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DANIEL, BOOK OF High hopes and great expectations highlight the Book of Daniel. It provides the highest example of Old Testament ethics and the climax of Old Testament teaching about the future of God's people. It also provides Bible students some of the most perplexing questions they ever seek to answer.

Literary Features Daniel combines characteristics of prophecy, wisdom, and apocalyptic writing into a unique type of literature. Matthew identified Daniel as a prophet (Matt 24:15). The book addresses a current situation with a call for moral uprightness, as did the prophets. It also points to hope for the future rising out of God's words and promises. 
It focuses on the nations as well as Israel, as did the other prophets. It does not, however, use the literary forms of the prophets, particularly the standard formulas such as, "Thus says the Lord"; nor does it represent a collection of prophetic sermons.
As did the wisdom writers, Daniel served in a royal court counseling a ruler. He was highly-educated. The book seeks to instill moral wisdom in young persons. Yet it does not string proverbs or wisdom poetry together nor delve into the problems Job or Ecclesiastes tackled. It is wisdom literature and more.

Apocalyptic literature best describes Daniel for most Bible students. Apocalyptic writings originate from times of national, communal, or personal tribulations.
The visions and angelic figures of Daniel along with its strongly figurative, symbolic language ties it closely to the apocalyptic. Its opening stories serve as the tie to times of persecution and call for moral living. The letters to the churches serve a similar function in Revelation.
Daniel uses two languages -- Aramaic (2:4 b-7:28) and Hebrew (1:2-2:4 a; 8-12)-plus loan words from Persian and Greek to write the complex work of prophecy, wisdom, and apocalyptic writing. This is apparently a combination of the language of worship (Hebrew) and the language of daily life (Aramaic). The two languages combine to form two distinctly separate sections of the book (1-6; 7-12), the first told in narrative form about Daniel and his friends with a historical conclusion (6:28) and the second told in form of Daniel's visions.

Canon and Authority the basic twelve chapters of Daniel appear in the Hebrew Bible between Esther and Ezra in the last section called the Writings rather than in the Law or the Prophets. The Greek translation called the Septuagint introduced Daniel into the prophets and also introduced additional materials: the prayer of Azariah, the song of the three children, story of Susanna, Bel and the Dragon. See Apocrypha. 
The Christian church has followed the Septuagint in placing Daniel among the prophets, but Protestant Christianity has not accepted the additions, whereas the Catholic tradition has. All agree the basic Book of Daniel is God's authoritative Word for His people. Questions rise in interpretation not in the book's authority.

INTRODUCTION CONTINUED

Unity Many things appear to separate Daniel into unrelated parts. The position of the person Daniel differs in various portions of the book. He is more central in chapters 1-2 and 4-7 than in the rest of the book. In chapters 1-6 Daniel is spoken of in the third person in the form of a biography. In chapters 7-12, however, Daniel speaks in the first person in the form of autobiography (except 10:1).
In chapters 1-6 the dreams or phenomena come to heathen kings, but in chapters 7-12 Daniel has the visions. In chapters 1-6 Daniel is the one who interprets the dreams, but in 7-12 "someone" else interprets the dreams and visions to Daniel. Chapters 1-6 have simplicity, whereas chapters 7-12 are complex.

The Book of Daniel acts as a unit despite these differences in languages used and types of literature employed. Each of the twelve chapters contributes to this unity. The unifying theme is that God expects His followers to maintain fidelity in face of threats, wars, legal pronouncements, or changing customs.

(From Holman Bible Dictionary. (c) Copyright 1991 by Holman Bible Publishers. All rights reserved.)
Note: For more information on Daniel see www.lakesideministries.com  section three. [Prophecy]
The position of the book in the “Hagiographa,” or third division of the Old Testament (“the Psalms,”), rather than in the second division (“the Prophets”), may be explained by the fact that, unlike the other three greater prophets (Isaiah, Jeremiah, and Ezekiel), it stands in relation to them as the Apocalypse (Revelation), of the Old Testament; and as pertaining to what is yet future.

And whereas those three greater prophets speak of the future from an Intro-Israelitish standpoint, Daniel has their prophecies as his background; and instead of looking at Zion and its neighboring localized people, Daniel has universal Monarchies as his perspective; and is therefore separated from them in the Hebrew Canon, becoming to us the “light” or “lamp” of 2 Peter 1:19, and the realization of 1 Peter 1:1.

The reason why the former portion of Daniel 2:4-7:28 is written in Aramaic (or Chaldee) is to teach us that the historic portion is in the Gentile language, because it is concerned with “the times of the Gentiles,” and with Gentile supremacy in relation the nation of Israel; while the prophetic portion is written in the Hebrew (the language of Israel), because it is concerned with “the time of the end,” and with the events which will lead up to the time when God will “restore again the kingdom of Israel” (Acts 1:6).
In Hezekiah’s day (604 BCE) [Before the Common Era] Syriac (or Aramaic) was not understood by the Jews (2 Kings 18:26); but after the Exile, in Ezra’s day (426 BCE), Hebrew had been so far forgotten that it had to be explained (Neh. 8:8). In Daniel’s day (495 BCE) both languages were generally understood; and both could be, and were, thus used by Daniel. 

Note: In our study of the book of Daniel we will also be using The Holy Bible from ancient Eastern Manuscripts called The Peshitta.  George M. Lamsa A.J. Holman Company Philadelphia 1957
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