ESTHER
LESSON 2
Ch. 8. Mordochai Advanced to Haman's Position. Counter-Edict for the Preservation of Jews.

The king bestowed the house of Haman on Esther: 

1. And advanced Mordochai to Haman's place of prime minister (vv. 1 and 2). 

2. Esther then earnestly besought the king for the abolition of the edict published by Haman against the Jews, and the king permitted her and Mordochai to send letters in the king's name to all the Jews in his kingdom, commanding them to stand for their life, and to slay their enemies, on the day appointed for their own extermination (vv. 3-14). 

3. These measures diffused great joy throughout the kingdom (vv. 15-17).
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Esther 8:1-6

8:1 Esther Saves the Jews 

On that day King Ahasuerus gave Queen Esther the house of Haman, the enemy of the Jews. And Mordecai came before the king, for Esther had told how he was related to her. 2 So the king took off his signet ring, which he had taken from Haman, and gave it to Mordecai; and Esther appointed Mordecai over the house of Haman. 

3 Now Esther spoke again to the king, fell down at his feet, and implored him with tears to counteract the evil of Haman the Agagite, and the scheme which he had devised against the Jews. 4 And the king held out the golden scepter toward Esther. So Esther arose and stood before the king, 5 and said, "If it pleases the king, and if I have found favor in his sight and the thing seems right to the king and I am pleasing in his eyes, let it be written to revoke the letters devised by Haman, the son of Hammedatha the Agagite, which he wrote to annihilate the Jews who are in all the king's provinces. 6 For how can I endure to see the evil that will come to my people? Or how can I endure to see the destruction of my countrymen?" 

NKJV

Esther 8:1-2

Verse 1, 2. By the execution of Haman, his property was confiscated, and the king decreed that the house of the Jews' enemy should be given to Esther. The "house of Haman" undoubtedly means the house with all that pertained to it. "And Mordochai came before the king, for Esther had told him what he was to her," viz., her kinsman and foster-father, Esther 2:7. This information effected Mordochai's appearance before the king, i.e., his reception into the number of the high dignitaries who beheld the face of the king, i.e., were allowed personal access to him; comp. 1:10, 14; 7:9.
Verse 2. And the king took off his seal-ring which he had taken from Haman (comp. Esther 3:10), and gave it to Mordochai. By this act Mordochai was advanced to the post of first minister of the king; the king's seal gave the force of law to royal edicts, the seal taking the place of the signature.
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LESSON TWO

Esther 8:3-4

The chief enemy of the Jews was now destroyed; but the edict, written in the king's name, sealed with the royal seal, and published in all the provinces of the kingdom, for the destruction of all the Jews on the 13 th day of the twelfth month, was still in force, and having been issued in due legal form, could not, according to the laws of the Persians and Medes, be revoked. 

Queen Esther therefore entreated the king to annul the designs of Haman against the Jews. Vv. 3 and 4. "Esther spake again before the king, and fell down at his feet, and wept, and besought him to do away with (he`ebiyr (OT: 5674), to cause to depart) the mischief of Haman the Agagite, and his device that he devised against the Jews. 

And the king held out his golden scepter towards Esther, and Esther arose and stood before the king." This verse gives a summary of the contents of Esther's speech, which is reported verbally in vv. 5 and 6. She spoke before the king, falling at his feet and beseeching him with weeping, that he would do away with, the evil that Haman had done, and his device against the Jews. The king stretched out his scepter (comp. Esther 4:11) as a sign that he would graciously grant her petition; whereupon she arose, stood before the king, and made known her request.

Esther 8:5-6

The introductory formula are in part similar to those used Est 1:19; 5:4,8; 7:3; but the petition referring to a great and important matter, they are strengthened by two new phrases: "If the thing is advisable, proper, convenient, advantageous,  before the king, and if I be pleasing in his eyes, let it be written (let a writing be used, like Est 3:9), to frustrate the letters, the device of Haman...which he wrote to destroy the Jews, who are in all the provinces of the king." 
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Esther 8:7-14

7 Then King Ahasuerus said to Queen Esther and Mordecai the Jew, "Indeed, I have given Esther the house of Haman, and they have hanged him on the gallows because he tried to lay his hand on the Jews. 8 You yourselves write a decree concerning the Jews, as you please, in the king's name, and seal it with the king's signet ring; for whatever is written in the king's name and sealed with the king's signet ring no one can revoke." 9 So the king's scribes were called at that time, in the third month, which is the month of Sivan, on the twenty-third day; and it was written, according to all that Mordecai commanded, to the Jews, the satraps, the governors, and the princes of the provinces from India to Ethiopia, one hundred and twenty-seven provinces in all, to every province in its own script, to every people in their own language, and to the Jews in their own script and language. 10 And he wrote in the name of King Ahasuerus, sealed it with the king's signet ring, and sent letters by couriers on horseback, riding on royal horses bred from swift steeds.   11 By these letters the king permitted the Jews who were in every city to gather together and protect their lives — to destroy, kill, and annihilate all the forces of any people or province that would assault them, both little children and women, and to plunder their possessions, 12 on one day in all the provinces of King Ahasuerus, on the thirteenth day of the twelfth month, which is the month of Adar.   13 A copy of the document was to be issued as a decree in every province and published for all people, so that the Jews would be ready on that day to avenge themselves on their enemies. 14 The couriers who rode on royal horses went out, hastened and pressed on by the king's command. And the decree was issued in Shushan the citadel. 

NKJV

LESSON TWO

Esther 8:7-8

The king could not simply revoke the edict issued by Haman in due legal form, but, ready to perform the request of the queen, he first assures her of his good intentions, reminding her and Mordochai that he has given the house of Haman to Esther and hanged Haman, because he laid hand on the Jews; and then grants them permission, as he had formerly done to Haman, to send letters to the Jews in the king's name, and sealed with the king's seal, and to write, "as seems good to you," i.e., to give in writing such orders as might in Esther's and Mordochai's judgment render the edict of Haman harmless. 

"For," he adds, "what is written in the king's name and sealed with his seal cannot be reversed." This confirmatory clause is added by the king with reference to the law in general, not as speaking of himself objectively as "the king." These letters were prepared in the same manner as those of Haman (Est 3:12-15), on the 23 rd day of the third month, the month Sivan, and sent into all the provinces. "And it was written according to all that Mordochai commanded." A legal system in which this principle obtains is unwieldy, to say the least. This is another example of the lighthearted mocking of Persian culture, part of the comic farce.
They were sent to the Jews and to the satraps, etc., of the whole wide realm from India to Ethiopia (see 1:1), while those of Haman had been issued only to the satraps, etc. To show the speed with which the letters were dispatched, (messengers) "on horseback, on coursers, government coursers, the sons of the stud," is, meaning swift horses, coursers; comp. 1 Kings 5:8. 'achashªtªraaniym (vv. 11 and 14) answers to the Old-Persian kschatrana, from kschatra, government, king, and means government, royal, or court studs.

Arabic ramaka, stud, is explained by Bertheau as a superlative form for the animal who excels the rest of the herd of stud in activity, perhaps the breeding stallion, while others understand it of the stud in general. The contents of the edict follow in vv. 11 and 12: "that the king allows the Jews in every city to assemble and to stand for their life (i.e., to fight for their lives, comp. Dan 12:1), to destroy, to slay, and to cause to perish all the power (chayil (OT: 2428), military power) of the people and province that should assault them, children and women, and to plunder their property, upon a certain day," etc. 
The appointed time is thus stated as in Esther 3:13. The Jews were thus authorized to attack and destroy all enemies who should assault them on the day appointed for their extermination. V. 13 coincide with Ester 3:14 b, with this difference that the Jews are to be ready on this day to avenge themselves on their enemies. V. 14 also is similar to Esther 3:15, except that the expression is strengthened by an addition to, hastened, to point out the utmost dispatch possible.
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Esther 8:15-17

15 So Mordecai went out from the presence of the king in royal apparel of blue and white, with a great crown of gold and a garment of fine linen and purple; and the city of Shushan rejoiced and was glad. 16 The Jews had light and gladness, joy and honor. 17 And in every province and city, wherever the king's command and decree came, the Jews had joy and gladness, a feast and a holiday. Then many of the people of the land became Jews, because fear of the Jews fell upon them. 

NKJV

LESSON TWO

Esther 8:15-17

The joy experienced throughout the kingdom at these measures. V. 15. After transacting with the king this measure so favorable to the Jews, Mordochai went out from the king in a garment of deep blue and white material (comp. Est 1:6), and with a great crown of gold, and a mantle of byssus and purple', a wide mantle or covering. 

The meaning is not, as Bertheau remarks, that he left the king in the garment which had been, according to Est 6:8 f., presented to him, nor that he left him with fresh tokens of his favour, clothed in a garment, crown, and mantle just bestowed on him, but that he left him in a magnificent state garment, and otherwise festally appareled, that he might thus show, even by his external appearance, the happiness of his heart. 

Of these remarks, the first and last are quite correct; the second, however, can by no means be so, because it affords no answer to the question how Mordochai had obtained crown and mantle during his stay with the king and in the royal palace. 

The garments in which Mordochai left the king are evidently the state garments of the first minister, which Mordochai received at his installation to his office, and, as such, no fresh token of royal favour, but only his actual induction in his new dignity, and a sign of this induction to all who saw him issue from the palace so adorned. "The city of Susa rejoiced and was glad," i.e., rejoiced for gladness. The city, i.e., its inhabitants on the whole.

Verse 16. The Jews (i.e., in Susa, for those out of the city are not spoken of till v. 17) had light and gladness, and delight and honour."  Light, is a figurative expression for prosperity. yªqaar (OT: 3366), honour-in the joy manifested by the inhabitants of Susa at the prevention of the threatened destruction.

Verse 17. And in every province and city...there was joy and a glad day, a feast day, comp. Est 9:19, 22, while Haman's edict had caused grief and lamentation, Est 4:3. "And many of the people of the land (i.e., of the heathen inhabitants of the Persian Empire) became Jews, for the fear of the Jews fell upon them." 

This conversion of many of the heathen to Judaism must not be explained only, as by Clericus and Grotius, of a change of religion on the part of the heathen. This may have been the inducement with some of the inhabitants of Susa. But the majority certainly acted from more honorable motives, viz., a conviction, forced upon them by the unexpected turn of affairs in favour of the Jews, of the truth of the Jewish religion; and the power of that faith and trust in God manifested by the Jews. There was not yet a process of formal conversion.
And so evidently justified by the fall of Haman and the promotion of Mordochai, contrasted with the vanity and misery of polytheism, to which even the heathen themselves were not blind. When we consider that the same motives in subsequent times, when the Jews as a nation were in a state of deepest humiliation, attracted the more earnest-minded of the heathen to the Jewish religion, and induced them to become proselytes, the fact here related will not appear surprising.
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LESSON TWO

Ch. 9. The Jews Avenged of Their Enemies. The Feast of Purim Instituted. The events of the story are connected with the institution of the festival of Purim; the chapter provides the reason for the holiday and instructions for its celebration.
On the day appointed by both edicts: 

1. The Jews assembled in the towns and provinces of the kingdom to slay all who sought their hurt, and being supported by the royal officials, inflicted a great defeat upon their enemies (vv. 1-10). 

2. At the queen's desire, the king granted permission to the Jews in Susa to fight against their enemies on the following day also (vv. 11-15), 

3. While in the other towns and districts of the kingdom they fought for their lives only on the 13 th of Adar; so that in these places they rested on the 14 th, but in Susa not till the 15 th, and consequently kept in the latter the one day, in the former the other, as a day of feasting and rejoicing (vv. 16-19). 

4. The observance of this day of resting as a festival, under the name of Purim, by all the Jews in the Persian monarchy, was then instituted by Esther and Mordochai (vv. 20-32).
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Esther 9:1-14

9:1 The Jews Destroy Their Tormentors 

Now in the twelfth month, that is, the month of Adar, on the thirteenth day, the time came for the king's command and his decree to be executed. On the day that the enemies of the Jews had hoped to overpower them, the opposite occurred, in that the Jews themselves overpowered those who hated them. 2 The Jews gathered together in their cities throughout all the provinces of King Ahasuerus to lay hands on those who sought their harm. And no one could withstand them, because fear of them fell upon all people. 3 And all the officials of the provinces, the satraps, the governors, and all those doing the king's work, helped the Jews, because the fear of Mordecai fell upon them. 4 For Mordecai was great in the king's palace, and his fame spread throughout all the provinces; for this man Mordecai became increasingly prominent. 5 Thus the Jews defeated all their enemies with the stroke of the sword, with slaughter and destruction, and did what they pleased with those who hated them. 6 And in Shushan the citadel the Jews killed and destroyed five hundred men. 7 Also Parshandatha, Dalphon, Aspatha, 8 Poratha, Adalia, Aridatha, 9 Parmashta, Arisai, Aridai, and Vajezatha —  10 the ten sons of Haman the son of Hammedatha, the enemy of the Jews — they killed; but they did not lay a hand on the plunder. 

11 On that day the number of those who were killed in Shushan the citadel was brought to the king. 12 And the king said to Queen Esther, "The Jews have killed and destroyed five hundred men in Shushan the citadel, and the ten sons of Haman. What have they done in the rest of the king's provinces? Now what is your petition? It shall be granted to you. Or what is your further request? It shall be done." 13 Then Esther said, "If it pleases the king, let it be granted to the Jews who are in Shushan to do again tomorrow according to today's decree, and let Haman's ten sons be hanged on the gallows." 14 So the king commanded this to be done; the decree was issued in Shushan, and they hanged Haman's ten sons. 

NKJV
The killing of Haman’s sons is one more way that Haman’s glory is diminished. It also brings his line to an end; no future threat to the Jews will come from him. Amalek is at last wiped out. 10: They did not lay hands on the spoil: Taking spoil, a normal practice in warfare, was permitted in Haman’s decree and in Mordecai’s counter decree. The notice that the Jews did not take spoil (also vv. 15, 16) reinforces the connection with 1 Samuel chapter 15, where Saul took the Amalekite spoil, contrary to God’s command. They corrected Saul’s error, permitting the descendants of Saul to triumph.  Jewish Study B.
LESSON TWO

Esther 9:15-17

15 And the Jews who were in Shushan gathered together again on the fourteenth day of the month of Adar and killed three hundred men at Shushan; but they did not lay a hand on the plunder. 16 The remainder of the Jews in the king's provinces gathered together and protected their lives, had rest from their enemies, and killed seventy-five thousand of their enemies; but they did not lay a hand on the plunder. 17 This was on the thirteenth day of the month of Adar. And on the fourteenth of the month they rested and made it a day of feasting and gladness. NKJV
Esther 9:1-10

Verse 1-10. The Jews avenged of their enemies. - V. 1. In the twelfth month, on the thirteenth day of the same-the Jews gathered themselves together in their cities, etc. Several parenthetical clauses succeed this definition of time, so that the statement of what then took place does not follow till niqªhaluw (OT: 6950 assemble), v. 2. 

These parenthetical clauses state not only the meaning of the day just named, but also give a general notice of the conflict between the Jews and their enemies. The first runs: "when the word of the king drew nigh and his decree to be done," i.e., when the execution of the royal decree approached. 

The second is: "on the day that the enemies of the Jews hoped to have the mastery of them, and it was changed (i.e., the contrary occurred), that the Jews had the mastery over them that hated them." bª shaalaT (OT: 7980 rule), to rule, to have the mastery over. 

To yowm (OT: 3117 day): the day was changed from a day of misfortune to a day of prosperity for the Jews, alluding to v. 22; but it is not a change of the day which is here spoken of, but a change of the hope of the enemies into its opposite; hence we must regard it was changed, i.e., the contrary occurred. 

Verse 2-3. bª`aareeyhem (OT: 5892), in their cities, i.e., the cities in which they dwelt in all the dominions of the king. Yaad (OT: 3027) lishªloach (OT: 7971), to stretch out the hand (as also in Esther 2:21; 3:6, for the purpose of killing) against those who sought their hurt, i.e., sought to destroy them. 
"And no one stood before them, because the fear of them fell upon all people (see Esther 8:17). And all the rulers of the provinces, and the satraps and governors (comp. 8:9), and those that did the king's business, supported the Jews, because the fear of Mordochai fell upon them."

Verse 4. "For Mordochai was great in the king's house (was much esteemed by the king), and his fame went through all the provinces; for this man Mordochai became continually greater;" comp. 2 Chron 17:12.
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Verse 5. Thus supported, the Jews inflicted defeat upon their enemies with the sword, and with slaughter and destruction. Hikaah (OT: 5221) with bª, to deal a blow upon or against some one, to cause or bring about upon enemies a defeat; comp. e.g., 2 Sam 23:10; 24:17; Num 22:6. The notion is strengthened by wgw' makat-chereb, literally, to strike a stroke of the sword, and of slaughter, and of destruction, in accordance with the decree, Esther 8:11. "And did according to their will to those that hated them," i.e., retaliated upon their enemies at their discretion.

LESSON TWO

Verse 6. In the citadel of Susa they destroyed (in round numbers) 500 men.
Verse 7-10. Also they slew the ten sons of Haman, whose names are given, 7-9;

(Note: The peculiar position of the names of the sons of Haman in editions of the Bible, grounded as it is upon the ancient mode of writing, must originally have been intended merely to give prominence to the names, and facilitate their computation. The later Rabbis, however, have endeavored to discover therein some deeper meaning. 
What is indicated by the smaller forms of the letters t, sh (OT: 7716 a sheep), and z, in the first, seventh, and tenth names, is not known; the larger w in the tenth may have been meant to give prominence, by the character employed, to this name as the last.) But on the spoil they laid not their hand, though this was allowed to them, Esther 8:11, as it had been commanded to their enemies by Haman's edict, 3:13.
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Note: the smaller and larger letters, remind me of the name of God in our introduction.

9:10 The ten sons. As each Hebrew character also is a number as well as a letter, the numerical value of these names (regarded as an addition sum) amounts to 10,244, or 13 x 788; while Haman the Agagite = 117 (13 x 9), and Zeresh = 507 (13 x 39), and the whole family = 10,868 (13 x 836).
Remember, thirteen denotes rebellion, apostasy, defection, disintegration, revolution. (ref. Gen. 14:4).
On the other hand, ‘Eth-Hadassah hi’ Esther (Hadassah – Esther    Est. 2:7) adds up to 1,152 = (8 x 144), and “Mordecai,” son of Jair, son of Shimei, son of Kish, a Benjamite (Esther 2:5), adds up to 1,912 = (8 x 239).
Eight denotes resurrection, regeneration; a new beginning or commencement. The eighth is a new first. Hence the octave in music, color, days of the week &c. It is the number which has to do with the Lord, Who rose on the eighth or new “first-day.” This is, therefore, the dominical number. The letters in the Greek spelling of the name Jesus makes the number 888. It or its multiple is impressed on all that has to do with the Lord’s Names, the Lord’s People, and the Lord’s works.  The Companion Bible
This is not just by chance that Haman’s numbers add up to 13 and Esther’s to 8. It is by Divine arrangement and it is just another wonder in the plan of God.   Paul the Learner

Esther 9:11-12

When on the same day an account was given to the king of the result of the conflict, and the number of those slain in Susa reported, he announced to Queen Esther: the Jews have slain in the citadel of Susa 500 men and the ten sons of Haman; "what have they done in the rest of the king's provinces?" i.e., if they have killed 500 men in Susa, how many may they not have slain in other parts of the kingdom? And then asked her what else she wished or required. With respect to the words, comp. Esther 5:6, and 7:2.
LESSON TWO

Esther 9:13

Esther requested: "let it be granted to the Jews which are in Susa to do to-morrow also according to the decree of to-day (i.e., exactly as to-day), and let the ten sons of Haman be hanged upon the tree," i.e., their dead bodies nailed on crosses - according to Hebrew and Persian custom; comp. Deut 21:22 and the explanation of Ezra 6:11. 

Esther 9:14

The king commanded it so to be done. "Then was a decree given at Susa, and they hanged the ten sons of Haman." The decree given in Susa does not refer to the hanging of the sons of Haman, but to the permission given to the Jews to fight against their enemies on the morrow also. This is required not only by a comparison of Est 8:13, but also by the connection of the present verse; for in consequence of this decree the Jews assembled on the 14 th Adar (comp. then they assembled themselves, v. 15), while the hanging of the sons of Haman, on the contrary, is related in an accessory clause.
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Esther 9:18-28

18 The Feast of Purim 

But the Jews who were at Shushan assembled together on the thirteenth day, as well as on the fourteenth; and on the fifteenth of the month they rested, and made it a day of feasting and gladness. 19 Therefore the Jews of the villages who dwelt in the unwalled towns celebrated the fourteenth day of the month of Adar with gladness and feasting, as a holiday, and for sending presents to one another. 

20 And Mordecai wrote these things and sent letters to all the Jews, near and far, who were in all the provinces of King Ahasuerus, 21 to establish among them that they should celebrate yearly the fourteenth and fifteenth days of the month of Adar, 22 as the days on which the Jews had rest from their enemies, as the month which was turned from sorrow to joy for them, and from mourning to a holiday; that they should make them days of feasting and joy, of sending presents to one another and gifts to the poor. 23 So the Jews accepted the custom which they had begun, as Mordecai had written to them, 24 because Haman, the son of Hammedatha the Agagite, the enemy of all the Jews, had plotted against the Jews to annihilate them, and had cast Pur (that is, the lot), to consume them and destroy them; 25 but when Esther came before the king, he commanded by letter that this wicked plot which Haman had devised against the Jews should return on his own head, and that he and his sons should be hanged on the gallows. 26 So they called these days Purim, after the name Pur. Therefore, because of all the words of this letter, what they had seen concerning this matter, and what had happened to them, 27 the Jews established and imposed it upon themselves and their descendants and all who would join them, that without fail they should celebrate these two days every year, according to the written instructions and according to the prescribed time, 28 that these days should be remembered and kept throughout every generation, every family, every province, and every city, that these days of Purim should not fail to be observed among the Jews, and that the memory of them should not perish among their descendants. 

NKJV
Note: In verse 16 we find the figure of seventy-five thousand which is another exaggerated number. These battles are not to be taken literally; they are the mock battles of carnivalesque literature.











Jewish Study Bible
LESSON TWO

Esther 9:15-17

On this second day the Jews slew 300 more; comp. v. 10. - V. 16. The rest of the Jews in the provinces, i.e., the Jews in the other parts of the kingdom, assembled themselves and stood for their lives, and had rest from their enemies, and slew of their foes 75,000, but upon the spoil they laid not their hand. 
We should rather have expected the resting or having rest from their enemies after the death of the latter, as in vv. 17 and 18, where this is plainly stated to have taken place on the day after the slaughter. The position of these words is only explained by the consideration, that the narrator desired at once to point out how the matter ended. 
Esther 9:18-19

The Jews in Susa, on the other hand, who were both on the 13 th and 14 th Adar still fighting against their enemies, and did not rest till the 15 th, made this latter their day of rejoicing. - In v. 19 it is again stated that the Jews in the country towns and villages made the 14 Th their day of gladness, and this statement is appended by `al-keen to make this appear the result of what precedes. 

Esther 9:20-22

The feast of Purim instituted by letters from Mordochai and Esther. V. 20. Mordochai wrote these things, and sent letters to all the Jews, etc. haa'eeleh (OT: 428) hadªbaariym (OT: 1697) does not mean the contents of the present book but the events of the last days, especially the fact that the Jews, after overcoming their enemies, rested in Susa on the 15 th, in the other provinces on the 14 th Adar, and kept these days as days of rejoicing. 

This is obvious from the object of these letters, "that they should keep the 14 th day of the month Adar and the 15 th day of the same yearly, as the days on which the Jews rested from their enemies, and as the month which was turned unto them from sorrow to joy, and from mourning into a glad day, that they should keep them as days of feasting and joy, and of mutual sending of portions one to another, and gifts to the poor." Both the 14 Th and 15 Th Adar were made festivals because the Jews on them had rest from their enemies, and celebrated this rest by feasting, some on the former, some on the latter day.

Mordecai recorded these events: Rashi [Jewish sage] takes the book of Esther to be Mordecai’s record of events; modern interpreters take it to be vv. 24-25.


Jewish Study Bible
Esther 9:23

And the Jews undertook to do as they had begun, and as Mordochai had written to them. They had begun, as v. 22 tells us, by keeping both days, and Mordochai wrote to them that they should make this an annual custom. This they agreed to do in consequence of Mordochai's letters. The reason of their so doing is given in vv. 24 and 25, and the name of this festival is explained, v. 26, by a brief recapitulation of the events which gave rise to it. 

Then follows, v. 26 b and 27, another wordy statement of the fact, that it was by reason of this letter, and on account of what they had seen, i.e., experienced, that the annual celebration of this feast was instituted for a perpetual memorial to all Jews at all times (vv. 28 and 29).
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LESSON TWO

Esther 9:24

For Haman, the enemy of all the Jews, had devised against the Jews to destroy them (comp. Ester 3:1, 6 f.), and had cast Pur, that is the lot (see on 3:7), to consume them and to destroy them.

Esther 9:25

uwbªbo'aah (OT: 935 to go or come), and when it (the matter), not when she, Esther, came before the king-for Esther is not named in the context-he commanded by letters (Est 8:8), i.e., he gave the written order: let the wicked device which he devised against the Jews return upon his own head; and they hanged him and his sons upon the tree.

Esther 9:26-27

Wherefore they called these days Purim after the name Pur. This first `al-keen refers to what precedes and states the reason, resulting from what has just been mentioned, why this festival received the name of Purim. 

With the second `al-keen begins a new sentence which reaches to v. 28, and explains how it happened that these feast-days became a general observance with all Jews; namely, that because of all the words of this letter (of Mordochai, v. 20), and of what they had seen concerning the matter (`al-kaakaah, concerning so and so). 

And what had come upon them therefore for two reasons: 

1. Because of the written injunction of Mordochai; 
2. And because they had themselves experienced this event, 
The Jews established, and took upon themselves, their descendants, and all who should join themselves unto them (proselytes), so that it should not fail (i.e., inviolably), to keep (to celebrate) these two days according to the writing concerning them and the time appointed thereby year by year.

Esther 9:28

And that these days should be remembered and kept throughout every generation, every family, every province, and every city; and these days of Purim are not to pass away among the Jews, nor their remembrance to cease among their seed, i.e., as Mordochai had written concerning them (v. 23), as he had appointed their time, to come to an end from, i.e., to cease among their descendants.

(From Keil & Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright (c) 1996 by Hendrickson Publishers, Inc.)

Esther 9:29-32

29 Then Queen Esther, the daughter of Abihail, with Mordecai the Jew, wrote with full authority to confirm this second letter about Purim. 30 And Mordecai sent letters to all the Jews, to the one hundred and twenty-seven provinces of the kingdom of Ahasuerus, with words of peace and truth, 31 to confirm these days of Purim at their appointed time, as Mordecai the Jew and Queen Esther had prescribed for them, and as they had decreed for themselves and their descendants concerning matters of their fasting and lamenting. 32 So the decree of Esther confirmed these matters of Purim, and it was written in the book. 

NKJV

LESSON TWO

Esther 9:29-32

A second letter from Queen Esther and Mordochai to appoint fasting and lamentation on the days of Purim. V. 29. And Esther the queen and Mordochai the Jew wrote with all strength, that is very forcibly, to appoint this second letter concerning Purim, i.e., to give to the contents of this second letter the force of law. hazo't (OT: 2063 this) refers to what follows, in which the contents of the letter are briefly intimated. The letter is called hasheeniyt (OT: 8145 second) with reference to the first letter sent by Mordochai, v. 20 f.

Verse 30-32. And he (Mordochai) sent letters, i.e., copies of the writing mentioned v. 29, to all the Jews in the 127 provinces (which formed) the kingdom of Ahashverosh, words of peace and truth, i.e., letters containing words of peace and truth (v. 31), to appoint these days of Purim in their portions of time according as Mordochai the Jew and Esther the queen had appointed, and as they (the Jews) had appointed for themselves and for their descendants, the things (or words = precepts) of the fastings and their lamentations. 
bizªmaneeyhem (OT: 2165), in their appointed times; as the suffix relates to the days of Purim, the zªmaniym can mean only portions of time in these days. The sense of vv. 29-31 is as follows: According to the injunctions of Esther and Mordochai, the Jews appointed for themselves and their descendants times also of fasting and lamentation in the days of Purim. 
To make this appointment binding upon all the Jews in all provinces of the Persian monarchy, Esther and Mordochai published a second letter, which was sent by Mordochai throughout the whole realm of King Ahashverosh. To this is added, v. 32, that the decree of Esther appointed these matters of Purim, i.e., the injunction mentioned vv. 29-31, also to fast and weep during these days, and it was written in the book. 
The times when the fasting and lamentation were to take place in the days of Purim, are not stated in this verse; this could, however, only be on the day which Haman had appointed for the extermination of the Jews, viz., the 13 Th Adar. This day is kept by the Jews as 'ecªteer (OT: 635 Esther) ta`aniyt (OT: 8589 fasting), Esther's fast.

(From Keil & Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright (c) 1996 by Hendrickson Publishers, Inc.)

Esther 10

10:1 Mordecai's Advancement 

And King Ahasuerus imposed tribute on the land and on the islands of the sea. 2 Now all the acts of his power and his might, and the account of the greatness of Mordecai, to which the king advanced him, are they not written in the book of the chronicles of the kings of Media and Persia? 3 For Mordecai the Jew was second to King Ahasuerus, and was great among the Jews and well received by the multitude of his brethren, seeking the good of his people and speaking peace to all his countrymen. 

NKJV

10:1 Thus was prepared the way for the emancipation of the Jews, which, not long after, was proclaimed by Cyrus (Ezra 1:1), the son of Astyages and Esther, and is further proof that this book comes, chronologically, before the book Ezra-Nehemiah. The year 461 B.C. is the midway year of the Babylonian Servitude (496-426 B.C.).  The Companion Bible
LESSON TWO

Esther 10

And King Ahashverosh laid a tribute upon the land, and upon the isles of the sea. V. 2. And all the acts of his power and of his might, and the statement of the greatness of Mordochai to which the king advanced him, are they not written in the book of the chronicles of the kings of Media and Persia? 
As the provinces of the kingdom paid the imposts for the most part in natural produce, which they had reared or obtained by the labour of their hands, their labour (agriculture, cattle-keeping, etc.) was to a certain extent service rendered to the king. Levying tribute signifies having sovereignty over the area.
The matter of v. 1 seems extraneous to the contents of our book, which has hitherto communicated only such information concerning Ahashverosh as was necessary for the complete understanding of the feast of Purim. This matter may be simply explained by the circumstance that the author of this book was using as an authority the book of the chronicles alluded to in v. 2. And is quite analogous with the mode observed in the books of Kings and Chronicles by historians both of Babylonian and post-Babylonian days, who quote from the documents they make use of such events only as seem to them important with regard to the plan of their own work. 

And then at the close of each reign refer to the documents themselves, in which more may be found concerning the acts of the kings, at the same time frequently adding supplementary information from these sources-comp. e.g., 1 Kings 14:30; 15:7,23,32; 22:47-50; 2 Kings 15:37; 2 Chron 12:15 - with this difference only, that in these instances the supplementary notices follow the mention of the documents, while in the present book the notice precedes the citation. This book of the chronicles contained accounts not only of the power and might of Ahashverosh, but also a paaraashaah (OT: 6575), a plain statement or accurate representation of the greatness of Mordochai wherewith the king had made him great, i.e., to which he had advanced him, and therefore of the honors of the individual to whom the Jews were indebted for their preservation.

On this account is it referred to. For Mordochai was next to the king, i.e., prime minister of the king, and great among the Jews and acceptable to the multitude of his brethren, i.e., he was also a great man among the Jews and was beloved and esteemed by all his fellow-countrymen, seeking the good of his people and speaking peace to his entire race. This description of Mordochai's position with respect both to the king and his own people has, as expressive of an exalted frame of mind, a rhetorical and poetic tinge. The meaning of the two last phrases is: Mordochai procured both by word and deed the good and prosperity of his people. And this is the way in which honour and fortune is attained, the way inculcated by the author of the 34 Psalm in vv. 13-15, when teaching the fear of the Lord.

(From Keil & Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright (c) 1996 by Hendrickson Publishers, Inc.)

At the end, it is Mordecai rather than Esther who is in the spotlight; he is a model of Jewish success in the Diaspora. The ending assures the reader that the Jewish community is secure.  Jewish Study Bible
Remember when you see a Hebrew word [translated – from Hebrew to English] such as paaraashaah which is then translated into the English spelling paaraashaah and after it you find (OT =Old Testament with a number such as 6575 this is the number you turn to in the Strong’s Concordance).









Paul the Learner
This ends the study of Ezra, Nehemiah and the book of Esther.    5/29/04   Paul the Learner
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