paul the Learner

LESSON FIVE – CHAPTER TWENTY FOUR

Leviticus 24:1-4

24:1 Care of the Tabernacle Lamps (Exodus 27:20, 21)
Then the LORD spoke to Moses, saying: 2 "Command the children of Israel that they bring to you pure oil of pressed olives for the light, to make the lamps burn continually. 3 Outside the veil of the Testimony, in the tabernacle of meeting, Aaron shall be in charge of it from evening until morning before the LORD continually; it shall be a statute forever in your generations. 4 He shall be in charge of the lamps on the pure gold lamp stand before the LORD continually. NKJV 
Maintaining the Holy Place

24:2-4. oil lamps. Only the highest quality olive oil was to be used in the sacred oil lamps that illuminated the sacred precincts of the tabernacle. They were placed on golden lampstand (see Exodus 25:31-39), which stood just outside the curtain of the testimony in the tent of meeting (see Exodus 27:20-21). They were to burn from evening until morning, and Aaron and his descendants were given a sacred trust to keep them lit for all time to come. Like many of the *cultic items associated with the tent of meeting, the oil lamps symbolized the presence and protection of *Yahweh as well as the perpetual service of the priests. 

24:4. significance of the menorah. The familiar image of the menorah, with its six branches and center lamp, comes from the description in Exodus 25:31-40 and may be symbolic of the tree of life in the Garden of Eden. However, the description of the lampstand in 24:4 only includes the fact that it is made of gold. The number of lamps is also not specified here. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)
Lev 24:1-4

The directions concerning the oil for the holy candlestick (vv. 1-4) and the preparation of the shew-bread (vv. 5-9) lose the appearance of an interpolation, when we consider and rightly understand on the one hand the manner in which the two are introduced in v. 2, and on the other their significance in relation to the worship of God. The introductory formula, "Command the children of Israel that they fetch (bring)," shows that the command relates to an offering on the part of the congregation, a sacrificial gift, with which Israel was to serve the Lord continually. This service consisted in the fact, that in the oil of the lamps of the seven-branched candlestick, which burned before Jehovah, the nation of Israel manifested itself as a congregation which caused its light to shine in the darkness of this world; and that in the shew-bread it offered the fruits of its labour in the field of the kingdom of God, as a spiritual sacrifice to Jehovah. 
The offering of oil, therefore, for the preparation of the candlestick, and that of fine flour for making the loaves to be placed before Jehovah, formed part of the service in which Israel sanctified its life and labour to the Lord its God, not only at the appointed festal periods, but every day; and the law is very appropriately appended to the sanctification of the Sabbaths and feast-days, prescribed in ch. 23. The first instructions in vv. 2-4 are a verbal repetition of Exodus 27:20-21, and have been explained already. Their execution by Aaron is recorded at Num 8:1-4; and the candlestick itself was set in order by Moses at the consecration of the tabernacle (Exodus 40:25).






















Keil and Delitzsch
[General Information]

24:1-9 the Lamps and the Shewbread

The Torah, before leaving the subject of the Sanctuary, alludes to the constant duty of the priests to see that the lamp is kept perpetually alight and the shewbread regularly arranged. These are outstanding obligations of priesthood, which must not be relaxed even at the special seasons of the year, when the attention and energies of the Temple-servants were otherwise taxed to the full.
CHAPTER TWENTY FOUR

24:3 shall Aaron order it. In Exodus the phrase ‘and his sons’ is added after ‘Aaron.’ In the first instance, the lamp was kindled by Aaron (Numbers 8:3).

24:4 the pure candlestick, so called either because it was made of pure gold (Exodus 25:31), or because it was to be cleansed each time that the lamps are arranged upon it.








Rabbi Hertz

[General Information]

24:1-9: Oil and loaves. A divine speech containing two laws:

1. The first law (vv. 2-4), instructions for the oil for the Tabernacle lampstand, is almost a repetition of Exodus 27:20-21;

2. The second law (vv. 5-9), the procedure for the loaves to be displayed on the table in the Tabernacle, completes the legislation of Exodus 25:23-30.
Both laws pertain to the ritual acts performed by the high priest regularly, inside the Tabernacle, and constituting a perpetual (Hebrew ‘timid’) display of worship. The daily lighting and tending of the lampstand is also mentioned in Exodus 30:7-8, in the context of the high priest’s incense offering, the third component of the ritual complex. The laws relating to daily Tabernacle routine may supplement the preceding chapter which details the calendar of perpetually recurring special occasions.
24:2-3: See Exodus 27:20-21.  24:4: The instructions for fashioning the Tabernacle lampstand (“menorah”) in Exodus 25:31-40 do not explain how the lampstand is to be used. The legislation here clarifies the command to have light burn from evening to morning in the Tabernacle (Exodus 27:20-21). He pure lampstand, an ellipsis meaning “the lampstand made of pure gold;” see Exodus 25:31, 39; 31:8; 37:17; 39:37; Numbers 8:4.
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Leviticus 24:5-9

5 The Bread of the Tabernacle 

"And you shall take fine flour and bake twelve cakes with it. Two-tenths of an ephah shall be in each cake. 6 You shall set them in two rows, six in a row, on the pure gold table before the LORD. 7 And you shall put pure frankincense on each row that it may be on the bread for a memorial, an offering made by fire to the LORD. 8 Every Sabbath he shall set it in order before the LORD continually, being taken from the children of Israel by an everlasting covenant. 9 And it shall be for Aaron and his sons, and they shall eat it in a holy place; for it is most holy to him from the offerings of the LORD made by fire, by a perpetual statute." NKJV
Leviticus 24:5-9

24:5-9. setting out of the bread and incense. The twelve loaves of the bread of the Presence (Exodus 25:23-30) represented the twelve tribes of Israel. These loaves were consumed by the priests every Sabbath and new loaves were put in their place. The burning of frankincense provided the “sacrificial aroma,” substituted for burning the flour on the altar. Because the loaves were sacred, they were reserved for the priests (although see 1 Samuel 21:4-6). 







(IVP Bible Background Commentary: Old Testament)
Lev 24:5-9

The preparation of the shew-bread and the use to be made of it are described here for the first time; though it had already been offered by the congregation at the consecration of the tabernacle, and placed by Moses upon the table (Ex 39:36; 40:23). 
1. Twelve cakes (challoth, Lev 2:4) were to be made of fine flour, [the word of God is pure]

2. Of two-tenths of an ephah each, 

3. And placed in two rows, six in each row, [66 books of the Bible]

4. Upon the golden table before Jehovah (Ex 25:23 ff.).
CHAPTER TWENTY FOUR 
24:5-9

5. Pure incense was then to be added to each row, 

6. Which was to be (to serve) as a memorial (Azcarah, see Lev 2:2), as a firing for Jehovah. 
7. `al naatan to give upon, to add to, does not force us to the conclusion that the incense was to be spread upon the cakes; but is easily reconcilable with the Jewish tradition (Josephus, Ant. iii. 10, 7; Mishnah, Menach. xi. 7, 8), that the incense was placed in golden saucers with each row of bread.

The number twelve corresponded to the number of the twelve tribes of Israel. The arrangement of the loaves in rows of six each was in accordance with the shape of the table, just like the division of the names of the twelve tribes upon the two precious stones on Aaron's shoulder-dress (Exodus 28:10). By the presentation or preparation of them from the fine flour presented by the congregation, and still more by the addition of incense, which was burned upon the altar every Sabbath on the removal of the loaves as azcarah, i.e., as a practical memento of the congregation before God. The laying out of these loaves assumed the form of a bloodless sacrifice, in which the congregation brought the fruit of its life and labour before the face of the Lord, and presented itself to its God as a nation diligent in sanctification to good works. 
If the shew-bread was a minchah, or meat-offering, and even a most holy one, which only the priests were allowed to eat in the holy place (v. 9, cf. Lev 2:3 and 6:9-10), it must naturally have been unleavened, as the unanimous testimony of the Jewish tradition affirms it to have been.
And if as a rule no meat-offering could be leavened [leaven was a type of sin], and of the loaves of first-fruits prepared for the feast of Pentecost, which were actually leavened, none was allowed to be placed upon the altar (Lev 2:11-12; 6:10); still less could leavened bread be brought into the sanctuary before Jehovah. The process of laying these loaves before Jehovah continually was to be "an everlasting covenant" (v. 8), i.e., a pledge or sign of the everlasting covenant, just as circumcision, as the covenant in the flesh, was to be an everlasting covenant (Gen 17:13).
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24:7 memorial-parts. The incense was put in two small golden cups, and one placed near each row of cakes. It symbolized prayer, and thus gave expression to the petition that God continue to grant food to the people of His covenant (Koenig).
24:8 an everlasting covenant. This phrase is applied to the Sabbath itself (Exodus 31:16); and this weekly offering from the Children of Israel typified the regular renewal of the covenant between God and His people, of which the Sabbath was ‘a sign.’
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[General Information]
24:5-9: The twelve loaves, known as the “show bread” or “Bread of Presence,” are a symbolic offering, displayed but not sacrificed. They represent the twelve tribes of Israel and suggest dramatically their constant devotion to the deity enthroned in their midst. In the Priestly Tabernacle, the deity is enshrined in the inner sanctum [the Holy of Holies], but the furnishings are the acts of devotion performed upon them all belong to the outer sanctum [the Holy place], and the partition dividing the two realms is never breached. Thus God, even as His Presence dwells among the Israelites, is perceived as separate from them and non-corporeal [spirit]. The pure table, i.e. “the table overlaid with pure gold;” see Exodus 25:24; 37:11.24:7, 9: Offering(s) by fire, better, “food gifts” (see 1:9 notes).  
24:8: Every Sabbath day: The weekday morning entry of the high priest into the Tabernacle consisted of offering incense and tending the lampstand; on the Sabbath, the removal and replacement of the twelve display loaves are added.
CHAPTER TWENTY FOUR

24:9: The loaves, having absorbed permanent, contagious sanctity from their close contact with the deity’ Presence, can neither be discarded nor eaten by the laity. Conceptually, the loaves are a gift made by the Israelite people to the Lord, who gives it to the priests in recognition of their service (see 6:10-11).























Jewish Study Bible

 Leviticus 24:10-23
24:10 The Penalty for Blasphemy 

Now the son of an Israelite woman, whose father was an Egyptian, went out among the children of Israel; and this Israelite woman's son and a man of Israel fought each other in the camp. 11 And the Israelite woman's son blasphemed the name of the LORD and cursed; and so they brought him to Moses. (His mother's name was Shelomith the daughter of Dibri, of the tribe of Dan.) 12 Then they put him in custody that the mind of the LORD might be shown to them. 13 And the LORD spoke to Moses, saying, 14 "Take outside the camp him who has cursed; then let all who heard him lay their hands on his head, and let the entire congregation stone him. 15 "Then you shall speak to the children of Israel, saying: 'Whoever curses his God shall bear his sin. 16 And whoever blasphemes the name of the LORD shall surely be put to death. All the congregation shall certainly stone him, the stranger as well as him who is born in the land. When he blasphemes the name of the LORD, he shall be put to death. 
24:17’whoever kills any man shall surely be put to death. 18 Whoever kills an animal shall make it good, animal for animal. 19’if a man causes disfigurement of his neighbor, as he has done, so shall it be done to him —  20 fracture for fracture, eye for eye, tooth for tooth; as he has caused disfigurement of a man, so shall it be done to him. 21 And whoever kills an animal shall restore it; but whoever kills a man shall be put to death. 22 You shall have the same law for the stranger and for one from your own country; for I am the LORD your God.'" 23 Then Moses spoke to the children of Israel; and they took outside the camp him who had cursed, and stoned him with stones. So the children of Israel did as the LORD commanded Moses. NKJV
The Case of the Blasphemer

24:10-16. nature of blasphemy. The name of God is holy. Just as the people are warned not to misuse the name of God (Exodus 20:7), to pronounce a curse using God’s name without authorization or to curse God by name (Exodus 22:28) is considered blasphemy. This is a capital offense, punishable by stoning. The *Assyrian texts condemn blasphemers to having their tongues cut out and to being skinned alive. 

24:14-16. stoning as means of execution. Stoning is a communal form of execution and the most commonly mentioned form of execution in the Bible. It is used to punish crimes against the entire community (apostasy in 20:2; sorcery in 20:27), and it requires all those persons who have been offended to participate. Because it cannot be determined whose individual stone caused the death of the condemned, no one person need bear the guilt for the death. Mesopotamian texts do not mention stoning, but employ drowning, impalement, beheading and burning as forms of execution. 



(IVP Bible Background Commentary: Old Testament)
Lev 24:10-12

The account of the Punishment of a Blasphemer is introduced in the midst of the laws, less because "it brings out to view by a clear example the administration of the divine law in Israel, and also introduces and furnishes the reason for several important laws" (Baumgarten), than because the historical occurrence itself took place at the time when the laws relating to sanctification of life before the Lord were given, whilst the punishment denounced against the blasphemer exhibited in a practical form, as a warning to the whole nation, the sanctification of the Lord in the despisers of His name. The circumstances were the following:-The son of an Israelitish woman named Shelomith, the daughter of Dibri, of the tribe of Dan, and of an Egyptian whom the Israelitish woman had married. 
CHAPTER TWENTY FOUR

24:10-12
Went out into the midst of the children of Israel, i.e., went out of his tent or place of encampment among the Israelites. As the son of an Egyptian, he belonged to the foreigners who had gone out with Israel (Exodus 12:38), and who probably had their tents somewhere apart from those of the Israelites, who were encamped according to their tribes (Num 2:2). Having got into a quarrel with an Israelite, this man scoffed at the name (of Jehovah) and cursed. The cause of the quarrel is not given, and cannot be determined. Naaqab: to bore, hollow out, then to sting, metaphorically to separate, fix (Gen 30:28), hence to designate (Num 1:17, etc.), and to prick in malam partem, to taunt, i.e., to blaspheme, curse, = qaabab Num 23:11, 25, etc. That the word is used here in a bad sense, is evident from the expression "and cursed," and from the whole context of vv. 15 and 16. 
The Jews, on the other hand, have taken the word naaqab in this passage from time immemorial in the sense of eponoma'zein (LXX), and founded upon it the well-known law, against even uttering the name Jehovah (see particularly v. 16). "The name" kat' ex. is the name "Jehovah" (cf. v. 16), in which God manifested His nature. It was this passage that gave rise to the custom, so prevalent among the Rabbins, of using the expression "name," or "the name," for Dominus, or Deus (see Buxtorf, lex. Talmud. pp. 2432 ff.). The blasphemer was brought before Moses and then put into confinement, "to determine for them (such blasphemers) according to the mouth (command) of Jehovah." paarash: to separate, distinguish, then to determine exactly, which is the sense both here and in Num 15:34, where it occurs in a similar connection.
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[General Information]

24:10-23 the Penalty of Blasphemy

The sole aim of all that is enjoined in the Book of Leviticus is to sanctify Israel, individually and collectively. When, therefore, anyone presumes to desecrate the Divine Name, the penalty must be ruthless.

24:10 went out, or, ‘had come forth’ from Egypt, among the children of Israel (Ehrlich). The cause of the quarrel is not stated, because it is not of material importance. Note that the blasphemer is not ‘an Israelite’ but the ‘son of the Israelitish woman.’ Only one of the mixed multitude (Exodus 12:38) could be guilty of so heinous an offence.

24:11 blasphemed, literally ‘to indicate by name,’ here with unholy contempt and dishonor. The Name. The Divine Name of the four letters, Y H W H, which is never pronounced, but read in the Scriptures as Adonay. His mother’s name. Rashi remarks that his genealogy is recorded to impress upon the Israelite that a man’s life is not his own to do with as he pleased. His disgrace is also that of his parents, of his tribe, of his people.

24:12 that it might be declared. The Torah had ordained, ‘Thou shalt not revile God’ (Exodus 22:27); but no penalty had been mentioned in that connection.











Rabbi Hertz

Note: I feel at this time to inject a judgment that our eternal Judge has already made that affects mankind in general. ‘But he who blasphemes against the Holy Spirit shall never be forgiven, but is guilty before the everlasting judgment; 30 For they had said, He has an unclean spirit.’ Mark 3:29, 30 Peshitta Text 
Note the people who were to be stoned.
[The Companion Bible
1. The blasphemer, Lev. 24:14;






5. Adoram, 1 Kings 12:18 (2 Chron. 10:18);

2. The Sabbath-breaker, Num. 15:36;




6. Naboth, 1 Kings 21:13.

3. Achan, Joshua 7:25








7. Zechariah, 2 Chronicles 24:21;

4. Abimelech, Judges 9:53;







8. Stephen Acts 7:58;
8. Paul, Acts 14:19 (2 Cor. 11:25).
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24:14 without the camp. Where all executions took place, so as not to defile its holiness. Lay their hands. They thereby signified that they were personally concerned in the offence, inasmuch as the blasphemous words had fallen upon their ears. They were, therefore, discharging their duty by bringing the culprit to justice.
24:15 and thou shalt speak. The incident became the opportunity of presenting to the Israelites a law on this and kindred offences.
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[General Information]
24:10-23: The blasphemer.

The report of an extraneous event interrupts the giving of the laws. A similar interruption is found in chapter 10. In both cases, the resolution of the unforeseen situation requires direct divine intervention, and both times this leads to a brief legal discussion arising from the events (10:12-19; 24:17-22). Most significantly, both passages tell of fragrant crimes committed by individual Israelites in violation of the divinely imposed order established in the preceding chapters:

1. The crime of Nadab and Abihu against the indwelling deity;

2. And the crime of the blasphemer against the sacred Name.
Thus, both strata of the Priestly work, [P] and [H] (see chapter 17), tell of a primal sin occurring shortly after the revelation of God, upsetting what should have been an untroubled relationship between God and His people and necessitating immediate action. The motif is also found in the non-Priestly tradition (Exodus 32-34; Deuteronomy 9-10).
24:10: Half-Israelite: The case was initially puzzling because of the blasphemer’s mixed ancestry, but v. 16 renders the decision that both Israelites (citizens) and resident aliens were equally liable for blasphemy.  24:11: Pronounced the Name in blasphemy: Merely uttering YHVH is not a crime in [P]; throughout the Bible this is a normal and even commendable action. Nor is uttering God’s name in falsehood or “in vain,’ prohibited in the Decalogue (Exodus 20:7; Deuteronomy 5:11), a case of blasphemy. Blasphemy consists of cursing God (see Exodus 22:27; 1 Kings 21:10-13), that is, uttering an imprecation against Him in which His name is included (“May such-and-such befall YHVH”).
As the divine Name is the one sacred “object” that can be used, or misused, by anyone at any time (see 5:20-26 notes), it is only logical that in the Holiness Legislation [H] this is a sacrilege par excellence.  24:12-13: The blasphemer is apprehended and held in custody until Moses seeks and receives oracular instruction from God (probably by means of the “Urim” on Aaron’s breastplate; see Exodus 28:15, 30). Moses’ inability to render a decision before consulting God occurs three more times in [P], in the accounts of the second Passover, the Sabbath wood-gatherer, and the daughters of Zelophehad (Numbers 9:1-14; 15:32-36; and 27:1-11), and in all four cases the remedy for a specific circumstance becomes a permanent law applicable for future generations as well.

24:14: The laying-on of hands (see 16:21) transfers to the blasphemer the guilt that the listeners have incurred by hearing the desecration of the sacred Name. This guilt will be eradicated along with the offender, who is stoned as an expression of the community’s collective horror and its urgent need to be rid of the instrument of desecration.



















Jewish Study Bible
Lev 24:13-16

Jehovah ordered the blasphemer to be taken out of the camp, and the witnesses to lay their hands upon his head, and the whole congregation to stone him; and published at the same time the general law, that whoever cursed his God should bear (i.e., atone for) his sin (cf. Exodus 22:27). 
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24:13-16
And whoever blasphemed the name of Jehovah should be stoned, the native as well as the foreigner. By laying (resting, cf. Lev 1:4) their hands upon the head of the blasphemer, the hearers or witnesses were to throw off from themselves the blasphemy which they had heard, and return it upon the head of the blasphemer, for him to expiate. The washing of hands in Deut 21:6 is analogous. 







Lev 24:17-18

The decision asked for from God concerning the crime of the blasphemer, who was the son of an Egyptian, and therefore not a member of the congregation of Jehovah, furnished the occasion for God to repeat those laws respecting murder or personal injury inflicted upon a man, which had hitherto been given for the Israelites alone (Exodus 21:12 ff.), and to proclaim their validity in the case of the foreigner also (vv. 17, 21, 22). To these there are appended the kindred commandments concerning the killing of cattle (vv. 18, 21, 22), which had not been given, it is true, but were contained in the rights of Israel (Ex 21:33 ff.), and are also extended to foreigners. 'Aadaam nepesh hikaah, to smite the soul of a man, i.e., to put him to death;-the expression "soul of a beast," in v. 18, is to be understood in the same sense. 
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Leviticus 24:17-22

24:17-22. lex talionis. The legal concept of equal retribution or “an eye for an eye,” is found in biblical (Exodus 21:23-25; Deut 19:21) and Mesopotamian law codes. It has variations in *Hammurabi’s code (eighteenth-century B.C. *Babylonia) based on the social status (nobility, citizen, slave) of the accused and the person harmed. It is possible that a price was set to redeem a life in capital cases or to replace the necessity of inflicting matching harm (broken arm, gouged eye, etc.). The basis for such laws was to insure legal restitution and thereby avoid the culturally disruptive necessity of seeking private revenge. Ideally, when an injury is done to another person, the way to provide true justice is to cause an equal injury to the culprit. Although this may seem extreme, it in fact limits the punishment that can be inflicted on the person accused of the injury. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

24:16 the stranger. Although he is not subject to the precepts of the Torah and is to be allowed a large degree of tolerance, he yet may not be permitted to desecrate the holiness of the camp. If he does not wish to worship the God of Israel, he is not to be compelled to do so; but should he publicly revile the Holy Name, the offence is as serious with him as with the Israelite.

24:18 life for life. This phrase is a legal term equivalent to ‘fair compensation;’ for it cannot mean that anyone who slew an animal should forfeit his own life in return! In the same way, the phrase, ‘as he hath done, so shall it be done to him’ in v. 19, and ‘eye for eye’ and ‘tooth for tooth’ in v. 20, are merely technical phrases for the demand that adequate and equitable compensation, after due and judicial appraisement of the injury inflicted, is to be paid for the injury. This is in Jewish history no instance of the law of retaliation ever having been carried out literally – eye for an eye, tooth for a tooth. To the Talmudists the Biblical words eye for eye had become a mere expression of the law of equality.
24:22 you shall have one manner of law…home born. One of the great texts of Scripture; cf. 19:33. Though in this connection the application of the law may be, so to speak, disadvantageous to the alien, the general principle of equality between alien and native is only strengthen thereby. In no other code was there one and the same law for native-born and alien alike. Even in Romans law, every alien was originally classed as an enemy, and therefore devoid of any rights. 
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SECTION THREE

24:22
Only gradually was the protection of the law in a limited degree extended to him. For I am the Lord your God. The reason given is noteworthy: show equal justice to all men, for I am your God, the God of Israel, and the Father of all mankind. Once again, monotheism [one God] is the well for the stranger, as for the home-born: For I am the Lord your God.’
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[General Information]
24:15-16: The legal decision is now generalized for future use.
24:15: Blasphemes is God…also pronounces the name LORD, literally “curses his God and pronounces the name YHVH;” thus, one who maligned God or invoked evil upon Him without actually pronouncing the Tetragrammation would be exempt from the death penalty, since no actual desecration of the sacred Name would have taken place.  24:16: Stranger or citizens see 16:29. The logical counterpart to the “ger” or resident alien, familiar in the author’s own period, would have been a non-Israelite accompanying the Israelites in the wilderness. In the author’s mind such persons would have been the offspring of Israelite women and Egyptian men, conceived and born while still in Egypt (the non-Priestly tradition probably agrees; see Exodus 12:38).

Such person is cast in the central role of the narrative in order to establish the legal principle that the desecration of YHVH’s name is a capital offense by definition, whether performed by an Israelite or a “ger.” The Bible’s principle of patrilineal descent would consider such a person Egyptian rather than Israelite.  

[General Information]
24:17-22: This short collection of laws is parenthetical and the narrative flow of vv. 10-16 continues, and concludes, in v. 23. It has been inserted here in accord with [H’s] principle that laws pertaining to wrongs committed against one’s fellow are the stuff of divine commands only if they impinge on the realm of the sacred. This brief law collection as a simple theme: 

1. With regard to the talionic or measure-for-measure (“eye-for-eye”) rule in crimes and damages, the resident alien has precisely the same obligation as the citizen (v. 22).

2. God’s laws of fairness and justice are to be observed throughout the land where His Presence, with the holiness it effuses, resides.

3. Unlike the obligation to worship Him, which rests upon Israel alone, the obligation to make fair restitution applies wherever God’s Presence dwells. 
The similar statement in the law of the blasphemer (v. 16) accounts for the addition of this section here.

24:17: See Gen. 9:6; Num. 35:31-34; outside of [P] Exodus 21:12. The laws of asylum for unintentional homicide are designed to circumvent the death penalty when it is patently unethical; see in [P] Num. 35:9-33.  24:18: Restitution can always be made for destruction of livestock; see Exodus 21:33-37.  24:19-20: On the law of talion, or “eye-for-eye” principle, for bodily harm, see Exodus 21:23-25, where monetary compensation equivalent to the damages is meant (see v. 22). Rabbinic law interprets our text and Deuteronomy 19:21 in the same fashion, but from the formulation of v. 20 it would seem that in Leviticus the literal sense is intended.
24:21: The recapitulation indicates the end of the interpolated [a section added to Scripture] section and reemphasizes the legal distinction between human life and the life of animals.  24:23: The narrative resumes and concludes: The people carry out the instructions given to Moses in v. 14.                   Jewish Study Bible            
LESSON FIVE – CHAPTER TWENTY FIVE
Leviticus 25:1-7

25:1 the Sabbath of the Seventh Year (Deut 15:1-11)
And the LORD spoke to Moses on Mount Sinai, saying, 2 "Speak to the children of Israel, and say to them: 'When you come into the land which I give you, then the land shall keep a Sabbath to the LORD. 3 Six years you shall sow your field, and six years you shall prune your vineyard, and gather its fruit; 4 but in the seventh year there shall be a Sabbath of solemn rest for the land, a Sabbath to the LORD. You shall neither sow your field nor prune your vineyard. 5 What grows of its own accord of your harvest you shall not reap, nor gather the grapes of your untended vine, for it is a year of rest for the land. 6 And the Sabbath produce of the land shall be food for you: for you, you’re male and female servants, your hired man, and the stranger who dwells with you, 7 for your livestock and the beasts that are in your land — all its produce shall be for food. NKJV
Leviticus 25:2-7

Sabbatical Year and Jubilee

25:2-7. sabbatical rest for land. This set of laws requiring that the land lie fallow every seventh year parallels that found in Exodus 23:10-11. However only here is the term sabbatical applied to the seventh year. The benefit derived from resting the land is to retard the rate of salinization (sodium content in the soil) caused by irrigation. Large areas in Mesopotamia were actually left abandoned due to exhaustion of the soil and a disastrously high salt content. During the seventh year no cultivation of the soil is allowed. *Ugaritic texts likewise feature seven-year agricultural cycles, and some would contend that a fallow-year concept is also included. However, all of the people, as well as hired laborers and the farm animals, are allowed to eat the produce of the land that grows on its own. Such a policy may actually have been enforced on portions of each field every year, so that eventually it was all allowed to rest. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

Lev 25:1

The law for the sabbatical and jubilee years brings to a close the laws given to Moses by Jehovah upon Mount Sinai. This is shown by the words of the heading (v. 1), which point back to Exodus 34:32, and bind together into an inward unity the whole round of laws that Moses received from God upon the mountain, and then gradually announced to the people: 
1. The same words are repeated, not only in Lev 7:38 at the close of the laws of sacrifice 

2. But also at Lev 26:46, at the close of the promises and threats which follow the law for the sabbatical and jubilee years, 
3. And lastly, at Lev 27:34, after the supplementary law concerning vows. 
The institution of the jubilee years corresponds to the institution of the Day of Atonement (ch. 16). Just as all the sins and uncleanness of the whole congregation, this had remained unatoned for and uncleansed in the course of the year, were to be wiped away by the all-embracing expiation of the yearly recurring Day of Atonement, and an undisturbed relation to be restored between Jehovah and His people. So, by the appointment of the year of jubilee, the disturbance and confusion of the divinely appointed relations, which had been introduced in the course of time through the inconstancy of all human or earthly things, were to be removed by the appointment of the year of jubilee, and the kingdom of Israel to be brought back to its original condition. 
The next chapter (ch. 26) bears the same relation to the giving of the law upon Sinai as Exodus 23:20-33 to the covenant rights in Exodus 20:22-23:19.












Keil and Delitzsch
CHAPTER TWENTY FIVE

Chapter 25 the Sabbatical Year and the Year of Jubilee.

The cycle of sacred seasons begun in chapter 23 is here continued, and the system of Sabbaths – the Sabbath at the end of the week; Pentecost at the end of seven weeks; the Seventh month, as the sacred month studded with Festivals – is here completed by the Sabbatical year and by the Jubilee, which came after a ‘week’ of Sabbatical years. During the Sabbath-year the land was to lie fallow (Exodus 23:10) and was to be ‘released’ from cultivation. The land is not the absolute possession of man; it belongs to God, and is to be held in trust for His purposes. The Sabbath-year does not seem to have been regularly observed in pre-exilic times, and, according to the Mishnah, the Sabbath-year was fully enforced only in Palestine.
A promise to observe it in the future formed part of the covenant on the Return from Babylon; Neh. 10:32. Alexander the Great remitted to the Jews the tribute in every seventh year ‘because then they did not sow their fields’ (Josephus). Julius Caesar acted in the same manner. Heathens did not trouble to understand the meaning of this unique law, which, among other things, saved the soil from the danger of exhaustion. Thus, the Roman historian Tacitus attributes the Jews’ observance of it to indolence.
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25:1-55: Sabbatical and jubilee laws.

25:1: On Mount Sinai: Midrashic interpretation took this to mean that the divine speech recorded here was communicated to Moses during one of his visits to the top of the mountain. In [P], however, Moses ascended Sinai only once, for the sole purpose of receiving the instructions for the Tabernacle and the priesthood. Thus here the words “behar sinay” mean “at (not on) Mount Sinai,” i.e. [in the Tabernacle which stood] at [the foot of] Mount Sinai; see 7:38.  25:2: Assign to you, correctly, “give you” as in 14:34.  

[General Information]

25:2-7: The sabbatical year. The command to “release and abandon” the produce of the seventh year appears in Exodus 23:11; the purpose there is to allow the poor to gather and eat what the owner leaves behind. The year of release in Deuteronomy also highlights social concerns, but it pertains to the cancellation of debts rather than the produce of the land (Deut. 15:1-6). Here, uniquely, it is forbidden to work the land in the seventh year, while its produce may be gathered and eaten – by the landholder. In Priestly law [P] the poor are provided for by other measures (19:9-10; 23:22).
25:2: A Sabbath of the Lord: Only here is the seventh year called “Shabbat of the Lord,” thus making it equivalent to the other appointed times and sacred occasions of the Lord (see chapter 23).  25:4: Sabbath of complete rest, a Sabbath of the Lord, similarly with regard to the weekly Sabbath and the Day of Atonement; sees 23:32 notes.  25:5: After-growth, plants that spring up on their own, without deliberate sowing.  25:6: Normal, wholesale reaping and harvesting is not permitted; rather, the landholder may gather as needed in order to feed his own household, and his livestock may graze.








Jewish Study Bible

[General Information]

Leviticus 25:8-55

25:8-55. Jubilee year. Every fiftieth year (seven Sabbaths of years plus one year) was marked by a general release from debt, servitude and a return of all land that had been mortgaged or sold to the rightful owner. Such concerns for the perpetual ownership of the land are also evident in *Ugaritic real estate documents. Declarations that returned land to its original owners and freed debt slaves were periodically made among the *Hittites and in Mesopotamia (often in the first year of a new king’s reign) and are attested in proclamations by early kings such as Uruinimgina and Ammisaduqa. At the heart of the Israelite laws is the idea of the inalienable right of the people to their land. 
CHAPTER TWENTY FIVE

25:8-55
The land could be used to redeem a debt but must be released at the Jubilee in much the same way that debt slaves were to be released in the seventh year of their servitude (Exodus 23:10-11; Deut 15:1-11). This could, of course, serve as the basis for the returned exiles’ claim to their former lands, but this does not exclude the practice from previous historical periods. 

(IVP Bible Background Commentary: Old Testament)
Leviticus 25:8-17
25:8 The Year of Jubilee 

'And you shall count seven Sabbaths of years for yourself, seven times seven years; and the time of the seven Sabbaths of years shall be to you forty-nine years. 9 Then you shall cause the trumpet of the Jubilee to sound on the tenth day of the seventh month; on the Day of Atonement you shall make the trumpet to sound throughout all your land. 10 And you shall consecrate the fiftieth year, and proclaim liberty throughout all the land to all its inhabitants. It shall be a Jubilee for you; and each of you shall return to his possession, and each of you shall return to his family. 11 That fiftieth year shall be a Jubilee to you; in it you shall neither sow nor reap what grows of its own accord, nor gather the grapes of your untended vine. 12 For it is the Jubilee; it shall be holy to you; you shall eat its produce from the field. 
25:13’in this Year of Jubilee, each of you shall return to his possession. 14 And if you sell anything to your neighbor or buy from your neighbor's hand, you shall not oppress one another. 15 According to the number of years after the Jubilee you shall buy from your neighbor, and according to the number of years of crops he shall sell to you. 16 According to the multitude of years you shall increase its price, and according to the fewer number of years you shall diminish its price; for he sells to you according to the number of the years of the crops. 17 Therefore you shall not oppress one another, but you shall fear your God; for I am the LORD your God. NKJV
In the fiftieth year, the Hebrew slaves with their families are emancipated, and property, except house property in a walled city, reverts to its original owner. The Jubilee institution was a marvelous safeguard against deadening poverty. But it, houses and lands were kept from accumulating in the hands of the few, pauperism was prevented, and a race of independent freeholders assured. Ezekiel speaks of its non-observance as one of the signs that ‘the end is come’ upon the nation and its misdoings; and he mentions ‘the year of liberty,’ when a gift of land must return to the original owner. According to the Talmud, the law of the Jubilee was observed as long as the entire territory of the Holy Land was inhabited by Israelites. When a portion of the tribes went into exile [Israel not Judah], the law lapsed.









Rabbi Hertz
Lev 25:8-55

Verse 10. The words, "Ye shall proclaim liberty throughout all the land unto all the inhabitants thereof," are more closely defined by the two clauses commencing with hiy' yowbeel in vv. 10 and 11. "A trumpet-blast shall it be to you, that ye return every one to his own possession, and every one to his family:" a still further explanation is given in vv. 23-34 and 39-55. This was to be the fruit or effect of the blast, i.e., of the year commencing with the blast, and hence the year was called "the year of liberty," or free year, in Ezek 46:17. 
Yowbeel, from yaabal to flow with a rushing noise, does not mean jubilation or the time of jubilation; but wherever it is not applied to the year of jubilee, it signifies only the loud blast of a trumpet (Exodus 19:13; Josh 6:5). This meaning also applies here in vv. 10 b, 11 and 12; whilst in vv. 15, 28, 30, 31, 33, Lev 27:18, and Num 36:4, it is used as an abbreviated expression for yowbeel shªnat, the year of the trumpet-blast.

CHAPTER TWENTY FIVE

Verse 11-12. The other effect of the fiftieth year proclaimed with the trumpet-blast consisted in the fact that the Israelites were not to sow or reap, just as in the sabbatical year (see vv. 4, 5). "For it is yowbeel," i.e., not "jubilation or time of jubilation," but "the time or year of the trumpet-blast, it shall be holy to you," i.e., a sabbatical time, which is to be holy to you like the day of the trumpet-blast (vv. 23, 24).





























Keil and Delitzsch
[General Information]

25:8-22: The jubilee year. It is not known whether the jubilee was ever observed in actual practice. There is no mention of the jubilee in biblical history of First Temple times, and according to the Rabbis it was not observed in Second Temple times at all (Mishnah b. ‘Arak. 32b). There are, however, indications that a fifty-year cycle was employed in the calendar in ancient times; traditions of calculating the jubilees survived beyond the biblical period. The primary law of the jubilee (vv. 8-13) introduces: 

1. Its frequency and onset, 

2. Its inauguration, 
3. Its sanctity, and 
4. Its two central features of indentured persons. 
This is followed by a brief section detailing the implications for the sale of real estate between jubilees (vv. 14-17). The law then promises prosperity and security as reward for faithful observance (vv. 18-19) and concludes by reassuring the uneasy that God will provide (vv. 20-22).

25:8: Weeks of years, literally “Sabbaths of years;” “Shabbat” in the sense of “week” is common in later Hebrew.  25:9: The fiftieth year follows the seventh sabbatical (though rabbinic tradition records other views as well). Unlike the seventh year, which is called a “Shabbat” but not referred to as holy, it is sacred. It is inaugurated in the seventh month since the autumnal New Year, which later became dominant in the Jewish calendar but has biblical roots, is the start of the agricultural cycle (see Exodus 23:16; 34:22).  On the tenth day of the month – the Day of Atonement: Perhaps the tenth of the month was thought of, as it was in later times, as the conclusion of the New Year’s celebrations.
25:10: Release, Hebrew “deror;” see Isaiah 61:1; Jeremiah 34:8; Ezekiel 46:17. A related term is known from Mesopotamia, where it indicates the general release proclaimed occasionally by kings in order to create or restore economic stability. This second aspect of the jubilee, the release of indentured persons, is detailed in vv. 39-46. Jubilee: Ancient translators drew an artificial connection between Hebrew “yovel” and the similar sounding Latin “jubilare,” “shout for joy;” thus the English word “Jubilee” suggests the idea of jubilation not present in the Hebrew outside of the Priestly literature “yovel” indicates a ram (Joshua 6:4-6) or a ram’s horn (Exodus 19:13), and since the fiftieth year is inaugurated by the sounding of the ram’s horn (v. 9), some feel that this has given its name to the institution.

But the word “shofar” rather than “yovel” is mentioned in v. 9, and throughout the chapter (and in 27:17-24; Numbers 36:4) is used to denote what takes place during the fiftieth year and not the manner in which the year is heralded. “Yovel” here seems to be derived from “y-b-l,” “bring” and to mean “sending forth, home bringing” or simply liberation, as reflected in the LXX and realized in the 12th century by Abraham Ibn Ezra. Each of you shall return to his bolding: The basic postulate of the jubilee, from which the legislation in this chapter (and that in 27:17-24; Numbers 36:4) derives, is that once the Israelites have entered Canaan the land is divided up (by lot, see Numbers 33:54) in perpetuity.

The land of Canaan is not the Israelites’ property, it is rather a “holding” (“’ahuzah;” see 14:34; Gen. 17:8; 48:4; Deut. 32:49); so are the plots of land held by each tribe, clan, and family. Collectively and individually, these holdings are not theirs to buy, sell, and reapportion. 
CHAPTER TWENTY FIVE

25:10 

The Israelites are mere leaseholders, tenants on the divine estate, and the holdings God has parceled out to them are inalienable. Though the ultimate effect of this far-reaching legislation may be social, the pervasive concern is religious, indeed Theo centric [God owns it all]. The jubilee, like the Sabbath and festivals, is an assertion of God’s exclusive proprietorship and dominion, designed to keep the Israelites constantly aware that they are His indentured servants (vv. 42, 55). Once again the law-giver expresses the idea that social legislation is included among God’s commands only insofar as it impinges on the sacred; see notes to chapters 17-26, 18, 19; 24:17-22. 25:11: See vv. 5-6. Since the fiftieth year always follows a Sabbatical year, a two-year cessation of agricultural activity is entailed. 
[General Information]
25:14-17: Burying and selling of land in Canaan is actually a matter of leasing until the jubilee.

25:17: Wrong: i.e. cheat, by deceitfully inflating the price. But fear your God, see 19:14 notes; 25:36.  
























Jewish Study Bible Leviticus 25:18-22

25:18 Provisions for the Seventh Year 

'So you shall observe My statutes and keep My judgments, and perform them; and you will dwell in the land in safety. 19 Then the land will yield its fruit, and you will eat your fill, and dwell there in safety. 20'And if you say,” What shall we eat in the seventh year, since we shall not sow nor gather in our produce?" 21 Then I will command My blessing on you in the sixth year, and it will bring forth produce enough for three years. 22 And you shall sow in the eighth year, and eat old produce until the ninth year; until its produce comes in, you shall eat of the old harvest.  NKJV
Lev 25:20-22
Verse 20-22. Jehovah would preserve them from want, without their sowing or reaping. He would bestow His blessing upon them in the sixth year, so that it should bear the produce of three (`aasaat for `aasªtaah as in Gen 33:11); and when they sowed in the eighth year, they should eat the produce of the old year up to the ninth year, that is to say, till the harvest of that year. It is quite evident from vv. 21 and 22, according to which the sixth year was to produce enough for three years, and the sowing for the ninth was to take place in the eighth, that not only the year of jubilee, but the sabbatical year also, commenced in the autumn, when they first began to sow for the coming year; so that the sowing was suspended from the autumn of the sixth year till the autumn of the seventh, and even till the autumn of the eighth, whenever the jubilee year came round, in which case both sowing and reaping were omitted for two years in succession. And consequently the produce of the sixth year, which was harvested in the seventh month of that year, must have sufficed for three years, not merely till the sowing in the autumn of the eight or fiftieth year, but till the harvest of the ninth or fifty-first years, as the Talmud and Rabbins of every age have understood the law.





Keil and Delitzsch
25:22 ninth year. Until the Feast of Tabernacles; for then the produce of the eighth year is gathered in and stored (Rashi). ‘The experience of the present day in Syria shows that, after laying fallow for a year, a field requires several ploughings before it can be sown. The consequence is that sowing cannot be begun till the following spring- the eighth year of v. 22 – and the crop is not available till late autumn, when the ninth year has begun’
























Kennedy
25:23 the land is Mine. This verse enunciates the basic principle upon which all these enactments rest. ‘The earth is the Lord’s’ (Psalms 24:1), and His people hold their lands in fee from Him. The ground itself, then, was not a proper object of sale, but only results of man’s labor on the ground.                   Rabbi Hertz
CHAPTER TWENTY FIVE

25:20: And should you ask: Though the issue should properly have arisen after v. 7, it applies even more urgently here; see below.  25:21-22: The people are told to trust in God and do as commanded. The promise given is most easily understood elliptically. 

1. Crops sown in the fall of the 6th year and reaped in the spring will suffice for (1) the remainder of that year and 

2. (2) the entire 7th year. 

3. In the fall of the 8th year new crops may be sown, 

4. So the grain from the 6th year will suffice until the spring of the 8th two years altogether. 

5. And if the 8th year is a jubilee, the produce of the 6th year will last until 

6. (3) the spring of the 9th year,

7. When the crops sown in the fall following the jubilee come in, a total of three years.
























Jewish Study Bible
Leviticus 25:22-34

25:23 Redemption of Property 

'The land shall not be sold permanently, for the land is Mine; for you are strangers and sojourners with Me. 24 And in all the land of your possession you shall grant redemption of the land. 25’if one of your brethren becomes poor, and has sold some of his possession, and if his redeeming relative comes to redeem it, then he may redeem what his brother sold. 26 Or if the man has no one to redeem it, but he himself becomes able to redeem it, 27 then let him count the years since its sale, and restore the remainder to the man to whom he sold it, that he may return to his possession. 28 But if he is not able to have it restored to himself, then what was sold shall remain in the hand of him who bought it until the Year of Jubilee; and in the Jubilee it shall be released, and he shall return to his possession. 29’if a man sells a house in a walled city, then he may redeem it within a whole year after it is sold; within a full year he may redeem it. 
25:30 But if it is not redeemed within the space of a full year, then the house in the walled city shall belong permanently to him who bought it, throughout his generations. It shall not be released in the Jubilee. 31 However the houses of villages which have no wall around them shall be counted as the fields of the country. They may be redeemed, and they shall be released in the Jubilee. 32 Nevertheless the cities of the Levites, and the houses in the cities of their possession, the Levites may redeem at any time. 33 And if a man purchases a house from the Levites, then the house that was sold in the city of his possession shall be released in the Jubilee; for the houses in the cities of the Levites is their possession among the children of Israel. 34 But the field of the common-land of their cities may not be sold, for it is their perpetual possession. NKJV
Leviticus 25:23

25:23. God as owner of land compared to temple economy. All of the land occupied by the Israelites was the property of *Yahweh. It was granted to them as tenants, and as such they could not sell it outright to anyone. In the Jubilee year (every fiftieth year), all land that had been consigned for payment of debts was to be returned to its owners. If a man died, it was the responsibility of his nearest kin to redeem the land so that it would remain in the family (25:24-25; Jer 32:6-15). This concept is similar to that found in Egypt, where the “divine” Pharaoh owned the land and granted it to his subjects. However, it stands in contrast with the temple economy that existed in Mesopotamia. There land was owned by individual citizens, the king and the temples of the various gods. The laws of *Hammurabi speak of the king’s land grants, which could revert to him upon the death of the vassal. The land owned by the temples was granted to tenants, who paid a portion of their harvest for the right to work the land. This patchwork of ownership, while depending in many cases on tenants who could not sell the land, did not provide the sense of unity implied in the biblical concept.  (IVP Bible Background Commentary)
CHAPTER TWENTY FIVE

Lev 25:23-27
Verse 23-27. What was already implied in the laws relating to the purchase and sale of the year's produce (vv. 15, 16), namely, that the land could not be alienated, is here clearly expressed; and at the same time the rule is laid down, showing how a man, who had been compelled by poverty to sell his patrimony, was to recover possession of it by redemption. In the first place, v. 23 contains the general rule, "the land shall not be sold litsªmiytut" (lit., to annihilation), i.e., so as to vanish away from, or be for ever lost to, the seller. For "the land belongs to Jehovah:" the Israelites, to whom He would give it (v. 2), were not actual owners or full possessors, so that they could do what they pleased with it, but "strangers and sojourners with Jehovah" in His land. Consequently (v. 24) throughout the whole of the land of their possession they were to grant gª'ulaah release, redemption to the land.

There were three ways in which this could be done: 
A. The first case (v. 25) was this: if a brother became poor and sold his property, his nearest redeemer was to come and release what his brother had sold, i.e., buy it back from the purchaser and restore it to its former possessor. The nearest redeemer was the relative upon whom this obligation rested according to the series mentioned in vv. 48, 49. – 
B. The second case (vv. 26, 27) was this: if any one had no redeemer, either because there were no relatives upon whom the obligation rested, or because they were all too poor, and he had earned and acquired sufficient to redeem it, he was to calculate the years of purchase, and return the surplus to the man who had bought it, i.e., as much as he had paid for the years that still remained up to the next year of jubilee, that so he might come into possession of it again. As the purchaser had only paid the amount of the annual harvests till the next year of jubilee, all that he could demand back was as much as he had paid for the years that still remained.
C. Verse 28. The third case was this: if a man had not earned as much as was required to make compensation for the recovery of the land, what he had sold was to remain in the possession of the buyer till the year of jubilee, and then it was to "go out," i.e., to become free again, so that the impoverished seller could enter into possession without compensation. The buyer lost nothing by this, for he had fully recovered all that he paid for the annual harvests up to the year of jubilee, from the amount which those harvests yielded. Through these legal regulations every purchase of land became simply a lease for a term of years.













Keil and Delitzsch
[General Information]

25:23-55: While the jubilee affects a general, universal release, throughout the years leading up to it society must provide for the restoration of property and liberty whenever possible; the jubilee is the last resort. The basic law stating this (vv. 23-24) is followed by a series of specific cases spelling out its specific ramifications.

25:23: But, better, “Furthermore;” that is, in addition to all of the above and prior to it. Strangers resident, see 16:29.  25:24: Redemption: In the Bible this term retains its literal, commercial sense, as in reclaiming a pawned item or mortgaged property. One who has lost his property or liberty must be enabled to regain it. This obligation is twofold:

1. It devolves upon the buyer, who is required to allow the person in question to repurchase property or liberty,

2.  And upon the kinsmen of the person in question, who must assist if the means to do so do not suffice.
 Otherwise the jubilee, when it eventually arrives, affects the redemption by default. Speaking of God as Israel’s “Redeemer” is thus a metaphor. Since Israel is God’s near kinsman, when Israel is in distress it is God’s veritable obligation to come to its aid and make whatever efforts are necessary in order to extricate it from its predicament. 
CHAPTER TWENTY FIVE

25:25-28: An Israelite is forced to sell (i.e. lease) a portion of an ancestral heritage. Prior to the jubilee, the buyer must enable the seller, or a kinsman acting on the seller’s behalf to reclaim at a price calculated in view of the number of years remaining until the jubilee. But even if neither the seller nor the kinsmen can come up with the necessary cash, the sale remains in effect only until the jubilee.  25:29-34: The only exception to the above is the sale (i.e. lease) of strictly urban property. The seller and the kinsmen have but one year to come up with the redemption price; if they default, the sale is final. But even here, several exceptions are enumerated.























Jewish Study Bible

Leviticus 25:24-25

25:24-25. kinsman redeemer. Since *Yahweh has granted the land to the Israelites as tenants, they cannot sell it, and if they mortgage a portion of it to pay debts, it is the obligation of their kinsman to “redeem” the land by paying off the mortgage. This demonstrates both the sense of obligation and the solidarity that are the hallmarks of ancient Israel’s communally based society. Evidence of this legislation’s being put into practice is found in Jeremiah’s redeeming of his kinsman’s land during the siege of Jerusalem (Jer 32:6-15) and in the legal background to Ruth 4:1-12. In this way the land remained within the extended family as a sign of their membership in the *covenantal community. The importance of this inalienable right to land can be seen in Naboth’s refusal to relinquish the “inheritance of my fathers” when King Ahab offers to buy his vineyard (1 Kings 21:2-3). In Mesopotamia (especially the earlier periods) land was often privately owned by families rather than individuals. 

Leviticus 25:29-31

25:29-31. difference between houses in walled cities and houses in villages. There is a different legal classification for dwellings in walled towns and those in un-walled villages. In the towns, inhabited by Levites, artisans and government officials, a house could only be redeemed from its buyer within one year. After that the sale was final. Similarly, the Law of *Eshnunna allows a debtor who has sold his house first claim to repurchase it when it comes up for sale again. However, Israelite village dwellings (literally, “encampments”) adjacent to fields and pasture lands fell within the same legal category as arable land and could not be sold in perpetuity and were to be released in the Jubilee year. Such legislation is based on the different social conditions in these two settings and indicates awareness that property in urban centers produced no harvest. It merely provided shelter and business space. 

Eshnunna

Eshnunna: Mesopotamian city in the Diyala region east of modern Baghdad, which produced a short-lived kingdom between 2100 and 2000 B.C. and a law code which contains some parallels to Hammurabi's code and biblical law.








(IVP Bible Background Commentary: Old Testament)
25:30 walled city. The Written Text (Kethib) really is ‘unwalled city.’ The Rabbis explain this anomalous reading of the text to indicate that this law applies also to a city that was originally walled in, but is no longer so.






















Rabbi Hertz
Verse 29-30. Alienation and redemption of houses. - Vv. 29, 30. On the sale of a dwelling-house in a wall-town (a town surrounded by a wall) there was to be redemption till the completion of the year of its purchase. Yaamiym, "days (i.e., a definite period) shall its redemption be;" that is to say, the right of redemption or repurchase should be retained. If it was not redeemed within the year, it remained to the buyer for ever for his descendants, and did not go out free in the year of jubilee. Qaam to arise for a possession, i.e., to become a fixed standing possession, as in Gen 23:17. Lo' 'asher for low 'Asher as in Lev 11:21 (see at Exodus 21:8). This law is founded upon the assumption that the houses in unwalled towns are not so closely connected with the ownership of the land, as that the alienation of the houses would alter the portion originally assigned to each family for a possession. 
CHAPTER TWENTY FIVE
25:29-30
Having been built by men, they belonged to their owners in full possession, whether they had received them just as they were at the conquest of the land, or had erected them for themselves. This last point of view, however, was altogether a subordinate one; for in the case of "the houses of the villages" (i.e., farm-buildings and villages, see Josh 13:23, etc.), which had no walls round them, it was not taken into consideration at all.

Verse 31. Such houses as these were to be reckoned as part of the land, and to be treated as landed property, with regard to redemption and restoration at the year of jubilee.

Verse 32. On the other hand, so far as the Levitical towns, viz., the houses of the Levites in the towns belonging to them, were concerned, there was to be eternal redemption for the Levites; that is to say, when they were parted with, the right of repurchase was never lost. `Owlaam (eternal) is to be understood as a contrast to the year allowed in the case of other houses (vv. 29, 30). 







Keil and Delitzsch
Leviticus 25:35-38

35 Lending to the Poor 

'If one of your brethren becomes poor, and falls into poverty among you, then you shall help him, like a stranger or a sojourner, that he may live with you. 36 Take no usury or interest from him; but fear your God, that your brother may live with you. 37 You shall not lend him your money for usury, nor lend him your food at a profit. 38 I am the LORD your God, who brought you out of the land of Egypt, to give you the land of Canaan and to be your God. NKJV
Leviticus 25:38

25:38. prohibition against taking interest. Like the other prohibitions against charging interest on loans to fellow Israelites (Exodus 22:25 Deut 23:19, see comments there), this legislation is designed to help a person to escape his insolvent condition and to prevent him from falling into debt servitude due to default on a loan. This applies to loans of money as well as grain, which would ordinarily be paid back at the end of the harvest. These laws are also a way to allow the debtor to retain a measure of personal dignity and honor by being treated on a level higher than a slave or a foreigner (see Deut 23:20). Both the laws of *Eshnunna and *Hammurabi’s code contain set rates of interest on loans (20 percent to 33.3 percent was not uncommon and was considered fair). However, it was understood that “acts of god,” such as a flood, require compassion on the debtor and a cancellation of interest payments. 


(IVP Bible Background Commentary: Old Testament)
PRACTICAL LOVE OF NEIGHBOUR.

25:35 if thy brother be waxen poor. He still remains thy brother, and is to be treated in a brotherly and considerate manner. This is in strongest contrast to the treatment of the impoverished debtor in ancient Rome. The creditor could imprison him in his own private dungeon, chain him to a block, sell him into slavery, or even put him to death. If the debtor had several creditors, the Roman Law of the twelve Tables ordained that they could hew him in pieces; and although one of them took a part of his body larger in proportion than his claim, the other creditors had no redress! Uphold him. Or, ‘relieve him.’ Do not suffer him to come down into the depths of misery, for then it is difficult to raise him; but come to his support at the time when his means began to fail.        Rashi
















Rabbi Hertz
CHAPTER TWENTY FIVE

Leviticus 25:39-55

25:39 The Law Concerning Slavery 

'And if one of your brethren who dwells by you becomes poor, and sells himself to you, you shall not compel him to serve as a slave. 40 As a hired servant and a sojourner he shall be with you, and shall serve you until the Year of Jubilee. 41 And then he shall depart from you — he and his children with him — and shall return to his own family. He shall return to the possession of his fathers. 42 For they are My servants, whom I brought out of the land of Egypt; they shall not be sold as slaves. 43 You shall not rule over him with rigor, but you shall fear your God. 44 And as for your male and female slaves whom you may have — from the nations that are around you, from them you may buy male and female slaves. 45 Moreover you may buy the children of the strangers who dwell among you, and their families who are with you, whom they beget in your land; and they shall become your property. 

25:46 And you may take them as an inheritance for your children after you, to inherit them as a possession; they shall be your permanent slaves. But regarding your brethren, the children of Israel, you shall not rule over one another with rigor. 47'Now if a sojourner or stranger close to you becomes rich, and one of your brethren who dwells by him becomes poor, and sells himself to the stranger or sojourner close to you, or to a member of the stranger's family, 48 after he is sold he may be redeemed again. One of his brothers may redeem him; 49 or his uncle or his uncle's son may redeem him; or anyone who is near of kin to him in his family may redeem him; or if he is able he may redeem himself. 50 Thus he shall reckon with him who bought him: The price of his release shall be according to the number of years, from the year that he was sold to him until the Year of Jubilee; it shall be according to the time of a hired servant for him. 

25:51 If there are still many years remaining, according to them he shall repay the price of his redemption from the money with which he was bought. 52 And if there remain but a few years until the Year of Jubilee, then he shall reckon with him, and according to his years he shall repay him the price of his redemption. 53 He shall be with him as a yearly hired servant, and he shall not rule with rigor over him in your sight. 54 And if he is not redeemed in these years, then he shall be released in the Year of Jubilee — he and his children with him. 55 For the children of Israel are servants to Me; they are My servants whom I brought out of the land of Egypt: I am the LORD your God. NKJV
Leviticus 25:39-55

25:39-55. slavery in Israel. Ancient Israel considered permanent slavery the most inhumane condition possible. The laws dealing with slavery reflect an understanding of the reasons for poverty and try to deal with its victims nonviolently. They also do not account for the principal cause of slavery in Mesopotamia—warfare. One sign of Israelite concern may be seen in the practice of allowing a household to pledge the work of its members as collateral when it borrowed goods or services from another household. To avoid confiscation of their land and children, the members of a household in default would work off their debt one day at a time. As a state, Israel tried to prevent debt from accumulating to the point where slavery was the only option. 
Thus the laws against charging interest on loans worked in most cases to aid the poor (Exodus 22:24; Deut 23:19-20; Lev 25:35-37; Ezekiel 18:3). In these cases a household could become destitute and at the insistence of its creditors sell members of the household into slavery to pay debts (2 Kings 4:1; Neh. 5:1-5). Slavery in this case is defined as temporary debt slavery, since the law restricts the number of years a man may be held to six (Exodus 21:2-11; Deut 15:12-18). Regulations also restrict the sale or the enslavement of Israelites by other Israelites (Lev 25:35-42). In this case the Israelite who is in financial difficulties would be reduced to the status of a hired hand or indentured servant rather than a slave, even if his owner is a non-Israelite (25:47-55). Verse 48 refers to the redemption of slaves, a practice also attested in a number of Mesopotamian sources. (IVP)
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 Lev 25:8-55
This regulation is a supplement to the laws relating to the rights of Israel (Exodus 21:2-6), though without a contradiction arising, as Knobel maintains, between the different rules laid down. In Exodus 21 nothing at all is determined respecting the treatment of an Israelitish servant; it is simply stated that in the seventh year of his service he was to recover his liberty. This limit is not mentioned here, because the chapter before us simply treats of the influence of the year of jubilee upon the bondage of the Israelites. On this point it is decided, that the year of jubilee was to bring freedom even to the Israelite who had been brought into slavery by his poverty-of course only to the man who was still in slavery when it commenced and had not served seven full years, provided, that is to say, that he had not renounced his claim to be set free at the end of his seven years' service, according to Exodus 21:5-6. 
We have no right to expect this exception to be expressly mentioned here, because it did not interfere with the idea of the year of jubilee. For whoever voluntarily renounced the claim to be set free, whether because the year of jubilee was still so far off that he did not expect to live to see it, or because he had found a better lot with his master than he could secure for himself in a state of freedom. 






Keil & Delitzsch
25:46 Slavery in Israel. The system of slavery which is tolerated by the Torah was fundamentally different from the cruel systems of the ancient world, and even of Western countries down to the middle of the last century. The Code of Hammurabi [see Genesis comparison] has penalties only for the master who destroys the tooth or eye of another man’s slave. It orders that a slave’s ear be cut off, if he desires freedom; while to harbor a runaway slave was considered a capital offence. As to Greece, a slave was deemed ‘an animated tool,’ and he could claim no more rights in his relationship to his master than a beast of burden. Agricultural laborers were chained.
If at any time it was thought that there were too many slaves, they were exterminated, as wild beasts would be. Athens was an important slave market, and the State profited from it by a tax on the sales. So much for ‘the glory that was Greece.’ The ‘grandeur that was Rome’ was even more detestable.
The slave was denied all human rights, and sentenced to horrible mutilation and even crucifixion at the whim of his master. Sick slaves were exposed to die of starvation, and there was corporate responsibility for slaves: Tacitus records that as late as the Empire the 400 slaves of one household were all put to death because they had been under their master’s roof when he was murdered. Worlds asunder from these inhumanities and barbarities were the treatment accorded to the Hebrew slave. The position of Eliezer in Abraham’s household (Genesis 24) enables us to realize the nature of servitude in the ancient Hebrew home. Kidnapping a man or selling him as a slave was a capital offence. Cruelty on the part of the master that resulted in injury to an organ of the body secured the slave’s freedom (Exodus 21:26); and if a slave ran away, he must not be surrendered to his master (Deuteronomy 23:16).














Rabbi Hertz
[General Information]

25:39-46: In contrast to the picture emerging from the non-Priestly law collections [H] (see Exodus 21:2-11 notes; Deuteronomy 15:12-18 notes), he Priestly legal tradition [P] recognizes no Israelite slavery as such. What appears to be servitude is not; an Israelite forced to become indentured to another Israelite has the status of a hired laborer. Moreover, this servitude is temporary, and the option of remaining in slavery forever, available in the non-Priestly codes, is not provided.  
25:39: Continues, not reflected in the Hebrew. The dependent relative, in a dire situation, may become a kinsman’s indentured laborer even without the prior, dependent stage.  25:40: Only until the jubilee year: Logical, but not explicit, is the possibility that the indentured servant may save enough to redeem himself before the jubilee arrives or that his kinsmen may help him to do so. 
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25:41: This verse indicates that the servitude envisaged was subsequent to the sale of property. When the jubilee arrives, the servants are released from their servitude and their ancestral property is released from its buyers, so persons and lands are reunited. And his children with him: Here, in contrast to Exodus 21:3-4, even children born during the long years of servitude do not become the property of the employer.  25:42-43: Israelites, like landholdings in Canaan, are divine property; thus they are released in the jubilee. Israelites are servants of God alone: He took them out of Egypt not in order to make them free but to make them slaves – of His own. This idea has practical as well as theological implications: Indentured Israelites may not be exploited or treated with the harshness with which a master may legitimately treat actual slaves.

[General Information]
25:44-46: These verses make clear that the Priestly law has no principled objection to slavery per se. Non-Israelites may be enslaved, and they and their progeny become the permanent property of their master.
25:44: The nations round about you: According to the picture of history envisaged by [H], the land of Canaan itself will have been evacuated of its former inhabitants (see 18:24-30), so non-Israelite slaves can only be purchased from foreign nations.  
[General Information]

25:47-54: The Israelite forced to sell (i.e. indenture) himself to a non-Israelite is entitled to redeem himself; moreover, the members of his immediate and even extended family are obligated to make every effort to redeem him if he cannot redeem himself. As with landholdings (see vv. 14-17), the redemption price depends on the number of years remaining until the jubilee, since at that time the Israelite will be released in any case.  

25:47: Resident alien, see 16:29. It is assumed that the “ger” must, and can be compelled to; comply with the law requiring Israelite self-redemption or the release of the Israelite when the jubilee arrives. An offshoot of an alien’s family mentioned that in the Priestly view the “ger” does not eventually become an Israelite by assimilation, much less by conversion (unknown in biblical times). Rather, though he and his descendants may dwell and prosper in the land of Israel, they retain their non-Israelite status. For [P], the only Israelites are the biological descendants of Jacob. 25:54: He and his children with him, see v. 41.  25:55: Repeating the rationale of v. 42, pertinent here and serving to conclude the corpus of jubilee legislation.

Jewish Study Bible
Because Jehovah had brought the children of Israel out of Egypt to give them the land of Canaan, where they were to live as His servants and serve Him, in the year of jubilee the nation and land of Jehovah were to celebrate a year of holy rest and refreshing before the Lord, and in this celebration to receive foretaste of the times of refreshing from the presence of the Lord, which were to be brought to all men by One anointed with the Spirit of the Lord, who would come to preach the Gospel to the poor, to bind up the broken-hearted, to bring liberty to the captives and the opening of the prisons to them that were bound, to proclaim to all that mourn a year of grace from the Lord (Isa 61:1-3; Luke 4:17-21): 
1. And who will come again from heaven in the times of the restitution of all things to glorify the whole creation into a kingdom of God, 
2. To restore everything that has been destroyed by sin from the beginning of the world, 
3. To abolish all the slavery of sin, establish the true liberty of the children of God, 
4. Emancipate every creature from the bondage of vanity, under which it sighs on account of the sin of man, 
5. And introduce all His chosen into the kingdom of peace and everlasting blessedness, which was prepared for their inheritance before the foundation of the world (Acts 3:19-20; Rom 8:19 ff.; Matt 25:34; Col 1:12; 1 Peter 1:4).
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LESSON – FIVE CHAPTER TWENTY SIX
Leviticus 26:1-46
26:1 Promise of Blessing and Retribution (Deut 7:12-24; 28)
'You shall not make idols for yourselves; neither a carved image nor a sacred pillar shall you rear up for yourselves; nor shall you set up an engraved stone in your land, to bow down to it; for I am the LORD your God. 
THE BLESSINGS
26:2 You shall keep My Sabbaths and reverence My sanctuary: I am the LORD. 3’if you walk in My statutes and keep My commandments, and perform them, 4 then I will give you rain in its season, the land shall yield its produce, and the trees of the field shall yield their fruit. 5 Your threshing shall last till the time of vintage, and the vintage shall last till the time of sowing; you shall eat your bread to the full, and dwell in your land safely. 6 I will give peace in the land, and you shall lie down, and none will make you afraid; I will rid the land of evil beasts, and the sword will not go through your land. 7 You will chase your enemies, and they shall fall by the sword before you. 8 Five of you shall chase a hundred, and a hundred of you shall put ten thousand to flight; your enemies shall fall by the sword before you. 9’for I will look on you favorably and make you fruitful, multiply you and confirm My covenant with you. 10 You shall eat the old harvest, and clear out the old because of the new. 11 I will set My tabernacle among you, and My soul shall not abhor you. 12 I will walk among you and be your God, and you shall be My people. 13 I am the LORD your God, who brought you out of the land of Egypt, that you should not be their slaves; I have broken the bands of your yoke and made you walk upright. 

 THE RETRIBUTION
26:14’but if you do not obey Me, and do not observe all these commandments, 15 and if you despise My statutes, or if your soul abhors My judgments, so that you do not perform all My commandments, but break My covenant, 16 I also will do this to you: I will even appoint terror over you, wasting disease and fever which shall consume the eyes and cause sorrow of heart. And you shall sow your seed in vain, for your enemies shall eat it. 17 I will set My face against you, and you shall be defeated by your enemies. Those who hate you shall reign over you, and you shall flee when no one pursues you. 

THE FIRST INCREASE OF RETRIBUTION
26:18’and after all this, if you do not obey Me, then I will punish you seven times more for your sins. 19 I will break the pride of your power; I will make your heavens like iron and your earth like bronze. 20 And your strength shall be spent in vain; for your land shall not yield its produce, nor shall the trees of the land yield their fruit. 

THE SECOND INCREASE OF RETRIBUTION
26:21’then, if you walk contrary to Me, and are not willing to obey Me, I will bring on you seven times more plagues, according to your sins. 22 I will also send wild beasts among you, which shall rob you of your children, destroy your livestock, and make you few in number; and your highways shall be desolate. 23’and if by these things you are not reformed by Me, but walk contrary to Me, 

THE FINAL INCREASE OF RETRIBUTION
26:24 then I also will walk contrary to you, and I will punish you yet seven times for your sins. 25 And I will bring a sword against you that will execute the vengeance of the covenant; when you are gathered together within your cities I will send pestilence among you; and you shall be delivered into the hand of the enemy. 26 When I have cut off your supply of bread, ten women shall bake your bread in one oven, and they shall bring back your bread by weight, and you shall eat and not be satisfied. 27'And after all this, if you do not obey Me, but walk contrary to Me, 28 then I also will walk contrary to you in fury; and I, even I, will chastise you seven times for your sins. 
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26:29 You shall eat the flesh of your sons, and you shall eat the flesh of your daughters. 30 I will destroy your high places, cut down your incense altars, and cast your carcasses on the lifeless forms of your idols; and My soul shall abhor you. 31 I will lay your cities waste and bring your sanctuaries to desolation, and I will not smell the fragrance of your sweet aromas. 32 I will bring the land to desolation, and your enemies who dwell in it shall be astonished at it. 33 I will scatter you among the nations and draw out a sword after you; your land shall be desolate and your cities waste. 34 Then the land shall enjoy its Sabbaths as long as it lies desolate and you are in your enemies' land; then the land shall rest and enjoy its Sabbaths. 
26:35 As long as it lies desolate it shall rest — for the time it did not rest on your Sabbaths when you dwelt in it. 36’and as for those of you who are left, I will send faintness into their hearts in the lands of their enemies; the sound of a shaken leaf shall cause them to flee; they shall flee as though fleeing from a sword, and they shall fall when no one pursues. 37 They shall stumble over one another, as it were before a sword, when no one pursues; and you shall have no power to stand before your enemies. 38 You shall perish among the nations and the land of your enemies shall eat you up. 39 And those of you who are left shall waste away in their iniquity in your enemies' lands; also in their fathers' iniquities, which are with them, they shall waste away. 

GOD’S MERCY EXTENDED
26:40’but if they confess their iniquity and the iniquity of their fathers, with their unfaithfulness in which they were unfaithful to Me, and that they also have walked contrary to Me, 41 and that I also have walked contrary to them and have brought them into the land of their enemies; if their uncircumcised hearts are humbled, and they accept their guilt —  42 then I will remember my covenant with Jacob and My covenant with Isaac and My covenant with Abraham I will remember; I will remember the land. 43 The land also shall be left empty by them, and will enjoy its Sabbaths while it lies desolate without them; they will accept their guilt, because they despised My judgments and because their soul abhorred My statutes. 

26:44 Yet for all that, when they are in the land of their enemies, I will not cast them away, nor shall I abhor them, to utterly destroy them and break My covenant with them; for I am the LORD their God. 45 But for their sake I will remember the covenant of their ancestors, whom I brought out of the land of Egypt in the sight of the nations, that I might be their God: I am the LORD.'" 46 These are the statutes and judgments and laws which the LORD made between Himself and the children of Israel on Mount Sinai by the hand of Moses. NKJV
Note: Between the year of the entry into the land (1451 B.C.) and the end of Samuel’s Judgeship and the beginning of the Kingdom, there are 5 Lo-Ammi (Not my People Hosea 1:8) periods, during which Jehovah “sold” His People into the hand of their enemies. These periods are as follows:
First group
1. Mesopotamia 



8 years.

2. Moab





18 years.

3. Canaan





20 years.

4. Midian





7 years.

5. Philistines




40 years.

Second group
In the Kingdom time, from Saul (1,000 B.C.) to Jehoiakim’s 4th (496 B.C.) [When the kingdom had been “given” to Nebuchadnezzar in the beginning of Jehoiakim’s reign, See Jeremiah 27:1-6] there are 3 Lo-Ammi periods:

1. Athaliah’s (usurpation)




6 years.

2. The gap (Amaziah & Uzziah)


13 years.

3. The gap of 








1 year.
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Third group
The Lo-Ammi Babylonian Servitude Period [between Uzziah and Jotham] this is from the 4th of Jehoiakim (1st Neb. Till the decree of Cyrus (426 B.C.)


70 years.

To this must be added the years between the decree of Cyrus, and the dedication of the Temple, (405 B.C.) and the restoration of the Temple worship at the Passover in the 7th year of Darius Hyst. In 404 B.C. (Ezra 6:15-19)

IN THE HISTORY OF ISRAEL WE SEE THAT GOD’S KEEPS HIS WORD.
























Paul the Learner

Leviticus 26:1

Obedience and Disobedience

26:1. carved stone. This term occurs only here (though it is probably referred to again in Num 33:52) and is quite obscure. A. Hurowitz (on the basis of an Assyrian inscription) has suggested that it may refer to a decorated or engraved threshold slab in the temple area that the king prostrated himself on when making a petition for a favorable sign. For a potentially similar situation see comment on Ezek 44:3. 

26:1. sacred stone. Like idols (19:4), sacred standing stones are also prohibited as foreign *cult objects. They may have been huge monoliths representing a god or a set of pillars arranged around an altar or shrine. Some of those found in excavations at Gezer and Hazor were decorated with carvings such as raised hands or symbols associated with a particular deity. 

26:1. nature and forms of idols. Idols came in a variety of shapes and sizes in the ancient Near East. They were carved from stone and wood and were cast in molds using gold; silver and bronze (see Isa 40:19-20). Basically human in appearance (except those from Egypt, which combined human and animal characteristics), they had distinctive, even formalized, poises, clothing and hairstyles. The image was not the deity, but the deity was thought to inhabit the image and manifest its presence and will through the image. Archaeologists have found very few life-sized images that the texts describe, but there are renderings of them that allow accurate knowledge of details. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

Lev 26:1-2

Just as the book of the covenant, the kernel containing the fundamental principles of the covenant fellowship, which the Lord established with the children of Israel whom He had adopted as His nation, and the rule of life for the covenant nation (Ex 20:22-23:19), concluded with promises and threats (Exodus 23:20-33); so the giving of the law at Sinai, as the unfolding of the inner, spiritual side of the whole of the covenant constitution, closes in this chapter with an elaborate unfolding of the blessing which would be secured by a faithful observance of the laws, and the curse which would follow the transgression of them. But whilst the former promises and threats (Exodus 23) related to the conquest of the promised land of Canaan, the promises in this chapter refer to the blessings which were to be bestowed upon Israel when the land was in their possession (vv. 3-13), and the threats to the judgments with which the Lord would visit His disobedient people in their inheritance, and in fact drive them out and scatter them among the heathen (vv. 14-39). 
When this had been done, then, as is still further proclaimed with a prophetic look into the distant future, would they feel remorse, acknowledge their sin to the Lord, and be once more received into favour by Him, the eternally faithful covenant God (vv. 40-45).
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CHAPTER TWENTY SIX
The Jewish name of this section from Leviticus 26:14-45 (as well as for the parallel section found in Deuteronomy 28) is called Tochacha  Tochacha which means ‘Warning,’ ‘Admonition.’ One lesson, and only one, history may be said to repeat with distinctness, that the world is built some how on moral foundations; that in the long run it is well with the good; in the long un it is ill with the wicked.’
Froude The promises and, alas, also the warnings in this chapter have abundantly been borne out by Jewish history.


Dillmann
26:1-46: Promise and threat

26:1-2: The chapter division misinterprets these two verses as the introduction to what follows, but they are in fact the conclusion to what precedes. The echo commands in chapter 19; [v. 1] elaborates on 19:4, and [v. 2] repeats 19:30. They act as concluding refrains, expressing three of the basic concerns of the Holiness legislation [H] and signaling the end of its body of laws.











Jewish Study Bible
26:3-45. blessings and curses in treaty formulae. It is typical of ancient Near Eastern legal codes and treaties to append a section of divine blessings and curses (see Deut 28; Code of *Hammurabi [eighteenth century B.C.]; Esarhaddon Treaty [680 B.C. - 669 B.C.]; thirteenth-century B.C. treaty between Rameses II of Egypt and *Hittite king Hattusilis III). Characteristically, the curses far outweigh the blessings and, as in this case, are generally arranged in order of increasing severity. The principle behind these statements is the need to insure compliance with law or with treaties by bringing in divine goodwill and sanction. In this way the parties will feel more obligated than if they were to simply depend on the conscientiousness of their people or neighbors. 

26:4-5. importance of fertility. Without continuous yield from the land, the people could not survive. Thus fertility, in the form of regular rainfall and abundant harvest from fields and vines, was a constant concern. As a result many of the gods of the ancient Near East were concerned with rain and storm, *fertility and the growing seasons. The inclusion of fertility in the set of blessings here is a reiteration of *Yahweh’s *covenant promise to give the people land and children (i.e., a country of their own and fertility to insure life to each successive generation). 








(IVP Bible Background Commentary: Old Testament)
26:3-13 Blessings in the Wake of Obedience
26:3 If you walk in My statutes. Sifra says: ‘Would that you walked in my statures!’

26:5 threshing, compare Amos 9:13. There will be so much corn to thresh, that the work will continue throughout the season until it is tie to cut the vines. Safely, without fear of famine; as in 25:19.

26:6 I will give peace in the land. Prosperity is valueless unless it can be enjoyed in tranquility without the dread of assault, robbery or devastation of war. Evil beasts in the time of warfare, when the land is desolated, wild beasts multiply; cf. Exodus 23:29; Isaiah 35:9. Sword the symbol of invading army; cf. Ezekiel 14:17.

26:8 five…hundred. These are round numbers, not to be taken literally. They express the idea that the Israelites, with God as their helper, will be able to overcome vastly superior forces; e.g. the victories of the Maccabees over armies of great numerical superiority are such an example.



Rabbi Hertz
[General Information]
26:3-45: The promise of reward and the threat of divine chastisement. By analogy to Deuteronomy chapter 28 and the treaty curses found in Mesopotamian texts, scholars generally refer to this section as the ‘blessing and curses” of the Holiness Legislation [H]. But neither “blesses” nor “curse” appears in the text, nor does the idea that these terms imply.  26:3-13: The reward for compliance: God will give the Israelites peace and prosperity, safety from wild beasts, population increase, and victory over their enemies.
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26:3-13 Further, He will give them the security that comes from the certain knowledge that all this is assured them. The aim of the exodus will be accomplished: Israel will become God’s people, that is, His loyal servants; He will take up residence in their midst, enshrined in the earthly abode which they will fashion for Him, and reign over them as their liege Lord.

26:3: If you follow My laws, all the laws that have been conveyed, from the beginning of Leviticus.  26:5: Threshing shall overtake the vintage, and your vintage shall overtake the sowing: There will be so much grain that threshing will continue into late summer, when the vines are picked; this will continue until early spring when sowing begins. See Amos 9:13.  26:9: Maintain My covenant: In [P] this means “uphold My promise.” In Priestly tradition [P] the covenant is the commitment made by God to Abraham (Genesis 17:4-8) and repeated to Moses (Exodus 6:2-8): to make Israel numerous and to give them the land of Canaan as a hereditary holding (see 25:10 notes.).
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26:5. agricultural calendar. As noted in the Gezer calendar, a tenth-century B.C. schoolboy exercise on a fragment of limestone, the Israelite year was divided into agricultural seasons. Thus the “rain in season” would come in the fall (October-November) to moisten the newly planted fields and in early spring (March-April) to complete the ripening process before harvest (Deut 11:14). 

26:8. five will chase a hundred. A sign of the promised blessing of peace is that *Yahweh, the “Divine Warrior,” will fight for them and give them the victory over their enemies, no matter how great the odds against them. Thus five can rout a hundred. This underdog-turned-conqueror theme is also found in Deut 32:30; Joshua 23:10 and Isa 30:17. Similar assurance of the aid of a “Divine Warrior” is found in the Moabite inscription of King Mesha (c. 830 B.C.). 
(IVP Bible Background Commentary: Old Testament)
26:12 walk among you. A forcible image to describe how intimately God will associate with Israel.
26:14-39 The Wages of Disobedience.

In dealing with the consequences of faithfulness, the Torah speaks in general terms; but in regard to the wages of disobedience, this Prophetical warning describes in much detail the penalties and horrors that would befall the sinful people. These are arranged in a series of five groups of increasing severity – sickness and defeat, famine, wild beasts, siege and exile.
















Rabbi Hertz

26:11: Spurn, see v. 15.  26:13: To be their slaves no more, for the implication, see 25:42, 55. Broke the bars: Through God’s purpose in bringing Israel out of Egyptian slavery was to make them His own slaves, in the course of doing so He did indeed break their yoke and enable the to walk erect. The point is to remind them what He is capable of doing for them if they comply with His wishes. 





Jewish Study Bible

26:13. bars of the yoke. Yokes, usually made of wood, consisted of a bar across the nape of the animals’ necks. The bar had pegs placed down through it on either side of each animal’s head. The pegs were then tied together under the chin. As slaves in Egypt, the people were burdened with work like oxen bound to a yoke (see Jer 28:10-14). God has broken this yoke of bondage, freeing them of their heavy burdens and allowing them to stand upright like free men and women. Their freedom and their human dignity have thus been restored. 

26:16. nature of the illnesses. The diseases promised in this curse include a “wasting disease,” a fever, an illness that damages the sufferer’s eyesight and causes loss of appetite. These may all be explained by the “terror”—depression and anxiety caused by God’s wrath and the incursions of their enemies. 
Although there have been clinical diagnostic texts discovered from Mesopotamia, it is impossible to attach a specific diagnosis to the diseases mentioned here. 



(IVP Bible Background Commentary)
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[General Information]

26:14-45: The results of noncompliance. As in Deuteronomy chapter 28, considerably more space is given to the threats than the promises; but in direct contrast to Deut. 11:13-17 (recited daily as part of the Shema) and 28:15-68, the disasters threatened here are not punishments. Rather they are warnings arranged as a series of successive attempts to discipline the Israelites, that is, to force them into obedience. Each stage demonstrates an example of the sort of deadly disaster God may let loose upon them if they persist in their refusal to obey. Even the final stage, though in includes the element of vengeance and seems at first to be aimed at bringing Israel’s national existence to end (as in Deuteronomy), is finally revealed to be yet another attempt at making Israel walk the straight and narrow.

This stage, entailing destruction and exile, will culminate in Israel’s remorse; when this occurs God will remember His covenant and try one again to implement His plan of abiding in their midst and ruling over them. The effect of this diatribe is complex. 
1. On the one hand, it rains down upon the listener an unending barrage of fire and brimstone. The very contemplation of the horrors described forces the individual to consider the consequences of acting against the will of a God as uncompromising and so powerful.
2. On the other hand, it casts God not in the role of the petty tyrant exacting retaliation for each infringement but rather as the undeterred ruler, patient but far from passive, who realizes that He may not achieve His end immediately and that severe measures may be necessary.

God is pictured here as compelled to give repeated second chances, since He is bound and determined to have His way and cannot simply give up. In Priestly thought, the covenant cannot ever become null and void.
26:15: Reject, spurn, literally graphic expressions of distaste: “you will find disgusting and your throat will vomit up;” see vv. 11, 30, 43, 44. So that you do not observe all My commandments: This is not a gradual abandonment of God’s laws after a period during which they were obeyed (as in Deuteronomy), but rather an initial, wholesale rejection of the commandments and successive attempts by God to “try again” to beat Israel into submission. Thus it is incorrect to speak of repentance here, since repentance consists of the return to former righteousness. And you break My covenant: This seems inconsistent with the Priestly view [P] that the covenant is God’s to keep (or break), not Israel’s; only in the non-Priestly tradition is the covenant thought to be mutual. Probably, as in Genesis 17:14, the idea is that by refusing to obey God’s commands the Israelites move God to abrogate [make some adjustments to] His promise.
26:16-17: The first attempt. An onslaught of diseases, followed by enemy incursions upon Israel’s territory and despoliation of her crops. The fear instilled by the occupier’s force will become so all pervasive that the Israelites will “flee though none pursues.” 26:16: Misery, better, “shock.”




Jewish Study Bible 
Note: ‘There is a way which seemed right unto a man, but the end thereof is the ways of death.’ 

Proverbs 14:12 ‘…Thus saith the Lord; Behold, I set before you the way of life, and the way of death.’ Jeremiah 21:8 ‘Enter you in at the strait gate [way of life]: for wide is the gate, and broad is the way, that leads to [way of death] destruction, and many there be which go thereat: 14 Because strait is the gate, and narrow is the way, which leads unto life, and few there be that find it.’  Matthew 7:13, 14 Jesus the Judge
To the Jewish mind, God has made Israel His chosen people and because of Abraham they have a safe passage to Heaven, and likewise in the Gentile mind, the person who feels that they are a good moral person, and so God should likewise give them safe passage to Heaven. But listen to what the Bible says, ‘And I saw the dead, small and great, stand before God; and the books were opened: and another book was opened, which is the book of life…And whosoever was not found written in the book of life was cast into the lake of fire.’ Rev. 20:12, 15
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Lev 26:18-20

First stage of the aggravated judgments. - If they did not hearken 'eeleh `ad, "up to these" (the punishments named in vv. 16, 17), that is to say, if they persisted in their disobedience even when the judgments reached to this height, God would add a sevenfold chastisement on account of their sins, would punish them seven times more severely, and break down their strong pride by fearful drought. Seven, as the number of perfection in the works of God, denotes the strengthening of the chastisement, even to the height of its full measure (cf. Prov 24:16). 




















Lev 26:21-22

The second stage. - But if the people's resistance amounted to a hostile rebellion against God, He would smite them sevenfold for their sin by sending beasts of prey and childlessness. By beasts of prey He would destroy their cattle, and by barrenness He would make the nation so small that the ways would be deserted, that high roads would cease because there would be no traveler upon them on account of the depopulation of the land (Isa 33:8; Zeph 3:6), and the few inhabitants who still remained would be afraid to venture because of the wild beasts (Ezek 14:15). 
Lev 26:23-24

The third stage. - But if they would not be chastened by these punishments, and still rose up in hostility to the Lord, He would also engage in a hostile encounter with them, and punish them sevenfold with war, plague, and hunger.
Lev 26:25-26

He would bring over them "the sword avenging (i.e., executing) the covenant vengeance." The "covenant vengeance" was punishment inflicted for a breach of the covenant, the severity of which corresponded to the greatness of the covenant blessings forfeited by a faithless apostasy. If they retreated to their towns (fortified places) from the sword of the enemy, the Lord would send a plague over them there, and give those who were spared by the plague into the power of the foe. He would also "break in pieces the staff of bread," and compel them by the force of famine to submit to the foe. 
The means of sustenance should become so scarce, that ten women could bake their bread in a single oven, whereas in ordinary times every woman would require an oven for herself; and they would have to eat the bread which they brought home by weight, i.e., not as much as every one pleased, but in rations weighed out so scantily, that those who ate would not be satisfied, and would only be able to sustain their life in the most miserable way. Calamities such as these burst upon Israel and Judah more than once when their fortified towns were besieged, particularly in the later times of the kings, e.g., upon Samaria in the reign of Joram (2 Kings 6:25 ff.), and upon Jerusalem through the invasions of the Chaldeans (cf. Isa 3:1; Jer 14:18; Ezek 4:16; 5:12).
Lev 26:27-30

Fourth and severest stage. - If they should still persist in their opposition, God would chastise them with wrathful meeting, yea, punish them so severely in His wrath, that they would be compelled to eat the flesh of their sons and daughters, i.e., to slay their own children and eat them in the extremity of their hunger-a fact which literally occurred: 
1. In Samaria in the period of the Syrians (2 Kings 6:28-29), 
2. And in Jerusalem in that of the Chaldeans (Lam 2:20; 4:10), 
3. And in the Roman war of extermination under Titus (Josephus bell. jud. v. 10, 3) in the most appalling manner. 
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SECTION THREE
Eating the flesh of their own children is mentioned first, as indicating the extremity of the misery and wretchedness in which the people would perish; and after this, the judgment, by which the nation would be brought to this extremity, is more minutely described in its four principal features: viz., 
(1) The destruction of all idolatrous abominations (v. 30); 
(2) The overthrow of the towns and sanctuaries (v. 31); 
(3) The devastation of the land, to the amazement of the enemies who dwelt therein (v. 32); and 
(4) The dispersion of the people among the heathen (v. 33).

Lev 26:34-35

The keeping of the Sabbath was not a performance binding upon the land, nor had the land been in fault because the Sabbath was not kept. As the earth groans under the pressure of the sin of men, so does it rejoice in deliverance from this pressure, and participation in the blessed rest of the whole creation. Wgw' 'asher 'eet tishªbot: the land "will rest (keep) what it has not rested on your Sabbaths and whilst you dwelt in it;" i.e., it will make up the rest which you did not give it on your Sabbaths (daily and yearly). It is evident from this, that the keeping of the Sabbaths and sabbatical years was suspended when the apostasy of the nation increased-a result which could be clearly foreseen in consequence of the inward dislike of a sinner to the commandments of the holy God, and which is described in 2 Chr. 26:31 as having actually occurred.
















Lev 26:40-43

In this state of pining away under their enemies, they would confess to themselves their own and their fathers' sins, i.e., would make the discovery that their sufferings were a punishment from God for their sins, and acknowledge that they were suffering what they had deserved, through their unfaithfulness to their God and rebellion against Him, for which He had been obliged to set Himself in hostility to them, and bring them into the land of their enemies; or rather their uncircumcised hearts would then humble themselves, and they would look with satisfaction upon this fruit of their sin.




Lev 26:45

He would therefore remember the covenant with the forefathers, whom He had brought out of Egypt before the eyes of the nations, to be a God to them; and He would renew the covenant with the fathers to them (the descendants), to gather them again out of the heathen, and adopt them again as His nation (cf. Deut 30:3-5). In this way the judgment would eventually turn to a blessing, if they would bend in true repentance under the mighty hand of their God.
















Keil and Delitzsch
Note: If you turn from God and then come to your senses and will:

1. Repent of your sins.

2. God will remember the new covenant with Jesus Christ’s sacrifice.

3. God will renew you into ‘sonship’ as a loving Father.

Paul the Learner
26:19. iron sky, bronze ground. The sense of this metaphoric curse is also found in the execration (curse) of Deut 28 and in the Treaty of Esarhaddon (seventh century B.C.). It implies that the land itself will turn against the people, becoming hard as bronze because the iron gates of heaven will have closed and no rain will fall on it. 

26:26. ten women baking with one oven. The picture of so little grain that numerous women can all bake their bread in the same oven is also found on the *Aramaic statue found at Tell Fekherye, where one hundred women cannot fill up an oven with their bread. 

CHAPTER TWENTY SIX
26:29. cannibalism in ancient Near East. Only ultimate desperation and immanent starvation would cause the people of the ancient Near East to resort to cannibalism (see 2 Kings 6:24-30). It is included as part of the curses section here and in Deut 28:53-57 and in the *Assyrian treaties of the seventh century B.C. to demonstrate just how horrible God’s punishment will be on the disobedient. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by Inter Varsity Press. All rights reserved.)

26:33 you will I scatter among the nations. ‘There is a marvelous and grand display of the greatness of God in the fact that He holds out before the people whom He has just delivered from the hands of the heathen the prospect of being scattered again among the heathen, and that even before the land is taken by the Israelites, He predicts its return to desolation. These could only be spoken of by One who has the future really before His mind, who can destroy His own work, yet attain His end, certain of victory notwithstanding all opposition difficulties’ (quoted in Keil Delitzsch).
The sword after you. An expression for the hot pursuit of fugitives; cf. Ezekiel 21:8-11. Malbim explains these words as an essential qualification of the first part of the verse, scatter among the nations. ‘Israel’s dispersion is not a curse in itself: it is a means of fulfilling God’s purpose of spreading His word among the nations. The tragedy lies in being scattered because of the sword.’








Rabbi Hertz

26:40-45 Repentance shall bring restoration.

26:40 confess, God desires not the death of the sinner; and, therefore, every threat of punishment for disobedience is followed by a promise of mercy, if there is repentance and amendment. Divine discipline is for moral ends; and in truth the Exile proved a purifying furnace unto Israel.



Rabbi Hertz

26:18-20: The second attempt. If the measures described do not succeed, they will be followed by the withholding of rain and the resultant crop failure.  26:18: Sevenfold for your sins, an expression signifying the maximum punishment.  26:21-22: The third attempt; the reverse of v. 6. Wild beasts are one of God’s four weapons of destruction in Ezekiel 14:12-23.  26:23: Hostile, uncertain; it should probably be understood to mean something like “uncaring, indifferent;” see v. 24.  26:23-26: Sword, pestilence, and famine, the three other divine judgments mentioned in Ezekiel 14. Typically all three occur together, the latter two being the horrible results of the siege brought about by the former. Yet they are three separate phenomena, bringing the total number of measures employed by God to pressure His people into compliance to seven, commonly used in biblical literature to express completeness.
26:24: I too will remain hostile to you: He will treat them as they have treated Him. The mutuality is telling: God requires Israel’s obedience the same way that they require His providence and kindness; if they withhold what He demands, He will do likewise.  26:26: Staff of bread, what one leans upon in order to remain erect; see Isaiah 3:1.  26:27-33: The final blow. The enemy’s siege of Israel’s towns will culminate in the worst of its horrors, cannibalism resulting from dire famine (a trope in accounts of siege). It will end with the utter destruction of the towns, followed by desolation of the land and the dispersion of the population.  26:28: Wrathful hostility, see v. 21.
26:30: The invading enemy will destroy all the local shrines and cultic objects in its path, the very existence of which is a symptom of Israel’s widespread, ongoing insubordination. The image of heaping the carcasses of slaughtered Israelites upon the lifeless idols of the false deities they worshipped is a particularly ironic instance of poetic justice. I will spurn you: The translation makes this the beginning of a new thought, but this is not warranted. For the meaning of the phrase see v. 15 notes.
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26:31: Sanctuaries: The existence of multiple local sanctuaries is another manifestation of Israel’s chronic disobedience. See 17:8-9 notes.  26:33: And I will unsheathe the sword against you, “after you,” as you go into exile. Your land shall become desolation and your cities a ruin: The enemies who will have by them settled in their land (v. 32) are not pictured as rebuilding it.  26:34-35: Israel’s sustained failure to obey God’s commands will necessarily have included the repeated non-observance of the Sabbatical year (25:2-7). But when Israel goes into exile and its land is deserted with none to work it, it will have a permanent “Sabbath” and be repaid the rest it was denied.
26:36-38: After focusing momentarily on the land, the speaker now returns to the fate of the dispersed former inhabitants, not all of whom will survive the enemy assault. They will be persecuted by their captors and consumed by fear of dangers real and imagined; finally they will simply cease to exist.  26:39: Those of you who survive: The repetition of the phrase (see v. 36) indicates that only a fraction of those who survive to go into exile will also survive the tribulations of the exile itself. After a few generations, hardly any will be left even of these. Be heartsick over, correctly, “will rot away because of.” Become fewer and fewer with the passage of time. The repeated refusal of earlier generations to obey God’s commands will be the cause of the misery of later ones.
[General Information]
26:40-42: At last, the remaining survivors will consider the cause of what has happened, will realize it was their own (and their ancestor’s own) obduracy that caused their plight, and God will respond appropriately. Confess: It is not the ceremonial, ritual confession that accompanies sacrificial atonement (as in 16:21; Numbers 5:7) that is predicted; in their exilic condition the remnant of the Israelite people will simply acknowledge their guilt and that of their ancestors and this contrition will suffice.

26:41: Obdurate hear, literally “uncircumcised heart.” Atone for, better, “make full restitution for.” When they finally take upon themselves the commitment to comply with God’s demands, the slate will be wiped clean of the accumulated guilt.  26:42: Then will I remember My covenant: This event, to take place at some future time, is a fitting conclusion to the Priestly history of the nation of Israel, which begins when God hears Israel’s cry in bondage and is moved to remember His covenant (Exodus 6:5). In the predicted future, He will hear not their cry of misery but their confession of guilt; recalling His promise to the patriarchs, He will try again to implement His plan. 
Jacob…Isaac…Abraham: The inverted order may express the gradual motion of God’s recollection backwards in history. In [P], God gives His promise to Abraham in Genesis 17:4-8 and reiterates it to Jacob in Gen. 35:11-12. No surviving [P] text tells of His repeating it to Isaac, but Isaac passes it on to Jacob (Gen. 28:1-4).  26:43: Eloquently elaborating on the end of v. 42, the verse describes God thinking of His abandoned estate.  26:45: The covenant with the ancients, whom I freed from the land of Egypt: Nowhere in [P] is God explicitly said to have made a covenant with the generation of the exodus. The reference is not to the Sinai events, as these are not called a covenant in [P]. The promise made to Abraham, Isaac, and Jacob was, however, communicated to the generation of the exodus as well, by Moses; see Exodus 6:6-9. I, the Lord, better, “I am the Lord;” cf. 18:2; chapter 19.   26:46: The captions to the Priestly account of the law-giving in the Tabernacle; cf. 7:37-38; see 25:1. On Mount Sinai, see 25:1.













Jewish Study Bible
LESSON FIVE – CHAPTER TWENTY SEVEN

Leviticus 27:1-34

27:1 Redeeming Persons and Property Dedicated to God 

Now the LORD spoke to Moses, saying, 2 "Speak to the children of Israel, and say to them:’ when a man consecrates by a vow certain persons to the LORD, according to your valuation, 3 if your valuation is of a male from twenty years old up to sixty years old, then your valuation shall be fifty shekels of silver, according to the shekel of the sanctuary. 4 If it is a female, then your valuation shall be thirty shekels; 5 and if from five years old up to twenty years old, then your valuation for a male shall be twenty shekels, and for a female ten shekels; 6 and if from a month old up to five years old, then your valuation for a male shall be five shekels of silver, and for a female your valuation shall be three shekels of silver; 7 and if from sixty years old and above, if it is a male, then your valuation shall be fifteen shekels, and for a female ten shekels. 

27:8’but if he is too poor to pay your valuation, then he shall present himself before the priest, and the priest shall set a value for him; according to the ability of him who vowed, the priest shall value him. 9’if it is an animal that men may bring as an offering to the LORD, all that anyone gives to the LORD shall be holy. 10 He shall not substitute it or exchange it, good for bad or bad for good; and if he at all exchanges animal for animal, then both it and the one exchanged for it shall be holy. 11 If it is an unclean animal which they do not offer as a sacrifice to the LORD, then he shall present the animal before the priest; 12 and the priest shall set a value for it, whether it is good or bad; as you, the priest, value it, so it shall be. 13 But if he wants at all to redeem it, then he must add one-fifth to your valuation. 

27:14'And when a man dedicates his house to be holy to the LORD, then the priest shall set a value for it, whether it is good or bad; as the priest values it, so it shall stand. 15 If he who dedicated it wants to redeem his house, then he must add one-fifth of the money of your valuation to it, and it shall be his. 16’if a man dedicates to the LORD part of a field of his possession, then your valuation shall be according to the seed for it. A homer of barley seed shall be valued at fifty shekels of silver. 17 If he dedicates his field from the Year of Jubilee, according to your valuation it shall stand. 18 But if he dedicates his field after the Jubilee, then the priest shall reckon to him the money due according to the years that remain till the Year of Jubilee, and it shall be deducted from your valuation. 

27:19 And if he who dedicates the field ever wishes to redeem it, then he must add one-fifth of the money of your valuation to it, and it shall belong to him. 20 But if he does not want to redeem the field, or if he has sold the field to another man, it shall not be redeemed anymore; 21 but the field, when it is released in the Jubilee, shall be holy to the LORD, as a devoted field; it shall be the possession of the priest. 22’and if a man dedicates to the LORD a field which he has bought, which is not the field of his possession, 23 then the priest shall reckon to him the worth of your valuation, up to the Year of Jubilee, and he shall give your valuation on that day as a holy offering to the LORD. 24 In the Year of Jubilee the field shall return to him from whom it was bought, to the one who owned the land as a possession. 25 And all your valuations shall be according to the shekel of the sanctuary: twenty gerahs to the shekel. 

27:26’but the firstborn of the animals, which should be the LORD's firstborn, no man shall dedicate; whether it is an ox or sheep, it is the LORD's. 27 And if it is an unclean animal, then he shall redeem it according to your valuation, and shall add one-fifth to it; or if it is not redeemed, then it shall be sold according to your valuation. 28'Nevertheless no devoted offering that a man may devote to the LORD of all that he has, both man and beast, or the field of his possession, shall be sold or redeemed; every devoted offering is most holy to the LORD. 29 No person under the ban, who may become doomed to destruction among men, shall be redeemed, but shall surely be put to death. 
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27:30 And all the tithe of the land, whether of the seed of the land or of the fruit of the tree, is the LORD's. It is holy to the LORD. 31 If a man wants at all to redeem any of his tithes, he shall add one-fifth to it. 32 And concerning the tithe of the herd or the flock, of whatever passes under the rod, the tenth one shall be holy to the LORD. 33 He shall not inquire whether it is good or bad, nor shall he exchange it; and if he exchanges it at all, then both it and the one exchanged for it shall be holy; it shall not be redeemed.'" 34 These are the commandments which the LORD commanded Moses for the children of Israel on Mount Sinai. NKJV
Leviticus 27:2-13

Vows

27:2-13. nature of vows. Information concerning vows can be found in most of the cultures of the ancient Near East, including *Hittite, *Ugaritic, Mesopotamian and, less often, Egyptian. Vows are voluntary agreements made with deity. In this case the vow involves pledging the value of a person dedicated to temple service (see 1 Samuel 1:11). This may relate back to the redemption of the firstborn in Exodus 13:13; 34:20 and Num 18:15-16, but it does not involve human sacrifice. The table of equivalences defines the value of the person to be redeemed based on gender, age and ability to work. In this way the temple received sufficient funds to make needed repairs and purchase equipment (see 2 Kings 12:5-6). As is the case in all vows, God is invoked (note the seriousness of this act in Exodus 20:7), and both parties are expected to act according to the terms of the vow. The vows would typically be conditional and accompany a petition made to deity. The items that are given to redeem the person become sacred and cannot be redeemed themselves unless, by their nature, they are unacceptable for dedication (i.e., unclean or unfit). The huge amounts involved (up to fifty shekels) make it unlikely this vow was common. 



(IVP Bible Background Commentary: Old Testament)
Lev 27:1

The directions concerning vows follow the express termination of the Sinaitic lawgiving (Lev 26:46), as an appendix to it, because vows formed no integral part of the covenant laws, but were a freewill expression of piety common to almost all nations, and belonged to the modes of worship current in all religions, which were not demanded and might be omitted altogether, and which really lay outside the law, though it was necessary to bring them into harmony with the demands of the law upon Israel. Making a vow, therefore, or dedicating anything to the Lord by vowing, was not commanded, but was presupposed as a manifestation of reverence for God, sanctified by ancient tradition, and was simply regulated according to the principle laid down in Deut 23:22-24, that it was not a sin to refrain from vowing, but that every vow, when once it had been made, was to be conscientiously and inviolably kept (cf. Prov 20:25; Eccl 5:3-5), and the neglect to keep it to be atoned for with a sin-offering (Lev 5:4). – 
The objects of a vow might be persons (vv. 2-8), cattle (vv. 9-13), houses (vv. 14, 15), and land (vv. 16-25), all of which might be redeemed with the exception of sacrificial animals; but not the first-born (v. 26), nor persons and things dedicated to the Lord by the ban (vv. 28, 29), nor tithes (vv. 30-33), because all of these were to be handed over to the Lord according to the law, and therefore could not be redeemed. This followed from the very idea of the vow. For a vow was a promise made by any one to dedicate and given his own person, or a portion of his property, to the Lord for averting some danger and distress, or for bringing to his possession some desired earthly good. - Besides ordinary vowing or promising to give, there was also vowing away, or the vow of renunciation, as is evident from Num 30. The chapter before us treats only of ordinary vowing, and gives directions for redeeming the thing vowed, in which it is presupposed that everything vowed to the Lord would fall to His sanctuary as corban, an offering (Mark 7:11); and therefore, that when it was redeemed, the money would also be paid to His sanctuary. 









Keil and Delitzsch
CHAPTER TWENTY SEVEN

Redemption of Vows and Tithes.

The Book of Leviticus concludes, as it opened with a chapter of Sanctuary-regulations –voluntary contributions to the upkeep of the Sanctuary, such offerings being a true expression of devotion to the House of God.





















Rabbi Hertz

27:28-29. Law of the Ban.

27:28 devoted thing. Literally ‘cut-off, excluded,’ irrevocably given up. There were three varieties of the ban, of differing degrees of stringency:

1. The war ban,

2. The justice ban,
3. And the private ban.
This verse deals with the last-named. The ‘devoting’ of anything to the Temple was a more solemn act than a mere presentation. The human being, animal, or field became ‘most holy,’ i. e. remained the inalienable property of the Sanctuary, and passed into the possession of the priests.    





Rabbi Hertz

[General Information]

27:1-34: Monetary and other dedications.

The laws in this chapter prescribe how monetary and other dedications are made to the sanctuary, the values or method for determining them, and whether or not such a dedications may be redeemed. If the dedication is of land or property, the effect of the jubilee release on its value is prescribed. Objects that belong intrinsically to God and those that have been irrevocably consecrated cannot be dedicated; in the case of tithes, however, redemption is possible. Voluntary contributions might be made by anyone, at any time, as spontaneous acts of devotion. Besides constituting the most important source of revenue for the Temple, they allowed individual Israelites to achieve a sense that the regimen of public worship performed by the priests was being conducted on their behalf.
The placement of this chapter after the concluding caption in 26:46 can be explained on literary grounds. 

1. Since a section of the chapter (vv. 16-24) is dependent upon the laws of land tenure, it would have been unclear if it had been placed before chapter 25. 

2. On the other hand, placing this chapter between chapter 25 and 26 would have interrupted their thematic continuity.

3. Wishing to keep distinct topics of legislation separate and at the same time to make the laws as intelligible as possible, the author occasionally saw the need to stray somewhat from the order in which he imagined the laws were conveyed to Moses, taking care not to hide this from the reader (see also 16:1 notes).
27:2-8: A vow to dedicate the value of a human being. The person wishes to make a significant monetary contribution to the upkeep of the sanctuary. Through the procedure described, a purely fiscal transaction takes on the character of the ultimate act of devotion that of consecrating oneself or a member of one’s household to the Lord. Thus biblical religion preserves vicariously the notion of self-consecration without requiring one actually to sacrifice oneself.  27:3-7: The scale is evidently based on size and strength, and thus on potential productivity in terms of physical labor. It is not indicative of any social hierarchy. 27:8: If a poor person wishes to “dedicate” himself or a member of his family, the scale is flexible, in contrast to the previous section.  27:9-13: Vows to donate animals. Animals are of two types: 

1. Those fit for the altar (vv. 9-10) 

2. And those which may not be sacrificed (vv. 11-13).
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27:9-13

In the former category [2], once dedicated to the sanctuary, the pledged animal must be brought in fulfillment of the vow and may not be substituted, and the consequence of substitution is that both animals are dedicated. Animals in the latter category, since they cannot be sacrificed, can be dedicated only in order to be sold by the sanctuary for their monetary value. Unlike persons, animals must have their values fixed ad hoc by the priest. The consecration of an animal not fit for sacrifice may sound strange, but the aim of this system is to enable anyone to devote a portion of his wealth to the upkeep of the divine abode. A person whose wealth consists, say, of asses rather than of herds of sheep is thus not disenfranchised.
27:12-13: Whether high or low: The priest’s assessment is final, i.e. it is valid for the outside buyer or for the donor if he wishes to redeem it; i.e. if, instead of donating the animal, he would prefer to make his contribution and also keep the animal, he may pay a 20 percent surcharge (compare 5:16, 24). This would apply also to persons wishing to extricate themselves from vows they regret having made. It is not clear whether this option exists for animals in both categories or only for non-sacrificial ones.  27:14-15: Similarly, one may chose to dedicate his house, that is, to donate it to the sanctuary for sale, or, if his primary intention is actually to make a monetary contribution in the amount of his home, he may affect this by dedicating the hose and redeeming it for silver, adding 20 percent to the price that has been fixed.
[General Information]
27:16-24: Dedication of fields. These too may be donated for sale, the proceeds going to the sanctuary treasury, or the donor may redeem them at a 20 percent surcharge, with proper adjustment for the number of years remaining until the jubilee.

27:16: Any land that he holds, any portion of the land belonging to his ancestral holding. In accordance with its seed requirement: The sale price is thus a function of size, which is constant, whereas fixing it in accordance with how much if has produced in past years would be a function of divine blessing, which may change from one year, or from one owner, to the next. Fifty shekels of silver: Probably one shekel per year; maximally fifty, if the jubilee is 50 years away. A homer of barley seed, a measure of seed equal to the normal load carried by an ass; see Ezekiel 45:11. It was about 230 liters (a little more than 6.5 bushels).  26:17: Its assessment stands, see v. 12.
27:20-21: The original holder’s right to reclaim his land expires when the Temple treasury has sold it to another or when the jubilee arrives, whichever comes first. When it is released in the jubilee, in the former case. If not sold to another person, it remains the property of the Temple. The land shall be holy to the Lord: Since the whole point of the jubilee is that the land is the Lord’s property, land that has been dedicated to the Lord obviously remains His when the next jubilee comes, the proprietorship passing to the priests. As land proscribed, see vv. 28-29.  27:22-24: Dedication of purchased fields, i.e. lands that will revert to their original owners at the jubilee.
The donor is not donating something of his own, and he does not have the option of transferring ownership to the sanctuary for sale to a third party. Purchased fields thus, like humans (vv. 3-8), may be consecrated only by donating their monetary value, as assessed by the priest, and in the jubilee they revert to their original owner. 27:25: All assessments: This applies to all of the preceding legislation. The sanctuary weight, better: the sacred shekel, i.e. the official shekel in use in the sanctuary treasure (about 11.5 grams, less than half an ounce). Twenty gerahs, see Exodus 30:13; Numbers 3:47; 18:16.  27:26-33: A set of restrictions on the above: objects that cannot be consecrated to the Lord since they belong to Him already.
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27:26-27: A firstling of livestock may not be dedicated, as it belongs to the Lord by definition (see Exodus 13:2; 22:28-29; 34:19; Numbers 3:40; Deuteronomy 15:19-20). Firstlings of the flock and herd must be sacrificed and cannot be redeemed; firstlings of non-sacrificial animals may be redeemed or sold. The law here differs from the non-Priestly regulation in Exodus 13:13; 34:20, according to which impure animals must be exchanged for a lamb or destroyed.  27:27: Ransomed, Hebrew “padah,” usually synonymous with ‘ga’al,’ “redeem.” Since they are the property of God, the person is not regaining ownership of them but gaining it for the first time.

27:28-29: The second restriction: proscribed things (Hebrew “herem”). This term is used outside of the Priestly writings for those condemned to destruction, such as defeated military enemies, those guilty of idolatry, and persons who fail to comply with the terms of a communal oath (the so-called “ban”) requiring all to “do or die.” It refers also to the spoils confiscated from those so condemned, consisting of animals, which were also destroyed, and inanimate objects, which were probably reserved for the sanctuary. Such items are “off-limits” and their taboo nature is contagious. Further, this destruction or confiscation of spoils is said to be for the Lord.

This indicates that the obligation to condemn, destroy, and despoil is a divinely sanctioned one, and implies that the destroyed persons and animals are, like the silver and gold confiscated for the sanctuary, a form of offering to God. This passage seems to mean another type of “herem:” the “proscribing” by an individual (rather than by the community or God) of an object by pledging that no use would ever be made of it and that it would become the permanent property of the Lord, with no option to sell, redeem, or exchange.  27:28: Be it man or beast, see next verse. Totally consecrated, Hebrew “kodesh kodashim,” “most holy” (see also 2:3, etc). 

Consistent with Priestly thought [P] and law, such objects are here deemed to be sacred; since they have been made immutably so, they are called “most holy.” The use of the term is not entirely consistent with its use elsewhere.  27:29: The text shockingly says that one may sentence oneself, one’s slave, or a household member under one’s authority to death as a consecration to the Lord, and once this is done there is no reprieve or remedy. Commentators have interpreted the text differently, but there is little basis for this.  27:30-33: Tithes constitute the third and final restriction: They belong to God already and cannot be dedicated.
27:30-31: It is not clear whether this tithe, which belongs to the Lord, is addition to the crop tithe assigned to the Levities in Numbers 18:21, for their upkeep, or whether our chapter views all crop tithes as a tax given to the central sanctuary.  27:32-33: A tithe of herds and flocks is not mentioned elsewhere in the Torah. According to 1 Samuel 8:15-17, kings are notorious for imposing such tithes as a form of taxation.  27:33: He must not look out for good as against bad: He must offer the 10th sheep to pass under the staff, without regard to its size or quality. Make substitution, see vv. 9-13 notes.  27:34: The caption of 26:46 is repeated in abbreviated form; see 27:1-34 notes. On Mount Sinai, explained at 7:38; 25:1.                                  Jewish Study Bible
Lev 27:32-34

With regard to all the tithes of the flock and herd, of all that passed under the rod of the herdsman, the tenth (animal) was to be holy to the Lord. No discrimination was to be made in this case between good and bad, and no exchange to be made: if, however, this did take place, the tenth animal was to be holy as well as the one for which it was exchanged, and could not be redeemed. The words "whatsoever passeth under the rod" may be explained from the custom of numbering the flocks by driving the animals one by one past the shepherd, who counted them with a rod stretched out over them (cf. Jer 33:13; Ezek 20:37). 
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27:32-34
In the laws published hitherto, it is true that no mention has been made of it; but, like the burnt-offerings, meat-offerings, and peace-offerings, it formed from time immemorial an essential part of the worship of God; so that not only did Jacob vow that he would tithe for the Lord all that He should give him in a foreign land (Gen 28:22), but Abraham gave a tenth of his booty to Melchizedek the priest (Gen 14:20).. This is done here in connection with the holy consecrations; and in Num 18:20-32 instructions are given in the proper place concerning their appropriation, and further directions are added in Deut 12:6,11; 14:22 ff. respecting a second tithe. - The laws contained in this chapter are brought to a close in v. 34 with a new concluding formula (see Lev 26:46), by which they are attached to the law given at Sinai.






Keil and Delitzsch

CONCLUSION

The Haftorah is taken from the last portion of the Book of Ezekiel (chapters 40-48), which is a Vision of the New Jerusalem and the New Temple that are to arise when the Captivity is over. If, however, the new temple is to be the embodiment in concrete form of Israel’s ideals of Holiness and Purity, those that shall minister in the House of God must not, as in the past, permit any violations of those ideals. Therefore, only descendants of the loyal family of Zadok shall be the priests of the future. 








Rabbi Hertz

This concludes the study of Leviticus.
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