THE  HISTORICAL  BOOKS

JUDGES

LESSON  FOUR

Judg 17:1-13
17:1 Micah's Idolatry 

Now there was a man from the mountains of Ephraim, whose name was Micah. 2 And he said to his mother, "The eleven hundred shekels of silver that were taken from you, and on which you put a curse, even saying it in my ears — here is the silver with me; I took it.”And his mother said, "May you be blessed by the LORD, my son!" 3 So when he had returned the eleven hundred shekels of silver to his mother, his mother said, "I had wholly dedicated the silver from my hand to the LORD for my son, to make a carved image and a molded image; now therefore, I will return it to you." 

4 Thus he returned the silver to his mother. Then his mother took two hundred shekels of silver and gave them to the silversmith, and he made it into a carved image and a molded image; and they were in the house of Micah. 5 The man Micah had a shrine, and made an ephod and household idols; and he consecrated one of his sons, who became his priest. 6 In those days there was no king in Israel; everyone did what was right in his own eyes. 7 Now there was a young man from Bethlehem in Judah, of the family of Judah; he was a Levite, and was staying there. 

8 The man departed from the city of Bethlehem in Judah to stay wherever he could find a place. Then he came to the mountains of Ephraim, to the house of Micah, as he journeyed. 9 And Micah said to him, "Where do you come from?”So he said to him, "I am a Levite from Bethlehem in Judah, and I am on my way to find a place to stay." 10 Micah said to him, "Dwell with me, and be a father and a priest to me, and I will give you ten shekels of silver per year, a suit of clothes, and your sustenance." So the Levite went in. 

11 Then the Levite was content to dwell with the man; and the young man became like one of his sons to him. 12 So Micah consecrated the Levite, and the young man became his priest, and lived in the house of Micah. 13 Then Micah said, "Now I know that the LORD will be good to me, since I have a Levite as priest!" NKJV
17:1-18:31: Micah’s house of God and the temple of Dan. This story, focused upon cultic sites, serves to criticize the period of the judges by representing it as an age of anarchy: “In those days there was no king in Israel; every man did as he pleased.” In terms of chronology, the story is set at the beginning of the age of the judges (see 18:30 and the introduction), but is placed at the end of the book to emphasize that the end of the period was similar to its beginning and the judges were unable to correct the situation; hence, the solution is monarchy.

In several details, including its setting (cf. 16:31 to 18:2, 8, and 11) and the sum of money – 1,100 silver shekels (16:5 and 17:3), this story is connected to the Samson cycle. 1-13: Micah’s house of God: The account of establishing Micah’s house of God reveals the manner in which God was worshipped during the period of the judges: A statue made by means of stolen silver was the center of the cult, and the priest was Micah’s son, whom he himself appointed. During this period Levites sought a livelihood; hence Micah hired a Levite and appointed him as priest rather than his son.
CHAPTER SEVENTEEN

Some scholars think that Micah’s temple in the hill country of Ephraim is an allusion to Bethel, which was connected with Dan, and that the criticism here is of the central temples of the Northern kingdom. 1: Hill country of Ephraim: The name of Micah’s town is not specified, but rather the broad region of the central hill country. (cf. 13:2). 4: Two hundred shekels: His mother said that she had consecrated the money to the Lord, but in practice she only set aside 200 out of 1,100 shekels – this too reflects poorly on the cult center that is ultimately established.
Sculptured image and a molten image:  This may refer to a single article, namely a molten (cast) sculpture. In any event, these are expressions related to pagan worship or worship of the Lord in a pagan manner (see Deuteronomy 27:15; Exodus 20:3; 34:17; etc). Micah and his mother are described as serving the Lord, but not in the proper way. 5: Ephod and teraphim, means of inquiring of God. One of his sons, an illegitimate appointment, as he was not a Levite.




Jewish Study Bible
Judges 17:1-10
And there was a man of mount Ephraim, whose name was Micah.

The death of Samson closes the body of the book of Judges, which sets forth the history of the people of Israel under the judges in a continuous and connected form. The two accounts, which follow in ch. 17-21, of the facts mentioned in the heading are attached to the book of Judges in the form of appendices, as the facts in question not only belonged to the times of the judges, and in fact to the very commencement of those times, but furnished valuable materials for forming a correct idea of the actual character of this portion of the Israelitish history. 
The first appendix (ch. 17-18)-- viz., the account of the introduction of image-worship, or of the worship of Jehovah under the form of a molten image, by the Ephraimite Micah, and of the seizure of this image by the Danites, who emigrated form their own territory when upon their march northwards, and the removal of it to the city of Laish-Dan, which was conquered by them—shows us how shortly after the death of Joshua the inclination to an idolatrous worship of Jehovah manifested itself in the nation, and how this worship, which continued for a long time in the north of the land, was mixed up from the very beginning with sin and unrighteousness.







Keil and Delitzsch
16:29
THE TWO MIDDLE PILLARS
(A NOTE FROM LESSON THREE)

Recent excavations at Gaza have laid bare two smooth stone bases close together in the centre, on (not in) which these two pillars stood. On these the main beams rested, and by which the whole house was sustained. Samson had only to pull these pillars out of the perpendicular, to effect his object.

17:1-18:31
ISRAEL AND OTHER PEOPLES.   AGGRESSIONS.

C
A-1
17:1-18:1-
The idolatry of Micah.


A-2
18:-1-31
Aggression of Danites.

17:1-18:1-
(A-1, above).
IDOLATRY OF MICAH

A-1
B
17:1-4

Micah’s house.
Fabrication of image.



C
17:5

Consecration of his son.




D
17:6

“No king”.

B
17:7-11
Micah’s house.
Arrival of Levite.



C
17:12, 13
Consecration of Levite.




D
18:1-

“No king”.

CHAPTER SEVENTEEN
The [second] (ch. 19-21)-- viz., the account of the infamous act which the inhabitants of Gibeah attempted to commit upon the Levite who stayed there for the night, and which they actually did perform upon his concubine, together with its consequences, viz., the war of vengeance upon the tribe of Benjamin, which protected the criminals-- proves, on the one hand, what deep roots the moral corruption’s of the Canaanites had struck among the Israelites at a very early period, and, on the other hand, how even at that time the congregation of Israel as a whole had kept itself free and pure, and, mindful of its calling to be the holy nation of God, had endeavoured with all its power to root out the corruption that had already forced its way into the midst of it.
These two occurrences have no actual connection with one another, but they are both of them narrated in a very elaborate and circumstantial manner; and in both of them we not only find Israel still without a king (<Judg 17:6; 18:1>, and <19:1; 21:25>), and the will of God sought by a priest or by the high priest himself (<Judg 18:5-6; 20:18,23,27>), but the same style of narrative is adopted as a whole, particularly the custom of throwing light upon the historical course of events by the introduction of circumstantial clauses, from which we may draw the conclusion that they were written by the same author.

The identity of the golden calf set up by Jeroboam at Dan with the image of Jehovah that was stolen by the Danites from Micah the Ephraimite and set up in Laish-Dan, is precluded by the statement in <Judg 18:31> respecting the length of time that this image-worship continued in Dan. 


 

Image-Worship of Micah the Ephraimite and Its Removal to Laish-Dan. Ch. 17-18.

Verse 1-10. Micah's Image-Worship.--The account of the image-worship which Micah established in his house upon the mountains of Ephraim is given in a very brief and condensed form, because it was simply intended as an introduction to the account of the establishment of this image-worship in Laish-Dan in northern Palestine. Consequently only such points are for the most part given, as exhibit in the clearest light the sinful origin and unlawful character of this worship.
Verse 1-3. A man of the mountains of Ephraim named Micah, vv. 1, 4, who set up this worship for himself, and "respecting whom the Scriptures do not think it worth while to add the name of his father, or to mention the family from which he sprang" (Berleb. Bible) had stolen 1100 shekels of silver (about £135) from his mother. 
This is very apparent from the words which he spoke to his mother (v. 2): "The thousand and hundred shekels of silver which were taken from thee, about which thou cursedst and speakest of also in mine ears (i. e., didst so utter the curse that among others I also heard it), behold, this silver is with me; I have taken it." [‘Aalaah (OT 423)], to swear, used to denote a malediction or curse. He seems to have been impelled to make this confession by the fear of his mother's curse. 
But his mother praised him for it-- "Blessed be my son of Jehovah,"-- partly because she saw in it a proof that there still existed a germ of the fear of God, but in all probability chiefly because she was about to dedicate the silver to Jehovah; for, when her son had given it back to her, she said (v. 3), "I have sanctified the silver to the Lord from my hand for my son, to make an image and molten work." 
CHAPTER SEVENTEEN
Verse 4. Hereupon-- namely, when her son had given her back the silver ("he restored the silver unto his mother" is only a repetition of v. 3a, introduced as a link with which to connect the appropriation of the silver) -- the mother took 200 shekels and gave them to the goldsmith, who made an image and molten work of them, which were henceforth in Micah's house. The 200 shekels were not quite the fifth part of the whole. What she did with the rest is not stated; but from the fact that she dedicated the silver generally, i. e., the whole amount, to Jehovah, according to v. 3, we may infer that she applied the remainder to the maintenance of the image-worship. 

Pesel and [massecah] (image and molten work) are joined together, as in <Deut. 27:15>. The difference between the two words in this instance is very difficult to determine. Pesel signifies an idolatrous image, whether made of wood or metal. Massecah, on the other hand, signifies a cast, something poured; and when used in the singular, is almost exclusively restricted to the calf cast by Aaron or Jeroboam. Massecah was something belonging to the pesel, or image of Jehovah, but yet distinct from it-- in other words, that it was the pedestal upon which it stood. 
The Pesel was at any rate the principal thing, as we may clearly infer from the fact that it is placed in the front rank among the four objects of Micah's sanctuary, which the Danites took with them (<Judg 18:17-18>), and that in ch. <18:30-31>, the pesel alone is mentioned in connection with the setting up of the image-worship in Dan. Moreover, there can hardly be any doubt that pesel, as a representation of Jehovah, was an image of a bull, like the golden calf which Aaron had made at Sinai (<Ex. 32:4>), and the golden calves which Jeroboam set up in the kingdom of Israel, and one of which was set up in Dan (<1 Kings 12:29>).
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17:6: This statement criticizes what precedes it, and serves as a critical introduction to what follows. It also suggests that Micah’s specific act is representative of the whole. 7: A Levite could not be a resident in Judah, but only a temporary sojourner. 8: A place, where he would be able to earn a livelihood. The Levite came to Micah’s house to rest from his travels and did not imagine that he would find his livelihood there. 
17:10: A father: Micah promises the Levite a respected position (cf. Genesis 45:8). Ten shekels…a year: The gap between the annual wage of the Levite and the amount of money stolen by Micah indicates his great wealth. The Levite went: This expression seems superfluous and may be an erroneous duplication (dittography) of the words that follow (“the Levite agreed”), which are similar to it in Hebrew.










Jewish Study Bible
Verse 5-6. His mother did this, because her son Micah had a house of God, and had had an ephod and teraphim made for himself, and one of his sons consecrated to officiate there as a priest. [Miykaah (OT 4318) haa'iysh (OT 376)] (The man Micah) is therefore placed at the head absolutely, and is connected with what follows by: "As for the man Micah, there was to him (he had) a house of God." Micah's beth Elohim (house of God) was a domestic temple belonging to Micah's house, according to <Judg 18:15-18>. ['et-yaad milee'], to fill the hand, i. e., to invest with the priesthood, to institute as priest (see at <Lev. 7:37>). The ephod was an imitation of the high priest's shoulder-dress (see at <Judg 8:27>). The teraphim were images of household gods, Penates, who were worshipped as the givers of earthly prosperity, and as oracles (see at <Gen. 31:19>).
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CHAPTER SEVENTEEN
THE KEY TO JUDGES
In v. 6 it is observed, in explanation of this unlawful conduct, that at that time there was no king in Israel, and every one did what was right in his own eyes. 
17:5
HOUSE OF gods
The true house of God was neglected, and as hard to find as it is to-day (21:19); and, when found, dancing was the prominent feature, not sacrifices or worship (21:21-23).

Verse 7-9. [Appointment of a Levite as Priest.]-- Vv. 7ff. In the absence of a Levitical priest, Micah had first of all appointed one of his sons as priest at his sanctuary. He afterwards found a Levite for this service. A young man from Bethlehem in Judah, of the family of Judah, who, being a Levite, stayed there (in Bethlehem) as a stranger, left this town to sojourn "at the place which he should find," sc., as a place that would afford him shelter and support, and came up to the mountains of Ephraim to Micah's house, "making his journey," i. e., upon his journey. Bethlehem was not a Levitical town. The young Levite from Bethlehem was neither born there nor made a citizen of the place, but simply "sojourned there," i. e., dwelt there temporarily as a stranger.
The further statement as to his descent (mishpachath Judah) is not to be understood as signifying that he was a descendant of some family in the tribe of Judah, but simply that he belonged to the Levites who dwelt in the tribe of Judah, and were reckoned in all civil matters as belonging to that tribe. On the division of the land, it is true that it was only to the priests that dwelling-places were allotted in the inheritance of this tribe (<Josh. 21:9-19>), whilst the rest of the Levites, even the non-priestly members of the family of Kohath, received their dwelling-places among the other tribes (<Josh. 21:20> ff.). 
At the same time, as many of the towns which were allotted to the different tribes remained for a long time in the possession of the Canaanites, and the Israelites did not enter at once into the full and undisputed possession of their inheritance, it might easily so happen that different towns which were allotted to the Levites remained in possession of the Canaanites, and consequently that the Levites were compelled to seek a settlement in other places. It might also happen that individuals among the Levites themselves, who were disinclined to perform the service assigned them by the law, would remove from the Levitical towns and seek some other occupation elsewhere (see also at <Judg 18:30>).

Judges 17:10-13
Micah made this proposal to the Levite: "Dwell with me, and become my father and priest; I will give thee ten shekels of silver yearly, and fitting out with clothes and maintenance."  Father, is an honorable title give to a priest as a paternal friend and spiritual adviser, and is also used with reference to prophets in <2 Kings 6:21> and <13:14>, and applied to Joseph in <Gen. 45:8>. "And the Levite went," i. e., went to Micah's house. This meaning is evident from the context. In vv. 11-13 the result is summed up. The Levite resolved to dwell with Micah, who treated him as one of his sons, and entrusted him with the priesthood at his house of God. And Micah rejoiced that he had got a Levite as priest, and said, "Now I know that Jehovah will prosper me." This belief, or, to speak more correctly, superstition, for which Micah was very speedily to atone, proves that at that time the tribe of Levi held the position assigned it in the law of Moses; that is to say, that it was regarded as the tribe elected by God for the performance of divine worship.
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CHAPTER EIGHTEEN
18:1-31
(A-2, Page 2)

AGGRESSION OF DANITES

A-2
D                      18:-1            Danites.   Inheritance.


   E   F
                18:2-6
   Mission of spies.


            G
         18:7-10
       Security of Laish.


   E   F
                18:11-26
   Expedition of Laish.


            G
         18:27-29      Conquest of Laish.


D    18:30, 31
                      Danites.    Idolatry.

Judg 18:1-26

18:1 The Danites Adopt Micah's Idolatry 

In those days there was no king in Israel. And in those days the tribe of the Danites was seeking an inheritance for itself to dwell in; for until that day their inheritance among the tribes of Israel had not fallen to them. 2 So the children of Dan sent five men of their family from their territory, men of valor from Zorah and Eshtaol, to spy out the land and search it. They said to them, "Go, search the land." So they went to the mountains of Ephraim, to the house of Micah, and lodged there. 

3 While they were at the house of Micah, they recognized the voice of the young Levite. They turned aside and said to him, "Who brought you here? What are you doing in this place? What do you have here?" 4 He said to them, "Thus and so Micah did for me. He has hired me, and I have become his priest." 5 So they said to him, "Please inquire of God, that we may know whether the journey on which we go will be prosperous." 6 And the priest said to them, "Go in peace. The presence of the LORD be with you on your way." 

7 So the five men departed and went to Laish. They saw the people who were there, how they dwelt safely, in the manner of the Sidonians, quiet and secure. There were no rulers in the land who might put them to shame for anything. They were far from the Sidonians, and they had no ties with anyone.   8 Then the spies came back to their brethren at Zorah and Eshtaol, and their brethren said to them, "What is your report?" 

9 So they said, "Arise, let us go up against them. For we have seen the land, and indeed it is very good. Would you do nothing? Do not hesitate to go, and enter to possess the land. 

10 When you go, you will come to a secure people and a large land. For God has given it into your hands, a place where there is no lack of anything that is on the earth." 11 And six hundred men of the family of the Danites went from there, from Zorah and Eshtaol, armed with weapons of war. 12 Then they went up and encamped in Kirjath Jearim in Judah. (Therefore they call that place Mahaneh Dan to this day. There it is, west of Kirjath Jearim.) 13 And they passed from there to the mountains of Ephraim, and came to the house of Micah. 

14 Then the five men who had gone to spy out the country of Laish answered and said to their brethren, "Do you know that there are in these houses an ephod, household idols, a carved image, and a molded image? Now therefore, consider what you should do." 15 So they turned aside there, and came to the house of the young Levite man — to the house of Micah — and greeted him. 16 The six hundred men armed with their weapons of war, who were of the children of Dan, stood by the entrance of the gate. 

CHAPTER EIGHTEEN
17 Then the five men who had gone to spy out the land went up. Entering there, they took the carved image, the ephod, the household idols, and the molded image. The priest stood at the entrance of the gate with the six hundred men who were armed with weapons of war. 18 When these went into Micah's house and took the carved image, the ephod, the household idols, and the molded image, the priest said to them, "What are you doing?" 19 And they said to him, "Be quiet, put your hand over your mouth, and come with us; be a father and a priest to us. Is it better for you to be a priest to the household of one man, or that you be a priest to a tribe and a family in Israel?" 

20 So the priest's heart was glad; and he took the ephod, the household idols, and the carved image, and took his place among the people. 21 Then they turned and departed, and put the little ones, the livestock, and the goods in front of them. 22 When they were a good way from the house of Micah, the men who were in the houses near Micah's house gathered together and overtook the children of Dan. 23 And they called out to the children of Dan. So they turned around and said to Micah, "What ails you, that you have gathered such a company?" 

24 So he said, "You have taken away my gods which I made, and the priest, and you have gone away. Now what more do I have? How can you say to me, 'What ails you?'" 25 And the children of Dan said to him, "Do not let your voice be heard among us, lest angry men fall upon you, and you lose your life, with the lives of your household!" 26 Then the children of Dan went their way. And when Micah saw that they were too strong for him, he turned and went back to his house. NKJV
18:1-31: The conquest of Dan and the setting up of its temple. The Danites’ wandering may reflect the intertribal relations during the period of the judges, the difficult situation of the individual, and the status of the cultic sites. 1: In those days…: A truncated [to replace] version of 17:6, suggesting its critical sequel: “every man did as he pleased.” Here too this statement is integrated within the transition from one scene to another, bearing on both what precedes and what follows.
The tribe of Dan was forced to leave its territory in the coastal lowlands, near Zorah and Eshtaol, and to seek a new territory, while none of the other tribes came to their help (see 1:34-35; Joshua 19:47). 4: Thus and thus…: The narrator abbreviates the information already known from chapter 17. 5: Inquire of God: Before carrying out any task it was customary to inquire of God; see 1 Samuel 23:1-13 and the opening verse of Judges.
18:7: Laish, the former name of Dan (see v. 29), referred to in Joshua 19:47 as Leshem. The description of the city is from the viewpoint of the spies, who emphasized that it was peaceful and isolated, and therefore could easily be conquered. Distant from…: The Galilee separates Laish and the area of the Sidonians. 9: Sitting idle: The spies criticize the apathy of their tribe and enumerate the virtues of the place and the ease with which it might be conquered. Their enthusiasm is reminiscent of Joshua and Caleb (Numbers 14:7) 11: Six hundred indicates a military unit. See 1 Samuel 30:9.  Jewish Study Bible
CHAPTER EIGHTEEN

18:1
NO KING
No true “house of God” religiously (17:5), leads to “no king” nationally (18:1); and nationally to apostasy.

Judges 18:1  
The emigrants themselves were already settled in Zorea and Eshtaol, two of the towns that had fallen to the tribe of Dan by lot (<Josh. 19:41>). Moreover, the six hundred equipped Danites, who went out of these towns, were only a very small part of the tribe of Danites, which numbered 64,400 males of twenty years old and upwards at the last census (<Num. 26:43>). 
For a tribe of this size the land assigned by Joshua to the tribe of Dan, with all the towns that it contained, was amply sufficient. But from <Judg 1:34> we learn that the Amorites forced the Danites into the mountains, and would not allow them to come down into the plain. Consequently they were confined to a few towns situated upon the sides or tops of the mountains, which did not supply all the room they required. Feeling themselves too weak to force back the Canaanites and exterminate them, one portion of the Danites preferred to seek an inheritance for themselves somewhere else in the land.
This enterprise and emigration are described in vv. 2ff. The time cannot be determined with perfect certainty, as all that can be clearly inferred from v. 12, as compared with <Judg 13:25>, is, that it took place some time before the days of Samson. Many expositors have therefore assigned it to the period immediately following the defeat of Jabin by Barak (<Judg 4:24>), because it was not till after the overthrow of this powerful king of the Canaanites that conquests were possible in the north of Canaan, and the tribe of Dan at that time still remained in ships (<Judg 5:17>), so that it had not yet left the territory assigned it by the sea-shore (<Josh. 19>). 
But these arguments have neither of them any force; for there is nothing surprising in the fact that Danites should still be found by the sea-shore in the time of Deborah, even if Danite families from Zorea and Eshtaol had settled in Laish long before, seeing that these emigrants formed but a small fraction of the whole tribe, and the rest remained in the possessions assigned them by Joshua. Moreover, the strengthening of the force of the Canaanites, and the extension of their dominion in the north, did not take place till 150 years after Joshua, in the days of Jabin; so that long before Jabin the town of Laish may have been conquered by the Danites, and taken possession of by them. 

Judges 18:2
To spy out and explore the land for the object mentioned, the Danites sent out five brave men "out of their (the Danites') ends," i. e., from their whole body (vid. <1 Kings 12:31; 13:33>, and the commentary on <Gen. 19:4>). They came up to the mountains of Ephraim, and as far as Micah's house, where they passed the night.
Judges 18:3-6
When they were at Micah's house and recognized the voice of the young Levite, i. e., heard his voice, and perceived from his dialect that he was not a native of these mountains, they turned aside there, sc., from the road into the house, near to which they rested, and asked him, "Who brought thee hither, and what doest thou at this place? What hast thou to do here?" 
CHAPTER EIGHTEEN
When he told them his history ("thus and thus," lit. according to this and that; cf. <2 Sam. 11:25; 1 Kings 14:5>), they said to him, "Ask God, we pray thee, that we may learn whether our way will be prosperous." [bee'lohiym (OT 430) shaa'al (OT 7592)], used for asking the will of God, as in <Judg 1:1>, except that here the inquiry was made through the medium of the imitation of the ephod and the worship of an image. And he said to them, sc., after making inquiry of the divine oracle, "Go in peace; straight before Jehovah is your way," i. e., it is known and well-pleasing to Him (vid. <Prov. 5:21, Jer. 17:16>).
Judges 18:7  

Thus the five men proceeded to Laish, which is called Leshem in <Josh. 19:47>, and was named Dan after the conquest by the Danites-- a place on the central source of the Jordan, the present Tell el Kadi (see at <Josh. 19:47>) -- and saw the people of the town dwelling securely after the manner of the Sidonians, who lived by trade and commerce, and did not go out to war. "And they were far from the Sidonians," so that in the event of a hostile invasion they could not obtain any assistance from this powerful city. 
Judges 18:8-9
On their return, the spies said to their fellow-citizens, in reply to the question, "What have you accomplished?" "Up, let us go up against them (the inhabitants of Laish), for the land is very good, and ye are silent," i. e., standing inactive (<1 Kings 22:3; 2 Kings 7:9>). "Be not slothful to go (to proceed thither), to come and take possession of the land!"
Judges 18:10
["When ye arrive, ye will come to a secure people] (i. e., a people living in careless security, and therefore very easy to overcome); and the land is broad on both sides (i. e., furnishes space to dwell in, and also to extend: vid. <Gen. 34:21; 1 Chr. 4:40>); for God has given it into your hand." They infer this from the oracular reply they had received from the Levite (v. 6). "A place where there is no want of anything that is in the land (of Canaan)."
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18:12: Kiriath-jearim, located on the border of Judah and Benjamin, west of Jerusalem, and identified with Abu-Ghosh. The Camp of Dan: The site has not been identified. To this day, the days of the author (see v. 30). 14: In these houses: Micah’s house was not an isolated house in the hill country of Ephraim, but was located within a settlement whose name is not given. It seems to refer to Bethel (cf. Jeremiah 4:15). You know what you have to do, an agreed signal among conspirators.
18:15: The home of the young Levite, i.e. the temple in which he serves. 20: The priest was delighted:  The narrator probes the Levite’s thoughts to represent him as one who prefers his own interest – to be a priest for an entire tribe – over ethics and loyalty. 21: In front: As they wished to protect their property and the weak among them, they placed them in the front, so that the fighting men would serve as a buffer against marauders from the rear.
In the case of Jacob, Esau was approaching him, so he behaved in the opposite manner, placing the women and children in the rear. 22: See v. 14 above. 23: The Danites’ questions were sarcastic, as they knew the real reason. 24: Micah’s answer indicates the depth of divine worship in an improper manner. 28: Beth-Rehob, an Aramean kingdom (2 Samuel 10:6) whose locale is unidentified.     Jewish Study Bible
CHAPTER EIGHTEEN
Judges 18:11-12
[Removal of Six Hundred Danites to Laish-- Robbery of Micah's Images-- Conquest of Laish, and Settlement There.]-- Vv. 11, 12. 
In consequence of the favorable account of the spies who returned, certain Danites departed from Zorea and Eshtaol, to the number of 600 men, accoutered with weapons of war, with their families and their possessions in cattle and goods (see v. 21), and encamped by the way at Kirjath-jearim (i. e., Kuriyet Enab; see <Josh. 9:17>), in the tribe territory of Judah, at a place which received the permanent name of Mahaneh Dan (camp of Dan) from that circumstance, and was situated behind, i. e., to the west of, Kirjath-jearim (see at <Judg 13:25>). 
The fact that this locality received a standing name from the circumstance described compels us to assume that the Danites had encamped there for a considerable time, for reasons which we cannot determine from our want of other information. The emigrants may possibly have first of all assembled here, and prepared and equipped themselves for their further march.
Judges 18:13
And they passed thence unto mount Ephraim, and came unto the house of Micah. From this point they went across to the mountains of Ephraim, and came to Micah's house, i. e., to a place near it.
Judges 18:14

Then the five men who had explored the land, viz., Laish (Laish is in apposition to [haa'aarets (OT 776)], the land), said to their brethren (tribe-mates), "Know ye that in these houses (the village or place where Micah dwelt) there are an ephod and teraphim, and image and molten work (see at <Judg 17:4-5>)? And now know what ye will do." The meaning of these last words is very easily explained: do not lose this opportunity of obtaining a worship of our own for our new settlement.
Judges 18:15
Then they turned from the road thither, and went to the house of the young Levite, the house of Micah, and asked him (the Levite) concerning his health, i. e., saluted him in a friendly manner (see <Gen. 43:27, Ex. 18:7>, etc.).

Judges 18:16
The 600 men, however, placed themselves before the door.
Judges 18:17-19
Then the five spies went up, sc., into Micah's house of God, which must therefore have been in an upper room of the building (see <2 Kings 23:12, Jer. 19:13>), and took the image, ephod, etc., whilst the priest stood before the door with the 600 armed men.  But in order to explain what appears very surprising, viz., that the priest should have stood before the gate whilst his house of God was being robbed, the course which the affair took is explained more clearly afterwards in vv. 18, 19.

"Namely, when those (five) men had come into Micah's house, and had taken the image of the ephod, etc., and the priest had said to them, what are ye doing? They had said to him, be silent, lay thy hand upon thy mouth and go with us, and become a father and priest to us (see <Judg 17:10>). Is it better to be a priest to the house of a single man, or to a tribe and family in Israel?" 


Keil and Delitzsch
CHAPTER EIGHTEEN

Judges 18:20
Then was the priest's heart glad (merry; cf. <Judg 19:6, 9, Ruth 3:7>), and he took the ephod, etc., and came amongst the people (the Danites). The first clause of this verse is attached to the supplementary statement in vv. 18, 19, for the purpose of linking on the further progress of the affair, which is given in the second clause; for, according to v. 17, the priest could only receive the ephod, etc., into his charge from the hands of the Danites, since they had taken them out of Micah's God's house.
Judges 18:21
The 600 Danites then set out upon their road again and went away; and they put the children, the cattle, and the valuable possessions in front, because they were afraid of being attacked by Micah and his people from behind. [HaTap (OT 2945)], "the little ones," includes both women and children, as the members of the family who were in need of protection (see at <Ex. 12:37>). The 600 men had emigrated with their families and possessions.
Judges 18:22-23
The two clauses of v. 22 are circumstantial clauses: "When they (the 600) had got to some distance from Micah's house, and the men who were in the houses by Micah's house were called together, and had overtaken the Danites, they (i. e., Micah and his people, whom he had called together from the neighbourhood to pursue the emigrants) called to the Danites; and they turned their faces, and said to Micah, What is to thee (what is the matter), that thou hast gathered together?"
Judges 18:24-25

And when he replied, "Ye have taken away my gods which I made, and the priest, and have departed; what is there still to me (what have I left)? and how can ye say to me, What is to thee?" they ordered him to be silent, lest he should forfeit his life: "Let not thy voice be heard among us, lest men of savage disposition should fall upon thee (vid., <Judg 15:12; 8:21>, etc.), and thou shouldest not save thy life and that of thy household," i. e., shouldest bring death upon thyself and thy family.
Judges 18:26
Then the Danites went their way; but Micah, seeing that they were stronger than he, turned back and returned home.








Keil and Delitzsch
Judg 18:27-31

27 Danites Settle in Laish 

So they took the things Micah had made, and the priest who had belonged to him, and went to Laish, to a people quiet and secure; and they struck them with the edge of the sword and burned the city with fire. 28 There was no deliverer, because it was far from Sidon, and they had no ties with anyone. It was in the valley that belongs to Beth Rehob. So they rebuilt the city and dwelt there. 

29 And they called the name of the city Dan, after the name of Dan their father, who was born to Israel. However, the name of the city formerly was Laish. 30 Then the children of Dan set up for themselves the carved image; and Jonathan the son of Gershom, the son of Manasseh, and his sons were priests to the tribe of Dan until the day of the captivity of the land. 31 So they set up for themselves Micah's carved image which he made, all the time that the house of God was in Shiloh. NKJV
Note because of this idolatry the tribe of Dan was cut off and is not found in Revelation 7.
CHAPTER EIGHTEEN
Judges 18:27-29
And they (the Danites) had taken what Micah had made, i. e., his idols and his priest, and they fell upon Laish, a people living quietly and free from care (vid., v. 7), smote them with the edge of the sword (see at <Gen. 34:26>), and burned down the city (cf. <Josh. 6:24>), as it had no deliverer in its isolated condition (v. 28a; cf. v. 7). It was situated "in the valley which stretches to Beth-rehob." This valley is the upper part of the Huleh lowland, through which the central source of the Jordan (Leddan) flows, and by which Laish-Dan, the present Tell el Kadi, stood (see at <Josh. 19:47>). Beth-rehob is most probably the same place as the Rehob mentioned in <Num. 13:21>, and the Beth-rehob of <2 Sam. 10:6>, which is there used to designate a part of Syria, and for which Rehob only is also used in v. 8. 

Keil and Delitzsch
18:30: Jonathan…: Here the Levite’s identity is revealed, being a grandson of Moses, the third generation from the exodus. The name Moses is obscured and turned into Manasseh (an evil Judean king) by means of a hanging letter “nun” to clear Moses from his grandson’s misdeeds. (According to Exodus 2:22, Gershom is Moses’ son.) Exile: This seems to refer to 732 BCE, when Galilee was exiled by Assyria (2 Kings 15:29), or the exile of the Northern Kingdom in 722 BCE [Before the Common Era which we call BC]
18:31: This verse does not fit the one that precedes it. Shiloh was destroyed in the days of Samuel (1 Samuel chapters 4-5), more than 300 years before the Assyrian invasion. It seems that this verse is an editorial addition, introduced to connect the story with the book of Samuel, which begins with the temple of Shiloh (1 Samuel chapter 1). The mention of Kiriath-jearim in v. 12 also connects Judges to Samuel (see 1 Samuel 7:1-2).
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Judges 18:30-31  
[Establishment of the Image-worship in Dan.]-- After the rebuilding of Laish under the name of Dan, the Danites set up the pesel or image of Jehovah, which they had taken with them out of Micah's house of God. "And Jehonathan, the son of Gershom, the son of Moses, he and his sons were priests to the tribe of the Danites till the day of the captivity of the land." As the Danites had taken the Levite whom Micah had engaged for his private worship with them to Dan, and had promised him the priesthood (vv. 19 and 27), Jehonathan can hardly be any other than this Levite. 
He was a son of Gershom, the son of Moses (<Ex. 2:22; 18:3; 1 Chr. 23:14-15>). Instead of [ben-mosheh], our Masoretic text has [ben-mªnasheh] with a hanging [n]. With regard to this reading, the Talmud (Baba bathr. f. 109b) observes: "Was he a son of Gershom, or was he not rather a son of Moses? As it is written, the sons of Moses were Gershom and Eliezer (<1 Chr. 23:14>), but because he did the deeds of Manasseh (the idolatrous son of Hezekiah, <2 Kings 21>) the Scripture assigns him to the family of Manasseh." On this Rabbabar bar Channa observes, that "the prophet (i. e., the author of our book) studiously avoided calling Gershom the son of Moses, because it would have been ignominious to Moses to have had an ungodly son; but he calls him the son of Manasseh, raising the [n], however, above the line, to show that it might either be inserted or omitted, and that he was the son of Manasseh through imitating his impiety, of Moses by descent" (cf. Buxtorfi Tiber. p. 171).
18:30
SET UP
On account of this, Dan is not named in Revelation 7, and Ephraim is there merged in Joseph.

CHAPTER NINTEEN
19:1-21:25
INTERNAL DISORDERS
A    19:1-             “No king”.

   B    19:-1-28         The Provocation.

      C
19:29-20:11
Resentment.

   B    20:12-46        The civil war.

      C
20:47-21:24
The Regret.

A
21:25
     “No king”.

19:-1-28
THE PROVOCATION (B)
E    19:-1-9
    At father-in-law’s house.

   F    19:10-15      Journey.

E    19:16-26
    At old man’s house.

   F    19:27.28
       Journey.

Judg 19:1-21

19:1 The Levite's Concubine 

And it came to pass in those days, when there was no king in Israel, that there was a certain Levite staying in the remote mountains of Ephraim. He took for himself a concubine from Bethlehem in Judah. 2 But his concubine played the harlot against him, and went away from him to her father's house at Bethlehem in Judah, and was there four whole months. 3 Then her husband arose and went after her, to speak kindly to her and bring her back, having his servant and a couple of donkeys with him. So she brought him into her father's house; and when the father of the young woman saw him, he was glad to meet him. 

4 Now his father-in-law, the young woman's father, detained him; and he stayed with him three days. So they ate and drank and lodged there. 5 Then it came to pass on the fourth day that they arose early in the morning, and he stood to depart; but the young woman's father said to his son-in-law, "Refresh your heart with a morsel of bread, and afterward go your way." 6 So they sat down, and the two of them ate and drank together. Then the young woman's father said to the man, "Please be content to stay all night, and let your heart be merry." 7 And when the man stood to depart, his father-in-law urged him; so he lodged there again. 

8 Then he arose early in the morning on the fifth day to depart, but the young woman's father said, "Please refresh your heart." So they delayed until afternoon; and both of them ate. 9 And when the man stood to depart — he and his concubine and his servant — his father-in-law, the young woman's father, said to him, "Look, the day is now drawing toward evening; please spend the night. See, the day is coming to an end; lodge here, that your heart may be merry. Tomorrow go your way early, so that you may get home." 10 However, the man was not willing to spend that night; so he rose and departed, and came opposite Jebus (that is, Jerusalem). With him were the two saddled donkeys; his concubine was also with him. 

11 They were near Jebus, and the day was far spent; and the servant said to his master, "Come, please, and let us turn aside into this city of the Jebusites and lodge in it." 12 But his master said to him, "We will not turn aside here into a city of foreigners, who are not of the children of Israel; we will go on to Gibeah." 

13 So he said to his servant, "Come, let us draw near to one of these places, and spend the night in Gibeah or in Ramah." 

CHAPTER NINTEEN
14 And they passed by and went their way; and the sun went down on them near Gibeah, which belongs to Benjamin. 15 They turned aside there to go in to lodge in Gibeah. And when he went in, he sat down in the open square of the city, for no one would take them into his house to spend the night. 16 Just then an old man came in from his work in the field at evening, who also was from the mountains of Ephraim; he was staying in Gibeah, whereas the men of the place were Benjamites. 17 And when he raised his eyes, he saw the traveler in the open square of the city; and the old man said, "Where are you going, and where do you come from?" 

18 So he said to him, "We are passing from Bethlehem in Judah toward the remote mountains of Ephraim; I am from there. I went to Bethlehem in Judah; now I am going to the house of the LORD. But there is no one who will take me into his house, 19 although we have both straw and fodder for our donkeys, and bread and wine for myself, for your female servant, and for the young man who is with your servant; there is no lack of anything." 20 And the old man said, "Peace be with you! However, let all your needs be my responsibility; only do not spend the night in the open square." 21 So he brought him into his house, and gave fodder to the donkeys. And they washed their feet, and ate and drank. NKJV
19:1-30: Between two cities. A concubine from the hill country of Ephraim left her husband and returned to her father’s home in Bethlehem in Judah. Her husband came to take her back and enjoyed outstanding hospitality. On the way home they stopped to sleep in Gibeah, where the woman was raped by the townspeople until she died. The husband conveyed this terrible news to all the tribes of Israel. There are many points of similarity between this incident and the earlier story of Sodom (Genesis chapter 19); and Gibeah, Saul’s city, is thus portrayed as a wicked Sodom.

19:3-9: The repeated entreaties of the father-in-law, the focus upon the feasts and staying overnight, and the emphasis that the hospitality continued for five days – all these emphasize the generous hospitality offered in Bethlehem in Judah. 10: There is no external corroboration that Jebus was the previous name of Jerusalem. The name Jerusalem is known from the beginning of the second millennium BCE.
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Judges 19:1-2
This account belongs to the times immediately following the death of Joshua, as we may see form the fact that Phinehas, the son of Eleazar, the contemporary of Joshua, was high priest at that time (<Judg 20:28>). In ch. 19 we have an account of the infamous crime committed by the inhabitants of Gibeah, which occasioned the war; in ch. 20 the war itself; and in ch. 21 an account of what was afterwards done by the congregation to preserve the tribe of Benjamin, which was almost annihilated by the war.

Verse 1-2. Infamous Crime of the Inhabitants of Gibeah. -- Vv. 1-14. At the time when there was no king in Israel, a Levite, who sojourned (i. e., lived outside a Levitical town) in the more remote parts of the mountains of Ephraim, took to himself a concubine out of Bethlehem in Judah, who proved unfaithful to him, and then returned to her father's house. [har-'epªrayim yarªkªteey], the hinder or outermost parts of the mountains of Ephraim, are the northern extremity of these mountains; according to v. 18, probably the neighbourhood of Shiloh. "She played the harlot out beyond him," i. e., was unfaithful to her husband, and then went away from him," back to her father's house.
CHAPTER NINETEEN

Judges 19:3-4
Some time afterwards, namely at the end of four months, her husband went after her, "to speak to her to the heart," i. e., to talk to her in a friendly manner (see <Gen. 34:3>), and to reconcile her to himself again, so that she might return; taking with him his attendant and a couple of asses, for himself and his wife to ride upon "And she brought him into her father's house, and her father received his son-in-law with joy, and constrained him ([yachazeq-bow], lit. held him fast) to remain there three days." It is evident from this that the Levite had succeeded in reconciling his wife.
Judges 19:5-6
Also on the fourth day, when he was about to depart in the morning, the Levite yielded to the persuasion of his father-in-law, that he would first of all strengthen his heart again with a bit of bread; and then afterwards, whilst they were eating and drinking, he consented to stay another night.
Judges 19:7  
When he rose up to go, his father-in-law pressed him; then he turned back, and remained there for the night.
Judges 19:8
And even in the morning of the fifth day he suffered himself to be induced to remain till the afternoon. "Tarry till the day turns," i. e., till mid-day is past.
Judges 19:9-10
When at length he rose up, with his concubine and his attendant, to go away, the father entreated his daughter once more: "Behold the day has slackened to become evening, spend the night here! Behold the declining of the day, spend the night here,” The interchange of the plural and singular may be explained from the simple fact that the Levite was about to depart with his wife and attendant, but that their remaining or departing depended upon the decision of the man alone. But the Levite did not consent to remain any longer, but set out upon the road, and came with his companions to before Jebus, i. e., Jerusalem, which is only two hours from Bethlehem (compare Rob. Pal. ii. 375 and 379). To before Jebus, for the road from Bethlehem to Shiloh went past Jerusalem.



Keil and Delitzsch
19:12: According to 2 Samuel chapter 5, Jerusalem was conquered only in the days of David, so that during the period of the judges it was a foreign city. It is mentioned here to emphasize the lack of expectations from an alien city as opposed to the Israelite city of Gibeah. 13: The mention of Ramah, located 6 miles north of Jerusalem, alludes to Samuel, who anointed Saul and David. The mention of these specific cities suggests that they avoid the good cities. Associated with David and Samuel, and choose the evil city associated with Saul.
19:14-21: The man who hosted the Levite and his company in his house was not from Gibeah but a stranger from the hill country of Ephraim. The mention of this location helps to tie this story to the previous one (18:2, 12, 13). Similarly, in the episode of Sodom it was the stranger Lot who provided hospitality to the strangers (Genesis 19:2-3).
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CHAPTER NINETEEN

Judges 19:11-13
But as the day had gone far down when they were by Jebus the attendant said to his master, "Come, let us turn aside into this Jebusite city, and pass the night in it." But his master was unwilling to enter a city of the foreigners, where there were none of the sons of Israel, and would pass over to Gibeah. "Come, we will draw near to one of the places (which he immediately names), and pass the night in Gibeah or Ramah." These two towns, the present Jeba and er Râm, were not a full hour's journey apart, and stood opposite to one another, only about two and a half or three hours from Jerusalem (see at <Josh. 18:25,28>).
Judges 19:14
Then they went forward, and the sun went down upon them as they were near (at) Gibeah of Benjamin.
Judges 19:15-30
And they turned aside thither to pass the night in Gibeah; and he (the Levite) remained in the market-place of the town, as no one received them into his house to pass the night.
Verse 16-19. Behold, there came an old man from the field, who was of the mountains of Ephraim, and dwelt as a stranger in Gibeah, the inhabitants of which were Benjaminites (as is observed here, as a preliminary introduction to the account which follows). When he saw the traveler in the market-place of the town, he asked him whither he was going and whence he came; and when he had heard the particulars concerning his descent and his journey, he received him into his house. [holeekª 'aniy y' wª'et-beeyt] (v. 18), "and I walk at the house of Jehovah, and no one receives me into his house". 

Moreover, in this instance the Levite was not going to the house of Jehovah (i. e., the tabernacle), but, as he expressly told the old man, from Bethlehem to the outermost sides of the mountains of Ephraim. The words in question explain the reason why he was staying in the market-place. Because he served at the house of Jehovah, no one in Gibeah would receive him into his house, (Note: As Seb. Schmidt correctly observes, 
"The argument is taken from the indignity shown him: the Lord thinks me worthy to minister to Him, as a Levite, in His house, and there is not one of the people of the Lord who thinks me worthy to receive his hospitality.") Although, as he adds in v. 19, he had everything with him that was requisite for his wants. "We have both straw and fodder for our asses, and bread and wine for me and thy maid, and for the young man with thy servants. No want of anything at all." 
So as to cause him to be burdensome to his host. By the words "thy maid" and "thy servants" he means himself and his concubine, describing himself and his wife, according to the obsequious style of the East in olden times, as servants of the man from whom he was expecting a welcome.
Verse 20. The old man replied, "Peace to thee," assuring him of a welcome by this style of greeting; "only all thy wants upon me," i. e., let me provide for them. Thus the friendly host declined the offer made by his guest to provide for himself. "Only do not pass the night in the market-place."

Verse 21. He then took him into his house, mixed fodder for his asses, and waited upon his guest with washing of feet, food, and drink (see <Gen. 18:4> ff., <Judg 19:2>).

Keil and Delitzsch
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Judg 19:22-30

22 Gibeah's Crime 

As they were enjoying themselves, suddenly certain men of the city, perverted men, surrounded the house and beat on the door. They spoke to the master of the house, the old man, and saying, "Bring out the man who came to your house, that we may know him carnally!" 23 But the man, the master of the house, went out to them and said to them, "No, my brethren! I beg you, do not act so wickedly! Seeing this man has come into my house, do not commit this outrage. 

24 Look, here is my virgin daughter and the man's concubine; let me bring them out now. Humble them, and do with them as you please; but to this man do not do such a vile thing!" 25 But the men would not heed him. So the man took his concubine and brought her out to them. And they knew her and abused her all night until morning; and when the day began to break, they let her go. 26 Then the woman came as the day was dawning, and fell down at the door of the man's house where her master was, till it was light. 

27 When her master arose in the morning, and opened the doors of the house and went out to go his way, there was his concubine, fallen at the door of the house with her hands on the threshold. 28 And he said to her, "Get up and let us be going." But there was no answer. So the man lifted her onto the donkey; and the man got up and went to his place. 29 When he entered his house he took a knife, laid hold of his concubine, and divided her into twelve pieces, limb by limb, and sent her throughout all the territory of Israel. 30 And so it was that all who saw it said, "No such deed has been done or seen from the day that the children of Israel came up from the land of Egypt until this day. Consider it, confer, and speak up!" NKJV
19:22-26: The violence of the people of Gibeah is reminiscent of the Sodomites: Both try to break into the host’s house and want to sodomize the guests. But while in Sodom the guests were angels, here they were ordinary human beings; hence the different result. The host protected the Levite, offering his own virgin daughter and the concubine. At the end the Levite gave them his concubine, whom they abused all night long, until in the morning she was found dead at the threshold of the house.
This description entails many strange features, indicating its relation to the story of Sodom and on the other hand its incomplete editing: 

1. It is strange that the host offers them the concubine, who was a guest. 

2. It is strange that the people of Gibeah were satisfied with the concubine.
3. It is strange that the people of Gibeah did not insist upon receiving the Levite. 

4. It is strange that the people of Gibeah did not insist upon receiving the virgin daughter.

5. It is strange that once the woman fell at the entrance to the house and her hands were on the threshold no one heard her; they were asleep?
19:23: Outrage, a strong term, used in the context of sexual transgressions (see Genesis 34:7; Deuteronomy 22:21, etc.). 25: The numerous descriptions of time (“all night,” “long until morning.” “When dawn broke”) emphasize the brutality. 27: The Levite’s behavior was strange as well. He prepares to leave as though nothing had happened, and upon seeing the concubine’s body, he calls her to get up and go. 29: The cutting of the body and the sending of its pieces are also strange. It is meant to recall Saul who divided a pair of cattle (1 Samuel 11:7), but there the purpose is clear: to dramatize what Saul would do to the cattle of those who refused to join him.
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Verse 22. Whilst they were enjoying themselves, some worthless men of the city surrounded the house, knocking continuously at the door, and demanding of the master of the house that he would bring out the man who had entered his house, that they might know him-- the very same demand that the Sodomites had made of Lot (<Gen. 19:6> ff.). The construct state [bªneey-bªliya`al 'anªsheey] is used instead of [bªneey-bl' 'anaashiym] (<Deut. 13:14>”Then shalt thou enquire and make search, and ask diligently, etc.), because [Bly`l bny] is regarded as one idea: people of worthless fellows.

Note: the Judgment “Thou shalt surely smite the inhabitants of that city with the edge of the sword, destroying it utterly, and all that is therein, and the cattle thereof, with the edge of the sword.” Deuteronomy 13:15 KJV 

Verse 23-24. The old man sought, as Lot had done, to defend his guests from such a shameful crime by appealing to the sacred rights of hospitality, and by giving up his own virgin daughter and the concubine of his guest (see the remarks on <Gen. 19:7-8>). [nªbaalaah (OT 5039)], folly, used to denote shameful licentiousness and whoredoms, as in <Gen. 34:7> and <Deut. 22:21.


Verse 25. But as the people would not listen to this proposal, the man (no doubt the master of the house, according to v. 24) took his (the guest's) concubine (of course with the consent of his guest) and led her out to them, and they abused her the whole night. It is not stated how it was that they were satisfied with this; probably because they felt too weak to enforce their demand.

Verse 26. When the morning drew on (i. e., at the first dawn of day), the woman fell down before the door of the house in which ['adowneyhaa (OT 113)], "her lord," i. e., her husband, was, and lay there till it was light, i. e., till sunrise.

Verse 27-28. There her husband found her, when he opened the house-door to go his way (having given up all thought of receiving her back again from the barbarous crowd), "lying before the house-door, and her hands upon the threshold" (i. e., with outstretched arms), and giving no answer to his word, having died, that is to say, in consequence of the ill-treatment of the night. He then took the corpse upon his ass to carry it to his place, i. e., to his home.





Verse 29-30. As soon as he arrived there, he cut up the body, according to its bones (as they cut slaughtered animals in pieces: see at <Lev. 1:6>), into twelve pieces, and sent them (the corpse in its pieces) into the whole of the territory of Israel, i. e., to all the twelve tribes, in the hope that every one who saw it would say: No such thing has happened or been seen since the coming up of Israel out of Egypt until this day. Give ye heed to it ; make up your minds and say on, i. e., decide how this unparalleled wickedness is to be punished.
Sending the dissected pieces of the corpse to the tribes was a symbolical act, by which the crime committed upon the murdered woman was placed before the eyes of the whole nation, to summon it to punish the crime, and was naturally associated with a verbal explanation of the matter by the bearer of the pieces. See the analogous proceeding on the part of Saul (<1 Sam. 11:7>), and the Scythian custom related by Lucian in Toxaris, c. 48, that whoever was unable to procure satisfaction for an injury that he had received, cut an ox in pieces and sent it round, whereupon all who were willing to help him to obtain redress took a piece, and swore that they would stand by him to the utmost of their strength.
19:29-20:11

RESENTMENT
C       19:29, 30
Message to tribes.

    B
20:1-3

   Unanimity.
C        20:4-7

Recital to tribes.

    B
20:8-11
   Unanimity.

19:30
NO SUCH DEED DONE

“The days of Gibeah” became proverbial. Compare Hosea 9:9; 10:9.

Hosea 9:9

9
They have deeply corrupted themselves, as in the days of Gibeah: therefore he will remember their iniquity, he will visit their sins. (KJV)
Hosea 10:9

9
O Israel, thou hast sinned from the days of Gibeah: there they stood: the battle in Gibeah against the children of iniquity did not overtake them. (KJV)
Judg 20:1-48
20:1 Israel's War with the Benjamites 

So all the children of Israel came out, from Dan to Beersheba, as well as from the land of Gilead, and the congregation gathered together as one man before the LORD at Mizpah. 2 And the leaders of all the people, all the tribes of Israel, presented themselves in the assembly of the people of God, four hundred thousand foot soldiers who drew the sword. 3 (Now the children of Benjamin heard that the children of Israel had gone up to Mizpah.)Then the children of Israel said, "Tell us, how did this wicked deed happen?" 

4 So the Levite, the husband of the woman who was murdered, answered and said, "My concubine and I went into Gibeah, which belongs to Benjamin, to spend the night. 5 And the men of Gibeah rose against me, and surrounded the house at night because of me. They intended to kill me, but instead they ravished my concubine so that she died. 6 So I took hold of my concubine, cut her in pieces, and sent her throughout all the territory of the inheritance of Israel, because they committed lewdness and outrage in Israel. 

7 Look! All of you are children of Israel; give your advice and counsel here and now!" 8 So all the people arose as one man, saying, "None of us will go to his tent, nor will any turn back to his house; 9 but now this is the thing which we will do to Gibeah: We will go up against it by lot. 10 We will take ten men out of every hundred throughout all the tribes of Israel, a hundred out of every thousand, and a thousand out of every ten thousand, to make provisions for the people, that when they come to Gibeah in Benjamin, they may repay all the vileness that they have done in Israel." 

11 So all the men of Israel were gathered against the city, united together as one man. 12 Then the tribes of Israel sent men through all the tribe of Benjamin, saying, "What is this wickedness that has occurred among you? 13 Now therefore, deliver up the men, the perverted men who are in Gibeah, that we may put them to death and remove the evil from Israel!" But the children of Benjamin would not listen to the voice of their brethren, the children of Israel. 
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SECTION TWO
14 Instead, the children of Benjamin gathered together from their cities to Gibeah, to go to battle against the children of Israel. 15 And from their cities at that time the children of Benjamin numbered twenty-six thousand men who drew the sword, besides the inhabitants of Gibeah, who numbered seven hundred select men. 16 Among all this people were seven hundred select men who were left-handed; every one could sling a stone at a hair's breadth and not miss. 

17 Now besides Benjamin, the men of Israel numbered four hundred thousand men who drew the sword; all of these were men of war. 18 Then the children of Israel arose and went up to the house of God to inquire of God. They said, "Which of us shall go up first to battle against the children of Benjamin?" The LORD said,” Judah first!" 19 So the children of Israel rose in the morning and encamped against Gibeah. 

20 And the men of Israel went out to battle against Benjamin, and the men of Israel put themselves in battle array to fight against them at Gibeah. 

21 Then the children of Benjamin came out of Gibeah, and on that day cut down to the ground twenty-two thousand men of the Israelites. 22 And the people, that is, the men of Israel, encouraged themselves and again formed the battle line at the place where they had put themselves in array on the first day. 23 Then the children of Israel went up and wept before the LORD until evening, and asked counsel of the LORD, saying, "Shall I again draw near for battle against the children of my brother Benjamin?” And the LORD said, "Go up against him." 

24 So the children of Israel approached the children of Benjamin on the second day. 25 And Benjamin went out against them from Gibeah on the second day, and cut down to the ground eighteen thousand more of the children of Israel; all these drew the sword. 26 Then all the children of Israel, that is, all the people, went up and came to the house of God and wept. They sat there before the LORD and fasted that day until evening; and they offered burnt offerings and peace offerings before the LORD. 

27 So the children of Israel inquired of the LORD (the ark of the covenant of God was there in those days, 28 and Phinehas the son of Eleazar, the son of Aaron, stood before it in those days), saying, "Shall I yet again go out to battle against the children of my brother Benjamin, or shall I cease?" And the LORD said, "Go up, for tomorrow I will deliver them into your hand." 29 Then Israel set men in ambush all around Gibeah. 30 And the children of Israel went up against the children of Benjamin on the third day, and put themselves in battle array against Gibeah as at the other times. 

31 So the children of Benjamin went out against the people, and were drawn away from the city. They began to strike down and kill some of the people, as at the other times, in the highways (one of which goes up to Bethel and the other to Gibeah) and in the field, about thirty men of Israel. 32 And the children of Benjamin said, "They are defeated before us, as at first." But the children of Israel said, "Let us flee and draw them away from the city to the highways." 33 So all the men of Israel rose from their place and put themselves in battle array at Baal Tamar. Then Israel's men in ambush burst forth from their position in the plain of Geba. 
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34 And ten thousand select men from all Israel came against Gibeah, and the battle was fierce. But the Benjamites did not know that disaster was upon them. 35 The LORD defeated Benjamin before Israel. And the children of Israel destroyed that day twenty-five thousand one hundred Benjamites; all these drew the sword. 36 So the children of Benjamin saw that they were defeated. The men of Israel had given ground to the Benjamites, because they relied on the men in ambush whom they had set against Gibeah. 37 And the men in ambush quickly rushed upon Gibeah; the men in ambush spread out and struck the whole city with the edge of the sword. 

38 Now the appointed signal between the men of Israel and the men in ambush was that they would make a great cloud of smoke rise up from the city, 39 whereupon the men of Israel would turn in battle. Now Benjamin had begun to strike and kill about thirty of the men of Israel. For they said, "Surely they are defeated before us, as in the first battle." 40 But when the cloud began to rise from the city in a column of smoke, the Benjamites looked behind them, and there was the whole city going up in smoke to heaven. 41 And when the men of Israel turned back, the men of Benjamin panicked, for they saw that disaster had come upon them. 

42 Therefore they turned their backs before the men of Israel in the direction of the wilderness; but the battle overtook them, and whoever came out of the cities they destroyed in their midst. 43 They surrounded the Benjamites, chased them, and easily trampled them down as far as the front of Gibeah toward the east. 44 And eighteen thousand men of Benjamin fell; all these were men of valor. 45 Then they turned and fled toward the wilderness to the rock of Rimmon; and they cut down five thousand of them on the highways. Then they pursued them relentlessly up to Gidom, and killed two thousand of them. 

46 So all who fell of Benjamin that day were twenty-five thousand men who drew the sword; all these were men of valor. 47 But six hundred men turned and fled toward the wilderness to the rock of Rimmon, and they stayed at the rock of Rimmon for four months. 48 And the men of Israel turned back against the children of Benjamin, and struck them down with the edge of the sword — from every city, men and beasts, all who were found. They also set fire to all the cities they came to. NKJV
20:1-48: The war against Benjamin. Benjamin’s refusal to turn over those who were guilt in Gibeah led to a bloody war. On the first two days Israel was defeated, for reasons that are not clear. On the third day they overpowered Benjamin, leaving only 600 people. This description raises problems to which there is no solution, and also relies upon the well-known story of Israel’s war against Ai (Joshua chapters 7-8).

20:1: There is no other unification of this type throughout the book of Judges; this description thus prepares the reader for the establishment of the monarchy in the beginning of the book of Samuel, which follows. 2: The number 400,000 is exaggerated. 3: It is strange that the examination of the Levite is only performed once the army had been mustered.

20:4-11: The story of the Levite is brief and not entirely truthful; nevertheless, the Israelite side does not feel a need to investigate, but adopts a decision to go to war. 9: According to lot: The casting of lots determines when to go to war and which of the tribes will go first (v. 18). 10: Ten percent were responsible for the supplies to the combatants.


Jewish Study Bible 
CHAPTER TWENTY
Judges 20:1-11
Then all the children of Israel went out, and the congregation was gathered together as one man, from Dan even to Beersheba, with the land of Gilead, unto the LORD in Mizpeh.
INTRODUCTION
War with Benjamin on the Part of All the Other Tribes. -- The expectation of the Levite was fulfilled: 
1. The congregation of Israel assembled at Mizpeh to pass sentence upon Gibeah, and formed the resolution that they would not rest till the crime was punished as it deserved (vv. 1-10). 
2. But when the Benjaminites refused to deliver up the offenders in Gibeah, and prepared to offer resistance, the other tribes began to make war upon Gibeah and Benjamin (vv. 11-19), but were twice defeated by the Benjaminites with very great loss (vv. 20-28). 
3. At length, however, they succeeded by an act of stratagem in taking Gibeah and burning it to the ground, and completely routing the Benjaminites, and also in putting to death all the men and cattle that they found in the other towns of this tribe, and laying the towns in ashes, whereby the whole of the tribe of Benjamin was annihilated, with the exception of a very small remnant (vv. 29-48).
Verse 1-2. [Decree of the Congregation concerning Gibeah.]-- Vv. 1, 2. All the Israelites went out (rose up from their dwelling-places) to assemble together as a congregation like one man; all the tribes from Dan, the northern boundary of the land (i. e., Dan-laish, <Judg 18:29>), to Beersheba, the most southerly town of Canaan (see at <Gen. 21:31>), and the land of Gilead, i. e., the inhabitants of the land to the east of the Jordan, "to Jehovah at Mizpeh" in Benjamin, i. e., the present Nebi-samwil, in the neighbourhood of Kirjath-jearim, on the western border of the tribe of Benjamin (see at <Josh. 18:26>).
It by no means follows with certainty from the expression "to Jehovah," that there was a sanctuary at Mizpeh, or that the ark of the covenant was taken thither, but simply that the meeting took place in the sight of Jehovah, or that the congregation assembled together to hold a judicial court, which they held in the name of Jehovah, analogous to the expression el-Elohim in Exodus <Judg 21:6; 22:7>. It was not essential to a judicial proceeding that the ark should be present. 
At this assembly the pinnoth (the corner-pillars) of the whole nation presented themselves, i. e., the heads and fathers as the supports of the congregation or of the sate organism (vid., <1 Sam. 14:38, Isa. 19:13>), even of all the tribes of Israel four hundred thousand men on foot, drawing the sword, i. e., armed foot soldiers ready for battle.
Verse 3.["The Benjaminites heard that the children of Israel] (The rest of the Israelites, the eleven tribes) had come up to Mizpeh;" but they themselves were not found there. This follows from the fact that nothing is said about the Benjaminites coming, and still more clearly from v. 13, where it is stated that the assembled tribes sent men to the Benjaminites, after holding their deliberations and forming their resolutions, to call them to account for the crime that had been committed in the midst of them. 
Consequently the question with which the whole affair was opened, "Say, how did this wicked deed take place?" is not to be regarded as addressed to the two parties, the inhabitants of Gibeah of the Benjaminites and the Levite (Bertheau), but as a summons to all who were assembled to relate what any one knew respecting the occurrence.
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Verse 4-7. Then the Levite, the husband of the murdered woman, described the whole affair. "Me they intended to kill:" [‘that we may know him’ waneedaa’ enuw to know a person carnally see Genesis 19:5] the Levite draws this conclusion from what had happened to his wife; the men of Gibeah had not expressed any such intention in <Judg 19:22>. "All the country (lit. Field) of the inheritance of Israel," i. e., all the land of the Israelites. [Zimaah (OT 2154)] is applied to the vice of lewdness, as in <Lev. 18:17>, which was to be punished with death. 

Verse 8-10. Then all the people rose up as one man, saying, "We will not any of us go into his tent, neither will we any of us return to his house," sc., till this crime is punished. The sentence follows in v. 9: "This is the thing that we will do," i. e., this is the way in which we will treat Gibeah: "against it by lot" (sc., we will act). The Syriac gives the sense correctly-- We will cast lots upon it; but the LXX quite erroneously supply [anabeeso'metha] (we will go up). 
And in accordance with this, many expositors connect the words with v. 10 in the following sense: "We will choose one man out of every ten by lot, to supply the army with the necessary provision during the expedition." This is quite a mistake, because in this way a subordinate point, which only comes into consideration in connection with the execution of the sentence, would be made the chief point, and the sentence itself would not be given at all.
The words "against it by lot" contain the resolution that was formed concerning the sinful town, and have all the enigmatically brevity of judicial sentences, and are to be explained from the course laid down in the Mosaic law with regard to the Canaanites, who were to be exterminated, and their land divided by lot among the Israelites. 
Consequently the meaning is simply this: "Let us proceed with the lot against Gibeah," i. e., let us deal with it as with the towns of the Canaanites, conquer it, lay it in ashes, and distribute its territory by lot. In v. 10 a subordinate circumstance is mentioned, which was necessary to enable them to carry out the resolution that had been made. 
As the assembled congregation had determined to keep together for the purpose of carrying on war (v. 8), it was absolutely necessary that resources should be provided for those who were actively engaged in the war. For this purpose they chose one man in every ten "to fetch provision for the people,"  "that they might do on their coming to Gibeah of Benjamin according to all the folly which had been done in Israel," i. e., might punish the wickedness in Gibeah as it deserved.
Verse 11. Thus the men of Israel assembled together against Gibeah, united as one man. [Chabeeriym (OT 2270)], lit. As comrades simply serves to strengthen the expression "as one man." With this remark, which indicates briefly the carrying out of the resolution that was adopted, the account of the meeting of the congregation is brought to a close; but the actual progress of the affair is really anticipated, inasmuch as what is related in vv. 12-21 preceded the expedition in order of time.        Keil and Delitzsch
CHAPTER TWENTY

20:12-46
THE  CIVIL  WAR.

D
E
20:12-14
Negotiations.


    F
   20:15, 16
   Army of Benjamites.


    F
   20:17
   Army of Israelites.


E
20:18-46
Hostilities.
20:12-14   (E, above)
NEGOTIATIONS.
E
G
20:12

Expostulation.


   H
  20:13-
   Requisition.

   H
  20:-13
   Refusal.


G
20:14

Preparation.

Note: You will notice that I am giving the Jewish viewpoint and then the Christian viewpoint. You will find that the Jews views are sometimes different but informative.

Paul the Learner
20:11-13: The men of Israel were interested in punishing only the scoundrels from Gibeah, but the tribe of Benjamin did not agree to turn them over, preferring to fight. 15-17: The number of combatants from Benjamin is problematic. There is a conflict between the number mentioned here (26,700 fighters) and the number in v. 35 (25,100, with 600 surviving), as well as with vv. 44-47 (25,000, with 600 left).

20:16: Left-handed, see 3:15. On a group of chosen people from Benjamin who used both hands, see 1 Chronicles 12:2. 17: The number 400,000 seems to include the tenth appointed over the supplies. 18: Judah first: This seems to have been introduced under the influence of the beginning of the book (1:1-2).
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Judges 20:12-13
Before the tribes of Israel entered upon the war, they sent men to all the tribes of Benjamin, who were to demand that the culprits in Gibeah should be given up to be punished, that the evil might thus be exterminated from Israel, according to the law in <Deut. 22:22> as compared with <Judg 13:6> and <17:12>.
"The tribes of Benjamin" are the same as "the families of Benjamin:" the historian pictured to himself the different divisions of the tribe of Benjamin as warlike powers about to carry on a war with the other tribes of Israel. The word shebet (tribe) is used in a different way in <Num. 4:18>. But the Benjaminites would not hearken to the voice of their brethren, the other tribes of Israel. 
The Keri (sons of Benjamin) is a needless alteration, since Benjamin may be construed with the plural as a collective term. By refusing this just demand on the part of the other tribes, the Benjaminites took the side of the culprits in Gibeah, and compelled the congregation to make war upon the whole tribe.
Judges 20:14-16  
Both sides now made their preparations. The Benjaminites assembled together at Gibeah out of their different towns, and "were mustered 26,000 men drawing the sword, beside the inhabitants of Gibeah they were mustered, 700 picked men". "Out of this entire people there were 700 picked men, lamed in the right hand, all these (were) slinging with a stone (hitting) at a hair's breadth without fail." 
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THE FIRST DIFFICULTY
These statements are not quite clear. Since, according to the distinct words of v. 16, the 700 slingers with their left hands were "out of the whole people," i. e., out of the whole number of fighting men mentioned in v. 16, they cannot be the same as the 700 chosen men referred to in v. 15, notwithstanding the similarity in the numbers and the expression "chosen men." 
The obscurity arises chiefly from the word [hitªpaaqªduw (OT 6485 muster ‘which were numbered’)] in v. 15, which is separated by the Masoretic accents from [m' shªba` (OT 7651 seven)], and connected with the previous words: "Beside the inhabitants of Gibeah they (the men of the towns of Benjamin) were mustered." On the other hand, the earlier translators took the clause as a relative one: "Beside the inhabitants of Gibeah, who were mustered 700 men."
And this seems absolutely necessary, because otherwise the following words, "700 picked men," would stand without any connection; whilst we should certainly expect at least to find the cop. vav, if these 700 men were not inhabitants of Gibeah. But even if [hitªpaaqªduw (OT 6485 muster)] should be taken as a simple repetition of the statement which follows could not be understood in any other way than as referring to the number of the fighting men of Gibeah. 
THE SECOND DIFFICULTY
There is something striking too in the fact that only Benjaminites "out of the cities" are mentioned, and that emphasis is laid upon this by the repetition of the expression "out of the cities" (vv. 14, 15). Some have inferred from this: 
1. That the Benjaminites as the rulers had settled in the towns, 

2. Whilst the Canaanites who had been subdued settled as dependents in the villages (Bertheau); 

3. Or that the Benjaminites had formed military brotherhoods, the members of which lived unmarried in the towns, 

4. And that this may possibly account for the abominable crime to which the inhabitants of Gibeah were addicted, 

5. And in relation to which the whole tribe took their part (O. v. Gerlach). 
But such inferences as these are extremely uncertain, as the cities may be mentioned a potiori for all the places inhabited by this tribe.
THE THIRD DIFFICULTY
There is another difficulty in the numbers. According to vv. 14, 15, the total number of the fighting men of Benjamin amounted to 26,000 and 700, without reckoning Gibeah. But, according to the account of the battle, 25,100 were slain (v. 35), viz., 18,000 in the principal engagement, 5000 as a gleaning, and 200 in the pursuit, i. e., 25,000 men in all (vv. 44-46), and only 600 were left, who fled into the desert to the rock Rimmon (v. 47). 
According to these accounts, the whole tribe would have contained only 25,100 + 600 = 25,700 fighting men, or 25,000 + 600 = 25,600. Accordingly, in v. 15, the LXX (Cod. Al. etc.) And Vulgate gives only 25,000 men; whilst the rest of the ancient versions have 26,000, in agreement with the Masoretic text. Josephus (Ant. v. 2, 10) also gives the number of fighting men in Benjamin as 25,600, of whom 600 were splendid slingers; but he has merely taken the numbers from vv. 44-47.        Keil and Delitzsch
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Now, although mistakes do frequently occur in the numbers given, it is a most improbable supposition that we have a mistake of this kind (26,000 for 25,000) in the instance before us, since even the latter number would not agree with vv. 44ff.; and the assumption, that in vv. 35 and 44ff. we have an account of all the Benjaminites who fell, finds no support whatever in the history itself. 
THE ANSWER
In the verses referred to we have simply a statement of the number of Benjaminites who fell in the defeat which they sustained on the third day, whereas the victories which they gained on the first and second days could hardly have been obtained without some loss on their part; on the contrary, we may confidently assume that they would not lose less than a thousand men, though these are not mentioned in the brief account before us. 
The other difference between v. 35 and vv. 44-46, viz., that 25,100 are given in the one and 25,000 in the other, may be explained on the simple assumption that we have only the full thousands mentioned in the latter, whilst the exact number is given in the former. "Left-handed:" see at <Judg 3:15>.
Judges 20:17-18
The forces of the other tribes amounted when numbered to 400,000 men. These numbers (26,000 Benjaminites and 400,000 Israelites) will not appear too great if we consider that the whole of the congregation of Israel took part in the war, with the simple exception of Jabesh in Gilead (<Judg 21:8>), and that in the time of Moses the twelve tribes numbered more than 600,000 men of twenty years old and upwards (<Num. 26>), so that not much more than two-thirds of the whole of the fighting men went out to the war.
Verse 18. Before opening the campaign the Israelites went to Bethel, to inquire of God which tribe should commence the war, i. e., should fight at the head of the other tribes (on the fact itself, see <Judg 1:1>); and God appointed the tribe of Judah, as in ch. <1:2>. They went to Bethel, (Note: Rendered "the house of God" in the English version. -- Tr.) Not to Shiloh, where the tabernacle was standing, because that place was too far from the seat of war. 
The Ark of the Covenant was therefore brought to Bethel, and Phinehas the high priest inquired of the Lord before it through the Urim and Thummim (vv. 27, 28). Bethel was on the northern boundary of the tribe of Benjamin, and was consecrated to this purpose before any other place by the revelations of God which had been made to the patriarch Jacob there (<Gen. 28> and 35).          Keil and Delitzsch
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20:19-25: It would seem that v. 22 ought to appear after v. 23. In the first two battles Israel acted after asking the Lord; nevertheless the Benjaminite warriors killed 40,000 of them. 26-28: The army of Israel went up a third time to Bethel, where the Ark of God was at that time and where Phinehas son of Eleazar son of Aaron, third generation from the exodus, served aw priest.

This connects the end of Judges to the end of Joshua (Joshua 24:33), while much of the rest of the story connects it to the following book of Samuel. The army fasted, offered burnt offerings, and inquired of the Lord. God promised that this time He would give Benjamin into their hands.

20:29-47: According to most scholars this story has been expanded and reworked here. Abravanel already wrote: “The verses in this narrative seem to be repeated and inconsistent, and the interpreters did not solve them properly.” The material here seems to be a combination of two versions, whose reworking into a single text was not completely successful.

Underlying both versions is a combined strategy trick of ambush and decoy, known from Joshua’s battle with Ai (Joshua chapters 7-8). The function of the ambush was to besiege the city and set fire to it after tempting its inhabitants to chase an Israelite decoy force that would stage a retreat.

Once the pursuers saw their city going up in flames, they would lose their fighting spirit, and the pursued would become pursuers. Thus the Benjaminites would find themselves caught between the ambush and the new pursuers, while the city and its protectors were destroyed.

1. While the first version refers to the task of the main Israelite force which encamped at Baal-Tamar and was counted neither with the decoy force nor with the ambush.

2. The second version relates to the agreed signal between the decoy force and the ambush.

20:29: According to vv. 33-34 the main force was east of Gibeah, the ambush west of the city, while the decoy force was opposite the city. 30: This refers to the decoy force alone; (see v. 34). 31: To Gibeah: It is preferable to read “to Geba,” located east of Gibeah. The choice of two directions of flight divides the pursuing force. About 30 men: The small number of the fallen, in comparison to the first two wars, is evidently influenced by the story of Ai (Joshua 7:5).
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Judges 20:19
Thus equipped, the Israelites proceeded against Gibeah.
Judges 20:20-21
As soon as the Israelites had posted themselves at Gibeah in battle array ([milªchaamaah (OT 4421) `aarakª (OT 6186)], to put in a row, or arrange the war or conflict, i. e., to put themselves in battle array, <1 Sam. 4:2; 17:2>, etc.), the Benjaminites came out and destroyed 22,000 men of Israel upon that day. 
Judges 20:22
Notwithstanding this terrible overthrow, the people strengthened themselves, and prepared again for battle, "at the same place" where they had made ready on the first day, "seeking out of pure vainglory to wipe out the stains and the disgrace which their previous defeat had brought upon them" (Berleb. Bible).
CHAPTER TWENTY
Judges 20:23
But before renewing the conflict they went up to Bethel, wept there before Jehovah, i. e., before the sanctuary of the ark, where Jehovah was present in the midst of His people, enthroned between the cherubim, until the evening, and then inquired of the Lord (again through the high priest) "Shall I again draw near to war with the children of Benjamin my brother" (i. e., renew the war with him)? The answer ran thus: "Advance against him." [By Phinehas, with Urim and Thummim Exodus 28:30; Numbers 26:55.].
Judges 20:24-25
But on the second day also the Benjaminites brought 18,000 of them to the ground. "The second day" is not the day following the first engagement, as if the battles had been fought upon two successive days, but the second day of actual fighting, which took place some days after the first, for the inquiry was made at Bethel as to the will of God between the two engagements.      
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Judges 20:26  
After this second terrible overthrow, "the children of Israel" (i. e. those who were engaged in the war), and "all the people," i. e., the rest of the people, those members of the congregation who were not capable of bearing arms, old men and women, came to Bethel, to complain to the Lord of their misfortune, and secure His favour by fasting and sacrifices. 
The congregation now discovered, from this repeated defeat, that the Lord had withdrawn His grace, and was punishing them. 
(A) Their sin, however, did not consist in the fact that they had begun the war itself for the law in <Deut. 22:22>, to which they themselves had referred in v. 13, really required this 

(B) But rather in the state of mind with which they had entered upon the war, their strong self-consciousness, 

(C) And great confidence in their own might and power. 
(D) They had indeed inquired of God (Elohim general term for God) who should open the conflict; 

(E) But they had neglect to humble themselves before Jehovah the covenant God, 

(F) In the consciousness not only of their own weakness and sinfulness, 

(G) But also of grief at the moral corruption of their brother-tribe.
It is certainly not without significance, that in v. 18 it is stated that "they asked God", i. e., they simply desired a supreme or divine decision as to the question who should lead the van in the war; whereas, after the first defeat, they wept before Jehovah, and inquired of Jehovah (v. 23), the covenant God, for whose law and right they were about to contend. 
But even then there were still wanting the humility and penitence, without which the congregation of the Lord could not successfully carry on the conflict against the ungodly. The remark in v. 22, "The people felt (showed) themselves strong, and added (continued) to set in array the war," is thoroughly expressive of the feeling of the congregation.






Keil and Delitzsch
CHAPTER TWENTY
They resolved upon the continuance of the war, in the full consciousness of their superior power and numerical strength; and it was not till afterwards that they complained to the Lord of their misfortune, and inquired whether they should renew the conflict.
The question was followed by a corresponding answer on the part of God, "Go up against him," which certainly sanctioned the continuance of the war, but gave no promise as to the result, because the people, thinking that they might be certain of success, had not inquired about that at all. It was not till after the second severe defeat, when 22,000 and 18,000, the tenth part of the whole army, had fallen, that they humbled themselves before the Lord. 
They not only wept because of the calamity which had befallen them, but fasted the same day before the Lord-- the fasting being the manifest expression of the bending of the heart before God-- and offered burnt-offerings and peace-offerings. The shelamim here are not thank-offerings, but supplicatory offerings, presented to implore the gracious assistance of God, and to commemorate the enjoyment of fellowship with the Lord, through the sacrificial meal associated with this sacrifice (as in <Judg 21:4; 1 Sam. 13:9; 2 Sam. 24:25>).
Judges 20:27-28
Having made these preparations, they inquired of the Lord whether they should continue the war, and received this reply: "Go up (against Benjamin); for to-morrow I will give it unto thy hand" ([yaadªkaa (OT 3027) a hand meaning direction], the hand of the congregation carrying on the war). To this the supplementary remark is appended, that the Ark of the Covenant was at Bethel in those days, and the high priest served before it. The expression "in those days" implies that the Ark of the Covenant was only temporarily at Bethel, and therefore had been brought thither from the tabernacle at Shiloh during this war.
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20:33: The main Israelite force had been mustered before in Baal-Tamar, whose location has not been identified. 34: Before they realized, i.e. before the Benjaminites realized. 35: See the interpretation of (vv. 15-17). 36b: The second version begins here. It emphasizes that the Israelite army, who had relied upon the ambush, placed to the west of Gibeah, waited for a sign to enter into battle, giving the decoy time to lead the inhabitants of Gibeah away from their city.

20:37: The English translation divides the ambush into two parts, which is unnecessary. It should read: “The ambush quickly deployed against Gibeah and advanced…” 38-39a: The Israelite decoy force and the ambush agreed upon a sign – a great cloud of smoke rising from the city – to determine when the pursued would turn into pursuers. 39b: Cf. this clause to (vv. 31-32). 41: The Israelites turned about, the decoy force.
20:42: The Benjaminites attempted to escape from the pincer motion of the ambush and the decoy force by fleeing in the direction of the desert, but the war overtook them there as well. From the towns: Those who fled from the town of Gibeah were killed in the middle. 43: The verse is in the form of a (difficult) poem in whose center is the victory over Benjamin. Israel surrounded Benjamin and pursued them from a settlement called Nuhah (see 1 Chronicles chapter 8) until close to Gibeah.  Jewish Study Bible
CHAPTER TWENTY
Judges 20:29-48
[The Victory on the Third Day's Engagement.]-- V. 29. The account of this commences with the most important point, so far as their success was concerned: Israel set liars in wait (troops in ambush) round about Gibeah.

Verse 30. They then advanced as on the former occasions.

Verse 31, 32. The Benjaminites came out again to meet the people (of Israel), and were drawn away from the town, the mode in which they were drawn away from the town is not described more fully till vv. 32, 33), and began to smite the beaten of the people (who pretended to fly) as formerly upon the roads (where two roads part). 

Of which one led up to Bethel and the other to Gibeah, into the field (Gibeah is the town at which the battle took place, that is to say, somewhere in the neighbourhood, so that a road might easily run from the field of battle towards the town into the field), "about (sc., putting to death) thirty men of Israel." 
Verse 32. Then the Benjaminites supposed that Israel was beaten by them as before; but the Israelites said: We will flee, and draw it (the tribe of Benjamin) away from the town to the roads (the high-roads mentioned in v. 31). 
Verse 33. Carrying out this plan, "all the men of Israel rose up from their places," i. e., left the place they had occupied, drew back, "and set themselves in battle array" in Baal-thamar, i. e., palm-place, which still existed, according to the Onom., in the time of Eusebius, as a small place in the neighbourhood of Gibeah, bearing the name of Bethamar. 
While this was going on, the ambush of Israel broke forth from its position "from the plains of Geba." A naked region destitute of wood. The objection raised to this, viz., that a naked level country was not a place for an ambush, has no force, as there is no necessity to understand the words as signifying that the treeless country formed the actual hiding-place of the ambush; but the simple meaning is, that when the men broke from their hiding-place, they came from the treeless land towards the town. 
Verse 34. Through the advance of the ambush there came 10,000 picked men of all Israel "from opposite to Gibeah" (who now attacked in the rear the Benjaminites who were pursuing the flying army of Israel); "and the contest became severe, since they (the Benjaminites) did not know that the calamity was coming upon them."
Verse 35. And Jehovah smote Benjamin before Israel (according to His promise in v. 28), so that the Israelites destroyed of Benjamin on that day twenty and five thousand and a hundred men (i. e., twenty-five thousand and upwards).
This was the result of the battle, which the historian gives at once, before entering more minutely into the actual account of the battle itself. He does this in vv. 36-46 in a series of explanations, of which one is attached to the other, for the most part in the form of circumstantial clauses, so that it is not till v. 46 that he again comes to the result already announced in v. 35. 



Keil and Delitzsch
CHAPTER TWENTY
Verse 36-38. The Benjaminites, for instance, saw (which merely indicates the order of thought, not that of time) that they were beaten, and the man of Israel vacated the field before Benjamin (to give place by falling back and flying), because they relied upon the ambush which they had placed against Gibeah. The Benjaminites did not perceive this till the ambush fell upon their rear. 
But the ambush itself, as is added in v. 37 by way of further explanation, hastened and fell (fell as quickly as possible) into Gibeah, and went thither and smote the whole town with the edge of the sword. To this there is added the further explanation in v. 38: "And the arrangement of the Israelites with the ambush was this: multiply, to cause smoke-rising to ascend (i. e., cause a great cloud of smoke to ascend) out of the city." 
Verse 39-41. ["And the men of Israel turned in the battle:"] that is to say, as is afterwards more fully explained in vv. 39, 40, in the form of a long new circumstantial clause, whilst Benjamin had begun to smite, etc. (repeated from vv. 31, 32), and the cloud had begun to ascend out of the city as a pillar of smoke, and Benjamin turned back, and behold the whole city ascended towards heaven (in smoke), Israel turned (fighting) and Benjamin was terrified, for it saw that misfortune had come upon it (see v. 34). In v. 41a, the thread of the narrative, which was interrupted by the long circumstantial clause, is again resumed by the repetition of "and the men of Israel turned."
Verse 42-43. The Benjaminites "now turned (flying) before the Israelites to the way of the desert," i. e., no doubt the desert which rises from Jericho to the mountains of Bethel (<Josh. 16:1>). They fled therefore towards the north-east; but the battle had overtaken (reached or seized) them, and those out of the towns (had perished). "Benjamin, and in fact those who had come to the help of Gibeah out of the towns of Benjamin" (see vv. 14, 15), i. e., all the Benjaminites. 


Keil and Delitzsch
20:45-47: Here, the total number of those fallen from Benjamin was 25,000. Six hundred men found shelter in the Rock of Rimmon on the edge of the desert east of Bethel, where they remained for four months. 
20:48: The army of Israel treated Benjamin like a proscribed Canaanite city (see Deuteronomy 20:16-18), destroying its population, property, and cities. 



     Jewish Study Bible

Verse 44. In this battle there fell of Benjamin 18,000 men, all brave men. It serves to show that the thought which follows is governed by the principal clause, "so far as all these were concerned, they were brave men."

Verse 45. The remainder fled to the desert, to the rock (of the place) Rimmon, which is described in the Onom. (s. v. Remmon) as a vicus fifteen Roman miles to the north of Jerusalem. It has been preserved in the village of Rummôn, which stands upon and around the summit of a conical limestone mountain, and is visible in all directions (Robertson Palestine ii. p. 113). 
"And they (the Israelites) smote as a gleaning upon the roads 5000 men." [`Owleel (OT 5768)], to have a gleaning of the battle, i. e., to smite or slay, as it were, as a gleaning of the principal battle (vid. <Jer. 6:9>). Mesilloth are the high-roads mentioned in v. 31. "And pursued them to Gideom, and smote of them 2000 more." 
CHAPTER TWENTY
The situation of Gideom, which is only met with here, is not precisely known; but it must have been somewhere between Gibeah and Rimmon, as the rock Rimmon, according to v. 47, afforded a safe place of refuge to the fugitives.
Verse 46-47. On the total number of the slain, see the remarks on v. 15.--In v. 47 the statement already made in v. 45 with regard to the flight is resumed; and it is still further related, that 500 men reached the rock Rimmon, and dwelt there four months, i. e., till the occurrence described in <Judg 21:13> ff.
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Judges 20:29-48  

Verse 48. The Israelites turned (from any further pursuit of the fugitive warriors of Benjamin) to the children of Benjamin, i. e., to such of the people of the tribe of Benjamin as were unarmed and defenseless, and smote them with the edge of the sword, "from the town (or towns) onwards, men to cattle (i. e., men, women, children, and cattle), to every one who was found;" i. e., they cut down men and cattle without quarter, from the towns onwards even to those who were found elsewhere. 
[Kaal-hanimªtsaa' `ad] (To all that was found) corresponds to [mee`iyr (OT 5892)] (from the city), and [`ad-bªheemaah mªtim] (men to beast) serves as a more precise definition of the [`iyr (OT 5892)] (city): everything that was in the city, man and beast. They also set fire to all the towns that were met with, i. e., all without exception. Thus they did the same to the Benjaminites as to the Canaanites who were put under the ban, carrying out the ban with the strictest severity.

       Keil and Delitzsch
Note: When you see the Hebrew word followed by OT 5892 or any other number, look in the Strong’s Concordance for the meaning of the word.




Paul the Learner
CHAPTER TWENTY ONE
Judg 21:1-25
21:1 Wives Provided for the Benjamites 

Now the men of Israel had sworn an oath at Mizpah, saying, "None of us shall give his daughter to Benjamin as a wife." 2 Then the people came to the house of God, and remained there before God till evening. They lifted up their voices and wept bitterly, 3 and said, "O LORD God of Israel, why has this come to pass in Israel, that today there should be one tribe missing in Israel?" 4 So it was, on the next morning, that the people rose early and built an altar there, and offered burnt offerings and peace offerings. 

5 The children of Israel said, "Who is there among all the tribes of Israel who did not come up with the assembly to the LORD?" For they had made a great oath concerning anyone who had not come up to the LORD at Mizpah, saying, "He shall surely be put to death." 6 And the children of Israel grieved for Benjamin their brother, and said, "One tribe is cut off from Israel today. 7 What shall we do for wives for those who remain, seeing we have sworn by the LORD that we will not give them our daughters as wives?" 

8 And they said, "What one is there from the tribes of Israel who did not come up to Mizpah to the LORD?" And, in fact, no one had come to the camp from Jabesh Gilead to the assembly. 9 For when the people were counted, indeed, not one of the inhabitants of Jabesh Gilead was there. 10 So the congregation sent out there twelve thousand of their most valiant men, and commanded them, saying, "Go and strike the inhabitants of Jabesh Gilead with the edge of the sword, including the women and children. 

11 And this is the thing that you shall do: You shall utterly destroy every male, and every woman who has known a man intimately." 12 So they found among the inhabitants of Jabesh Gilead four hundred young virgins who had not known a man intimately; and they brought them to the camp at Shiloh, which is in the land of Canaan. 13 Then the whole congregation sent word to the children of Benjamin who were at the rock of Rimmon, and announced peace to them. 

14 So Benjamin came back at that time, and they gave them the women whom they had saved alive of the women of Jabesh Gilead; and yet they had not found enough for them. 15 And the people grieved for Benjamin, because the LORD had made a void in the tribes of Israel. 16 Then the elders of the congregation said, "What shall we do for wives for those who remain, since the women of Benjamin have been destroyed?" 

17 And they said, "There must be an inheritance for the survivors of Benjamin, that a tribe may not be destroyed from Israel. 18 However, we cannot give them wives from our daughters, for the children of Israel have sworn an oath, saying, 'Cursed be the one who gives a wife to Benjamin.'" 19 Then they said, "In fact, there is a yearly feast of the LORD in Shiloh, which is north of Bethel, on the east side of the highway that goes up from Bethel to Shechem, and south of Lebonah." 

20 Therefore they instructed the children of Benjamin, saying, "Go, lie in wait in the vineyards, 

21 and watch; and just when the daughters of Shiloh come out to perform their dances, then come out from the vineyards and every man catch a wife for himself from the daughters of Shiloh; then go to the land of Benjamin. 

CHAPTER TWENTY ONE
22 Then it shall be, when their fathers or their brothers come to us to complain, that we will say to them, 'Be kind to them for our sakes, because we did not take a wife for any of them in the war; for it is not as though you have given the women to them at this time, making yourselves guilty of your oath.'" 23 And the children of Benjamin did so; they took enough wives for their number from those who danced, whom they caught. Then they went and returned to their inheritance, and they rebuilt the cities and dwelt in them. 

24 So the children of Israel departed from there at that time, every man to his tribe and family; they went out from there, every man to his inheritance. 25 In those days there was no king in Israel; everyone did what was right in his own eyes. NKJV
INTRODUCTION
21:1-14: The war against Jabesh-gilead. The Israelite army had taken an oath at Mizpah (20:1, 3) not to marry their daughters to the Benjaminites and to put to death those who did not join the battle. In order to rehabilitate the remnants of Benjamin, it was necessary to find them wives. Investigation revealed that Jabesh-gilead had not joined the war; therefore was decided to smite its inhabitants apart from the virgins, and the result was leaving 400 maidens from Jabesh-gilead for those left from Benjamin.
This story, which condemns Jabesh-gilead, relates to the story of Israel’s was against the Midianites at the time of the wanderings in the desert (Numbers chapter 31), which combines condemnation of Midian and taking their women captive. The story thus reflects negatively on Jabesh-gilead which, according to the traditions preserved in Samuel, was closely affiliated with Saul (1 Samuel 31:11-12; 2 Samuel 2:4-7; etc.).
21:1: From the sequel it follows that at the gathering in Mizpah at the beginning of the war the Israelites took another oath: to put to death those who did not join in the war effort (v. 5). 2: The people gathered at Bethel, which once again serves as a place for weeping (2:1-5; 20:23, 26). 5: The purpose of the inquiry was to find out who did not participate in the gathering at Mizpah and would be subject to the death penalty, but simultaneously exempt from the oath against giving their daughters to the Benjaminites.
21:9: Jabesh-gilead is located in the north of Gilead, but has not been precisely identified. 10-11: Use of the typical number 12,000, in which each 1,000 represents one tribe, as well as of the term woman who has known a man carnally, indicates the connection to (Numbers chapter 31). 12: The maidens were brought to Shiloh and not to Mizpah or Bethel because of the (mid-summer) or the Day of Atonement (reference Talmud m. Ta’an. 4.8).

It may simply refer to a local grape-harvest festival similar to the vintage festival in Shechem (9:27). The detailed geographical description of Shiloh’s location is unusual in the Bible. This may be an addition from the period when Shiloh, which is identified with Khirbet Sailun, north of Bethel, was destroyed. 
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Preservation of the Tribe of Benjamin The Remnant Provided with Wives. Ch. 21.

Judges 21:1-14  

Through the extraordinary severity with which the tribes of Israel had carried on the war against Benjamin, this tribe had been reduced to 600 men, and thus brought very near to extermination. Such a conclusion to the sanguinary conflict went to the heart of the congregation. 
CHAPTER TWENTY ONE
For although, when forming the resolution to punish the unparalleled wickedness of the inhabitants of Gibeah with all the severity of the law, they had been urged on by nothing else than the sacred duty that was binding upon them to root out the evil from their midst, and although the war against the whole tribe of Benjamin was justified by the fact that they had taken the side of the culprits, and had even received the approval of the Lord. 

There is no doubt that in the performance of this resolution, and the war that was actually carried on, feelings of personal revenge had disturbed the righteous cause in consequence of the defeat which they had twice sustained at the hands of the Benjaminites, and had carried away the warriors into a war of extermination which was neither commanded by the law nor justified by the circumstances, and had brought about the destruction of a whole tribe from the twelve tribes of the covenant nation with the exception of a small vanishing remnant. 
When the rash deed was done, the congregation began most bitterly to repent. And with repentance there was awakened the feeling of brotherly love, and also a sense of duty to provide for the continuance of the tribe, which had been brought so near to destruction, by finding wives for those who remained, in order that the small remnant might grow into a vigorous tribe again.
Verse 1-14. The proposal to find wives for the six hundred Benjaminites who remained was exposed to this difficulty, that the congregation had sworn at Mizpeh (as is supplemented in v. 1 to the account in <Judg 20:1-9>) that no one should give his daughter to a Benjaminite as a wife.
Verse 2-4. After the termination of the war, the people, i. e., the people who had assembled together for the war (see v. 9), went again to Bethel (see at <Judg 20:18, 26>), to weep there for a day before God at the serious loss which the war had brought upon the congregation. Then they uttered this lamentation: "Why, O Lord God of Israel is this come to pass in Israel, that a tribe is missing to-day from Israel?" 
This lamentation involved the wish that God might show them the way to avert the threatened destruction of the missing tribe, and build up the six hundred who remained. To give a practical expression to this wish, they built an altar the next morning, and offered burnt-offerings and supplicatory offerings upon it (see at <Judg 20:26>), knowing as they did that their proposal would not succeed without reconciliation to the Lord, and a return to the fellowship of His grace. 
There is something apparently strange in the erection of an altar at Bethel, since sacrifices had already been offered there during the war itself (<Judg 20:26>), and this could not have taken place without an altar. Why it was erected again, or another one built, is a question which cannot be answered with any certainty. It is possible, however, that the first was not large enough for the number of sacrifices that had to be offered now.
Verse 5-8. The congregation then resolved upon a plan, through the execution of which a number of virgins were secured for the Benjaminites. They determined that they would carry out the great oath, which had been uttered when the national assembly was called against such as did not appear, upon that one of the tribes of Israel which had not come to the meeting of the congregation at Mizpeh. The deliberations upon this point were opened (v. 5) with the question, "Who is he who did not come up to the meeting of all the tribes of Israel, to Jehovah?" 
CHAPTER TWENTY ONE
In explanation of this question, it is observed at v. 5, "For the great oath was uttered upon him that came not up to Jehovah to Mizpeh: he shall be put to death." We learn from this supplementary remark, that when important meetings of the congregation were called, all the members were bound by an oath to appear. The meeting at Mizpeh is the one mentioned in <Judg 20:1> ff.
The "great oath" consisted in the threat of death in the case of any that were disobedient. To this explanation of the question in v. 5a, the further explanation is added in vv. 6, 7 that the Israelites felt compassion for Benjamin, and wished to avert its entire destruction by procuring wives for such as remained. 
The word [wayinaachamuw (OT 5162) to be sorry] in v. 6 is attached to the explanatory clause in v. 5b, and is to be rendered as a pluperfect: "And the children of Israel had shown themselves compassionate towards their brother Benjamin, and said, A tribe is cut off from Israel to-day; what shall we do to them, to those that remain with regard to wives, as we have sworn?" etc. (compare v. 1). 
The two thoughts: 
(1) The oath that those who had not come to Mizpeh should be punished with death (v. 5b), and 
(2) Anxiety for the preservation of this tribe which sprang from compassion towards Benjamin, and was shown in their endeavour to provide such as remained with wives, without violating the oath that none of them would give them their own daughters as wives. 
Formed the two factors which determined the course to be adopted by the congregation. After the statement of these two circumstances, the question of v. 5a, "Who is the one (only one) of the tribes of Israel which," etc., is resumed and answered: "Behold, there came no one into the camp from Jabesh in Gilead, into the assembly."

Verse 9. In order, however, to confirm the correctness of this answer, which might possibly have been founded upon a superficial and erroneous observation, the whole of the (assembled) people were mustered, and not one of the inhabitants of Jabesh was found there (in the national assembly at Bethel). The situation of Jabesh in Gilead has not yet been ascertained. 
This town was closely besieged by the Ammonite Nahash, and was relieved by Saul (<1 Sam. 11:1> ff.), on which account the inhabitants afterwards showed themselves grateful to Saul (<1 Sam. 31:8> ff.). Josephus calls Jabesh the metropolis of Gilead (Ant. vi. 5, 1). According to the Onom. (s. v. Jabis), it was six Roman miles from Pella, upon the top of a mountain towards Gerasa. Robinson (Bibl. Res. p. 320) supposes it to be the ruins of Ed Deir in the Wady Jabes.
Verse 10-12. To punish this unlawful conduct, the congregation sent 12,000 brave fighting men against Jabesh, with orders to smite the inhabitants of the town with the edge of the sword, together with their wives, and children, but also with the more precise instructions (v. 11), "to ban all the men, and women who had known the lying with man" (i. e., to slay them as exposed to death, which implied, on the other hand, that virgins who had not lain with any man should be spared). The fighting men found 400 such virgins in Jabesh, and brought them to the camp at Shiloh in the land of Canaan.      Keil and Delitzsch

CHAPTER TWENTY ONE
[‘Owtaam (OT 853)] (v. 12) refers to the virgins, the masculine being used as the more common genus in the place of the feminine. Shiloh, with the additional clause "in the land of Canaan," which was occasioned by the antithesis Jabesh in Gilead, as in <Josh. 21:2; 22:9>, was the usual meeting-place of the congregation, on account of its being the seat of the tabernacle. The representatives of the congregation had moved thither, after the deliberations concerning Jabesh, which were still connected with the war against Benjamin, were concluded.
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21:24: Once a solution had been found, the Israelites left Bethel and returned to their own territories. 25: The book concludes with the motto that expresses disappointment in the judges and hope in the monarchy. Given the negative associations in the story with Saul, it is the Davidic monarchy to which the book looks forward.







Jewish Study Bible
Verse 13-14. The congregation then sent to call the Benjaminites, who had taken refuge upon the rock Rimmon, and gave them as wives, when they returned (sc., into their own possessions), the 400 virgins of Jabesh who had been preserved alive. "But so they sufficed them not" ([keen (OT 3651)], so, i. e., in their existing number, 400: Bertheau). In this remark there is an allusion to what follows.
Judges 21:15-16
Of the six hundred Benjaminites who had escaped, there still remained two hundred to be provided with wives. To these the congregation gave permission to take wives by force at a festival at Shiloh. The account of this is once more introduced, with a description of the anxiety felt by the congregation for the continuance of the tribe of Benjamin. 
Vv. 15, 16, and 18 are only a repetition of vv. 6 and 7, with a slight change of expression. The "breach (perez) in the tribes of Israel" had arisen from the almost complete extermination of Benjamin. "For out of Benjamin is (every) woman destroyed," viz., by the ruthless slaughter of the whole of the people of that tribe (<Judg 20:48>). 
Consequently the Benjaminites who were still unmarried could not find any wives in their own tribe. The fact that four hundred of the Benjaminites who remained were already provided with wives is not noticed here, because it has been stated just before, and of course none of them could give up their own wives to others.
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THE CAUSE OF ALL THEIR INTERNAL DISORDERS.

21:19
YEARLY

The three feasts had come down to one. Apostasy was the cause of all their internal disorders. NORTH SIDE, &C. Shiloh and the house of Jehovah were so neglected that these minute instructions were necessary to enable an Israelite to find it. We have the same difficulty to-day; and when we find it we too often find, not the sacrifice of praise and thanksgiving, but what answers to that which we find in v. 21. 

Judges 21:17-19
Still Benjamin must be preserved as a tribe. The elders therefore said, "Possession of the saved shall be for Benjamin," i. e., the tribe-land of Benjamin shall remain an independent possession for the Benjaminites who have escaped the massacre, so that a tribe may not be destroyed out of Israel. It was necessary therefore, that they should take steps to help the remaining Benjaminites to wives. 
CHAPTER TWENTY ONE
The other tribes could not give them their daughters, on account of the oath which has already been mentioned in vv. 1 and 7b and is repeated here (v. 18). Consequently there was hardly any other course open, than to let the Benjaminites seize upon wives for themselves. And the elders lent them a helping hand by offering them this advice, that at the next yearly festival at Shiloh, at which the daughters of Shiloh carried on dances in the open air (outside the town), they should seize upon wives for themselves from among these daughters, and promising them that when the thing was accomplished they would adjust it peaceably (vv. 19-22).
The "feast of Jehovah," which the Israelites kept from year to year, was one of the three great annual festivals, probably one which lasted seven days, either the passover or the feast of tabernacles-- most likely the former, as the dances of the daughters of Shiloh were apparently an imitation of the dances of the Israelitish women at the Red Sea under the superintendence of Miriam (<Ex. 15:20>). 
The minute description of the situation of Shiloh (v. 19), viz., "to the north of Bethel, on the east of the road which rises from Bethel to Shechem, and on the south of Lebonah" (the present village of Lubban, on the north-west of Seilun: see Rob. Pal. iii. p. 89), serves to throw light upon the scene which follows, i. e., to show how the situation of Shiloh was peculiarly fitted for the carrying out of the advice given to the Benjaminites; since, as soon as they had issued from their hiding-places in the vineyards at Shiloh, and seized upon the dancing virgins, they could easily escape into their own land by the neighboring high-road which led from Bethel to Shechem, without being arrested by the citizens of Shiloh.
Judges 21:20-21
["And when the fathers or brethren of the virgins carried off, come to us to chide with us, we] (the elders) will say to them (in your name), Present them to us; for we did not receive every one his wife through the war (with Jabesh); for ye have not given them to them; how would ye be guilty." The words "Present them to us," etc., are to be understood as spoken in the name of the Benjaminites, who were accused of the raid, to the relatives of the virgins who brought the complaint. 
The two clauses commencing with [kiy (OT 3588) therefore, inasmuch] are co-ordinate, and contain two points serving to enforce the request, "Present them," etc. 
1. The first is pleaded in the name of the Benjaminites; [therefore they commanded…’]

2. The second is adduced, as a general ground on the part of the elders of the congregation, to pacify the fathers and brothers making the complaint, [inasmuch or for our sakes…’]

On account of the oath which the Israelites had taken, that none of them would give their daughters as wives to the Benjaminites. The meaning is the following: Ye may have your daughters with the Benjaminites who have taken them by force, for ye have not given them voluntarily, so as to have broken your oath by so doing. In the last clause [kaa`eet (OT 6256)] has an unusual meaning: "at the time" (or now), i. e., in that case, ye would have been guilty, viz., if ye had given them voluntarily.
Judges 21:23
The Benjaminites adopted this advice. They took to themselves wives according to their number, i. e., two hundred (according to v. 12, compared with <Judg 20:47>), whom they caught from the dancing daughters of Shiloh, and returned with them into their inheritance, where they rebuilt the towns that had been reduced to ashes, and dwelt therein.
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CHAPTER TWENTY ONE

Judges 21:24-25  
In vv. 24 and 25, the account of this event is brought to a close with a twofold remark: 
(1) That the children of Israel, i. e., the representatives of the congregation who were assembled at Shiloh, separated and returned every man into his inheritance to his tribe and family; 
(2) That at that time there was no king in Israel, and every man was accustomed to do what was right in his own eyes. 
Whether the fathers or brothers of the virgins who had been carried off brought any complaint before the congregation concerning the raid that had been committed, the writer does not state, simply because this was of no moment so far as the history was concerned, inasmuch as, according to v. 22, the complaint made no difference in the facts themselves. 
(Note: "No doubt the fathers and brothers of the virgins demanded them both from the Benjaminites themselves, and also from the elders of Israel, or at any rate petitioned that the Benjaminites might be punished: but the elders replied as they had said that they should; and the persons concerned were satisfied with the answer, and so the affair was brought to a peaceable termination."-- Seb. Schmidt.)

With the closing remark in v. 25, however, with which the account returns to its commencement in <Judg 19:1>, the prophetic historian sums up his judgment upon the history in the words, "At that time every man did what was right in his own eyes, because there was no king in Israel," in which the idea is implied, that under the government of a king, who administered right and justice in the kingdom, such things could not possibly have happened. 
"Wherefore they would have acted far more uprightly, if they had seriously confessed their fault and asked forgiveness of God, and given permission to the Benjaminites to marry freely. In this way there would have been no necessity to cut off the inhabitants of Jabesh from their midst by cruelty of another kind" (Buddeus). But if they felt themselves bound in their consciences to keep the oath inviolably, they ought to have commended the matter to the Lord in prayer, and left it to His decision; whereas, by the advice given to the Benjaminites, they had indeed kept the oath in the letter, but had treated it in deed and truth as having no validity whatever.
Judg 21:25

25
In those days there was no king in Israel; everyone did what was right in his own eyes.

(NKJ)

This ends the Book of Judges.
35
39

